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PREFACE 

The primary purpose of this publication was to edit, with 
translation and necessary notes, the incantation texts inscribed 
on bowls from Nippur, now in the possession of the Museum. 
But it soon became apparent that full account should be made 
of all other published texts of like character, both for my own 
advantage in securing a larger material for collation and also 
for the convenience of scholars by presenting in one work a 
survey of a rather remote and scattered field, in which many 
have labored but none has attempted a treatment of the sub- 
ject at large. I have accordingly not only given a description 
of all the earlier material but also collated it as fully as possible 
both in the Glossaries and in the references of Introduction 
and Commentary. The Introduction, thus extended beyond 
the field of the Nippur texts, has grown to still greater dimen- 
sions with the enlarging perception of the intimate relations 
between the bowl-inscriptions and the broad fields of ancient 
magical hterature. Previous editors, working before the pres- 
ent great development of the study of magic, had taken little 
notice of these connections with a wider world. Analogies 
with the Talmud and possible connections with the Kabbalis- 
tic lore had been pointed out, but the bowls still remained 
without definite place or links in the general field of ancient 
magic. Withal the relations of Jewish magic to the larger 
whole have not yet been ascertained. 

But within the last few decades an immense advance has 
been made in our knowledge of ancient magic and of its prime 
importance as a study in the history of mankind. The chief 

(7) 



8 UNIVERSITY MUSEUM. BABYLONIAN SECTION. 

stimulus to this has come, first, from the anthropologists and 
the students of comparative religion, who have taught us not 
to ignore the most primitive or most degraded manifestations 
of the human spirit. Then there have been the rapid strides 
in the advance of Egyptology and Assyriology, where at every 
step the student faces the problem of the identities and differ- 
ences of magic and religion. Further, the classical philologists 
have at last condescended to examine the vulgar magical records 
in the Greek and Latin tongues, and have found an interest 
in them as revealing how the ancient ''man of the street,'' 
and wiser men as well, actually talked and thought, in modes 
different from the traditional standards of the classical civiliza- 
tion. Of this large increase in material and understanding 
I have been fortunately able to avail myself, with the result 
of the discovery of innumerable clues proving that the bowl- 
magic is in part the lineal descendant of the old Babylonian 
sorcery while at the same time — and this is the more impor- 
tant because a less expected discoverj'^ — it takes its place in 
that great field of Hellenistic magic which pervaded the whole 
of the western world at the beginning of the Christian era. 
My chief contribution to the study has been in these two direc- 
tions, the relations with the cuneiform religious texts and the 
Greek magical papyri. The writer's knowledge of Egyptian 
magic was wholly at second hand, and in any case that earlier 
influence was mediated to this special field through Hellenism. 
The Christian Syrian literature is shown to have its close con- 
nections, being thoroughly infused, as was the early Church, with 
magical ideas. Magic within Judaism has been the subject 
of capital monographs by competent Jewish scholars, and in 
that direction I have not been able to do much more than to 
appropriate their results, except so far as to show the absolute 
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community of ideas and terms and practice between Jewish 
and Gentile sorcery. It remains a subject for an interesting 
investigation to discover just what Judaism gave to, and what 
it received from, the Hellenistic magic, but probably a hope- 
less study, for, as someone has remarked, in the history of magic 
we must pursue not the genealogical but the analogical method. 
As a result of these comparisons, the conclusion must be drawn, as 
indicated in § 15 of the Introduction, that the magic of the bowls, 
and in a general way, all Jewish magic, has come out of the crucible 
of the Graeco-Roman world, which, on account of its dominating 
civilization, we call Hellenistic; it is not Jewish but eclectic. 

However, with this broadening of the scope of the work, 
it has been the fixed purpose not to attempt any general study 
of magic; this would have been but to confuse my work and 
cloud my results. With a single eye, the facts of the texts 
have been illustrated in as objective a way as possible from the 
phenomena of locally inherited and contemporaneous magic, 
with the intent of establishing the immediate bonds of connec- 
tion. My work would be a contribution from a very small 
and limited field to the study of magical thought and practice 
within a definite age and region. At least there has come to 
the writer the satisfaction of finding a place for the membra 
disjecta of these out-of-the-way texts in the huge colossus of 
that system of magic which was once almost the actual religion 
of our western civilization. 

If I appear to have gone into much detail in the treatment 
of these non-literary texts, I trust that the results will justify 
my undertaking; the expansion of the work has proceeded 
naturally and subtly much beyond the editor's desire and 
convenience. From the philological point of view these vulgar 
inscriptions are of as much interest to the Semitist as are the 
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magical papyri to the classicist. Careful study shows that, 
with the exception of intentionally unintelligible passages, 
mystic phrases and the like, the words and the syntax of the 
texts are the autograph representatives of the language of their 
writers. Three different Aramaic dialects, each with its own 
script, and one script a peculiar variety of the Edessene, are 
oflfered in the bowls from Nippur, and they are of importance 
as original documents of the dialectic forms of the speech of 
Babylonia about the eve of the rise of Islam. Other original 
monuments are well-nigh lacking for this field; we are confined 
almost entirely to the school-literatures of religious sects, of 
the Jews, Christian Syrians and Mandaeans, whose books are 
preserved mostly in late manuscripts. The Jewish magical 
literature is all documentarily late or uncertain as to age, and 
our texts have a historical worth as almost the earliest records 
in that line which can be exactly dated. Further, the obscure 
and crabbed condition of the texts compelled an exact philo- 
logical examination in order to test hypotheses of interpreta- 
tion. And as to matters beyond philology, it will not, I hope, 
be set down to wilful acriby if I have attempted to work out 
very small clues. In such work as this there is no immediate 
compensation on the surface, and it is only by following out 
the fine tendrils of connection that results worth while can 
be obtained. The writer's experience in his studj^ is well 
expressed by some words of Professor Deissmann: ^^It may be 
that hundreds of stones, tiresomely repeating the same monoto- 
nous formula, have only the value of a single authority, yet in 
their totality, these epigraphic results furnish us with plenty 
of material — only one should not expect too much of them, 
or too little'' (Bible Studies, 82). 

In regard to the representation of the texts it might have 
been technically more correct to present them in their several 
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scripts. But apart from the diflSculty of procuring two of 
these types in American printing houses and compositors who 
could set them, it must be patent that the general convenience 
is far better subserved by presenting the texts in the well-known 
Hebrew character, while those who desire the original scripts 
can satisfy themselves with the facsimiles published in the 
second volume. The peculiar Alandaic relative particle is 
represented, according to convention, by the diacritical ^ ; but 
I have departed from the usual custom of editing Mandaic texts 
by representing the pronominal suffix in -h by H and have 
used n for the radical H or H, which two sounds fall together 
in the dialect. In the Glossaries words containing this common 
character are arranged according to its etymological distinction 
as n or n. In the transliterations inferior points indicate 
doubtful readings, superior points are used for the diacritical 
marks of the Syriac texts. The numbered lines of the texts 
represent the spiral lines, taken as beginning from the radius 
where the inscription begins. 

The Prefatory Note to the Plates describes how the fac- 
similes were made. I have to express my deep obligation to 
my friend and colleague, the Rev. Dr. R. K. Yerkes, for his 
careful reading of the volume in proof. 

James A. Montgomery. 

The University Museum, February 2, 1912. 



I. SURVEY OF THE MATERIAL 

§ I.. The Material in the Museum 

The University Museum contains a large number of inscribed 
earthenware bowls found at Nippur belonging to the category of the 
so-called ** Incantation Bowls/' These vessels are generally of the 
size and shape of a modern porridge-bowl, except that in most cases 
the bowl is somewhat cone-shaped, so that when set down it balances itself 
in a state of unstable equilibrium. Some few have the boss expanded into 
a rim, thus giving a flat surface at the bottom of the bowl. The most 
common size is of about i6 cm. diameter at top, by 5 cm. full depth. There 
is one large bowl, 28 x 16 cm.* 

The bowls are made of a good clay, and are wheel-turned and kiln- 
dried; they have no surface, slip or glazing of any kind.* They were a 
domestic ware, intended for foods, and in no way differ from the simple 
vessels which to this day are made in the Orient for household use. 

The bowls in the Museum were excavated at Nippur, in Babylonia, by 
the University of Pennsylvania Expedition; so far as I know, they are 
finds of the first two campaigns, conducted by Professor Peters in the 
years 1888, 1889. According to Peters' account,* these bowls were found 
on the top, or in the first strata of the mounds, in several places. They 
appear generally to have been discovered in the ruins of houses, amidst 
what Peters suggests were Jewish settlements; the whole surface of one 
hill, he says "was covered with a Jewish settlement, the houses of which 
were built of mud-brick, and in almost every house we found one, or more, 

' Many such large specimens are in the British Museum and at Constantinople. 

* I am indebted to Mr. D. Randall-Maclver, late of the Museum, for the 
characterization of the pottery. 

* See his Nippur, the Index to which, sub "Jewish incantation bowls" gives the 
references. 

13 



14 .UNIVERSITY MUSEUM. BABYWNIAN SECTION. 

Jewish incantation bowls.'** At least in one case bowls were found in 

connection with a cemetery; *Sve found ourselves in a graveyard 

It was interesting to find, between one and two metres below the surface, 
in the immediate neighborhood of slipper-shaped coffins, inscribed Hebrew 
bowls."* As for the chronological light thrown upon these bowls, Cufic 
coins were found in the houses of these "Jewish" settlements,* and one 
of the most extensive finds of inscribed bowls was in the strata above the 
"Court of Columns," a Parthian building.' Peters holds the seventh 
century to be the latest date for the Jewish settlements where Cufic coins 
were found.* 

The Museum Catalogue counts over 150 numbers of this class of 
specimens, but the enumeration includes a large number of fragments. 
About 30 of the bowls are what I would call "original fakes"; they are 
inscribed with letters arbitrarily arranged, or with pot-hooks, or even in 
some cases with mere scrawls, and I judge that these articles were palmed 
oflf on the unlearned public as "quite as good" as true incantations.* A still 
larger number of the bowls are so broken and their inscriptions so defaced, 
that I have not been able to use them. Others again were inscribed by so 
illiterate scribes that so far as they can be made out, they oflfer only some 
magical jargon, which adds nothing to our knowledge. Again there are 
a few texts which are fairly written and without those self-betraying 
combinations of letters that suggest a mock inscription, but which neverthe- 
less are not Semitic. They may be in some non-Semitic tongue, whether, 
for example, in Pahlavi, I am not able to say. One of the neatest of the 
bowls. No. 2954, containing only four circular lines of inscription, inter- 
ested me as presenting a novel alphabet; but I soon came to the conclusion 
that this is but another "fake," produced wx may suppose by some learned 
impostor — or wag. 

• ii, 182 f. ; cf. p. 194. 

• i. 245. 

• ii, 183. On the following page the writer says that Arabic bowls along with 

Jewish and Syriac were found ; but the Museum contains no Arabic specimens. 
^ Hilprecht, Explorations in Bible Lands, p. 447. 

• ii, 153, 183, 186. For further discussion of the date, see § 14 

• In many cases the inscriptions were written by laymen, who thus saved them- 
selves the exorcist's fee. Schwab notices some forged bowls at Constantinople, 
PSBA, xiii, 595. 
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All the relics from Nippur came to the University as the gift of the 
Sultan of Turkey, and in the matter of these incantation bowls I understand 
that the best specimens, the largest and fairest, have been retained in the 
Imperial Museum at Constantinople. At all events those in Philadelphia 
in almost all cases prevent complete decipherment because of mutilation." 
A large segment of the spherical surface may be missing, or an extensive 
portion of the interior, a side, or the upper or lower portion of the bowl 
may have become illegible, probably through the action of water. The 
inscription being spiral, such mutilations intrude their annoyance into every 
line. The damaged nature of this collection has added much to the toil 
of decipherment, for every break in the text and every effacement necessi- 
tates speculation as to the missing contents. On the other hand it is cause 
for remark and gratitude that these fragile vessels have been preserved as 
intact as they are, and that the scribes used such excellent ink that what 
they wrote has largely survived in defiance of "the powers of the air,*' the 
elements and the corroding chemical agents. 

As a result of the investigation of the w'hole collection I have selected 
40 bowls for publication, to which number should be added the one pub- 
lished earlier by Myhrman (accompanying No. 7). The remaining bowls 
and fragments are on the whole too illegible or too undecipherable to 
make it worth while to add them to this material. The languages of the 
inscriptions are three Aramaic dialects: — (i) the language with which we 
are familiar from the Babylonian Talmud, to which belong Nos. 1-30; 
(2) a Syriac dialect, Nos. 31-37; the Mandaic, Nos. 38-40. Each of these 
has its own script. As an appendix; I publish, as No. 41, a human skull 
inscribed .with a magical inscription of like character to those on the bowls, 
and No. 42 is a text of peculiar magical contents which has come to my 
hands, but with its original now lacking in the Museum. 

" With few exceptions, all the bowls I have deciphered have been put together 
from fragments into which they had fallen, in the Museum. 



§ 2. The Material Hitherto Published, and in Other Collections' 

The first publication of Mesopotamian incantation bowls appeared in 
Layard's notable volume, Discoveries in the Ruins of Nineveh and 
Babylon.* In describing his finds at Tell Amran, near Hillah, the great 
explorer tells of discovering "five cups or bowls of earthenware, and 
fragments of others, covered on the inner surface with letters written in 
a kind of ink" (p. 509). He notes that like material had been discovered 
before. Two from the collection of a Mr. Stewart had been deposited in 
the British Museum, which had also acquired through Colonel Rawlinson 
eight specimens obtained at Bagdad, their provenance however being 
unknown. In a later passage (p. 524) Layard records the discovery of a 
similar bowl, along with many fragments, at Nippur, — the precursor of 
the collection in Philadelphia. 

Layard committed his bowls to Mr. Thomas Ellis, of the staff of the 
British Museum, whose results are given in Layard*s work, appearing 
pp. 509-523.* Layard himself takes up the discussion p. 523 ff, with 
criticism of Ellis's results. The latter presented five Judaeo-Aramaic 
bowls, and one in Syriac, with summaries of fragments of others. Of 
these only four were given in facsimile, nos. i, 3, 5, 6.* Subsequent 
scholarly investigation has proved not only that Ellis was wild in his 
interpretations of the bowls, but also that the facsimiles were unreliable. 
Hence the latter can only be used with caution or with the aid of later 

* Stiibe, Judisch-babylonische Zauhertexte, 1895, gives a good review of the 
literature up to date, although requiring some corrections and additions. See also 
Wohlstein, in ZA, viii (1893), 3I3 f- 

* London, 1853. There is a German translation by Zenker, the bowls appearing 
there in Plate xx. 

* Layard leaves it somewhat indefinite which bowls were treated by Ellis. 

* Ellis's first bowl turns out to be a duplicate of our No. 11, under which I am 
able to present the restored text of the former. Was this the bowl which Layard 
reports was found at Nippur? 

(16) 
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copies, while the bowls published without facsimiles arp absolutely worth- 
less as scientific copy. Layard's publication therefore did little more than 
attract the attention of scholars to a fresh field of philology and religious 
lore. 

The first scientific treatment of this new material came from M. A. 
Levy, of Breslau, who devoted a long essay to Ellis's bowl, no. i, in the 
Zeitschrift d. Deutschen M orgenldndischen Gesellschaft for 1855 (Jx> 465).* 
He was the first to grasp the peculiar lingo of the inscription, and in his 
commentary drew largely from Judaistic and Mandaic stores of learning. 
He also gave an elaborate treatment of the palaeography of the bowl, 
overthrowing the claims that had been advanced for a pre-Christian origin. 

Twenty years later J. M. Rodwell published a bowl from Hillah that 
had been procured by the British Museum, under the title. Remarks upon 
a Terra-Cotta Vase, with a photographic facsimile.* This second English 
venture at decipherment was no better than the first, its sole merit lying 
in the fact that the French scholar J. Halevy was induced to take up the 
same bowl on the basis of the facsimile, and to give it a scholarly translit- 
eration and translation, with commentary, under the title, Observation sur 
un vase judio-babylonien du British Museum.^ Four of the bowls that 
had been published were presented by the great Hebrew epigraphist 
Chwolson in his monumental Corpus inscriptionum hebraicarum* The first 
(Chwolson's number, 18) is Ellis no. i, the second (no. 19) is Ellis no. 3, 
the third (no. 20) is the bowl published by Rodwell and Halevy; and the 

• Ober die von Layard aufgefundenen chalddischen Inschriften auf Topfge- 
fdssen. Bin Beitrag zur hebrdischen Paldographie u. 2. Religionsgeschichte, with 
Ellis's facsimile. Levy again treated the same inscription under the title "Epi- 
graphische Beitrage zur Geschichte der Juden," in the Jahrbuch f. d, Geschichte d, 
Juden, ii (1861), 266, 294. 

• In TSBA, ii (1873), 114. 

^ In Comptes rendus de VAcadimie des Inscriptions et Belles-Lettres, series iv, 
vol. V (for 1877; Paris, 1878), 288. He re-edited his material in his Milanges de 
critique et d'histoire, 229. 

• St. Petersburg, 1882, col. 113 f. The facsimiles are reproduced at the end 
of the volume. The Russian edition of this work (St. Petersburg, 1884) publishes 
five bowls and considerably varies from the German edition (so Wohlstein, ZA, viii, 
315). For nos. 19, 21, Chwolson made use of improved transcripts prepared for him 
by Hal6vy. In his review of the Corpus in the Gottingische Gelehrte Anzeige for 
1883, Landauer comments on these bowls (p. 507). 
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fourth (no. 21) is Ellis no. 5. Chwolson adopted a skeptical position to- 
ward the speculations and guesses of his predecessors, and his commentaries 
are valuable as a restraint upon their theories. Of special interest is his 
discussion of the age of the bowls from the palaeographic point of view — 
a subject which I take up in § 5. 

The most extensive editor of the material under discussion has been 
Moise Schwab, the author of the French translation of the Talmud. In 
1882 he published, in collaboration with E. Babelon, a bowl in the 
possession of the French government, under the title Un vase judeo- 
chaldeen de la Bibliotheque Nationale* along with a facsimile and com- 
mentary. In 1885 l^c published a bowl at the Louvre in an article entitled 
Une coupe d' incantation^^ without facsimile. He then presented a large 
series of bowls in the Proceedings of the Society of Biblical Archaeology, 
for the years 1891 and 1892." He included several bowls already pub- 
lished, with the old facsimiles, but failed to offer photographic copies of 
the bowls he brought to light. It seems strange that the English scholarly 
world rested content with the poor facsimiles of the relics in the British 
Museum, made almost forty years before, and that Schwab did not avail 
himself of better texts than his predecessors had used. Between the articles 
appearing in the two volumes of the PSBA Dr. Schwab contributed studies 
of two bowls to the Revue d'assyriologie, etc., under the title, "Deux vases 
judeo-babyloniens."" These he numbered F and G so as to align them 
with those appearing in the other publications. The material thus presented 
by Schwab is as follows: 

A, in PSBA, xii = Ellis, no. i; Levy; Chwolson, no. 18. 

B, in PSBA, xii = Ellis, no. 3 ; Chwolson, no. 19. 

C, in PSBA, xii = Rodwell ; Halevy ; Chwolson, no. 20. 

D, in PSBA, xii = Ellis, no. 5; Chwolson, no. 21. 



• In Revue des Etudes juives, iv (1882), 165. 

*• In Revue de Vassyriologie et d'archiologie orientale, 1 (1886), 117. 

" In vol. xii, 292 : Les coupes magiques et Vhydromancie daus Vantiquiti orientale, 
with introductory remarks, and, p. 296, a description of the 22 bowls then in the 
British Museum; in vol. xiii, 583: Coupes d inscriptions magiques. This material 
was first presented to the French Academy of Inscriptions in the years 1883, 1885, 
1891. At the end of the first article is a glossary to the bowls published therein. 

" ii (1892), 136. 
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E, in PSBA, xii; a bowl in the National Library at Paris, also in REJ, 

iv, (without note in the Proceedings that he had published it before). 

F, G, in Rev. d'ass., ii; bowls in the Louvre. The exterior inscription on 

G is given under G in PSBA (p. 327). 
H, in PSBA, xii ; a bowl in the British Museum. 
I, in PSBA, xii; a bowl in the Louvre, also in Rev. d'ass., i (without 

note that he had published it before). 
L, in P5'5^^*xiii; a bowl in the Lycklama Museum at Cannes (other than 

that published by Hyvemat). 
M, in PSBA, xiii ; a bowl in the Louvre, acquired by Heuzey. 
N, O, P, in PSBA, xiii; three bowls in the collection Dieulafoy from 

Susiana. 
Q, in PSBA, xiii ; a bowl in the Musee de Winterthur. 
R, in PSBA, xiii; a bowl in the coin department of the Bibliotheque 

Nationale. 

Meanwhile there had appeared, in 1885, a study of a bowl in a 
provincial French museum by H. Hyvemat (now professor in the 
Catholic University, Washington) : Sur un vase judeo-babylonien du musee 
Lycklama de Cannes (Provence).^ Unfortunately the accompanying 
photographic facsimiles are barely legible as published; however there is 
little doubt as to the text and its meaning. " Schwab also refers" to a bowl 
published by B. Markaug in the Zapiski of the Imperial Russian Society 
of Archaeology, iv, 83, which I have not been able to procure. 

A few years later the collection of incantation bowls at the Royal 
Museum in Berlin was made the subject of study by two young scholars, 
working contemporaneously but independently. J. Wohlstein published, 
under the title, Ueber einige aram^ische Inschriften auf Thongefdssen des 
koniglichen Museums zu Berlin, five bowls, with introduction to the general 
subject and commentary." And R. Stiibe published a Berlin bowl in his 

" In Zeitschrift f, Keilschrififorschung, ii (1885), 113. 

" This publication received criticism from M. Griinbaum on a subsequent page 
of the same journal (p. 217), especially for its dependence upon Kohut's notions 
of Jewish angelology; and on p. 295 Noldeke expressed some comments on the text, 
especially animadverting on its age. 
Rev. d. Assyriologie, ii, 137. 

ZA, viii (1893), 3i3» and ix (1894), "» In vol. viii appears no. 2422; in vol. 
ix, nos. 2416, 2426, 2414, 2417. 
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Judisch-babylonische Zaubertexte.^^ The text he published, the longest yet 
edited, is the same as the second given by Wohlstein; his treatment is 
fuller than that of his contemporary, to whom he is able to refer in his 
printed notes. Stiibe gives a description of nineteen bowls in the British 
Museum. Unfortunately neither publication is enriched with facsimiles. 
Subsequently S. Fraenkel contributed some notes to Wohlstein's bowls 
in the same journal, in part on the basis of his own transcription." 

Pognon, French consul at Bagdad, broke the ground of a fresh dialect 
of bowl-inscriptions with the study of a Mandaic bowl — Une incantation 
contre les genies malfaisants en mandaite, appearing in 1892." The bowl 
was purchased from Arabs at Bismaya. In 1898 the same scholar published 
an elaborate work upon bowls found at Khuabir 55 km. NW of Musseyib, 
on the right bank of the Euphrates ; he visited the locality but was unable to 
reach the site where the bowls were found. His work, entitled Inscriptions 
mandaites des coupes de Khouabir^ contains some valuable appendices, of 
wider interest than the title suggests, and is furnished like the earlier 
monograph with full apparatus. Five more Mandaic bowls were published 
by Lidzbarski in his Ephemeris, 1, 89, "Mandaische Zaubertexte." The 
fifth of these texts is a duplicate of my No. 11 and is given there in 
parallelism. Three of the texts are in the Berlin Museum, and two in the 
Louvre. 

Professor Gottheil contributed to Peters' Nippur (ii, 182) a translation 
of one of the bowls at Pennsylvania (= No. 12 below). Dr. Myhrman, 
of Uppsala, published from the same collection no. 16081, with commentary; 
his monograph appeared in Le monde orientate, Uppsala, 1907-8, and with 
revision as a contribution to the Hilprecht Anniversary Volume" under 



" Halle, 1895. 
" ZA, ix, 308. 

" In the Mimoires de la SociHi de Linguistique (Paris), viii, 193, and in separate 
print. 

■• Paris, 1898, with facsimiles and full glossary; reviewed by Noldeke, WZKM, 
xii, 141; Lidzbarski, TLZ, 1899, col. 171; Schwally, OLZ, ii, 7, iii, 458; Chabot, 
Revue critique, xlvi, 43, xlix, 484. Pognon also saw some bowls in the square 
character, some in Estrangelo, and some which he presumed might be in Pahlavi (p. i). 
In my citations to Pognon, I cite his two books as A and B respectively. 

** Leipzig, 1909; p. 342. 
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the title An Aramaic Incantation Text; this text is given below in parallel 
with No. 7. 

It is in place here to notice the location of incantation bowls in the 
various museums. Despite a query addressed over a year ago I have not 
received any information from the authorities as to the number and char- 
acter of the bowl-texts at the Imperial Museum in Constantinople; its 
collection from what I hear must be large and fine, and has been particularly 
enriched from Nippur. 

Dr. L. W. King has kindly informed me that the British Museum con- 
tains 61 bowls of our class, e^^hibited in the Babylonian Room. Some of 
the specimens, I also learn, are of very large size. The texts are in the 
square script, Syriac, Mandaic and Arabic. 

Schwab thus sums up, for the year 1906, the bowl-texts in the French 
museums:" 2 in the National Library, 7 in the Louvre, 2 in the Museum 
Lycklama, Cannes ; also one in private hands. 

Through Professor Ranke's kindness I learn that in the Berlin Museum 
there are 69 bowls with "Hebrew" (i. e. Aramaic?) inscriptions, 9 with 
Syriac (presumably inclusive of Mandaic). Stiibe gives a description of 
19 of these. In the same museum there are two inscribed skulls, similar 
doubtless to the one published below as No. 41. 

At the National Museum in Washington are found five bowls, four in 
square script, one in Estrangelo; but from photographs kindly lent me by 
Dr. Casanowicz, two of the former are to be designated as "fakes" in the 
sense used above. These bowls are said to have been found at Hillah. 
The German Orient-Gesellschaft has recently announced the discovery of 
three bowls at Asshur,** and Koldewey, Tempel von Babylon u. Borsippa, 
58, speaks of numerous Aramaic bowls found at Borsippa. 

Of bowls in private hands, I note one unpublished Syriac text in the 
possession of Professor Hyvemat, of the Catholic University, Washington ; 
and three which Mr. Wm. T. Ellis purchased at Nippur in 191 1, one of 
them containing a Syriac text similar to those published in this volume; 
this text I have prepared for publication in the Journal of the American 

" Journal asiatique, X, vii, 8. 
" MUtheilungen, no. 43, p. 13. 
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Oriental Society, where it will shortly appear. A few citations of this 
text are given in the glossaries under the abbreviation "Montg."** 

The provenance of this material is thus confined to a small region, 
extending from Nippur and Bismaya on the south to Asshur on the north, 
and lying on both sides of the Euphrates. 

** The "Roman bowl from Bagdad" described by O, S. Tonks in the Am. Journal 
of Archaeology, 191 1, 310, on which he would find some magical syllables, has been 
proved by A. T. Olmstead (16., 191 2, 83) to be a late Arabic forgery. A Pahlavi 
bowl inscription reported by A. V. W. Jackson, JAOS, xxviii, 345, does not belong 
to our category. 



§ 3- Some Notes on the Texts Hitherto Published 

I offer in this section some critical notes on the texts described in the 
last section. The texts would in many cases have been simplified if the 
editors had recognized that there is no distinction in the script between 
n and n, and most often none between land \ The glossary will indicate 
emendations of simple words, but here I present corrections necessary for 
the construction. 

Ellis I has been recovered, as remarked above, through a duplicate in 
the Pennsylvania collection; see to No. ii. No facsimile is given for 
Ellis 2. 

In Ellis 3 the opening lines should read :' na^nsi OOD ^ nanB n pnn 
(3) KniD'Ki nan na^ne ba . . . n3»n 13 ni^sno jd pnbn (2) poK nnch 
':^ wntsSi ^[i]n^3 nyn 12 nisno to pn^n poK kcj^^k ^33 Sa dibi «n3pn:. 

The discovery of the proper names, Mehperoz* son of Hindu 
(see Glossary B), clears up these lines. Kmo'K = «mnD^K? but see 
Glossary C under latter word. After the first word the scribe intended to 
write ^n ; inadvertently he broke into the word with 'B , and then leaving 
the error uncorrected (as is the rule of these scribes) continued with the 
first word. — Read in 1. 4, pn^JiDB^ ( ?) for pn^riK^ ; cf . «n:i3tnD in 
glossary. — In 1. 4 f . there is a parallelism to the opening lines of Schwab G : 

Ellis 3 Schwab G 

^3^Bn n^DC' (?) niiD hd'Bh n^tn oiC'n njnK ny^n n^oc' r^^tn n^tn n^^n 

^33 ban pn^yc' na^Bn ^bw ^Dsm oid «nt3ib kd^bh ^^td hd^bh mid na^Bn 

'ii Kn«n KntDib (?) nne^n kcj'JK 'ji K3Kn KntDib kd^bh ht\)v^ hd^bh 

DiC'a introduces a magical formula which can accomplish the bouleverse- 
ment ( HD^Bn) of all things and hence of evil arts. ^31D = 3313, and must 

* The numbers in the text represent the spiral lines. 

* This reading is certain in 1. 8. 

(23) 
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be the Assyrian khvdn (biblical jrD ), used in the general sense of planet 
pn^PC Kmyc^, are used in the sense of derisio, etc. (see Payne-Smith, Thes., 
col. 4249 f.). — What follows is to be read thus: "The curse of father and 
mother, of daughter and daughter-in-law and mother-in-law is loosed 
(fccnc'), what is far and what is near, what is found in country or city — 
what is found in the country is loosed, and what curses ( ?) in the city 
is loosed, and what falls by the way." 

In Ellis 5, 1. 2, read «n^3 (for k^m) and the following word possibly 
n^DlBH fO, and translate — "a house, whatever its name (i. e. whoever owns 
it), let them read and depart from it (n^n^ ipiB^bi y)p^b np^b), even 
all who dwell in it — (i. e.) any vows," etc.; that is, the evil spirits are to 
read the kamea and depart. The jussive with b is exceptional. 

For the bowl edited by Rodwell, Halevy, Chwolson and Schwab, I give 
the following transliteration : Kno^jrKi m^Ji KntDibi pB^pn jnaun pr»n pcnn b^ 
^'Kniab n»b pnnxni n^S "nam 'C'jni nan kdko^ti K'Wt \>ynp'i'\ pp^nn «n^Soi 
pnoK^ p^^Ki pb^« pnbiDi D^y njn pn nov \o rhvhii pn^biDn no^rpbi *n^nrnbi 
joi pn^noip ^onn b^ jdi pn'Bij \o pStDnoi ppsoi x^'^pv pTnni pnj ^pnooi 
•»iK ^^n miK by nS«bn3 (for iTojni ^'wnian) iTojn ^^«ni3ni iTnvm piTmno. 

So much is clear. — ^Then follows an apostrophe to a certain star, which 
appears also in Schwab E. With this parallel to our aid I read: fcODiJ ^K 
wn^Knnb ^enn nb^d 'Kin^: niD« «rDi 7\'hvn: i. e. "Oh (or, woe), the star 
on which rides salvation (healing),* the one which teaches arts to witches;" 
that is, some star potent in medicine and black arts, which may be invoked 
for good or evil. — ^Towards the end is to be read: \K0^ «^D1DD 13 iTDC^a 
eniBD K31. "in the name of Bar Mesosia (a master-conjurer evidently), 
the great Ineffable Name." 

For Schwab E, see notes on the bowl just discussed. — In the middle 
of the inscription for n^noip ^Din, read 'p ^onn. 

• Perfect, followed by futuritive ppl. 

• Not an Arabism, as Halevy suggests. 

• Pael pass. ppl. 

• A Syriac interjection ; or do these characters belong to »^n ? In the parallel, 
Schwab E, we have ^ H»5tin. 

' Cf. the Rabbinic i"*^. 

• Cf . Mai 3 : 20. 
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A new collation might contribute much to the understanding of 
Schwab F. In 1. i, nnc^ ("strong one") is an epithet of the "evil spirit/' 
Read n^y^E^K at end of line. — L. 2, read mWK ^n^K ^3^by, 'iK being the 
name of the demon, and occurring again below. — L. 3, read khk'OD, "like 
oil they (the spirits) are dipped into the vessel* of his heart," i. e., the 
man's inwards are suffused with diseases as with oil. — L. 9 again ^onn for 
^Din. — L. 10, »Dinn for ^omn . — L. n, h^i H^tn p«i |m itoj ny: "(ye 
angels go forth from him) until the consummation of time and that time 
is known," — with reference* to the day of judgment. 

In Schwab G, 1. 9, ':i n'VDK' nbp KD^y = "wherefore have I heard a 
voice ? I have heard the voice of a man, Mesarsia," etc. 

Schwab I, 1. I, read Knapi: p[3]^nDi na^na . — L. 5, poiD 5^155^3, 
"sorcery I exorcise." — L. 12, read ':^ «DE^ D^cn : "inscribed is the name 
whereby heaven and earth are bound." 

The transliteration of Schwab M is almost untranslatable. As the first 
word read NroiD, "I adjure," which disposes of one of Schwab's proofs 
that these bowls were used in hydromancy. 

In Berlin Museum no. 2416, 1. 4 (Stiibe = Wohlstein, I. 5)* and 
repeatedly below, pnn^O^T = "whom I have cursed." In 1. 20, etc. the 
demons are bidden to depart from the sorcerer's client and transfer them- 
selves to any persons he has cursed. — For n^yi, 1. 6 (W. 8), see below, 
to 2 : 2, and for n'*2r]'^i = "of Yahwe," 1. 15 (W. 22), see 13 : 7 and 26: 4. — 
wn by, 1. 22 (W. 31) = "on ground of, in the name of the Mystery." 

In Wohlstein, no. 2422, 1. 16, wniyo is plural of the Targumic lyiD, 
"false deity;" the same plural is meant in Knyt3, no. 2426, I. 5. — In no. 
2417, U. 3, 6, for ^nan read ^nai. Then mai »dk = "my grandmother," 
and ^ wnn^K = "the great goddess." 

• Stube's text is much the better. 
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II. SCRIPT AND LANGUAGE 

§ 4. Introductory 

In the following notes I shall confine myself almost entirely to the 
bowls at Pennsylvania. The absence of facsimiles or of good ones in a 
large number of the published texts prevents a proper control over those 
texts. Moreover there is some advantage in confining the study to a single 
collection of texts whose age and provenance can be exactly fixed as in 
the case of the bowls from Nippur. At the same time what is true of 
these texts is found to hold good for other published inscriptions. 

Our material may be divided epigraphically and dialectically into 
three classes: (i) Of the "Rabbinic" dialect in the square character; (2) 
of a Syriac dialect, in a novel form of Estrangelo script; (3) of the 
Mandaic dialect in its peculiar alphabet. Bowl inscriptions of the first 
and third classes have been published; but so far no Syriac text has 
appeared with the exception of one essay noted p. 16 and in § 6. 

Some apology may be necessary for the term "Rabbinic" dialect. As 
used here, it does not imply that the rabbis or the Jews in Babylonia had 
a special dialect, — they spoke the native dialects; nor that there is any 
unity in the language of the Talmud, which is alive with dialectic varieties.* 
But the Talmud is practically our only source for a certain family 
of Aramaic dialects in Babylonia, easily distinguished from the two other 
literary dialects, the Syriac (Edessene) and Mandaic. The name chosen 
is a convenient handle.* 



* Our texts themselves, as the discussion will show, are frequently of non- 
Jewish origin. 

' "Babylonian" or the old-fashioned **Chaldaic," might be used, but each is 
equally indefinite and the former would be most confusing. 
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§ 5- The Rabbinic Texts 

A. Script and Orthoepy 

Ellis, who made the first attempt at decipherment of bowls in the 
square character, was inclined to find in them a very primitive script, 
antedating the Christian era/ Levy proceeded in a scholarly fashion and 
analyzed each character — to be sure, with rather scanty epigraphical 
resources;* he came to the conclusion that the bowl he was treating was 
to be assigned to the seventh century. Chwolson severely criticized Levy's 
method, and on the basis of the palaeographical material in his Corpus 
assigned the bowls of Ellis to various early dates (col. ii8). Ellis i he 
assigned to the first Christian century ; for three others he gave a graduated 
chronology, placing them in the second, third and fourth centuries 
respectively. But Chwolson's own method is somewhat of a reductio ad 
absurdum* It is hazardous to assign a date for these bowls on palaeo- 
graphical grounds; it is impossible to relate the various variations of ' 
script to each other by a chronological scale. For instance the contempor- 
aneous character of many bowls at Nippur is shown by the recurrence 
of the same persons and families in the texts; indeed the same persons 
appear in texts of diflferent dialects, yet these inscriptions differ greatly 
in script. But there is no reason, at least in the Nippur bowls, to assign 
them to different ages; from the interrelations between them, personal and 
phraseological, I am inclined to assign them to the same period. Indeed 
they might all have been written in the same year, so far as palaeography 
may say anything. The differences are chirographical, not palaeographical. 
Some of the scribes wrote a neat, even a beautiful hand; but many were 
written by careless scribes, and many by illiterate ones, probably often by 

* In Layard, op. cit., 510; so Layard himself for no. i, p. 525. 

* ZDMG, ix, 474. 

* See Hyvernat, p. 140, on Levy and Chwolson's arguments. 

(27) 



28 ' UNIVERSITY MUSEUM. BABYI/)NIAN SECTION. 

laymen, who affected to write their own prescriptions. The comparative 
plate of characters presented by Levy offers a large number of variations 
in the forms of many letters : for a and i eleven each, for D eight, for D 
and B^ six, etc. Now when one short text offers so many varieties in 
forms, it is impossible for palaeography to give any nice chronological 
estimate. In fact the ruder the letters are, the more archaic they appear; 
yet they may be mere degenerations of the standard type or survivals of 
an elder one persisting in obscure quarters. 

One need but take a glance at Euting's alphabetic tables at the end 
of Chwolson's Corpus to recognize that the Hebrew square character has 
remained essentially the same since near the beginning of the era. The 
earlier evidence is drawn from monuments, the later from manuscripts, 
while in the long centuries of scribal reproduction the Jews have developed 
as it were a conventional ductus, whereas earlier there was far more room 
for variation when this family of the alphabet was not confined as a vehicle 
of a school of religious scribes. Thus i is one of the most Protean of 
forms, but apparently all varieties are found in almost every century of the 
first millennium, according to Euting's showing. 

In the palaeographical table attached to this work I give specimen 
alphabets drawn from the bowls. But a fine analysis for chronological 
results would be unprofitable. For a round date the bowls might be placed 
on palaeographical grounds at about 500 A. C, but this date might be carried 
further back or further down according as other evidence might be 
adduced. 

The finial letters are used, but with few instances of finial V. A 
phenomenon that presents some difficulty is the practical identification of 1 
and ^ and of n and n. In the case of the former pair, they are often 
distinguished, the ^ being then represented by a short stroke or sometimes 
by a small angle, the 1 by a long stroke ; but there is no consistency in this 
differentiation, and the ^ is easily prolonged into a stroke like 1 ; within the 
same text or line or even word, the ^ may be written both ways. This 
confusion has led to the barbarous appearance of many of the edited texts, 
on which Noldeke has animadverted.* The confusion throws doubts on 
certain vocalizations, — e. g. is it Ktsai^ or H^l^^ ? — and it is of grammatical 

* Zeits. f. Keilschriftforsch., ii, 2q6. 
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moment in the verbal endings p and p, where, because of the recession 
of the stroke of the j, the vowel letters are not at all distinguished. 

There is no distinction between n and n in the Nippur bowls, and the 
same is true of the other published bowls, so far as I can observe. The n 
includes n. It is the same phenomenon that appears in the Mandaic, where 
n has been retained only as a pronominal suffix. This identification is 
the representation of actual speech, in which our scribes no longer dis- 
tinguished between the two gutturals, even as in the Mandaic. As the 
Babylonian Talmud distinguished between them in its text, we may 
surmise that the better educated preserved the difference at least in spelling.* 

The final a-vowel is expressed by k, less frequently by n. Some texts 
use the latter consistently, and there is hardly a text which does not give an 
instance of this spelling. It is used regularly for certain common words, 
e. g. n^b^b; and especially when the word contains an K, e. g. n^K, niBK. 
This is a primitive type of Aramaic orthoepy, but the Samaritan dialect 
has preserved it, and an early Palestinian amulet, published by me else- 
where, shows the same features.* The phenomenon is unique in late 
Eastern Aramaic. 

The vowel letters i and ^ are used abundantly, always in terminal 
syllables and for long vowels, and very commonly for short vowels. Yet 
there is variation in this respect, even in the same text. On the whole 
K is sparingly used as a vowel letter, preferably to indicate the feminine 
plural, e. g. »n«^b^b, yet indistinguishable Hn'^b^h is as frequent. 

It goes without saying that there are no vowel points. In one bowl 
(No. 13) a kind of pothook has been used to separate words, and here 
and there a point has been used, but this is the extent of the punctuation. 
Sometimes a scoring is found between the lines of script and by means of 
vertical lines phrases are blocked oflf; these are generally magical combina- 
tions. In No. 22 one word is written in a clumsy Syriac script and in 
one of Ellis's bowls a Syriac n is once used. Quite a peculiar script is 
found in No. 30, and & has a unique form in No. 22. 

• In the elder type of n, the left leg was attached to the upper bar, hence the 
confusion with n was easier. The Rabbis preferred this form; see Men, 29b. 
The close assimilation of the two letters appears in the Assouan papyri of the fifth 
century B. C. 

• JAOS, 191 1, 272. 
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B. The Language 

The grammatical phenomena in the bowls from Nippur can for the 
most part be exemplified from the Babylonian Talmud, and like the latter 
they present various dialectic types. On the one hand they have close 
connections with Mandaic and on the other they show some Syriac idioms. 

As in the Mandaic orthoepy the seu^d is frequently designated by \ a 
circumstance which throws light upon the minor vocalizations. I may 
notice pn^D^«, piTn^n, "their mother, house," etc.; «nrp^:, pi., «n^^«; 
with prefixes : nDHD^a; KDno^b; pnbor'n , "their left hand ;" and with i, 
Kn33^, "and daughters;" jnn^B^S^, nhl^ (a punctuation appearing also 

in Targum Onkelos, see to 3: 3). 

In the consonants there is the yielding of the harder sounds, e. g. 
KHDIDD^K, n^DinJDD^K , varying with 'pD^N, 'TH ; indeed V has become 
a very rare character. In general the gutturals are preserved, though n and 
n are no longer distinguished. In one bowl. No. 6, which has other 
Mandaizing characteristics, are found «n« = KfiP, wpD^J, \/ Vp^; "^3^3, V 12V- 
The same bowl offers pob^C'^n, with the intrusion of a new vowel, 
as is particularly characteristic of Mandaic* 

For the pronouns I may refer to the lists at end of Glossary C. For 
their suffixal forms may be noted n^3a, 2: 4, and even ni3, 11: 9 (etc), 
"his sons," nhv = ^"»i^y in dupHcate texts (see to 11: 9), as common in 
Mandaic, and appearing also in the Talmud. For the 2nd per. pi. fem. 
^D- is used for p-(see to 7: 3). 

The masculine plural is in ^- and j^- indifferently, even in close 
association. xniD 8: 6 and the nouns in 13: i ending in n^ are probably 
Mandaic forms of spelling, e. 

As for the verb, along with ^ as dominant prefix in the impf., 3 takes 
its place in Nos. 6, 13 (along with two cases in ^), 19, 25, 28. A Nifal 
with Aramaic ending appears in 25 : 2, imnoi , along with the ppl. pinDO. 
In 28: I appears a Syriac Ethpai'al, jn^nc'^i. The n of the reflexive is 
rarely lost, yet e. g. ponn^n, ppnTn . 

The I St pers. sing, appears as rh^p or n^h^p, for a verb of i-stem 
we have n^p^^D. There is found a perfect plural, pnariK^K, as in Syriac. 

' Noldeke, Maud. Gram., § 25. 
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Second feminine plurals, which are lacking in the Talmud, are found; 
unfortunately as the notes show, it is not always possible to decide whether 
a form is singular or plural, and there is the awkward confusion of p- and 
p-. In 6 : 9 pjrnDn^n is certainly plural, and doubtless the masculine 
plural termination (as in Hebrew) is to be understood in preference to 
-in, which would be the singular. It is uncertain whether ^:5ip6J', ii : 8, 26: 6, 
is fem. singular or plural; in the duplicate text to No. 11, the plural is 
evident. 

For the few cases of the quiescence of V in verbal forms, see above. 
In K^B roots we have, e. g., nOKHN, ^DH^n. Unique is the final loss of the 
b of Stk in the participal form «rrK ,6:6. For forms of «in we have 
^n^n, \n^n (both in the same text), spelt elsewhere ^inn, ^nn. The masc. 
plural of the participle appears as pn, ^in ; cf. jno, jdi, from kho, kdi. 

As to the prepositions there is the interchange of b and by, as in 
Mandaic. Also observe the occurrence in the same line of ^nionp and 
.TDwnp ,3:7. 

There is almost nothing peculiar in the syntax. I note the occurrence 
of an old- Aramaic idiom in pnbn^n, "their house," 1:6; also the unique 
idiom, if the text is correct, — -1 D^jn, "and also," i : 3 (cf. Latin, simul ac). 

• See Lcvias, Grammar of the Aramaic Idiom Contained in the Bab, Talmud, 
§ 188. 



§ 6. The Svriac Texts 

In our collection appear seven bowls of Syriac script and language, — 
the first of this category to be published with the exception of the poor 
facsimile of a probably similar bowl, accompanied with an unintelligible 
transliteration, in Layard, Nineveh and Babylon, p. 521 f/ 

A. Script and Orthoepy 

The script reveals itself as belonging to the Palmy rene-Syriac type, 
and that we are dealing not with a mere autographic "sport'* is clear from 
the fact that two or three hands have written our seven texts. It agrees 
with the Palmyrene and Edessene in pointing i, and with the former in 
not distinguishing n. The Seyame or double points are used; this mark 
is generally written on the last letter, but occasionally, generally for 
reasons of space, on an earlier character. Once the two points are 
written vertically, 33 : 5 ; they may include the points of 1, and in 34 : 6 T 
appears to have the two points one above and one below. The script 
provides the pronominal fem. suffix n with an upper point, an ancient 
distinction in literary Syriac' But there is marked distinction from the 
Edessene type in the absence of ligature; letters may touch one another, 
but they are not purposely written together. 

In examining the individual characters (see my Alphabetic Taoles) 
we find that i, T, n, y agree with the types of the Estrangelo alphabet, and 
2 and D approximate the latter ; but evidently our novel alphabet has had 
a history independent of Estrangelo. 



* Chwolson thinks that the script of this bowl is of older type than that of the 
Edessene MS. of 411 (CIH, col. 116). 

• In 34:4 HCno, "Moses," is written with a point over H — to represent the i 
sound ? 

(32) 
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It reveals a family likeness with the types found in early Edessene 
inscriptions* (where the characters are independent and no points used). 
But the genealogy for the peculiarities of our script is to be found in the 
cursive Palmyrene script, with which the Estrangelo is also to be connected. 
See Euting's alphabetic tables, cols. 17-28, in Chwolson CIH ; his tables 
in Noldeke, Syrische Grammatik ; the atlas to Lidzbarski's Handbuch z. 
nordsem, Epigraphik, and for the history of the cursive Edessene script, 
the latter work, p. 193. 

This relationship appears in 3 (n. b. the curving stroke of the head) ; 
in n (the type in No. 36 is identical with the Palmyrene) ; in 1 (with the 
head at almost a right angle) ; in n (our character is practically identical 
with the Estrangelo, but the origin of the type is to be found in Palmyrene, 
and a type in No. 32 is the replica of the angular form presented by Euting, 
col. 26) ; in d; in^ reduced to a small stroke or coarse round mark on the 
line; in b (with parallels in Euting s table only in cursive Palmyrene, see 
cols. 24-28) ; in D, which tends to a closed figure, and D; in B (a small 
half-oval figure, primitive in form, corresponding most closely to the 
cursive Palmyrene) ; in p; in e^ (preserving the ancient type against the 
Edessene development). V is not found. 

» 

Of the remaining letters, T is distinguished from T by the diacritical 
point as in Palmyrene, but the figure of both characters faces to the right, 
a unique phenomenon. The character D is unique, with its long curve 
extending far to the left, so that this feature becomes the characteristic 
and the head degenerates to a point;* but here again the Palmyrene type 
may be compared. The letter i is sni generis, the medial character may be 
relatAl to the Palmyrene; the finial with its long stroke recalls the 
Estrangelo finial i, but terminates in a fork, n also stands by itself. 
There is a general resemblance between it and the Syriac types presented 
by Euting, in Noldeke, cols, viii-xiii, representing the fifth to the seventh 
century. But those Syriac forms have arisen from the tendency to ligature, 
whereas our n is innocent of any such purpose. I am inclined to think 

• E. g. Sachau, "Edessenische Inschriften," ZDMG, 1882, 142; n. b. no. 8. 

* The nearest approach to this type appears in a similar character with a long 
tail in the Syriac MS. from Turkestan published by Sachau in the Sitsungsberichte 
of the Berlin Academy, 1905, 964. 
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that it is to be related to a rather primitive form of n which consisted of a 
downward stroke to the left with a crosspiece near the top. Our type has 
simply reversed this, making the stroke downwards to the right, while the 
crosspiece comes at the bottom. 

This analysis of the script presented in our Syriac bowls exhibits 
accordingly an older type than the literary Estrangelo and the Edessene 
inscriptions; its most pronounced relationships are with the cursive Pal- 
myrene, and it is to be regarded as an independent sister of the Edessene 
script. Withal no character shows a distinctly late type. 

Epigraphically then this script is of much interest, as exhibiting an 
early local form of Aramaic alphabet, of Palmyrene type, existing in 
Babylonia. It may have been a commercial script which spread from the 
metropolis Palmyra.' In § 14 the age of the bowls will be discussed; the 
script itself does not stand in the way of an early age, perhaps the fourth 
century, though other evidence may induce us to date the texts some 
centuries later. 

Since the above paragraphs were finished and regarded as closed, my 
attention has chanced upon the Turkish Manichaean fragments from Turfan 
in Chinese Turkestan, and I find a striking resemblance in many characters 
of the alphabet there used (which is an offshoot of the Syriac script) to 
those of the Syriac type before us. I may refer here to the discussion 
of the script by F. W. K. Miiller in the Sitzungsberichte of the Berlin 
Academy, 1904, 348 ff., and the facsimiles published in subsequent volumes 
of the same journal, e. g. that facing p. 1077, in the volume for 1905. In 
my Alphabetic Tables at the end of this work I shall present the correspond- 
ence in parallelism. The Turkish script is very much younger than ours, 
but has steadfastly preserved the type inherited from Babylonia. Mani 
came from Babylon, a few miles distant from Nippur, and we must 
suppose that our script was the local use of that region, which came to be 
adopted by Mani and his sect as the vehicle of their literature. 

• It may be worth while to suggest that we possess in this peculiar script the 
script of the Harranian pagans, vulgarly known as the Sabians. As Chwolson has 
shown in his monumental work, Die Ssahier und der Ssabismus, these heathens 
spoke a pure Syriac (i, 258 f.)» although the peculiar alphabets assigned to them 
by Arabic writers are fictitious or kabbalistic (ii, 845). 
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The history of our script is thereby carried back to the third 
century, by which time it was well established. What was thus 
a local script came to be perpetuated as the literary instrument of the 
Manichaean sect, — a fate which has so often happened to various forms 
of the Aramaic alphabet. I have given further discussion of this matter 
in articles now in press for the Museum Journal and the Journal of the 
American Oriental Society, It may be added that there are no Manichaean 
traces in the bowls. 

In the matter of orthoepy, while the forms without matres lectionis 
abundantly appear (e. g. «n^b^^, plural; «D5nB, etc.), plene writings are 
also frequent, e. g. «D«So, «D^K, «ipn^D, nrn, KD^^n, «D«D, etc. There also 
occurs at times the confusion of n and n, characteristic in the square 
Aramaic texts and in the Mandaic: n for n in p^no 31 : 5. nrn 38: 3, «^niB 
32: 4; andn for n in pnnnD^« and pnnn3« 36: 5, TBnn^«36: i. The same 
sorcerer or family appears to have written bowls in both the Rabbinic and 
Syriac dialects (see Nos. 33-35), and hence the natural contamination of 
the one by the other. 

The extensive use of the Seyame in all plurals is to be noted: in the 
pronoun p^n 31: 5, the plural of the verb e. g. p^n: 31: 6, the participle 
pn« 37: 8, etc. 

B. The Language 

The dialect belongs to the Edessene type; this is evident from the 
forms of pronouns and verbs. But there is extensive corruption from 
the type of dialect which has been literarily preserved in the Mandaic. 
This appears, as we have seen, in the Mandaic confusion of n and n. 
The 3rd sing. masc. or fem. suffix to a plural appears as n; e. g. ni3, "his 
sons," 33: 13 (with Seyame), the same for "her sons" (with single point 
over n), niS^y (with Seyame), 37: 8, etc. We have observed the same 
phenomenon in the Rabbinic texts. 

For other similar Mandaisms we may note: the equivalence of b and 
by, 34: 10; the verbal form pS^y: (from bbv), 34: 10 (see my comment) ; 
the pronoun nib^y, 37: 8; KTa for KTyn, 34: 8, cf. kiid for «iniD; pDUK for 
P33l«, 37 : 10 ; the construct DiC', e. g. 34 : 6. There are also some peculiar 
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forms, e. g. pDinn 34: i, «n3iDBTD 34:2, «D'01D 35: 4; and a few rare or 
unknown words : K^^nwn (Sidpo?^), Ki^nnon, «iD"n . The numeral with the 
suffix pn^m 34: 4, is not classical, but is found in Targumic, Palmyrene, 
and Neo-Syriac. In 33: 10 pDpB«b is Afel infinitive of pBi. 



§ 7- The Mandaic Texts 

A. Script and Orthoepy 

The script of the Mandaic bowls is exactly similar to that of those 
published in facsimile by Pognon. The peculiarities of certain characters 
distinguishing them from those in the MSS. of the fifteenth and following 
centuries, as noted by that scholar (Une incantation, 12 f.), appear likewise 
in these bowls.* 

The 3 is a large letter dropping its shaft obliquely below the line and 
recovering itself by an up-stroke at an acute angle, a is a zigzag figure, 
or has an open, round flourish at the top. Following the traditions of the 
early alphabet T and T are similar, often indistinguishable; the former 
tends to a smaller head and a square angle at the top, the latter to a curving 
form like the end of a loop, r is ligated at the top with the preceding 
letter, n has, in Nos. 39, 40, a long leg to the right. D appears in angular 
form, and also in a balloon-shaped figure. D is a large letter rising well 
above and dropping below the line, sometimes in a free curve. Except that 
the drop is vertical, it is similar to n; we may compare the like similarity 
in the Palmyrene. In No. 39 b has the primitive form of two strokes at 
an angle, but leaning backward, and so allowing of ligature to the left by 
the foot. The left foot of D projects itself obliquely in a straight line, and 
the extended stroke at the top distinguishes the character from n. In No. 

39, D has the later form, similar to the Arabic <j^; with others, the body 
is fuller, approximating the p. y is generally an angle lying upon the line, 
but in No. 39 it drops below the line, in two rough curving lines. B has 
a large head, but does not drop below the line. V is not found in these 

* Compare now the early Mandaic amulet published by Lidzbarski in the de 
Vogue Memorial Volume, p. 349, and the editor's notes, p. 350. His facsimiles are 
too indistinct to permit satisfactory comparison. 

(37) 
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bowls, p appears as a closed figure, like a roundish Estrangelo p, with the 
left stroke failing to reach the upper line and curving back— probably for 
distinction from D. The E' consists of two rough loops, which lie on top, 
or below, or on opposite sides. The n has often the simple form of the 
Hebrew n. 

The suffixal n (which I represent by the same character in my trans- 
literation) occurs at the beginning of No. 38, and is then dropped by the 
scribe; it may perhaps be intended in one or two other cases in these 
bowls. Otherwise it cannot be distinguished from k ; however, following 
the general practice I have always indicated the suffix by n. A similar 
uncertainty of distinction appears in Lidzbarski's amulet; in Pognon's 
bowls the distinction is generally preserved. 

The peculiar sign for the relative, n, has the shape known from the 
MSS., except that the vertical stroke at the left hand is often written 
without attachment to the first part. It always appears as a separate word, 
as is the case in Codex B of Petermann*s edition of the Ginza, and 
apparently in Lidzbarski*s bowls. I have followed the common editorial 
use of attaching it, like the Aramaic relative in general, to the following 
word. See the arguments of Noldeke, Mand, Gram-, 92, for regarding the 
sign as a peculiar development of n, not as a ligature of n. But it must 
be asked why such a special sign should have been used. It appears to be 
a survival of the older Aramaic n , and I would argue that the pronuncia- 
tion di had survived until the formation of the Mandaic script. In these 
texts, as in the MSS., the relative when internal (e. g. after 1) is expressed 

by n; but this does not prove that T = n , only that with the support of 
a preceding vowel the vowel of the relative was rejected. 

The characters are spaced unevenly and in the case of unligated char- 
acters it is often difficult to ascertain with which word they are to be 
combined. The ligation is haphazard, there is no consistent attempt at 
consecutive chirography as in the later texts. 

Apart from the bowl-inscriptions and Lidzbarski*s amulets, all the 
Mandaic texts are preserved in late texts; the former are therefore 
important as the earliest monuments of the script. In § 14 I give evidence 
to prove that the Nippur texts are to be dated circa 600 ; at that period then 
the Mandaeans had elaborated their own alphabet with its peculiarities. 
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Investigations, which I may not expatiate on here, have led me to the 
belief that for the most part the Mandaic alphabet represents an early type 
of the "Syriac" alphabets; it is indeed often closely connected with the 
Palmyrene and Nabataean scripts. The sect itself must have arisen in 
the age when Gnosticism was rife in the Orient and before the domination 
of Christianity, and we have to suppose that it early developed its own 
peculiar calligraphy, after the wont of the various oriental sects of that 
age. Compare the remarks on the Manichaean alphabet, § 6. 

As Pognon says of his text from Bismaya,' the language of the bowls 
is identical with that of the Ginza and ICulasta. The only difference is 
formal, in the sparse or varying use of the matres lectionis* I may cite: 
KriK^^rn, Konbn; «ni3y, '^v\ Koy; K^n; Knonn, xmiDJ, where later k 
was used in the first or second syllable or both; we actually find wnnt, 

B. The Language 

We may note the following syntactical peculiarity: the apparent use 
of the anticipatory pronominal suffix n without the following relative 

particle n, the suffix itself creating a kind of construct case-ending, the 
regimen being in apposition to the suffix. E. g. 40: 3: '2 nriD nD nn^JD 
"the word of B's granddaughter." A similar construction occurs through- 
out Nos. 21, 22, 23 (g. r.) ; also a parallel instance in the Palestinian amulet 
published by the writer in JAOS, 191 1, see note there, p. 278. In 40: 24 
such a "construct" form in n is used before a plural noun : nnx^JKVn niK"'r2. 
Was it in the way of becoming a stereotyped case ? 

Apart from the references to "Life," these bowls are not specifically 
Mandaic in religion. Pognon's bowls are much more colored with Mandae- 
ism. Under No. 11 it is to be observed that the Mandaic text there 
compared is secondary to the Rabbinic texts; probably in the Nippur 
community the Mandaeans got their magic from the peoples of other 
dialects. In Pognon's texts the spirit of the ancient Babylonian magic 
appears more strongly than in any other of the bowl-inscriptions. 

* Une incantation, 13. 

* Which Pognon strangely enough regards as "errors." 

* Noldeke's expert judgment, in his review of Pognon, p. 143, that the language 
of the bowls is later than that of the Mandaic classics, may be noted here. 



III. THE MAGIC OF THE TEXTS 

§ 8. The PuRPOSis o? THE Inscribed Boww 

The incantation bowls belong, with few exceptions, to one very 
specialized form of magic. They spontaneously suggest the art of "bowl 
magic," which, in various forms, is spread over the world, and which has 
a straight genealogy from Joseph's drinking cup to the spinster's teacup 
of our own day/ Ellis, the first commentator on the bowls, advanced the 
theory that, following an ancient and widespread therapeutic device, they 
were filled with a liquid which was drunk off by the patient who thus 
absorbed the virtue of the written charm.' This explanation has been 
generally given up. Layard objected that then the inscriptions would have 
been effaced by the liquid,' — which argument, though repeated by subse- 
quent scholars, is not conclusive, for the magic vessel may have been 
preserved as itself a permanent prophylactic. Layard himself thought 
that they were used in places of sepulture and were charms for the dead, 
apparently relating them to the utensils placed in primitive graves. A 
number of Pognon's bowls are in fact endorsed with Knup TVTi , "for 
the cemetery,"* and Wohlstein's no. 2417 appears to be directed against 
the ghosts of the dead. But the bowls at Nippur were found in ruined 
houses, and in no case is a bowl intended for the service of the dead. 

Schwab argued for the hydromantic use of the bowls.* He makes 
reference to Babylonian hydromancy,* and proceeds to quote a number of 

• Rodwell expatiates on this kind of magic, TSBA, ii, 114. 

• Layard, Nineveh and Babylon, 511. Cf. R. C. Thompson, Semitic Magic, pp. 
Iv, Ixi. 

• Qp. cit, 526. 

• Inscriptions mandaites, nos. 5, 7, etc., and p. 3. 

• PSBA, xii, 292 f. 

• Cf. Hunger, "Becherwahrsagung bei d. Babyloniern,*' 1903 in Leipsiger Semit- 
ische Studien, i. 

(40) 
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Talmudic passages referring to Joseph's cup, magical beverages, etc., but 
he shows no connection between his numerous inscriptions and the method 
and purpose of hydromancy, which affects to give an oracle to men by 
the movements of oil or other floating objects in the liquid contained in 
the cup.' 

Wohlstein attempted another explanation in the line of a kabbalistic 
dictum that no work of magic can be effected without the aid of a vessel 
(^ba).* It was Hyvemat however who first, from the field of Jewish 
demonology, obtained the clue to the right interpretation of the practice we 
are considering/ He refers to the Jewish legends of Solomon's magical 
ability to confine demons in vases, etc., and the parallel fables in Arabian 
lore of bottled up jinns, etc." As we shall immediately see, this is the cor- 
rect explanation. 

Pognon did not himself see in situ the large collection of bowls which 
he published in his Inscriptions mandaites, but he learnt from a native that 
such bowls were found buried just below the ^surface of the earth, and, 
generally, reversed, the bottom of the bowl uppermost, while at times 
bowls were found superimposed upon one another, the mouth of the one 
fitted to the mouth of the other (p. i ff.). Pognon does not guarantee the 
truths of these statements, but suggests in accordance with them the theory 
that the inverted bowls were prisons for the demons, who were confined 
by the virtue of the magical praxis. The expeditions of the University of 
Pennsylvania to Nippur have corroborated this theory by ocular evidence. 
Referring to the find of bowls above the Parthian temple, Hilprecht reports 
that "most of the one hundred bowls excavated while I was on the scene 
were found upside down in the ground,"" and he gives a photograph 
showing some of the bowls in this position. He draws the same conclusion 
as Pognon concerning the magical use of the vessels. 

Finally, one of the Pennsylvania texts demonstrates that this was the 
conscious purpose of the bowl magic. No. 4 opens thus: ba^D^T ^bl^^ 

• For the correction of his hydromantic interpretation of I'DID *1W3, see above 

§ 3. 

• ZA, viii, 325, quoting from the book Rasiel, 32. 

• Sur une vase judio-hahylonien, 137 f. 

" Comparing Thousand and One Nights, ed. Bulak, i, 15 (= Burton's tr. i, 38). 
" Explorations, 447. 
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'31 Hn\sr2 '•nn bai r^'^P pa^^o: "covers to hold in sacred (accursed) 
angels and evil spirits," etc." The same inscription announces to the 
demons that they are "bound and sealed in each one of the four comers 
of the house/'" This magical method in fact gives a special name to the 
bowls; it is called a Ntr^a, which literally means a "press.*' The same term 
appears in No. 6, which opens as follows : '31 n^tth pnS pE'Mn KE^a^a 
"a press which is pressed down upon demons," etc. The theme is continued 
throughout the text: "This press I press down upon them" (1. 4); "who 
ever transgresses against this press'' (1. 11), etc. In a word we have to do 
with a species of sympathetic magic, the inverted bowls symbolizing and 
effecting the repression and suppression of the evil spirits." 

The quadruple use of the bowls also explains the frequent recurrence 
of identical inscriptions, e. g. Nos. 21, 22, 23, all made out for the same 
client. The four charms thus placed at equidistant points, which as 
cornerstones represented the security of the house, formed a circle of 
magical influence about the dwelling." 

In the Babylonian magic we find a similar use of phylacteries buried 
under the pavement of the house. Botta, Layard and George Smith dis- 
covered under the pavement of buildings small receptacles in which were 
placed magical figurettes, of composite human and animal form." The use 
of the circular lip of the bowl is also in line with the magic circle which 
appears to have been practised by sprinkling a circle of lime, flour, etc. 
around a group of small images of the gods." 



" See the cominentary to the text. 

*■ The binding at the four corners of the house appears also in Pognon, B, nos. 
I, 2, 3, 4, 24., 

"If my interpretation of the introduction of Nos. 9 and 14 be correct, we 
have also a reference to the formal depositing of the bowls. 

" Cf. the cylinder and prism texts deposited at the four corners of great 
buildings in ancient Mesopotamia. 

" Botta, Monument de Nineve, v, 168 f. ; Layard, Nineveh and its Remains, ii,, 
37; Smith, Assyrian Discoveries, 78. See Fossey, La magie assyrienne, 114 f. For 
a like Jewish and Christian use, see Rettzenstein, Poimandres, 30. 

" Zimmern, Beitrdge s. Kenntniss d. bab. Religion, 169, no. 54, and cf. Thompson, 
Semitic Magic, p. Ixiii, translating u^urtu **circle" (Zimmern, "Gebilde"). Cf. the 
charm with a circle made by a ring presented in the Papyrus Anastasi, \yessely, 
Vienna D enkschrif ten. hist-phW. Classe, xxxvi.2, p. 34, and further PSBA, xiii, 165. 
The circle of the magical seal possessed the same efficacy. 
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But there is proof that the praxis of bowl magic existed in ancient 
Babylonia. In a passage of the magical Utukki series presented by 
Thompson/* we read a ban on an evil spirit: (a demon) "which roameth 
loose in an upper chamber, with a bason (kakkultu) without opening may 
they cover it." The editor in his note has recognized the form of magic 
indicated, without comparing it to the later bowls.** 

The bowl is then primarily a domestic phylactery, to be classed with 
the abundant forms of this species of magic, e. g. the Jewish Mezuzoth. 
An exorcism given by Wessely** from the papyri recalls much of the very 
wording of our texts : that evil spirits may not injure the wearer of these 
exorcisms, hide not "in the earth,"" nor under the bed nor under the door 
nor under the gate nor under the beams nor under vessels nor under holes. 
The lurking of devils in the house (e. g. i : 6), in the beams and on the 
thresholds (e.g. 6 14), frequently appears in our texts, as also in the Talmud, 
Especially is the threshold named as guarded against the intrusions of evil 
spirits (e. g. 37: 2). The means of entrance are extravagantly detailed in 
a Babylonian text: by gate, door, bolt, etc., lintels, hinges, etc.;" and door 
and bolt and threshold are exorcised.** The bedchamber is the special 
object of care, and the endorsement on No. 12, "of the room of the hall," 
may refer to a bowl which was deposited in that apartment. 

A different application of the same magic is found in the bowls 
published by Pognon, which were found in a cemetery, many of them being 
inscribed "for the cemetery" ( «nnp n^2l). This is the worldwide 
practice of laying the graveyard ghosts. I am inclined to think that dupli- 
cate inscriptions were made out, some for the house and some for the 

" Devils and Evil Spirits of Babylonia, ii, 124. 

" I must leave it open whether the phrase in B. Mef. 29b (= ^ull. 84b), HD3 
inBfBT «D3 «Si I'Bnm (the last word is variously spelt), is a reference to our 
magical art; it could be translated "the cup of the sorcerers and not the cup of 
those who break sorcery," i. e. of bowls used for malicious (cf. § 12) or for 
preventive magic. Tanhuma makes the second cup mean an ill-prepared brew which 
is ground for divorce; see Levy, Hwh., iv, 151a. 

** Denkschriften, xlii, 2, p. 66. 

" Was there a duplicate buried in the house? 

" Jastrow, Religion Babyloniens u. Assyriens, i, 377, where the full translation 
is given. 

*• E. g. Tallquist, Maqlu, p. 93, 1. 10; Thompson, Devils, ii, 123. 
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graveyard; this would explain the reference to the four comers of the 
house in Pognon, nos. i, 2, etc. None of the Nippur bowls are so marked. 
Wohlstein's bowl no. 2417 is a detailed exorcism of ghosts. 

But Nos. 13 and 28 pass from prophylactic to aggressive magic; they 
are love charms such as we meet in an early age only in the Greek world. 
I leave their consideration to the commentary, and only note here that a 
love charm is as much a Karddeafio^ or defixio, to use the words of classical 
magic, as a ban of evil spirits. It is interesting to note that the Greek 
charms for defixing a rival in the circus or a lover were often buried in 
cemeteries, for the powers of evil were in any case invoked.** 

The bowl itself is called simply, KD3 or ND13, also occasionally r])^}^^ 
amulet = ^^o/cr^pMw, applied secondarily to a phylactery that is not sus- 
pended or worn (\/V^p).^ For other terms applied to it as a magical 
instrument, see § 11. 

The tradition of this species of bowl-magic has lasted down into Islam, 
to fairly modem times. In his Monumens arabes, persans et turcs, Paris, 
1828, Reinaud has given (ii, 337 ff.) a careful description of several Arabic 
magical bowls of brass and glass, contained at his day in private French 
collections and at the Vatican. They are talismans (to quote one of the 
bowls) against snakes, scorpions and dogs, against fever, pangs of child- 
birth and maladies of nursing, enteric diseases, sorcery and dysentery.** 
They are introduced "in the name of the merciful and compassionate God*' 
(cf. the similar formula in our texts, e. g. 3 : i and note), and are elaborately 
provided with quotations from the Koran and with references to holy 
legend and the power of God (cf. § 11). One reference indicates that 
they were inscribed at the propitious astrological moment, cf. below, § 11. 

This is the only literary reference to bowls of this character I have 
been able to discover. In the possession of the Hon. Mayer Sulzberger of 
Philadelphia is a small, finely engraved brass bowl, with Koran quotations 
in Nashki. The text has been translated by Dr. B. B. Charles, Fellow of 



*• E. g. the Cypriote charms published by Miss L. Macdonald, PSBA, xiii, 159, 
and the Hadrumetum tablet, discussed in No. 28. 

" See Blau, Das altjudische Zauberwesen, 87, and "Amulet" in Jewish Bncyc. 

*• So in Schwab L and Q charms against dog-bites, and a reference to scorpions 
is found in Pognon B : see Glossary C, s. v. 3'ipy . 
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the University, who has kindly allowed me to present his rendering, as 
follows : 

"This blessed bowl wards off all poisons, and in it are assembled tried 
virtues; and it is for the sting of the serpent and the scorpion, for fever, 
for dysentery (?), for indigestion, for the mad dog, for stomachache and 
colic, for headache and throbbing, for fever of the liver and spleen, for 
facial contortions, for lack of blood (insufficient blood supply), for 
annulling magic, and for the eye and the sight, and for use in giving to 
drink of water or oil, or for harm to enemies and for poison in the conclave 
of (two) lands, when the imams of the religion and the orthodox caliphs 
are thereon agreed for the advantage of the Muslims." 

Probably many such phylacteries are to be found in oriental house- 
holds. Evidently the peculiar practice of the inversion of the bowl has 
disappeared; the vessel itself with its magical inscription has become 
"blessed," an efficient phylactery. But the use of the bowl is doubtless a 
survival of the magic we are discussing. 



§ 9- The Exorcists 

The exorcist is in general anonymous; his personality is lost in his 
professional possession of occult powers which range far above personal 
limitations. By the age of our texts he had long been differentiated from 
the temple priest, or maintained connection with a cult only in out-of-the- 
way shrines or in the new theosophic circles that sprang up in the 
Hellenistic age/ A few points however may be noted. 

Several of the Nippur texts' contain magical formulas worked in the 
name of Rabbi Joshua ben Perahia (Syriac, Rab Jesus bar P.), who is 
none other than one of the early Zugoth or Pairs who handed down the 
Tradition from the Great Synagogue to later ages (see to No. 32). 
Whether this magical tradition concerning the venerable Joshua be 
authentic may be dubious;* but the case is illustrative of the tendency in 
magic to appeal to ancient great masters of sorcery, and to use their names 
as though their full powers were possessed. We may compare the many 
references in the magical papyri to such ancient masters, whose spells 
have become the stock in trade of their successors.* The assumption of 
these quacks is well illustrated by a Jewish mortuary charm in which the 
magician thus introduces himself: "With the wand of Moses and the plate 
of Aaron and the seal of Solomon and the shield of David and the mitre 



* For the Babylonian dsipu and masmaiu, see Zimmern, Beitrdge, 91 ; Thompson, 
Semitic Magic, 21. 

• Nos. 8, 9, 17, 32, 33, 34. 

• For the Talmudic doctors and others who practised "legitimate" magic, see 
Blau, Das altjUdische, Zauberwesen, 23. In 34: 2 the sorcerer claims to be a 
"cousin" of Joshua and there is reference to his "house," i. e. school in 8: 11. 
Compare the inherited magical powers of Choni the Circle-maker, Taan., 19b, 23. 

* See the list of such magical authorities in Wessely, Vienna Denkschriften, 
xxxvi, 2, p. 37; cf. xlii, 2, p. 10 (I shall hereafter refer to these volumes simply as 
xxxvi and xlii). Also Apuleius gives a similar list, including Moses, xc, 100, 1. 10 
(ed. Helm), see Abt, "Die Apologie des Apuleius," 244, in Dieterich and Wunsch, 
Religionsgeschichtliche Versuche v. Vorarbeiten, iv, 2. 
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of the chief priest*' (I perform this spell) ;' and this Palestinian charm 
has its parallel in our text No. 2: "I Pabak come, clad in iron and fire, 
vested with garments of Hermes the Logos, and my strength is in him 
who created heaven and earth." In 7: 12 the authority of Prangin bar 
Prangin is exercised — some sorcerer of the hazy past, if not a figment of 
the imagination. 'The great Abbahu' in 1. 9 is to be explained in the same 
way, if it is not a misunderstanding of a Gnostic term, and so too Bar- 
mestael in 1. 13, literally the *son of the oracle-giver.* In some cases, e. g. 
the latter two and instances in No. 19, it is difficult to decide whether we 
have to do with men or divinities; the line was not drawn between the 
sorcerer and the deity, as in the Hermetic identification of Moses with 
Hermes* and in the lively incident in Acts 14, where the people of Lystra 
deify Barnabas and Paul. 

In one case, the pagan text No. 36, the exorcist presents his commission 
from the deities: "The lord Shamash has sent me against thee, Sina (the 

moon) has sent me, Bel has commanded me, Nannai has said to me 

Nirig has given me power." This is the survival of well known old 
Babylonian formulas, e. g. the Maklu series, i, 1. 52 ff :* "Anu and Antu 

have commissioned me, I am ordered, I go, I am sent, I speak, 

Against the might of my sorcerers Marduk the lord of incantation has 
sent me." 

I am inclined to think that some of the texts, especially the more 
illiterate ones, were written by lay people. The "word of power" had 
become the essential element (see § 11), and like a physician's prescription 
might be copied by anyone, or even invented — for along with the belief 
in sorcery always goes a subconsciousness of its hocus-pocus. For 
instance. No. 2 is a mutual charm in which two men, in the respective 
halves of the text, exercise each his powers for the other. Are they 

■ Montgomery, JAOS, 1911, 272. For the identification with Moses cf. the 
Hermetic phrase, ky6 elfu UiMxrif^, Wessely, xxxvi, 129, 1. 109 ff. ; also see Dieterich, 
Abraxas, 68, and Reitzenstein, Poimandres, 279. For the Egyptian use, cf. the Harris 
papyrus, "I am Amon," Brugsch, Religion u. Mythologie d. alt. Aegypter, 72$. Or 
the sorcerer may identify himself with some mighty demon; e. g. Git^., 69a, "I am 
Papi Shila son of Sumka," cf. Blau, o/>. cit. 83. Also cf. 27: 9 with 2: 6. 

• Dieterich, /. c. 

' Tallquist, p. 37. Cf. the commission of the Old Testament prophets, e. g. Jer. 
i, and the adoption of soothsaying formulas; cf. Num. 24: 4 and Is. 50: 4. 
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professional magicians or not rather laymen who felt they could make a 
stronger defence against the powers of evil by standing shoulder to 
shoulder? The texts are often indited in the first person, e. g. Pognon 24; 
in No. 27 the clients of No. 7 appear as making the charm, and use the 
form of No. 2. But in general there is a breaking down of the distinction 
between personalities in magic; compare the Babylonian rituals, in which 
priest and suppliant appear to fuse in one another. 

In one place Wohlstein calls attention to what appears to be an 
attestation of the incantation, inserted into the middle of the text* The 
obscure passage is: inw jrjn^ ton px "h Tr\2 Kim Hi^'^p, It may be 
translated: "It is correct for it has been written for me (or ^p = Kp^»p?), 
we recognize it here." Cf. the attestations of the scribe in the Babylonian 
magical texts, e. g. the Maklu series. 

• ZA, ix, 36. 



§ lo. Th^ Clients 

Most of the inscriptions are of domestic character, being made out 
for a married couple, their children, their house, and their property, cattle, 
etc. Frequently it is the wife and mother who procures the charm, with or 
without reference to the husband. In many of the inscriptions there is 
special intention against the evils that disturb the domestic sexual life. 
And so No. 36 gives an exorcism for the bridal-chamber, No. 24 is a charm 
for the safe delivery of a pregnant woman. The bed-chamber is often 
specified ( K335J^O n^3). There is frequent reference to the demons that 
slay the unborn babes (e. g. Nos. 36, 37), the charm is often made out for 
the children that shall be, as well as for those that are. It would seem that 
where women are concerned, the greater part of magic has to do with the 
mysteries and maladies of the sexual life. The Lilis and Liliths which 
predominate in the categories of demons are personifications of sexual 
abnormalities. 

At times the idea of the family is extended to a wider scope, so as to 
include a large household ; No. 29 is a good example ; from the long list of 
male names enumerated, some of them of foreigners, it appears that the 
woman who procured the charm was landlady of a lodging house. On 
the other hand sometimes a single individual feels that a whole bowl is 
necessary for his own maladies; so in the case of the invalid who is the 
client of Schwab's bowl F. 

As the individuals must be exactly specified we have a rich list of 
names, which is enlarged by the required naming of the mother, more rarely 
the father of the client.* In the Rabbinic texts we find the Aramaic names 

* Shabb. 66b : «on HDWa »3»»3D S3: "all repetitive incantations are in name of the 
mother." The "sacred" name of a person includes that of his mother with the 
Mandaeans (Brandt. Mand. Religion, 116). The same rule appears in the Greek 
magic; see Wiinsch Antike Fluchtafeln (Lietzmann's Kleine Texte, no. 20), p. 9 for 
examples and literary references. The practice is now attributed to the original 
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familiar in the Talmud, etc., Persian names, probably more frequent than 
the former, and but few typical Jewish names. In the Syriac and Mandaic 
texts the names are by a large majority Persian.* My texts contain one 
evidently Greek name, KanoDK, Astrobas, and a Christian name, ficnno na, 
Marty rofilia ; the former is paralleled in a text of Lidzbarski's by n"'nKD"'ls, 
Timotheos, the latter by ie^^ «n3yD, 'His-hope-in-Jesus' in a text of 
Pognon's. Some of the names of obscure etymology may be of Indian 
origin; cf. the frequent name Hinduitha. 

The large proportion of Persian names even in the Rabbinic texts 
might lead us to think that the clients were non- Jewish. The argument 
is somewhat fallacious as the Jews by no means stickled for their native 
names, in fact seem to have adopted foreign names with great avidity.* And 
so in one family of nine souls the names are Persian, and only one son bears 
a Jewish name (No. 12). But as we shall have reason to conclude (§ 15), 
the magic of our bowls is so eclectic that even a "J^wish"-Aramaic text 
does not imply a Jewish exorcist, nor Jewish clients. We have to think 
of a clientele partly Jewish, partly non- Jewish, to which the religious 
affinities of the magic were indifferent. 

But the power of the charms is also extended beyond the actual house 
and its inmates so as to include the whole property of the client Not only 
are house and mansion detailed, but also the cattle and possessions in 
general ( t^^^p ) . In like manner Greek phylacteries provide a general 
property insurance, e. g. that the demons "shall not injure or approach 
N. or M. or his house or his vineyards or lands or cattle.*** 



matriarchal condition of society rather than to the elder principle, pater incertus, 
mater certa. Naming of the father probably occurs where the mother is unknown; 
for instances see to 10: i. 

• See Glossary B; also Pognon, B, p. 97. 

• See Zunz. "Die Namen d. Juden/' in his Gesammelte Abhandlungen, ii. 

• Reitzenstein, Poimandres, 294; such charms are frequent in the Graeco-Italian 
exorcisms published by Pradel, in Religionsgeschichtliche Versuche u. Vorarbeiten, 
iii, no. 3. For amulets worn by cattle, see Blau, Das altjudische Zauberwesen, 86. 



§ II. The Incantations. 

I have discussed in § 8 the particular praxis of our magic — the inver- 
sion of the inscribed bowl. There remain for consideration many details, 
for elaborateness is characteristic of magic and even in our comparatively 
simple field there are many phenomena which are suggestive links binding 
it with more complicated magical science. 

Magic consists of two elements: the physical operation or praxis, and 
the incantation, or to use the Egyptian term, "the word of power."' They 
are distinguished in the Babylonian as the epesu "work** (also kikittu^*), and 
the siptu, words which appear rubrically in the magical texts. In the Greek 
the terms for the practice are irpayua, rrpa^tg, xp^'^<^; for the incantation 
{Updc) Uyoc* So in Latin facere is the word for the operation, and it 
has had an interesting history through factura, fattura, feitigo (Portuguese), 
into fetich. 

The same distinction and similar terms are found in our magic. The 
root Tap, "work, serve"* (late Hebrew nc^ (cf. 14: i), nryo) is used of 
the practice.* It is the common root also for the service, the worship of the 
gods in West-Semitic, and this fact illustrates the parity, often equivalence 
of religion and magic. Hence the technical terms inap (^dbSdd), Kiaij; 

* Budge, Egyptian Magic, 26 f . 

*' E. g. in the Labartu texts, Myhrman, ZA, xvi, 141. 

* For the first two words see indexes in Wessely's two volumes in the Denk- 
schriften; for ;rpc'« , Dieter ich Abraxas, pp. 136, 160. All three words occur close 
togedier in Dieterich's text p. 204 f. For reler^ (Dieterich, p. 136) = the KnoSttfK 
of our texts, see § 12. 

* Cf. Latin, colo, cultus. This Hebrew-Aramaic root is more religious than 
epeiu, etc., with its idea of service. N. b. Arabic umrd, used of the cult at Mecca, 
Wellhausen, Skiszen, iii, 165. 

* A magical connotation bf this root may exist in Is, 28: 2: n^iaa vnaj? naj^S 
innaj^ , where the divine operation is contrasted to the magic arts of the necromancers. 
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(Utbbada)f Kluy, Knayo (nta'bddd), occurring frequently in the bowls, and 
in such expressions as Ki3y i^^T2V (9: 2), and imn T2yT wnuy.* 

The spoken Word is represented by Kfi^D, p^^O, "words," etc., also 
technically by Knnp, once Knpn hp T)2 16: 10, = the Greek kniKkvaiq (also 
K7jiaig ) used both in magic arts and also in the Christian liturgy (in 
baptism, eucharist, exorcisms),* though as we shall see, most of these 
words came to be regarded as part of black magic and were avoided by 
our exorcists. The incantation as written is called a KHa^na and by the 
unique word dastabtra,^ and also a KH, "mystery," 3: i.* 

A very large number of terms is used to express different practices 
and nuances of magic, but most of them only in the lists of dreaded black 
magic (see § 12), and hence they are avoided by our exorcists.* The 
exorcist gives himself none of the technical names, e. g. from the roots 
ci^ra, citr« ; he speaks of his ^n^v, but «n3yD is avoided. His adjuration 
is a Kn^DiD, the Babylonian mamitu, "ban," and he employs the correspond- 
ing verb KJ^DiD; a more frequent equivalent is y35r, Afel. Once he uses 
the root ci5r« : «Dn KfiC^^xn KJB^5r«, 2: 3. But his favorite terminology for 
his own practice is derived from IDK, "bind," exactly equivalent to the 
Greek KaraSeiv^ Latin dcfigcrc; the charm is an KiD^K, K")1D^K . Also the 
synonymous roots are used less frequently: 11V, ")lDp, ")D\ "^DD, ")VO, ")3D, ")3n. 
The last root is used of magical practices in this sense in the Old Testa- 
ment,*" where also the obscure ninoa, E::e. 13: 18, is probably from a 
Babylonian root of like import." In the Babylonian the "binding*' power 
of magic is as prominent as in the western magic; I cite such passages as 



• For inayo and the Syriac use see Noldeke, Z. f. d. Keils.-forsch., iii, 296, and 
Frankel, ZA, ix, 308. A frequent attributive is «l*pri. 

• After summing up the various terms used for exorcism Heitmiiller concludes, 
in his "Im Namen Jesu" p. 212: *^Der Ausdruck kot* t^ox^/v ist kmKa?^i(r»at rd bvofia. 
Our word nnnp is the liturgical equivalent in the Syriac for epiklesis. 

^ Sec 32: 4, and Kent's discussion in JAOS, 191 1, 359- 

• The original use of this word (= releHi) appears in its designation of black 
arts; see § 12. 

• Cf. the modern fine distinctions between magic, sorcery, witchcraft, etc, 

*• See Davies, Magic Divination and Demonology, 55, as against W. R. Smith's 
view in Journ. of Philology, xiv, 123. 

" Friedr. Delitzsch, in Baer and Delitzsch' text, p. xiii. 
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the MaklU'Series iv, 1. 9; vii, 66, in which this idea is expressed by several 
synonymous verbs. 

The roots ^M, Pa., "annul," W , "prohibit," Din, "be in taboo," HDB' 
"lay under ban,"" frequently appear. Also Dnn, Peal and Pael, is frequent 
with the sense of sealing the demons with the magic word or device 
engraved on a seal— often with explicit mention of Solomon's Seal; hence 
the reference to the 70 seals of Solomon (Hyv.), or the seal of the house 
of Enoch, 19: 17, the seals of the angels of the Most High (Hyv.).** Our 
magicians will work only white magic, and their whole effort is for the 
KHIDK," salus of their clients." The great magician Joshua b. Perahia is 
an HT) K^DK, "great healer," 17: 12 = 34: 2. In this prophylactic nature 
of the magic, our texts differ favorably from the western Karddeofioi and 
defixiones. The incantations largely consist in the monotonous repetitions 
of these equivalent roots. 

As to the praxis of our magic we have little information additional 
to that presented in § 8." From Pognon's texts we learn that the bowl 
was a new one (B. no. 24) and that the sorcerer sat upon an uncleft rock, 
a survival of primitive religion." 

The rude figures and designs which can hardly be said to adorn the 
bowls are part of the prcixis. They come down from the earlier and more 
realistic age when gods and demons were represented by simulacra and 
in this wise were manipulated so as to do the sorcerer's will.** Most of the 

" Stiibe explains the equivalent mB»Bf in his text as denominative from IBW 
the horn of excommunication. 

" For sealing as equivalent to placing the magical name on the object, see Heit- 
miiller, op. cit, 143, 249, etc. 

" The charm itself is called an »niD». — Cf. the New Testament o^Ceiv. ooTvpia 
is used in the papyri, e. g. Wessely, xlii, 31, 1. 341. 

" This includes their defence, KniisD, and supernatural arming KntiT (cf. "the 
panoply of God," Eph. 6: 13), and involves the breaking of counter charms and 
wiles of the devils: ipy, H^m, IBK, ■i'JD,SBa, 'itsB.'iBfB, etc.: aDW», "lay a spirit" ;B'aD, etc. 
In the Talmud 'yjfft is the technical opposite to "jDH; Blau, op. cit., 157. 

'• In No. 12 is a bit of rubric for forming a figure of an angel; see the com- 
mentary. And probably at end of No. 13 occurs an aphrodisiac recipe. 

" Cf. the unhewn altar, Ex. 20: 25, and for the primitive aversion to iron, see 
Elworthy, The Evil Eye, 220 flf. 

*• Budge describes how as far back as the third millennium in Egypt pictures 
came to be used in place of material objects in the magic of the dead {op. cit., 107). 
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figures represent the demons, generally as bound and hobbled — i. e. b^ii, 
n^DK , etc., to use the words of the incantation." Especially the liliths are 
so represented, e. g. No. 8, but also there are masculine figures like the 
military-looking demon, in Persian style, of No. 3. Some of the gruesome 
caterpillar-like designs are intended to "raise the hair" as did the demons 
of elder Babylonia.* 

In one specimen, No. 15, the figure is the design of the serpent with 
its tail in its mouth. This is surely of Egyptian origin, doubtless through a 
Hellenistic medium. Such a figure is described in the "Book of Apep," of 
Ptolemaic compilation," and prescriptions for drawing this magical figure 
are found in the Greek papyri." Very common — so in the Syriac bowls — 
is a circle with a cross in it; or the circle is divided into segments with a 
cross in each. These signs probably represent the magical seal. There 
also occur rough rectangular figures divided into compartments, represent- 
ing the walls of protection which magic casts about the client." Wessely 
gives a facsimile of such a magical design:" a square within a square, the 
former being divided into three compartments ; I suppose after the plan of 
a double-walled and many-chambered castle, indicating the protective char- 
acter of the charm. 

In one case, no. 8835, a cross-shaped figure may represent a dagger, 
and so indicate one of the magical forms of defixio or fastening down of 
the evil spirits." 



*• Cf. the operation performed on the figure of the Labartu, Myhrman, op. cit, 
150. For Palestine, see the figurettes found in the Seleucidan debris of Tell Sanda- 
hannah, in Bliss and Macalister, Excavations in Palestine, 154. For Egyptian usage, 
e. g. Budge, op, cit., 83. 

* See the description in Myhrman, p. 148; also the seven evil Utukki, Thompson, 
Devils, tablet 16, and ii, p. 149. 

" Budge, op. cit., 79, 83. 

*• Wessely, xlii, 39 f., 69. The like design appears in a bowl depicted by 
Hilprecht, Explorations, opposite p. 447. Within the circle so formed are a number 
of magical figures, the most elaborate that appear in the bowls. The specimen is 
presumably at Constantinople. 

" For similar sympathetic magic in old Babylonia, see Jastrow, op. cit., i, 303. 

*• Ibid. 64. 

" Pauly-Wissowa, Real-Encyc, "Defixio," col. 2373; Thompson, Sem. Magic, 
17. For modern instances of this kind of sorcery, see Elworthy, The Evil Eye, 53. 
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In No. 4 it is evidently the sorcerer who is depicted, waving in his 
hand a magic bough. This is the use we find in Babylonian magic, in 
which a branch of the datepalm or tamarisk was held aloft to repel the 

demons." 

• 

One detail of universal magic appears in the praxis of our bowls : the 
assumption of a suitable season for the exorcism. So 6 : 5 : "this day out 
of all months, this year out of all years"; cf. the mutilated (and probably 
misunderstood) form of this formula in 17: i. In Wohlstein 2422 a day 
is given: "If you come on the first of Nisan, go away," etc. Nisan i was 
an auspicious day for expelling demons;" this was probably due to the 
belief that the great turning points of the year, the solstices and equinoxes 
were times of supernatural determinations of human fate, when responsive 
action on the part of man was especially effective; in the Babylonian 
calendar Nisan i was the day of Destinies, the Jewish New Year's day in 
Tishri has the same character, and compare the magic time of midsummer 
night and the Christmas season in more modem superstition." In old 
Babylonia certain days were propitious for exorcism, and they are listed, 
as personified, in a Surpu text, among them the 7th, 15th, 19th, 20th, 25th, 
30th, of the month." We have fuller information of this notion from Egypt ; 
papyri are preserved giving all the days in the year according to their 
character as propitious or unpropitious for magical rites." The same. use 
of seasons appears in the Hellenistic papyri, those continuators of 
Egyptian magic. Among the ntmierous passages I note the following: 

iviavTov^ k^ kviavriJVj fi^ac H fiVvifVj ^tUpag h^ ^fupCtv^ Cypa^ i^ 6patVy SpKi^cj wdvrag rovf 

*• Thompson, Devils, p. xlix, and instances pp. 23, iii, 197. Compare the 
religious use of the hareqma, a bunch of datepalm, pomegranate or tamarisk, in the 
Persian religion; Spiegel, Branische Alterthumer, iii, 571. Thompson in his note 

« 

draws attention to our design. 

" Wohlstein, p. 399, with references. 

" See Carl Schmidt, Aherglauhe des Mittelalters, 1884, 205 ff. (on Die Tage- 
wdhlerei), 

" Zimmern, tablet viii, 24 ff. Cf. the exorcism of a demon at full moon, in 
Lucian, Philopseudes, 16. 

•• Budge, op. cit, 224 ff.; Gods of the Egyptians, ii, c. xix, for lists of the deities 
of times and seasons. The earliest appearance of this system among the Jews is 
the angelic calendar system in Enoch, 82. 
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Saifwvag •* This IS exactly the equivalent of the passage cited above, 6:5: KDV 

Ol^y pn^3^o, and there can be no reasonable doubt that we have here the 
reminiscence of the Hellenistic formula. So again in the papyri : tv ry 
a^fiepov ^iikptf, kv ry apri &p^,** At least the later magical calendar is connected 
with astrology; one Greek exorcism adjures "by the God who has the 
power of the hour."" These references to an appropriate magical time are 
in our texts however quite conventional ; we may judge that no horoscopes 
were cast by our sorcerers. 

But the praxis is a minor part of the bowl-magic. In this it differs 
from the Babylonian in which the praxis was primary, the texts being 
illuminative of the action. The reasons for this shifting of the center of 
gravity I shall touch upon in § 15. In the bowls the incantation, the spell, 
is almost the all in all. It consisted in the utterance or writing of certain 
phrases, words, syllables, which possessed in themselves a magic power 
to bind equally the favorable powers and the demons.** This use of spells 
has gone so far that magic appears to have divorced itself from religion; 
the inversion of the bowl and the monotonously repeated declaration that 
the demons are "bound, sealed, countersealed, exorcised, hobbled, silenced," 
etc., e. g. Nos. 2, 4, is in itself sufficient, without invocation of, or reference 
to, the divine powers. 

Generally however appears the formal adjuration of Deity or of 
deities and other favorable genii, the invocation of their name securing 
their assistance." This may be specifically the Jewish deity, e. g. No. 14, 



" Wessely, xxxvi, 53, 1. 341 ff. My colleague Professor Heffern sagaciously 
notes the illumination thus cast upon the difficult reference in Rev. 9: 15 to the 
angels appointed for an hour, day, month, year; the verse is reminiscent of magical 
phraseology. Note also the phrase, "in a good hour and a good and auspicious 
day," in the Paris Magical Papyrus, 1. 3000 (given by Deissmann, Light from the 
Ancient Bast, 251, 255). 

" Wessely, xxxvi, 92, 1. 1932 ff. = xlii, 42, 1. 665 ff. N. B. the like stress laid 
upon 'Hhis day" in the Babylonian exorcisms, e. g. Surpu-series, iv, 1. 65. 

•• Wunsch, Antike Fluchtafeln, no. 3, 1. 20. 

•* The conscious manipulation of words, phrases, pronunciations to extract their 
magical sense, appears in 9: 5 = 32: 6. 

" Even as in earlier times the images of the gods were used; e. g. Fossey, La 
magie assyrienne, 315. — The magical value of the use of the name in religious rites 
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it 



in thy name Yhwh"; or it may be quite indefinite as in the recurrent 
introductory formula, "In thy name, O Lord of healings, great Healer of 
love'*; the same form also appears in the pagan text No. 19. I discuss 
under No. 3 the origin of the phrase. 

There is nothing new in the adjuration of many angels** or deities 
along with the appeal to some one Name;" the former is the Jewish phase 
of polytheism, while even with polytheistic adjurations there may be 
recognition of "God,'' as in the pagan text No. 19 with its reference to "the 
one true God," 1. 17. Noticeable is the easy passage from the invocation 
of celestial beings into that of mere names or words; but this illustrates 
the arrant nominalism into which magic had fallen, losing the religious 
phase of divine personality. So Abraxas is invoked — though probably here 
we have a very ancient divine name, inherited from Egypt." Of this "the 
holy Agrabis" may be a perversion, 14 : 2. In 7 : 9, as noted in § 9, "the 
Great Abbahu" may be a magically deified sorcerer." Many of the odd 
names which are invoked may be kabbalistic (gematriac, etc.) names of 
angels or gods (see § 13). They may soon have worn down into unintel- 
ligible words — just as Appa^ag z=z 365 becomes D^D'^aK (and other forms) 
without reminiscence of the numerical value of the letters.** We have the 



has been established in late years by a series of discussions from scholars working 
in various fields. I name: K. Nyrop, Navnets magt ("the power of the name"), 
1887, noted and analyzed by Giesebrecht (see below) ; F. v. Andrian in Corre- 
spondensblatt d. deutsch. Gesellschaft f. Anthropologie, Ethnologie u. Urgeschichte, 
xxvii (1896), 109-127; F. Giesebrecht, Die alttestamentliche Schdtzung des Gottes- 
namens u. ihre religionsgeschichtliche Grundlage, Konigsberg, 1901 ; W. Heitmiiller, 
'In Namen Jesu* Gottingen, 1903 (especially Part II). Cf. also, on the use of the 
name, Jacob, "Im Namen Gottes," Vierteljahrsschrift f. Bibelkunde, i (1903), Heft 
I seq. (which I have not seen in full) ; J. Boehmer, Das biblische 'Im Namen/ 
Giessen, 1898. (on the philological origins of the baptism formula) ; and an essay 
by W. Brandt, "'Ovo//a en de doopsformule in het nieuwe testament," Theol. Tijd- 
schrift, 1891. 

*• For the adjuration of angels in Judaism, see Heitmiiller, op. cit., 176 ff. 

" See § 13. 

" According to Budge, Egyptian Magic, 180, originally the name of a form of 
the sungod; according to Wiedemann, Magie u. Zauherei (D. Alte Orient, vii, 4), p. 
23, the Egyptians from of old worshipped as god "the Magical Formula." 

•• Cf. the early and frequent use of the name Jesus in the papyri magic; and cf. 
Acts 19: 13. For Jesus as a sorcerer in the Talmud, see Blau. op, cit. 29. 

*• See Pognon, Inscr, mand., 107. In 34: 19 he is "mighty lord." 
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same unintelligent invocation of names in the magical papyri, e. g. the 
exorcism "in the name of Abraham, Isaac, Jacob, Jesus Chrestos, Holy 
Spirit."** This is not Jewish magic, any more than we can say that the 
erotic charm from Hadrumetum is Jewish in its present form with its 
barbarous spellings for the patriarchs: ^ppaav, Iokov, lopaafi,^ These are 
specimens of eclectic magic with pagan and Jewish elements, overlaid 
with Christian.** It is in this eclectic character of our texts, as in all so- 
called Jewish magic, that they part company from the old Babylonian magic 
and relate themselves to occidental conjuration. 

The invocation of angelic names in Jewish magic may be regarded as 
in part the parallel to the pagan invocation of many deities, and in part 
as invocation of the infinite (personified) phases and energies of the one 
God.** Both Jewish and pagan magic agreed in requiring the accumulation 
of as many names of the deity or demon as possible, for fear lest no one 
name exhaust the potentiality of the spiritual being conjured. The aggre- 
gation of divine epithets in the Old Testament, as also in the Christian 
liturgy, goes back to the root-idea of the efficiency of a knowledge of all 
the names if possible; the fifty names of Marduk, the hundred names of 
Allah, are similar cases. In the Babylonian magic** and also in the 
Egyptian** this practice was established. For Hellenic magic may be cited 
the many names of Hekate, the '^<5yo/ iicar/«o«.*' In this accumulation 

" Wessely, xxxvi, 75, 1. 1227. Cf. the list of invocations in a "Christian" amulet: 
Adonai, Thodonael (= Toth + Adonael), Sabaoth, Emanuel, the holy angels, etc 
(Reitzenstein, Poimandres, 293). 

** For the text and literature see to No. 28. 

** I suppose the formula read originally: "in the name of the God of Abraham," 
etc. See Heitmiiller, op. cit., p. 180 for the invocation of the patriarchs, etc. Origen 
{c. Cels, iv, 35) appears to admit its efficacy. 

** Cf. the Gaonic maxim that there are many things in* which the angels are 
independent of God, Blau, op. cit., 92; with which contrast the notion of the ephe- 
meral existence of the angels who proceed from the Dinur of God; Weber, Jud, 
Theologie, 166, Eisenmenger, Bntdecktes Judenthum, ii, 371 — all but Michael and 
Gabriel according to a dictum of Bereshith R, (Lueken, Michael, 39). For the 
equivalent efficiency of divine and angelic names see the magical text. The Sword of 
Moses, published by Gaster, 1896. 

** Jastrow, Religion Babyloniens u. Assyriens, i, 291. 

*• Budge, op. cit., 171. 

*' Wunsch. Ant. Fluchtafeln, 6. 
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of divine names there lurks the uncertainty whether they are names of 
one being, or, as so many potencies, names of as many beings. This con- 
fusion appears in the parallel texts under No. ii, where the second 
(Myhrman's text) turns the three names of the Jewish God in the first 
into a polytheistic trinity. But except in the case of accumulated magical 
syllables, the "barbarous names" of Greek magic, the Deity is not in our 
texts given many names; this is due to the fact that the reference to the 
Deity is not much more than a passing compliment. However the names 
of the demons must be exactly known, and especially is it the Lilith who 
receives an extravagant accumulation of designations ; she is akin to Hekate 
and the "Hekatian names" are showered upon her. For the demoniac 
names I refer to § 12. 

The use of so-called kabbalistic names — letters,** syllables, phrases — 
as potent charms, may next claim our attention. The roots of this usage 
are many, and the origin or etymology of specific cases mostly defy 
explanation. The practice is rare in Babylonian magic,** but is common 
in the sorcery of ancient Egypt** and in its lineal descendant the Hellenistic 
magic,** and hence it was reflected to the Jewish sorcery, the Talmud 
abundantly illustrating the use of these barbarica onomata" One primitive 
source of this usage is the mystery which is thrown about magic rites ; "the 
wizards that squeak and gibber" (Is. 8: 19) are universal; the Babylonian 
priest generally whispered his formulas (cf. the title mastnasu) ; the solemn 
parts of Christian rites have likewise tended to inaudible pronounciation. 
There exists a tendency toward intentional obscuration of the formulae, 
which by psychological necessity would tend to even greater corruption. 
But magic is in its purpose a scientific exercise, and we must suppose that 
in general something intelligible was once expressed by the now unintelligi- 

*• For the mysticism connected with letters see Dieterich's interesting discussion, 
Rhein. Mus., Ivi, 77. "ABC— Denkmaler." 

** A case in Myhrman, ZA, xvi, 188 (cf. Jastrow, i, 339), for the text of which 
see 15: 4. 

•• Budge, op. cit., c. 5, e. g. p. 172. 

•* See Heitmuller, op, cit. 197 ff.; Abt, Apuleius, 152. For the Bphesia grammata, 
see Kuhnert, in Pauly-Wissowa, s. v. (the papers of Welcker in his Kleine 
Schriften, iii, and of Wessely in Program of the Franz Joseph Gymn., Vienna, 1886, 
I have not seen). 

** Blau, op. cit, 61 f. ; Griinbaum, ZDMG, xxxi, 269 f. 
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ble term. Much of the later nonsense was the survival of phrases of the 
lost tongue in which the charms had their rise." Such a part may have 
been played by Sumerian phrases in later Babylonia, and the great western 
sorcerer Apuleius recognizes the origins of his magical lingo as magica 
nomina Aegyptio vel Babyloniaco ritu,** and the Hellenistic sorcerer is 

said to CLiywrTid^etv. 

Some of the phrases are still intelligible, such as cnn, "quick" (off with 
you), with abundant parallels in the Babylonian and the Greek magic (the 
repeated raxi^),'* also brief imperatives, as yt, nr, or nr, from pyt, etc., 
"fly away.'* But the great majority of the forms are unintelligible. It is 
to be observed that raucous sounds, e. g. YP (^o^) and especially sibilants 
are very frequent; in Pognon's texts B' (sh) is often inserted between 
words.** May we compare the hissing implied by the ancient Hebrew 
sorcery terms, cn^ and B^n3? 

Many such syllables or letters are surrogates for the divine name i^)7]\ 
which especially lent itself to this treatment." So we find the changes rung 
on this word: n\ nr, in\ nvT^H, etc. Or abbreviations are used like 
the repeated K, = DM^K ^K OIK;" in 20: 2 it is extravagantly repeated six 
times, in 31 : 8 eight times. In in^n«\ 31 : 6, we have a play on the three 
vowels as in Greek magic. 

Then there enters in the use of the principle of Athbash, in all its 
various forms, e. g. fDVO (Stiibe, 1. 66) = n)n\ Such prima facie 
unintelligible forms themselves became corrupted in course of time ; perhaps 
MS MS, PS PS, 14: 2, are from the former theme. Probably too the 



" See Deissmann's remarks on the distinction between hocus-pocus and survivals 
of Egyptian and Babylonian magic in the vocabulary of the papyri ; Bibelstudien, i ff. 

•* Abt, Apuleius, 152. 

" See to 14: 4. 

*• In our texts cf. i : 13, 3 : 5, 14 : 2, 25 : 5, 29 : 10. 

" For extensive magical formulas based on the Name, see Nos. 3, 6, 31, 35. I 
give a list of these terms at the end of Glossary A. 

■• Cf. the introduction to Schwab's Dictionnaire d^angilologie; Blau, op, cit., 1 17-146. 
Against Jewish orthodox use, our texts do not hesitate to write nin»; cf. the Samar- 
itan usage. In one case it is vocalized in a proper name, manona, 36: 4, g. v. The 
reminiscence of the ancient pronunciation survived in the lower classes and certain 
sects, e. g. among the Samaritans, and in magic, cf. the forms la/^f, etc 
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principle of (mathematical) gematria may be supposed," of old standing 
in Judaism,* but also found in the theosophy and current use of the 
Greeks." The passage in 9: 5 f. which speaks of "letter out of letters, 
name out of names, interpretation out of interpretation," doubtless refers 
to the abstraction of such hidden meanings and values out of words. 

In one case, 15: 4 f., occurs a rhyming "nonsense" couplet used with 
magical intention. For this as noticed to the passage there is one example 
in the Assyrian magic. Assonance of succeeding words is found, e. g. 
35 : 5." Both assonance and rhyme are found in the western magic ; e. g. 
adam alam betur alam botumf* and 

ofi'&u pav^u vojfpe Kodijpe 

dvaijpe avpe avpoe iravKiar^ dcjdeKaiaaTTf.^ 

Rhyme appears in the lines: 

TovTo ■ypd<pe : f/f** Qvpi^?., 
Mixa^^- Tai3pi^/?.y Oi'pi^/ , 
Mtaa^?,^ 'Ippaij}.^ *IaTpa^?..^ 

I do not find much proof of intentional misspelling; most of the 
apparent cases are cleared up on inspection of the text. In fact a good 
deal of care is exercised in this regard (n. b. a case in 4: 4), and erroneous 
letters or words are often erased or repeated correctly; in form most of 
the texts compare favorably with the magical papyri. 

** Schwab, I ; a case in No. 42. 

•• Found by ancient tradition in Eliezer = 318; cf. Gen. 15: 2 and 14: 14. 

•* Deissmann, Light from the Ancient Bast, 275; Wiinsch, op. cit., 23. 

" The Talmudic shabriri briri riri ri is different in character; the gradual 
peeling off of the word finally destroys the demon. 

* See Wessely, xlii, 13, from Marcellus, xxviii, 72. 

•* Wessely, xlii, 45, 1. 747, = 1. 964. 

•• This identification of the angels recalls the assimilation of the gods in the 
famous Babylonian passage; "Ninib the Marduk of strength, Nergal the Marduk of 
battles," and similar astrological identifications; see A. Jeremias, Monotheistische 
Stromungen, 26. 

•• Wessely, xxxvi, 90, 1. 1814 ff. For assonance and rhyme in Greek magic, see 
Heim, in Fleckeisen's Jahrbiicher f. classische Philologie, Supplementband xix (1903)1 
544 ff. ; M. C. Sutphen, ** Magic in Theokritos and Vergil," in the Studies in Honor 
of B. L. Gildersleeve (Baltimore, 1902), 318; Abt, Apologie d. Apuleius, 154. For 
similar cases in our texts see 19: 18, 25: 5, 35: 5. 
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An important part of the Word of Power in developed magic is the 
use of sacred scriptures, the epics, legends of the people, and the citation 
of appropriate precedents. Babylonian, Egyptian, Jew, Greek, each had 
his thesaurus of sacred legend, which age had consecrated as veritable 
words of Deity and hence in themselves potent." These are "the ancient 
runes," tvoip fcn^B', of 32: 9." 

Early house amulets have been found in Assyria inscribed with 
quotations f rpm the legend of Ura the pest-god ;** and there are other traces 
of the use of epic myth in the Babylonian magic.'* In the same way that 
portion of the Book of the Dead known as "The Chapters of the Coming 
Forth of the Day," largely consisting of myth, and the Legend of Ra and 
Isis, were used in Egypt as magical texts." In the Greek magic we have 
the prophylactic and divinatory use of the Homeric verses." Nor were 
the Jews behind their neighbors, with their fast fixed canon of sacred 
scripture. The book of Deuteronomy ordered or at least suggested the 
use of the weightiest "word*' in the scriptures, the Shema, as a phylactery 
to be inscribed on the hands and between the eyes (in place of totemistic 
tattoo-marks)" and on the sideposts and gates of the house (where earlier 
prophylactic amulets like the Babylonian had hung). Or certain passages 
appeared palpably appropriate, just as the Ura-legend was used as a pro- 
phylactic; so Ps. 91, especially v. 5 f. ; or the divine scolding of the evil 
spirit, "Yhwh rebuke thee, Satan," in Zech, 3:2. A few of the bowls 
published by Schwab, G (exterior)," H, K, O, are mostly or largely 

* Cf. Is. 55: IT. 

•• For '}fft cf. enuSai , carmina, incantamenta, etc. of occidental magic. Cf. the 
use of the same root in Arabic; '\ff in Ju. 5: 12 has this sense. 

•• King, ZA, xi, 50; Fossey, op. cit, 105; Jastrow, op. cit. i, 285; Thompson, Sem. 
Magic, 83. 

~ Jastrow, op. cit, i, 363. 

" Budge, op. cit. 125, 137, and p. 141 for remarks on this magic. 

" See Heim, "Incantamenta magica graeca latina," in Fleckeisen's JahrbUcher, 
as in n. 66 and Wessely, xlii, 2 ff. 

" Cf. Eze. 9: 4, /j. 44: 5, Gal. 6: 17, Rev. 13: 16 f., etc. The practice was con- 
tinued into Talmudic times, Sabb. 120b, etc.; see Blau, op. cit., 119. 

" PSBA, xii, 327. 



J. A. MONTGOM^Y — ARAMAIC INCANTATION TEXTS. 63 

composed of scripture verses." We find in them the Aaronic blessing, 
Num, 6: 24 ff., Is. 44: 25, Cant. 3: 7; K contains the whole of Ps. 121, 
Ex. 22: 18, Cant. 3: 7 f., Ps. 16: i, 17: 8, 32: 7. O is an amalgam of Dt. 
6: 4 and Ps. 91, with the first word of the former followed by the first of 
the latter, etc. G reads Dt. 29: 22 and then reverses the order of the 
words." But these genuinely Jewish effusions are exceptional, and may be 
comparatively late. The Nippur bowls are marked by their lack of 
scriptural quotation and reference. Very frequent is "The Lord rebuke 
thee, Satan,"" at the end of the inscription. No. 26 opens with the first 
words of the Shema, followed by Num. 9 : 23 and Zech. 3 : 2. Num. 9 : 23 
is of value as containing the root ^DB', a frequent and potent theme in 
Jewish magic. Biblical and of good magical tradition is the use of Amen 
(generally twice or thrice repeated), Selah," Halleluia. These are also 
used in Talmudic charms, e. g. Yoma 84a : "kanti, kanti, kaloros, Yah, Yah, 
Yhwh, Sabaoth, Amen, Amen, Selah." The magical Halleluia recalls the 
probable use of Hallel-like forms in incantations." These Jewish terms 
are not found in the Mandaic texts, in which the sectarian doxology, "Life 
is victorious" replaces them. In the Greek papyri afufv and o^XeAwta are 
frequent," and we have a case of syncretism such as this : ^^Pn^hra rb afir^ koI 

rb aXXe?Lovla koI rb evayyiXtov.^^ 

But this use of scripture is not such as we should expect to find from 
any Jew even moderately versed in the Old Testament. The spelling is 

" For biblical verses of prophylactic power approved by the Talmud, see Blau, 
op. cit., 70 f., 93 f., and his article "Amulets," in Jewish Bncyc; also Kayser, "Gebrauch 
von Psalmen zu Zauberei," ZDMG, xlii, 456, presenting a Syriac MS. containing 
the Psalm verses useful in magic and divination. For the use of Psalms (especially 
Ps. 91) in the late Italian magic, see Pradel, Griechische u. sUditalienische Gebete, 69. 

" On this practice in Jewish magic, called pBD, see Blau, op. cit., 85 ; the practice 
reversed the hostile charm. With the attempt at disguising the plain meaning, cf. 
the intentional confusion of lines in a Greek defixio, published in Wiinsch, Antike 
Fluchtafeln, no. 4. 

" A formula recommended in the Talmud, Berak. sa. 

" This magical use of Selah is not, I think, noticed in the several modern studies 
of the word. It appears also as 'Laka on an Abraxas gem, Diet, d'archSologie 
chritienne, i, 144. 

^ Cf. Blau, op. cit., 94 f. 

" E. g., both together, Wessely, xlii, 28, 1. 279. 

" Ih. 66, 1. 31. 
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a 

not Massoretic, the quotations are not exact." There are but two references 
to the supreme history of the Exodus, 14: 2, 34: 4, and the latter is 
confused. In the Greek papyri there is far more citation of the sacred 
history; cf. the "Jewish" text of the Great Magical Papyrus at Paris, pub- 
lished most recently by Deissmann." This contains a brief summary of 
God's great acts for Israel, although the crossing of the Jordan precedes 
the passage of the Red Sea.** The "Judaism" of our bowls is often less 
than that of the papyri." 

There are several references to ancient myth and apocrypha, especially 
in the citation of great spells. So 2 : 4, "the spell of the sea and the spell 
of the monster Leviathan" ; 1. 6, "the curse, etc., which fell on Mt. Hermon, 
Leviathan, Sodom, Gomorra"; 4: 4, "the seal with which were charmed 
the Seven Stars and the Seven Signs"; 10: 3, 5, "the seal with which the 
First Adam sealed his son Seth/' or "with which Noah sealed the ark";** 
also see 34: 4 f. 

All sacred and legendary history is a series of spells, just as the 
Babylonian epic literature is magically used, Ea or Marduk appearing as 
the high priest of exorcism. So also in Egypt the epic of the gods gives 
assurance of present magical help. "My two hands lie upon this child, the 
two hands of Isis lie upon him, even as Isis laid her two hands upon her 
son Horus." "O Isis, save me .... even as thou didst save thy son 
Horus."" And so in the Greek papyri the adjuration is often by the won- 
derful works of the God of Israel, which are regarded as spells; see the 
great Magical Papyrus. 

•* I cannot agree with Blau, p. no, that this paraphrasing and variation in 
scriptural quotation was intentional; magic which perpetuated the pronunciation of 
the Great Name would not have hesitated at using the exact words of scripture. 
The quotations have often come through eclectic mediums. 

**. Light from the Ancient East, 250 ff. 

•• Cf. the Talmudic charm against the toothache, Sabb. 67a, in which portions 
of the pericope of the Bush were recited; Blau, op. cit., 69. 

" "Man kann den Aberglauben der Kaiserzeit nicht in die verschiedenen 

Kategorieen heidnisch jiidisch und christlich einteilen Der Aberglaube ist 

seiner Natur nach synkretistisch" ; Deissmann, Bibelstudien, 25. 

•• Cf. "the seal which Solomon laid on the tongue of Jeremia," in the great 
Magical Papyrus, 1. 3039, Deissmann, Light, p. 257 ; which has its parallel in the charm 
with which Enoch's brothers charmed him, 3: 4. 

" Wiedemann, Magie u. Zauberei bet den alien Aegyptern, 1905, 22, 26. 
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In this connection may be noted a few passages which appear to be 
derived from apocryphal or kabbalistic literature, fragments snatched to 
decorate the lean skeleton of incantation. E. g. 8: 13: "holy angels, hosts 
of light in the spheres, the chariots of El-Panim before Him standing, the 
beasts worshipping in the fire of His throne and in the water, the cohorts 
of I-am-that-I-am" ; 14: 3: "I adjure you by Him who lodged His Shekina 
in the temple of light and hail"; or the poetic description of the angels in 
12: 7: "They are filled with glory who endure and keep pure since the 
days of eternity, and their feet are not seen in the dances by the world, 
and they sit and stand in their place, blowing like the blast, lightening like 
the lightning." — beneficent Annunaki! These passages, reminiscent both 
of the Apocalypse and the later kabbalistic literature, are recited with 
magical intent." An important part of magic was the epic of the god 
and the praise of his glory ; compare the insertion of the Hermetic KoGfwnoda 
in the Leyden magical papyrus," and the epic of the attack of the rebel 
spirits against the gods in the i6th tablet of the Utukku series. The story 
of the god's power or the praise of his glory were "words of power" against 
the fiends." 

There is a dreary monotony in these texts, yet much variation of 
details. After possibly an invocation, comes the name of the client and 
family, and then the categories of detested demons and ills. Then follow 
the various Names in which the spells are invoked. Noticeable is the 
frequent repetition of the same form, even three or more times (e. g. No. 
3). This insipid use has its parallel in the KardSeofwi ; cf. the examples in 
Wiinsch. op, cit,, nos. 3, 4, 5, where with slight changes the exorcism is 
repeated at least three times. Multiplication increased the efficiency of 
the charm; it is the parroloyia of the Gentiles {Mt. 6:7). But the relig- 

•• Cf. the amulet in Reitzenstein, Poimandres, 294, where the ranks of the 
celestial hierarchy are enumerated as standing by the great and lofty Deity. 

" Dieterich, Abraxas, 182. Herodotus notices the use of a theogony or divine 
history in the incantation of a magus (i, 132) ; see in general Conybeare, JQR ix, 93 f. 

•• Cf. Fossey, op. cit., 96; and for the western magic, Wiinsch, op. cit., 13. 
Scriptural and legendary narratives are found in the Syriac charms published by 
Gollancz, Actes du iidme Congr^s International des Orientalistes, 1887, sect, iv, yy, 
Cf. also the similar Syriac charms published by W. H. Hazard in JAOS, xv (1893), 
284 ff. 
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ious imaginativeness and poetic invention of the ancient Babylonian and 
Egyptian magic has disappeared. The spell, the lepoc ^yoc has suffered 
its reductio ad absurdum, personality human and divine is thrown out of 
doors. 



§ 12. The Objects of Exorcism; the Demons, Etc. 

The magic of the bowls is of too late an age to require here a 
dissertation on the rise and spread of the belief in evil spirits. Our sorcery 
is fin de si^cle. When the old-world religions began to decay, and the 
gods that once were near to men disappeared in the political convulsions 
which marked the passing of ancient tribe or city and the domination of 
a world-empire, or suffered under the strokes of philosophy and skepticism, 
the spirits of ill were not banished, and the superstition that feeds on the 
fears of men, came to occupy the center of the stage of the spiritual drama. 
Nor did the rise of the great spiritual religions counteract the tremendous 
development of the superstition concerning the powers of evil, for they 
did not deny them, but recognized their existence, often regarded themselves 
in the negative light of prophylactics and antidotes against the great out- 
standing fact of evil agencies. The Persian faith was boldly dualistic and 
magical in its rites for overcoming the powers of ill. Jewish monotheism 
was too tense, and the cardinal doctrine of the one God was saved by that 
unfortunate, though possibly necessary, salvage from antique polytheism, 
in the shape of angels and devils who were nearer and more real to man 
than distant Deity.* The Christian Church followed the tuition of her 
mother and her pagan converts brought along with them the superstitions 
of the Graeco-Roman world; the doctrine of the Incarnation seemed to 
entail the foil of embodied demons, and diabolology entered into the formal 
Christian theology to an extent unknown in official Judaism.* 



* Cf. Bousset, Die Religion des Judentums im neutestamentlichen Zeitalter, 313 
ff., 326 ff. 

' For the diabolology of the Hellenistic world, see the works of Heitmiiller, 
Reitzenstein, Abt, Tambornino, cited in the previous section; also in general P. 
Wendland, Die hellenistischromische Kultur in ihren Beziehungen su Judentum u, 
Christentum, 1907; for Jewish and Christian demonology, see n. 35 for literature. 
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Our magic is a degenerate survival of the religious and magical develop- 
ments of ancient Egypt and Babylonia, of the Hellenistic world, of Judaism, 
and in the study of its demonology, we are dealing with a mass of time-worn 
and banal demons, which do not promise much for fresh investigation. 
Nevertheless the analysis of the different kinds of demons may produce 
here and there a note of interest. 

I have noticed above the magical efficacy ascribed to naming the names 
of deities and demons (§ ii).' Personal names for demons, it is true, 
are not very common; they are generally epithets or generic terms, e. g. 
"the Killer, the Demon, the Satan,*' etc. One class of demons however 
seems always to have enjoyed the privilege of a long list of names which 
it was the sorcerer's duty to know and to conjure. This is the female 
demon represented in the old Babylonian texts by the Labartu, in the 
Jewish by the Lilith, in the Greek by the Gello or Baskania. Our text 
No. 42 is an exorcism of the evil Lilith and its virtue consists in the 
knowledge it gives of her many names ; I refer to that text for comparative 
details. Likewise the Labartu has her six (seven?) names, which are to 
be carefully pronounced.* We may also compare the accumulation of 
epithets attached to demons in 2: 2 f., 8: 2, 24: 13, etc., and recall a like 
process in the names of Satan in Rev. 9: 11, 12: 9, while Egyptian magic 
similarly amassed the names of the demon Apep.* Also for further identi- 
fication of the demons the names of their parents, or even granddams are 
given,* for every specification enhances the power of the name. Also the 
personal description is efficacious, for this indicates that the sorcerer knows 
exactly whom he is exorcising. Such magical descriptions sometimes rise 
to almost epic tones, as in the delineation of the Seven Spirits in the 
Babylonian Utukki-senesJ A reminiscence of these hair-raising pictures 
appears in the Mandaic bowls published by Pognon and Lidzbarski, in which 

• Cf. also Origen, C. Celsum, i, 24 f., v, 45 f., and the summary of his argument 
given by Conybeare, JQR, ix, 65 f. 

* See the opening of the Labartu texts as published by Myhrman, ZA, xvi, 154; 
cf. a similar text on an amulet published by Weissbach, Bah. Miscellen, 44. 

* Budge, Egyptian Magic, 171. 

• See below under (i)b. 

' Thompson, Devils and Evil Spirits of Babylonia, i, 51. 
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the hurtling, scolding, fighting of the Lilith-witches is depicted in un- 
canny terms. But in general our texts do not extend much beyond the 
mere registration of categories ; this decadent sorcery made up for the lack 
of poetical imagination by a mathematical tabulation. Superstition in order 
to be comprehensive encyclopaedically accumulated all the terms of evil; not 
only the inherited demoniac categories, but all which new races and faiths 
had to offer were gladly accepted. Hence in our texts the naming of the 
devils and ills results in the registration of an indefinite number of species. 

An analysis of our general category may start from a threefold division, 
namely: (i) evil spirits, in the strict sense of the term, as personal beings; 
(2) evil agencies, especially the species of black magic, which have been 
potentized into almost personal existence; (3) natural evils, especially 
physical maladies, but also such mental and moral affections as loss, shame, 
etc. — which are regarded as instigated by demons, or as themselves evils 
with personality, although often the demoniac element is vague. 

This is the order we find generally in our present texts. And it is an- 
tique. It appears in the Babylonian, e. g. in a text where the several evil 
spirits are named (Utukki, etc.), then "the enchantments, sorceries, witch- 
crafts," then "sickness."* All the three categories do not so often appear in 
the Babylonian magic, more frequently those under (2) and (3) are paired* 
but here again we find the same order — the bans (mamttu) and then the 
various human ills.* This order appears also on the whole in the Byzantine 

charms published by Vassiliev :** ^a aKd^apra nvevfiara^ fi PaoKavia fi <f>apfiaK€ia ^ 
^pepiofihq ^ i^plKff ^ irvperdg ^ c7r//?ovXov ^ awdvrrj^a irovtfpbv ^ voarjphf ^ koh^ ^ rmpXdVj — 

and so on with a list of diseases. Compare a papyrus list, in which are 
all celestial and terrestial spirits, sins, dreams, bans, witchcraft." 

This is the natural order of the evolution of magic: first the animistic 
fear of demons, then the opposition to mortals who have bound the evil 
spirits to their malicious purpose, finally the more exact diagnosis of the 
maladies which are specified in secular terms. At the end of the develop- 

■ Fossey, La magie assyrienney 161. 

• E. g. ^ttr/>tt-series, v, 1. 55 ff., Zimmern, Beitrage s. Kenntniss d. hahylon. 
Religion, 23. 

" Anecdota graeco-hyzantina, i, 332. 

" Wessely, Vienna phil.-hist. Denkschrifien, xxxvi, 81, 1. 1443. 
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ment this last category may alone remain, as in the Babylonian medical 
texts or the modem Jewish and Arabic charms. It may here be remarked 
that the never-ending enlargement of categories of evil spirits, apart from 
eclectic causes, may be due to Persian influence, although hardly any of 
the details can be traced to that source. 

• 

(I) 

(a) The most honorable place in the first division is to be assigned to 
the ancient gods and the spirits still haunting their temples, which the de- 
velopment of religion and especially the monotheistic trend had depotentized 
and turned into demons. The religion of yesterday becomes the superstition 
of to-day. Polytheism died hard. Even with the triumph of the One God 
in the Old Testament, there survived the belief in the many deities who 
appear as lieutenants of Yahwe, the D^nbwn ^33 (Job, i), as capable of 
disobedience and subject to divine wrath (Gen, 6: i ff., Ps. 82), as the 
planetary spirits (Dt. 32: 8 [Greek], Is, 24: 21 ff.), as angels, — a more 
thoroughgoing assimilation with monotheism, though the angels at first 
have an independence and sovereignty recalling the Sons of God (e. g. Dan, 
10: 13, 21, and Satan), or finally as evil spirits. The supreme declaration 
of Second Isaiah that the gods are naught and nothing, unfortunately was 
not sustained, and even onetime beneficent gods, when banished, returned 
as demons to vex the faithful. A classic expression of this demonology 
is found in Paul: "the things which the Gentiles sacrifice, they sacrifice to 
demons (Saifwvioic,) and not to God" (I Cor, 10: 20)." The fullest develop- 
ment of this theory is found in Mandaism, where the ancient spirits of the 
planets have become the chief devils. So also Mohammed reduced the 
pagan gods to Jinns. 

These discarded deities may therefore head the list of evil potencies, 
and so we find in 38: 8: "Charmed be all gods (KNi^K)" and temple-spirits 
and shrine-spirits and idol-spirits and goddesses (KHKinoy)." The old proper 
name of the goddess Istar had already in the Assyrian become a common 

" So D'Wh had become iamdvta in the Septuagint, and cf. Baruch 4: 7: 
TTpoGKwelv rh daifidvia nal ra eliuXa (also Rev. 9* 20). 

" Cf. the Babylonian Hani Hmnutu 
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name of goddesses in general {istarati)!^ In the heathen text No. 19 we 
learn of the sixty gods and the eighty goddesses (1. 8) ; the former figure 
is a survival of the ancient sacred number for the fulness of deity, hence 
the number of Anu;" the "eighty" is merely cumulative." Once the rare 
feminine xnn^K (in the Syriac, Pesh., etc.) is found, used of a female 
spirit (Wohlstein, 2417: 5)." 

Probably it is under Mandaic influence that we find the planets re- 
garded as baneful spirits; n. b. the old myth of their fall cited in 4: 6 
and the charms against sun, moon, stars, planets, 34: 6. For other demons 
of Mandaic origin" see Pognon*s list. Inscriptions Mandaites, 93; to these 
may be added from Ellis i : 3 3n^3, the Mandaic form of Nergal = the 
unlucky planet Mars, and "nDnx," who here is transformed into an evil 
genius.** 

Under this head there is one interesting species, that of demons which 
are the spirits of the pagan shrines and simulacra, and so are regarded 
as haunting them." Again the forceful protest of Second Isaiah, of Ps. 115, 

" So Hani u. istarati, KAT*, 180. Cf. Heb. lK!f ninwy, Dt. 7: 13, etc., of ewes. 
Also n. b. Ju. 2: 13, with Moore's comment. 

'• For the survival of this mystical number in Judaism, see Grunbaum, Zeits. /. 
Keilschr.-forsch., ii, 222. A list of 50 gods- is given in one Babylonian hjmin, see 
Reisner, Sumerisch-babylonische Hymnen, no. iv, 1. 152 ff. ; cf. the ^ttr/>tt-series 
(Zimmern, Beitrdge)^ no. iv, 1. 68 flF., viii, i if. Sometimes the number alone (6, 10, 
15, 60) sufficed by way of abbreviation ; Jastrow, ReL Bah. u. Ass., i, 289. In No. 38 
are mentioned the 360 broods of evil spirits; cf. the 366 Uthras in the Mandaic 
religion and the 360 gods which Islamic tradition claimed were housed at Mecca. 
According to Pesah. nib, seq., a service tree near a city has not less than 60 demons 
in it. 

*• According to old Semitic use, cf . Mic, 5 : 4, Prov. 30 : 15 ff. N. B. "the 7 sealers 
and the 8 brothers" in the Mandaic amulet published by Lidzbarski in the florilegium 
to de Vogiie (1. 7 f.). Cf. 19: 4. 

" I find nrftn in Sayce-Cowley's Elephantine papyri, and two Nabataean inscrip- 
tions, see Lidzbarski's glossary; also notice the Arabian goddess al-Lat, = the 
Babylonian AUat, goddess of the nether-world. For occurrence of nSn in Phoenician, 
see Baethgen, Beitrage, 58 f. 

*• See Brandt, Manddische Religion, 43, n. 2. 

" Brandt, ib., 51, 199; Mand. Schriften, 184. 

•• For a list of these planetary spirits in the Mandaic cf. Lidzbarski's amulet 
just cited, 1. 247 ff. 

" Cf. Origen, C. Celsum, vii, 35 and 64: the localities especially haunted by the 
demons are temples and shrines where they can enjoy the incense, blood, etc Also 



72 UNIVERSITY MUSEUM. BABYLONIAN SECTION. 

the satire of Bel and the Dragon, had failed; there was a virtue in the 
cults and sanctuaries of the old religions. So the ekHre appear in our 
bowls, as in the Mandaic books," as established deities. The word ekurru, 
once the name for a temple had already in the Assyrian become applied to 
deities, ekurrati!^ The temples themselves were personified and practically 
deified;** later superstition retained the idea by regarding the ekdre as the 
gods of the temples, and so as gods in general; e. g. Lidz., iv: uwi 
Kn3»T ilC'yov IWB', where as the number 60 shows, KmDy = k^h^k (cf. 
19: 8)." Of like character are the nana, or na^HD, = nD^DKD (once, in 
Schwab Q : 5 npne) ," properly "images, idols," but used at large of gods 
in general ; e. g. we read of "invocations of the gods, 'D, and the goddesses."" 
There are 'D of the upper, lower and middle regions." In some of the lists 
they appear rather far down ; e. g. 5 : 2, \m^y\ *t^ noKi ^ni n^jr ; cf . 
the Mandaic passage, quoted from the Ginza, in Pognon B, p. 75, where 
they occur after the demons, devils, spirits, amulets, liliths, being thus 
much reduced in grade. Levy translates the word by Gespenster;^ in the 
eclectic magic of the time the word may. have come to be identified with 
eWwAov , = both phantasm or ghost, and idol." There is the distinction 

in the Talmud the reality of oracles at those shrines is admitted, although explained 
apologetically; sec the argument in Aboda Z, 55a, cited by Joel, Der Aberglaube, 
i, p. 86. Cf. I Cor, 10: 28. 

" Brandt, Mand, Schriften, 81. 

" Delitzsch, Ass. Hwb., 21. 

•• Reisner, Sum.-bab, Hymnen, iv, 1. 165; Jastrow, op. cit, i, 282. Beth-el 
appears in the same use in West Semitic: the god Bait-ile, KAT*, 437 f., the name 
Bethel-shar-ezer, Zech. 7:21 and now the many similar names in the new Elephantine 
papyri published by Sachau. 

" The word also survived in its original sense, e. g. Pognon, B, no. 13. 

*• For the form, see Noldeke, Mand. Gram., § 25. 

"2:7, Lidz. 4, Wohls. 2422: 5. 

*• Pogn. B, no. 25, erd. 

" ZDMG, ix, 467, n. 5. 

•• The Persian word was early introduced into the Occident. According to one 
MS. and Symmachus's testimony (margin of Cod. Marchalianus) iraraxpa (+ eidoXa 
as gloss) translates the vn^K of Is, 8: 21, where the unintelligible Trarpia is generally 
found. See Nestle in Transactions of the IXth International Congress of Orientalists, 
(1892), ii, 58. ^ 
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between male and female 'B : «niDnBi nDHD and xnnpi: innians (Schwab 

I am inclined to associate with these patkdras the «^3nD of 38 : 8 and 
40 : 19, where they are listed between the «ni3y and xnD^ne or the »ni3y 
and KHKinD^y. The word would then mean "shrine-spirits*' (Syriac p^rakka, 
Ass. parakku). The change of the first vowel (a to t) is possible.** But 
another etymology may be proposed — from the Persian pairtkd = Pahlavi 
parik (the modern Persian Peri).** These creatures are described as beau- 
tiful seductive witches, are connected with comets, and also according to 
de Harlez are companions of certain genii invoked by magicians. Philologi- 
cally, this would be the most fitting etymology for our word; but its pre- 
cedence in the lists indicates a higher rank than that assigned to the little 
known (so Spiegel) and insignificant Pairikas. 

For the false gods also appears Rnyo ,«mytD (sing. lytD), = "error," 
— ^used like b^bw, etc. in the Old Testament. 

(b) I pass now to those groups of demons which immemorially had 
stood as the evil spirits par excellence. Like the utukki of the Babylonian 
religion" they mostly appear in tribal groups, without personal distinction. 
Most constant among these classes are the pn and p^K' , which may be 
expressed by "devils and demons," with as much or as little of a definite 
idea as these English words convey to us. The onK' occur in the Old 
Testament, the word having an obscure history in connection with the 
Assyrian sedu; in function the IK' is the Babylonian sedu limnu, "evil 
sedu."^ In the later Jewish demonology the TTtr are the hobgoblins, the 

** With 'K = a deity or demon, cf. the use of avfia, "tomb," as grave-demon; 
so in a Greek amulet published by Reitzenstein, Poitnandres, 293, and see his note 2. 
Also in the Syriac Kn«aa, "shrine" comes to mean a god, a false god, and in Peshitto 
of I Sa. 7: 3 translates ni'intyy. In Islam the false gods were called a^nam, "idols/* 

•* Cf. Noldeke, Gram. d. neu-syr. Sprache, § 6, or Mand. Gram., § 20; cf. 
p3«n»Sn, 8: 3. Or an assimilation to Ki3»nD? 

" See Spiegel, Eranische Alterthumskunde , ii, 138; A. V. W. Jackson in 
Geiger and Kuhn, Grundriss d. iranischen Philologie, iii, p. 665 ; C. de Harlez, Manuel 
du Pehlevi, 1880), s. v. in Glossary. 

*• See, for the Babylonian demons, Fossey, La magie assyrienne, c. 2; Jastrow, 
Rel. Bab, u. Ass., i, c. xvi; Thompson, Semitic Magic, 43 flF. 

•* See, inter al., Baudissin, Studien z. sem. Religionsgeschichte, ii, 131, and his 
art **Feldgeister," in Hauck's RE*; H. Duhm, Die bosen Geister im Alt en Testament, 
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prevailing class of demons ; they are the SaifiSvia of the Greek, for which the 
Peshitto returns to the Jewish term." 

As Judaism has its feminine nn^K', so once we find reference to the 
Kn«^n^tr , 7: 14." In II : 5 = 18: 4 = Ellis i, = Lidz. 5, we learn of a 
"king of demons and devils," with which compare Asmodaeus, the king of 
the demons." But in these texts his name is given as «3133, K^K*i:mt<y 
which is found in 19: 10 as name of an evil deity (^K3n 13), while the 
plural in the same text, 11. 6, 13, has evidently the meaning demons or 
deities. In a broken text (Pognon B, no. 24, 1. 19), a «n^en KabtD occurs. 
In 29: 9 the sedtn are described as wbltD ^33, "sons of shadow," cf. the ^^bo 
of the Targum. 

The pvi inherited a good name from the old Aryan theology ( = 
gods), were depotentized in the Persian system, and came into Semitic 
currency through the Mandaic and'Syriac. (The word does not occur in 
Targums and Talmud.") In the Peshitto use of the term it appears to 
apply to the demons of mental and moral disorders, thus indicating some- 
thing distinct from the sedtn,*' 

The "spirits" or "evil spirits" (njn nn, «nr'a «nn, pK^a pnn — 
both masc. and fem.)** form a triad with the preceding species. Levy 

49, 20; Thompson, Semitic Magic, 43; and the discussions by the students of Ass3rrio- 
logical magic, Zimmern (Beitrdge and KAT*), Tallquist, Jastrow, Fossey. Fossey, 
p. 50, quotes IVR 6a, 26, to the effect that the sedu is the demon of the evil eye — 
another proof that demons and their functions were interchangeable. 

" For these and the following demoniac species in Judaism, see Eisenmenger, 
Bntdecktes Judentum, ii, 408 ff. ; Grunbaum, in. his admirable "Beitrage z. vergleich- 
enden Mythologie aus d. Hagada," in ZDMG, xxxi, — esp. 271 ff. ; Weber, Judische 
Theologie, p. 242 ff. ; Edersheim, Life and Times of Jesus, ii, 759 ff. ; Blau, Das 
altjUdische Zauberwesen, 10 ff. ; Levy, ZDMG, ix, 482; T. Witton Davies, Magic, 
Divination, and Demonology among the Hebrews and their Neighbors (London, n. 
d.) ; the art. "Demonology" in Jewish Bncyc; Conybeare, "Demonology of the New 
Testament," JQR, viii, ix; Everling, Die paulinische Angelologie u. Ddmonologie ; 
also v. Baudissin and H. Duhm as cited above, note 34. 

** Cf. Saifiovec daifidviooaiy of the Leyden Papyrus, Dieterich, Abraxas, 194, 1. 10. 

" Also simply the king, KsSd , Eisenmenger, op. cit., ii, 422 (a tradition of the 
"Molek" of the Old Testament?). 

" According to Levy, not found in Jewish literature, op, cit., 488. 

•• Ace. to Baudissin, op. cit., 131, the Harclean version replaces mnw of the 
Peshitto w. Hin. 

*• Cf. Ellis 5 : 4, napai lar . 
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and Blau regard them as ghosts,** but without warrant, as the Rabbinic, 
Syriac and Mandaic use of the word shows. They are the Trveiy/ara irovvpd , or 
aKd^apra of the New Testament, the equivalent of the Babylonian utukki 
limntiti. This development of nn we may trace in the Old Testament 
where "a spirit of evil," "the evil spirit," appears as an agent of Jahwe; 
like the Satan such potencies easily passed into malicious demons. 

The Mazztktn which are prominent in Jewish lore, where they are 
the general category for all demons," appear but seldom. 

These devils, demons and evil spirits in their juxtaposition recall the 
several species so frequently enumerated in Babylonian demonology; e. g. 
as listed more than once in the A/afeZtt-series, the utukku, sedu, rabisu, 
ekimmu, labartu, labasu, ahhazu, followed by the liliths.** But beyond the 
registration of several categories there is no equivalence in name (with one 
exception), in definite character.** A certain amount of distinction can be 
drawn in the Babylonian field, but in our texts no diflferentiation exists. 
Indeed the three species are rather tokens of the several sources of our 
particular magic, the Hebrew (nn), Babylonian ("iK'), Persian («V*i). 
The only reference to the "seven spirits" of Babylonian magic is in con- 
nection with the xn^D^D (see below). 

But it is the Liliths which enjoy the greatest individual vogue in our 
demonology. Many of the charms culminate in that objective; the other 
evil spirits are most often merely generical, anonymous, to whom the 
general compliment of a spell must be paid, but the Liliths are definite 
terrors, whose malice is specific and whose traits and names are fully 
known. 



41 



Opp, cit., p. 482, p. 14. The view that demons were ghosts of the dead indeed 
existed ; see Justin Martyr, ApoL, i, c. 18 and for later Judaism, Eisenmenger, ii, 427. 
They may have been specialized as the spirits of demoniac possession and moral 
temptation (see Blau). For the relation of I'nn and Trvevfiara, see Baudissin in 
Hauck's RE*, vi, 12 f. 

" So Weber, Blau. 

*• Tallquist, Die ass. Beschworungsserie Maqlu, 1894, no. i, 1. 136, v. 1. 77 , N. B. 
just seven species. 

** For the distinctions between the Babylonian spirits, sec Jastrow, op, cit, i, 278; 
Thompson, Devils, i, xxiv, Semitic Magic, i, Fossey, op, cit., c. 2. 
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The genus appears in the Babylonian incantations, as masculine and 
feminine, lilu and lilit, along with an ardat lili,** The two former words 
survived in Jewish demonology and both occur abundantly in our bowls, 
though the Lilin are only pendants to the Liliths. The origin of the word, 
whether Semitic from b^b = "nightmare, nighthag," etc. with Schrader, 
Halevy, et aL, or from the Sumerian HI, "storm," with Sayce,** Zimmem,*' 
R. C. Thompson,** lies beyond my present scope. Probably as others have 
suggested, the resemblance of Sumerian lil to Vb , "night," may have had its 
part in shaping the phantom of Lilith and her troop among Semitic-speaking 
peoples; but I would suggest that the prime connection is not etymological 
but semantic : lil = wind = nn = spirit ;** Lilis and Liliths are specialized 
forms of pnn." 

In the Babylonian the Lilith {ardat lili) is the ghostly paramour of 
men, and her realm is the sexual sphere; hence women in their periods 
and at childbirth, maidens, children, are the special objects of her malice." 
Hence in the bowl inscriptions, made out for the protection of homes and 
the peace of family life, most often in the name of the women concerned, 
it is an amulet against these noxious spirits that is particularly desired. 
We may say that the Lilis and Liliths are the demons of the family life. 

Texts Nos. I, 6, 8, 9, II, 17, may be referred to especially for the 
Liliths. They haunt the house, i : 6, lurk in the arches and thresholds, 6 : 4, 
one dwells in the house concerned, 11:5. So in the Talmud they dwell in 
the beams and crevices, the cesspools, etc.," even as in Greek magic demons 

*• Ace. to Zimmern, KAT*, 459 = paramour of lilu. Better Thompson. {Devils, 
etc., i, p. xxxvii, Semitic Magic, 65), who regards the ardat lili as the more 
specialized (e. g. marriageable) lilith, hence the original of the Jewish Lilith. 

*• Hibbert Lectures, 145. 

" KAT*, 460, n. 7. 

*• Semitic Magic, 66: if Semitic, from root rtt, "be abundant, lascivious." 

*• Cf. nn in Job 4: 15; the wind-draught easily passes into a ghost. 

" The single appearance of Lilith in the Old Testament, Is. 34: 14, represents a 
more primitive stage of the fable than the Babylonian Liliths. She is just one of 
the spirits haunting waste ruins. 

•* See Thompson, /. c. et seq., who discusses the demonology of marriages with 
Jinns, etc. 

" Jewish Encyc, iv, 516b.— In 29: 6 f. (cf. 1. 9) occurs Hi'wai Hnttf»a Hn»W, "the 
evil and the decent lilith"; this recalls the good demons of Jewish lore, ^»aio TTW, 
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are given the like habitat." In No. i they are described as generating off- 
spring with human folks, appearing as phantom men and women to women 
and men by night. Hence the interesting phenomenon of the magic get, di- 
vorce-writ, by which the sorcerer, like a Jewish rabbi, separates these obscene 
beings from their prey.** Especially do they vent their rage on little 
children as the detested offspring of human wedlock; they plague them, 
throttle and devour them, suck their blood (e. g. ii : 8, i8: 6, 36: 9, Lidz. 
5). The name for one of these demons, in No. 36, is "Murderess daughter 
of Murderess," and "strangler." In the Jewish demonology the Liliths have 
the like fiendish character; Bemidbar Rabba 16 affirms that they kill chil- 
dren." In No. II the Lilith is associated with the personifications of 
barrenness and abortion. The figure on No. 8 gives the picture of a typical 
obscene Lilith; she is depicted with loose tresses, one of the characteristics 
of the species, cf. 8:3; cf. Nidda 24b, Emb, loob. The later Lilith thus 
partakes of the nature of the elder lilit and of the Labartu, the enemy of 
children." 

The Liliths are intimately known, their own and their parents', even 
the granddam's names are given, e. g. Nos. 8, 11. At the beginning of 
Wohlstein's text 2416 (= Stube) a whole brood of demons is named." 
Especially in the case of this species most exact descriptions are given of 
their foul ways and apparitions," for the Liliths were the most developed 
products of the morbid imagination — of the barren or neurotic woman, 



Eisenmenger, ii, 431 f., and the good and bad Udu of the Babylonian — ^also so the 
utukku, Fossey, op. cit., 449. 

" Wessely, xlii, 66, 1. 19: they are bidden "not to hide in this earth nor under 
the bed or gate or beams or vessels or holes." 

•* See to 8: 7. The separation had to be legally effected, for the Lilith had her 
nuptial rights or powers. Cf. the tales of the female Jinns in Arabic folklore. 

*• Cited by Weber, op. cit., 255. So also in the Testament of Solomon, ed. 
Conybeare, JQR, xi, 16. But not in the Talmud, according to Griinbaum, Zeits. f. 
Keilschr.'Forsch., ii, 226. 

*• See Myhrman, ZA, xvi, 147 ff. 

" See Wohlstein's note; the mother's name »D»K, "little mother,*' throws light 
on a passage in Pesah. 112a. In general these names are epithetical; cf. the demon 
Ahriman bar Lilit, B. Bath. 73a. 

•• See above. 
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the mother in the time of maternity, of the sleepless child." Somewhat of 
the elder and biblical notion of the Lilith as denizen of the desert appears 
in the expressions «im «n33, nim n'h^b, 17: 3, 27: 7.*' 

A further development of the Lilith is her assimilation with the witch ; 
the descriptions of the species in the Mandaic bowls recall the uncanny 
scenes of the witches' nights which are the theme of still existent folklore. 
The Lilith is the Baskania, (i. e. witchery) of the Greek charms." The 
epithets "cursing," and "undoing," e. g. 34: 13, belong to this phase of the 
Lilith-idea. 

Very interesting is the similarity of the Semitic Lilith, and in course 
of time her assimilation to the psychological horrors which haunted men 
elsewhere, especially to the identical forms in the Graeco-Roman demon- 
ology. I refer to the Lamia," the Empusa," the Gello,** the Marmolyke 
and Gorgons, and the incubi and succubae!^ In connection with the text 
No. 42 which presents the legend of the Lilith-witch, I take occasion to 
present the parallel forms of this conception as found in the western 
world. This developed myth is a later accretion to the ancient inchoate 
ideas of these monsters. 



■• For the psychological basis and subjective fact of these apparitions, see 
Roscher, "Ephialtes" c. i, in Abhandlungen of the Saxon Academy of Sciences, vol. 
XX (1900). 

* Cf. ekimmu harbi, Maklu-strits iv, 1. 22 (Tallquist, p. 66), and the exorcism, 
"evil spirit to thy desert," Thompson, Devils, i, 152, ii, 26; cf. i, 167, 191 ff. The 
banning of the demons into the desert and mountains (cf. Mt. 12: 43) is frequent in 
the magical papyri, e. g. in an amulet published by Reitzenstein, Poimandres, 294: 
Iva airi^.^are kv aypioic 6peaiv kgi eKEiae ipvyadev^^creTe , Cf. Wohlstein 2422 (1. 28), 
*'go and fall on the mountains and heights and the unclean beasts." As Wohlstein 
notes, the latter clause is a most interesting commentary on the anecdote of the 
Gadarene devils which asked the liberty to enter the swine, Mt. 8: 28, etc. 

" See at length under No. 42. 

•* Daremberg and Saglio, Dictionnaire, s. v. 

" Pauly-Wissowa, RB, s. v, 

•* For Gello as a lilith-name and as probably equal to Ass. gallu, see notes to 
No. 42. 

" For the incubi see Roscher, Bphialtes, 60. The special demon which is the 
subject of this classic treatise corresponds to the male Lili of our texts, but his 
vogue is far more extended. He is in form goat, satyr, faun, etc., a rural as well as 
a domestic terror. 



J. A. MONTGOMERY — ARAMAIC INCANTATION TEXTS. 79 

A long list of species of demons still remains to be considered, most 
of which are not much more than names. One of the most frequent and 
evidently most dreaded is the class of the r^D30 or Kn^D3D. Once they 
are spoken of as the "seven 'D of night and day/' i6 : 7, recalling the Seven 
Spirits of Babylonian mythology." Stiibe (p. 59) suggests derivation from 
^M, "bind/' and Myhrmann (p. 350) compares Assyrian kabalu used in 
incantations. I venture to suggest metaplasis with the Syriac 13^, "hold, 
seize," i. e. "take demoniac possession of," so that we may compare this 
species with the Babylonian ahaz::u!" Cf. KaraXafipdvetv ^ Mk. 9: 18, and the 
terms narexdfuvoi and k6toxoi, indicative of supernatural possession." 

There are the evil angels,* who are called TB^p =• sacri, in 4 : i ; the 
"angels of wrath and the angels of the house of assembly.'"* We read 

of the iiawbo '^TJO , 37: 8, rites in which angels were bound to hellish 
operations. The word is used of pagan deities in 36: 5 (cf. 19: 13), even 
as &ry^^^ appears in the papyri." The angel of death who shudders at 
the Great Name appears in 3 : 6, Schwab F. 

"The Satan" appears and also "the Satans," as in Enoch (40: 7) and 
Rabbinic" ^and Arabic lore. There is no amplification of the doctrine of 



•• Cf. Thompson, Semitic Magic, 47. 

" Ibid., p. 43, etc. 

*• See Tambornino, De antiquo daemonismo, 56. 

• Cf. Mt. 25: 41, Rev. 12: 7, "the devil and his angels," and the absolute use of 
the word in this sense in I Cor. ii : lo, with reference to the myth in Gen. 6. Blau 
notes, without citation, an evil spirit enpn nn, p. lo, n. 2. For evil angels, see Volz, 
JUdische Bschatologie, § 23. 

" Wohlstein 2422. The editor makes no comment on this or the parallel phrase 
in 1. 7: KfiBf^aa n»3i no'K. nO'K evidently equals »3kSd (see below, note 112). The 
**house of assembly'* recalls the ancient Semitic idea of the 1J?1D in. Is. 14: 13, the 
assembly of the gods on the Semitic Olympus, — Walhalla having become a conventicle 
of demons! (Demons are located in the north by Jewish legend, Pirke R, Blieser, 
iii, and other reff., in Eisenmenger, op. cit., ii, 438.) Or '3 'a = ffwayoytf, hnKknala^ 
may refer to the conventicle of a magical cult (cf. **the synagogue of Satan," Rev, 
2:9). But the phrase is probably to be interpreted from a passage in a "Christian" 
amulet published by Reitzenstein, op. cit., 295, top: bpKll^o vfidg ra haKdaia i^^tcovra 
weiffiara t^ kukhjaiaq tov nov^pov. 

" E. g. Dieterich, /4&rajra.r, 192, I. 10; so also in the LXX, e. g. P^. g6: 7, and an 
inscription cited by Cumont Oriental Religions, n. 38, p. 266: diis angelis. 

" Debarim R,, c. ii: "Sammael the head of all the Satans," quoted by Weber, 
JUd. TheoL, 253. 



80 UNIVERSITY MUSEUM. BABYI^ONIAN SECTION. 

the individual Satan. Once with the Satans (35: 4) are associated the 
te^DiD and i^bu«n, the former a class of seducing spirits (metaplasm of 
\/ KtDD ?) " the latter the almost unique Semitic transliteration of Sidpohn, 
In 2: 3 are mentioned the ^33nb^y3l ^:d, the Fiends and Foes. 

The ppn'* appear in association with the TpW. The Rabbinic and 
Syriac «pv is a meteor, blast of wind, etc. ; in the Mandaic it has the more 
general sense of a plague." The Mandaic has inherited an old Babylonian 
idea of the zakiku, "blast," as a demon, and then death-demon." The 
Satyrs, Dn^yC' , appear once, 5 : 4, a reminiscence, as the form shows, of 
the Old Testament." The pinc' of Schwab G are black devils; cf. the 
title of Satan ^fuldq^ in Epistle of Barnabas, 4: 9. 

In Hyvemat's text occurs the phrase TWob^tn «ra, which Grunbaum 
most plausibly translates "the Jinn of Solomon."" The word would then 
be one of a few terms in our texts which suggest Arabic connections (see 
xn^^bc', rp^K', below). But the reserve is to be made that, as Noldeke 
maintained, the root is common-Semitic, and the spread of the word may 
well have antedated the Muslim Conquest. We may compare the god 
Gennaios cited by Cumont in Pauly-Wissowa, vii, 1174. The ^^\ of 37: 6 
is to be explained from the Mandaic «1313 (Syriac «113 Arabic jund), 
"troop"; devils molest their victims in bands, cf. the name "Legion" 
assumed by the demoniac in the Gospel, and the "tribes" (KHD'nB') of 
demons in 38: 6; also cf. 13: i. 



" Cf. I Tim. 4. I, "seducing spirits and doctrines of devils." 
'* So probably read for^pj? in Hyvernat, 1. 4; in 19: 13, »pj?T. 
" Norberg, Lexidion, 55. 

" Muss-Arnolt, Diet., ad voc, cf. the }unu zikiku, "roaming windblast," Thomp- 
son, Devils, ii, 4, 1. 27. For the simile of demons to storms, see ibid., i, 89, and 
compare the etymology of lilith (see above). For the word see 12: 8. 

" But the idea of the hairy goatlike demon which obsesses its victim with 
mischievous or obscene purpose is universal. Cf. the Arabic ifrit, asabb, with the 
same root-meaning; Wellhausen, Reste des arabischen Heidentums, 135; Baudissin, 
Studien, i, 136. The same phenomenon is abundantly vouched for in the Greek 
demonology; see Roscher, Ephialtes, 29 f., for the goatlike form of the Ephialtes, 
and p. 62 for its epithet pilosus; and compare Pan and the Fauns. See Roscher, note 
285b, for similar representations in the superstition of India. In 5: 4 the satyrs are 
represented as haunting a particular stretch of road. 

'■ Probably to be read in 37: 10. 
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In 15: 6 and Myhrman 1. 2 are found the pn\ The second 1 
is sure in my text; Jastrow's and Levy's lexicons give the word as a 
variant to Knn^ , "ostrich/' but doubtless the former is the correct spelling ;" 
the root is onomatopoetic (cf. bb\ and English "howl*' and "roar"), con- 
noting a howling creature and was applied to the ostrich — so the Tosefta 
(see Jastrow) ; but in the Targums it generally translates the Hebrew D^^V, 
D^:n. the uncanny creatures typical of desolation. In the Syriac, Kin^ 
is jackal, translating D^:n. But the Rabbinic references indicate that it 
was rather a fabulous than a zoological species, akin to the liliths, satyrs 
and vampires that haunt ruins, and this connotation appears in the Syro- 
hexaplar to Is. 34: 17, translating TV^b^b by «11T , while Symmachus gives 
7Mfiia .•• This equation gives the key to our present word. The Babylonians 
represented their demons in uncouth shapes of birds and animals.** 

Besides the use of certain generic terms, such as KDC^, "oppressors," 
there remain several rare or obscure species: the ^2^b, also ^3«t3^, probably 
metaplastic for battdid, "undoer"; the WKeb (alongside K3KIDD) No. 20, 
probably from root tDlb "curse/'" or a form of the Targumic «3t>D, "shade- 
demon." The ptDBCr in Hyvernat, 1. 3, for which Grunbaum (p. 221) cites 
the Arabic sifut, species daemonis, is probably to be read pD3B', "plagues" 
(see p. 80). For the ^DO, possibly "familiar spirits," see to 6: 2. 

There are also names of individual demons. Some can be identified: 
the xn^DtDn, corresponding to the Arabic ghul (see to 8: 2) ; ID a depo- 
tentized deity." Some are recognizable epithets : K13« 3 : 2, K^^nno 37 : 10, 
nncr Schw. F. Others defy etymology: PjlpnipnC'X Pogn. B, ip»n 34: 10 
(q, V. for a possible interpretation), K^n^l 3: 2, n^jnon Schw. G.Long lists of 
such obscure names are found in Schwab F and G ; these are probably on a 



*• According to Jastrow, Lagarde's editions of the Targums have everywhere this 
form ; ^SlS* appears as a variant in one place. 

•• See Field's Hexapla. N. B. the interpretations of the uncanny creatures in 
this passage as demons by both the Greek and the Targum. 

•^ This word is to be distinguished from im, an eye-disease (see below) ; 
because of the uncertainty of the spelling of the two words the 'I'll at end of 
Schw. G may be the one or the other word. 

" Cf. the Syriac KaiKW. 

" Stube, I. 4. See Pognon, Inscriptions sitnitiques, 82; Clay, Amurru, 162. 
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par with the mystical names of the angels (see § 13)." Finally we may 
note the blanket-formulas for demons who are named and who are not 
named, and which have their parallel in the Babylonian,** and in the Greek 
magic* 

There are comparatively few certain references to ghosts; the r^^» 
etc., as spirits of the dead, may include them." One case in point is found 

in No. 39: "charmed the lilith that appears to her [in some shape] ; 

charmed the hlith that appears to her in [the shape of ?] Tata her 

niece; charmed all the defiling ghosts, KDWDl, that have entered, which 
appear to her in dreams of nights and visions of day." Here a definite 
ghostly apparition is really a diabolic delusion. Also Nos. 20, 25 contain 
general charms against' ghosts. One technical term for ghost possibly ap- 
pears, KD^^^B' (see to 8: 2). The last of Wohlstein's series, 2422, appears 
to be directed against ghosts and is an interesting example of necromantic 
spell. Familiar names are given to the spirits and they are cajoled to do no 
harm. Also in Wohlstein, no. 2422 appears the )JVD n^ my^p JV2 nn. 
There is constant reference to dreams (WD^^n ) and apparitions ( W11D*T, 
Kr?n)," which are the milieu of demoniac and ghostly apparitions, cf. 7: 
13; hence ^niB' 'n , "disturbing dreams," in which phrase the noun is 
practically personified — a category of evil spirits. We have such a com- 
bination as: K''Wm Knwn Kninn (Pognon A), in which nn are impure 
conceptions of the night (cf. D^n in Syriac) ; the second word, which 
Pognon does not explain, is doubtless the Talmudic illBT, "leaper," exactly 
the Ephialtes of the Greeks, a kind of incubus.'^ This distinction of the 
dream from ghost or demon represents a later psychology. Charms against 
dreams are frequent in the Greek papyri; thus against oveipovc ^piKr<M,^ 

" This giving of unintelligible names to demons may be in imitation of Persian 
diabolology; see Jackson in Geiger and Kuhn, Grundriss d, iranischen Philologie, 
iiif 659, listing 54 individual demon names. 

•* Thompson, Devils, i, 153. 

" E. g. 6aifi6viov KaX fif} Iwofia^dfievov , Pradel, Griech. w. sUdital Gebete, 22, 1. 2. 
" For a typical Babylonian incantation against ghosts, see Thompson, Devils, i, 
37. 

^ For oneirology in later Judaism, see Joel, Der Aberglaube, i, 103. 

* See Roscher, Bphialtes, especially p. 48 f. for the etymology. 
■ Wessely, xlii, 31, top. 
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jrai?of;**another against enemies, robbers, etc. and ^povq and ^avT&ofmTa hveiptjv.^^ 
These dreams and the similar panic fears of day and night are also referred 
to in extenso in GoUancz's Syriac charms.. 

(2) 

Respectable or "white" magic includes not merely the laying of evil 
spirits but counter magic** against the machinations of hostile sorcerers. 
Just so the Babylonian Maife/M-series devotes itself to the rites of destroying 
the witch by means of simulacra which are consumed in the fire; the 
Greek magic has the same defensive purpose. The Mandaic texts recall 
somewhat of the ancient dread of witches with their description of those 
uncanny and obscene persons, and, as I have noted above, the witch and 
the lilith are practically identified. 

It was most efficacious if the sorcerer were known so that he could 
be named and the "tables turned" upon him by casting upon him his malign 
arts, for no curse "returns empty." Such a case appears in Schwab 0; 
all the evils that have fallen on the victim are bidden to fall on the head 
of fittDK na fcODiK. But examination of the name reveals that it is fictitious; 
jnWK means "spellbinder" and fittDK simply means "mother." The writer of 
the bowl has satisfied his client by assuming that he knows the adverse 
sorcerer's name. It is nothing else than the legal "John Doe." In like man- 
ner, in Wohlstein 2416, all evil works, etc., are commanded to return 
against their instigator. 

But inasmuch as the sorcerer's names are not generally known, the 
incantations content themselves with listing the various kinds of magical 
practices and putting them under the potent spell. The Surpu-series 
illustrates the prophylactic practice; for instance, its third tablet" is con- 

•• lb., 42. 

" lb,, 64. Dream-magic was highly developed among the Greeks; we have 
charms for sending dreams, oveiptmofinot , e. g. Dieterich, op. cit, 191, 1. 15. Magic 
is required as an antidote. Hence dreams are listed with other maleficent agencies, 
e. g. : irveifftara x^Avia^ hfiapTlai^ bveipoiy bpicoij patTKavia; Wessely, xxxvi, 81, 1. 81. 

" Probably technically expressed by r^3*p. 

" Zimmem, Beitrdge, 13. 
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cerned with breaking every possible kind of ban (mamit) that may have 
befallen a person. Hence a recurring phrase in the praxis of the fifth 
tablet: "may the curse, the ban, the pain, the misery, the sickness, the 
grief, the sin, the misdeed, the impiety, the transgression, the sickness, 
which is in my body, be peeled off like this onion." We mark here the 
union of curses, etc. with evils of the flesh, just as they occur in our bowls. 

Accordingly we find exorcism effected with this prudent intention 
against paytD, etc.;"' ]'\r\n (+ rr-a)" "black arts," perhaps generally 
with the sense of poisoning, = (^pfiaKonoiia'^ «nnD, "sorceries," 39: 4;** 
«nnp, "invocations," (the singular T\'^^p in 16: 10), the fniK?,f/ffeig or lepol 
^6yoi of maleficent magic,*' also termed the 'pn «^pn2. There are the 
various terms or kinds of curses, the mamit of the Babylonian, the 6p«o' 
of the Greek magic; the «nD1^, especially in Pognon's Mandaic bowls, 
where the authors of these bans are specified, e. g. no. 15: father, mother, 
prostitute, foetus, laborer, master who has defrauded him, brothers; also 
the frequent nT3, maleficent "vows" and the «Dnn, which is the Syriac 
Christian equivalent of avddefm^ perhaps also ^n^« (Wohlstein, 2426: 5).** 
This listing of the bans and their originators has its abundant parallel in 
the Babylonian magic; e. g. the third tablet of the Surpu-series, already 
cited, in which all possible kinds and origins of curse are listed in 165 
lines: of father, mother, grandfather, grandmother, brother, sister, etc., 
posterity, infant." The unborn child, naturally regarded as homeless and 
miserable, hence a malignant wraith, is classed in the Babylonian magic 

"• For this and following technical names for sorcery, see § 11, beginning. 

•* Cf. the Latin equivalents, nefaria sacra, maleficia, artes nefandae, malae artes; 
see Abt, Die Apologie des Apuleius, 30. 

•• So in the Syriac, also in 7: 13. But <f>dpfjtaKov survived in a good sense in 
literature with magical tinge, e. g. in no. 30 of Bishop Serapion's prayers, "Thy name 
be a ^. for health and soundness." For an extensive discussion of the word, see 
Abt, Apuleius, 112. It is formally impossible to distinguish between the words 
"sorcerers" and "sorceries," except in the Mandaic. Cf. the use of the adjective 
KBfKiin, 39: 6. 

•• For these words see the convenient summary in T. W. Davies, Magic, Divin- 
ation and Demonology among the Hebrews and their Neighbors, 44 ff. 

" See above, § 11. Pognon was the first correctly to interpret this term, B, p. 19. 

" In 2 : 6 we find KfiDinK, KfiDB', Kmna, used of the "white magician's" own work. 

•• A similar list in Ellis 3 = Schwab B. In the later magic these classes are 
listed in exorcism of the evil eye. 
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as in the Mandaic citation with the causes of ban, and so too the hierodule 
or prostitute."* The difference between the Babylonian mamit and these 
Knoib is that the former has rather the sense of taboo, the latter of a 
malicious curse effected under foul auspices.*** 

Then there are the "names," e. g. i6: 8, KnnDltr, of hostile invocations,'** 

and the ^^^^ f "words," curse formulas, including the informal imprecation. 
Compare "the evil word" of the witch in Babylonian magic,** and the 
current Babylonian phrase, "the evil mouth, the evil tongue, the evil lip."'** 
The Talmud has the principle, "None open his mouth to Satan."*** By a 
natural passage of thought the tongue and the mouth come in for exorcism, 

e. g. : "Bound and held be the mouth, and bound the tongue, of curses 

Bound be the tongue in its mouth, held be its lips, shaken .... the teeth 
and stopped the ears of curses and invocations."*** The binding of the 
tongue is a frequent element in the Greek magic; some thirty of the Karddeofioi 
in Wiinsch's Appendix of defixiones to the Corpus Inscript, Attic, are for 
binding this "unruly member."**' 

Further objects of exorcism are the ^n, "mysteries," the sacramental 
rites of maleficent cults; the Kn"rtD3K (Stiibe, 1. 2) and nD3 (Wohlstein, 
2426: 5), enchantments effected by priests (pon).*** A unique word in 
its use in the bowls is KnDbtrK, found coupled with the above terms. Halevy 
and Wohlstein*** compared form IV of the Arabic verb and rendered it as 
a delivery to evil. But it is to be compared with the Targumic loi^B'K , used 

*• Jastrow, op. cit., i, 367, 373. 

*" So the Greek mrMtafioL , and the Jewish collection of charms in Thompson, 
"Folk Lore of Mossoul," PSBA, xxviii-ix. 

"* Cf. the names of Hecate in the Greek KardSeafioi, e. g. Wiinsch, Antike 
Fluchtafeln, no. i. 

"• See Jastrow, op. cit., i, 285. 

^•* Fossey, op. cit., 50, with citations. 

** Berak. 19a, 6oa, Ketub. 8b; see Joel, Der Aherglaube, i, 70 (but rationalizing), 
and Blau, op. cit., 61, with Talmudic instances. 

"• L'dz., 4. 

*" Deissmann, Light from the Ancient East, 307. An amulet of later age 
(Reitzenstein, Poimandres, 295) analyzes the evil tongue into the lie, accusation, 
magic, sycophancy. 

*** So rightly Stiibe; the heathen priest was, and at last appeared exclusively 
to be, a magician. On the second of Wiinsch's Fluchtafeln is the design of an altar. 

** Cotnptes rendus, IV, v, 292; ZA, viii, 336. 



86 UNIVERSITY MUSEUM. BABYWNIAN SECTION. 

in Targ, Jer. to Lev. 8: 28, etc., in sense of dedication, = lOn. Its counter- 
part is found in the Mandaic system, where the KOKoi^tr are the r^A*fo<,"o 
and it is the exact equivalent of the Greek reTier^^ the (magic) rites."* Also 
the usual terms, the nD^«,*" the 'b^p, "countercharms," the ni3'»p, etc., all 
are listed for exorcism. * 

More obscure are the «ninD (Ellis 3: 10) = "hidden arts" — with 
which may be possibly compared the KrmC' of Schwab R, and Wohlstein, 
2426: 6."' Also the ^nsip^B' (once ^HDlpnB'K) have aroused question. 
Schwab proposed ^p^, "envisager," of the evil eye; Stiibe, Wohlstein, 
Lidzbarski, connect with the root "to knock" (cf. ^pv used of a Lilith, 
II : 6)."* This meaning is corroborated by the amulet of Lidzbarski's just 
cited, where it is parallel to Kinn and Knp(l. 11 ff +)> wasting and mishap. 
But from its peculiar intensive form I think the word must have some con- 
nection with magic arts; cf. the modem spiritualistic knockings and 
rappings. 

Probably the exorcism in the fragment published by Schwab, PSBA, 
xii, 299, from sin and guilt (KHKon, KD^B'K), immediately after "arts" and 

"• Brandt, Mand. Rel, 120, 170; Mand. Schr., 8, n. 5, 36, n. i; Noldeke, Mand. 
Gram., p. xxviii. 

*" Dieterich, Abraxas, 136. Stiibe (p. 37) first offered the explanation given 
above. Pognon discusses an obscure phrase in his bowls p3Kno^VKi ns'riB (B, p. 49), 
translating "and their adherents." Lidzbarski treating the same phrase (Bph, i, 94) 
rightly takes exception to such a form and translates, "I deliver them," which is 
unsatisfactory. Probably our noun is to be understood here, reading the nominal 
suffix p — for the verbal p3' — . Our word may be a translation of the Greek reXer^; 
but n. b. Robertson Smith's note on the mystery idea involved in aslanta (he might 
have added the Hebrew O'O^B'), Rel. Sent., 80. 

*** Noldeke, Z. f. Keils.-forsch., ii, 299, animadverting upon Hyvernat holds that 
KID'K, translated "prince, angel," always means "charm." Now the parallelism in 
Wohlstein 2422 between Kntr»33 n«3T nO'K, 1. 7, and '3 '3T 'SKStJ, 1. 15 (see above, 
n. 70), appears to approve Hyvernat, while in the Talmud 'K = "genius, angel" 
(e. g. '31T0T 'K, angel of nourishment). But Noldeke's etymology is doubtless right; 
a genius to be invoked was himself called an incantamentum. A proof of this is 
found in the Mandaic amulet published by Lidzbarski in the Plorilegium dedicated 
to de Vogiie, p. 349, in 1. 29 f. (not understood by the editor— cf. 1. 210), where Hibel 
Ziwa is the KOonsT kib:i, "the True Charm"; 'a = Kio'p = kiD'K. Cf. the Mandaic 
genius "Great Mystery." 

"* Wohlstein: "bose Schickungen" ; or it may be related to Assyrian sataru, 
saddru, "write," of a written charm. 

"* So in a Babylonian text, of demons: "The man they strike, the women they 
hit," Fossey, op. cit., 282. 
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"vows," with which compare the B^a DyrK in his text M i8, is exercised 
against practices which magically placed "sin" on the shoulders of some 
innocent person. Compare the symbol in Zecharia's vision of the removal 
of wickedness and its curse to the land of Shinar (Zech, 5). But there 
is doubtless a reminiscence here of the old Babylonian forms in which a 
sense of personal guilt appears in the incantations; so frequently in tablets 
5 and 6 of the Surpu-series, e. g. 5, 1. 77 ff., where the summary is made of 
"the curse, the ban, the pain, the misery, the sickness, the ailment, the sin 
(arni), the misdeed (serti), the offence (hablati), the transgression 
(hititi)." The above would be the only case then of a sense of sin in 
our texts, but from the point of view that the sin has been inspired by a 
demoniac force. Heitmuller pertinently remarks :"* "Die Sunde ist ein Art 
Besessenheit." And so sins are listed in the Greek objects of exorcism, e. g. 

irveiffjutra x^^^^i dfjutprlaiy bveipoi, bpicoiy Paoicaviai.^^^ 

The malice (K^n^^D = KnKJD) of Lidz. 4 is the enmity which magic 
could conjure up against an enemy, a dreaded means of revenge, and very 
frequent in ancient magic. Compare the Jewish charms from Mossoul 
having this specific object,"* and for the Greek world the Cypriote leaden 
tablets published by Miss L. MacDonald,"* in which the gods are constantly 
invoked to suppress the wrath and anger and power and might of the 
adversary."* A tablet to provoke such malice against an enemy is no. 2 
in Wiinsch's small collection.** The" B^a ^n or r^a h'^n (30: 4) is a 
summing up or personification of all this kind of evil potency. 

Particularly dreaded were the material means of sorcery, amulets, etc., 
which themselves came to be personified into evil spirits. The most 
frequent of these objects of exorcism are the niDin (sing. KniDin),*" small 
stones, beads, etc., carried singly, or on strings and necklaces, primarily 
used as amulets, but coming to possess at least in the Mandaic superstition 

"• Op. cit., 307. 

"• Wessely, xxxvi, 81, 1. 1443 ff. (the Paris Papyrus). 

"* Thompson, PSBA, xxviii, 106, 108, etc. 

"• lb., xiii, 160. 

"• Cf. the charm in Wessely, xlii, 60 f. 

"• See the editor's comment, p. 8. 



an 



For their character as spirits, see Noldeke, Mand. Gram., 76. 
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a baneful influence."* We might think of the manipulation of, for instance, 
an opal to bring another ill-luck ; but probably the objects are more obscene, 
joints of dead men's bones, etc. Their standing epithet is "impious," — 
Knonn 'n , and we read of their "tongue," e. g. 2 : 7.*" The Kfip^j? , "neck- 
lace charms" are exorcised in like manner,"* also the pi^K' (15: 6, q, v.) ;"* 
KDO , "pebble," Ellis 3: 11, would belong to the same class, but it is prob- 
ably to be read «D13. 

The magic bowls themselves are among the evil influences (7: 13, 

perhaps Ellis /. c.),'and so the magic knots, ntD^p, 7: 13, and np^y (?) 

« 

34: 10. There is one reference to the magic circle of the doctors of sorcery, 
K'»3K2i nKTH,**" and to the use of wax, tn^, both in 39: 7 {q. v,). The 
^^D of 7: II (q, V,) and the ^^313 of Pognon B, no. 27, may be explained 
like nwrn = circles. The ^Dn of 7: 13 (q, v.), entered between the "arts" 
and "bowl," may be the hairs of the victim as used in magic. 

"* The museums of antiquities possess many such necklace charms, which are 
often composed of stones of the shape of a drop or an eye — prophylactic against 
the evil eye? See for example, the illustrations to the art. "Amuletum" in Daremberg 
and Saglio, Dictionnaire des antiquites grec. et rom; Elworthy, The Evil Eye, fig. 
21. For the use of stones in Babylonian magic, see the 3d tablet of the Lahartu- 
series and Myhrman's note thereon, ZA, xvi, 151 ; cf. Jastrow, op. cit., i, 338, and 
Thompson, Semitic Magic, p. Ixiii. In Syriac K')Din is also used of the joints of the 
vertebra = the sappu of the ass as prescribed in the Labartu texts. With this cf. 
the prescription of parvum asini freni anulum in digito portandum, Cyranides ii, 15, 
6, ed. Mely and Ruelle, Les lapidaires grecs, Paris, 1898, quoted by Tambornino, De 
ant. daemonismo, 83. The mystical properties of stones in Egyptian lore is well 
known, and they were associated with the metals and planets; see Berthelot, Les 
origines d'alchimie, Paris, 1885, 47, 218 ff., etc. For the use of stones and bones as 
prophylactics against the evil eye, see Seligmann, Der hose Blick, ii, 24, 141 ff. For 
Hellenistic references and bibliography, see Abt, Apuleius, 115. Buxtorf and Levy, in 
their dictionaries, s. v., and Griinbaum, ZDMG, xxxi, 263, understand these charms as 
pearls or corals. 

'" Cf. the Xi-do^ fi^yvng nviuv: see Abt, op. cit., 115, 121, and n. b. the baitulia 
described as ?ui9oi ifi\fwxoi by Philo of Byblos, Eusebius, Praep. evang., i, 6. 
'** Once, as though misunderstood, masculinized. 'P^K, 12. 9; also Knp3K. 

*" For these articles see Krauss, Talntudische Archdologie, i, 203 ff. ; Blau, op. 
cit., 91. 

"* For the Babylonian ideas of the virtue of the circle, see above, § 8. Choni, 
the famous rainmaker in the Talmud, was called S:i5?t3n, the circle-drawer, because 
of his use of this device, Taanith 3: 8; see Blau, op. cit., 33. According to Joel, op. 
cit., i, 33, Choni was an Essene, but he appears to have stood in good repute with the 
orthodox. 
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To that very malignant potency, the Evil Eye — Nature's endowment 
of sorcery — there is comparatively little reference in the bowls, although 
in the later magic of East and West it is often the chief, if not the sole 
object of exorcism/" The longest pertinent passage in the Nippur texts 
is 30 : 3 f . : "the eye of man or woman,"* the eye of contumely, the eye that 
looks right into the heart." By the word «r«Oi Pognon, B, p. 41, 
thinks is meant one who casts the evil eye. Or from its idea of "beckoning" 
may it be connected with the malicious "putting forth of the finger," e. g. 
Is. 58: 9 and cf. possibly Code Hammurabi, § 123. Griinbaum is doubtless 
right in holding'** that among the Jews the evil eye was of a different char- 
acter from the western Jettatura, referring rather, as also in the Old Testa- 
ment (cf. also Mt, 20: 15), to the moral powers of envy, hatred, and so 
forth; the evil eye is rationalized and moralized. Wellhausen also notes 
the connection of the evil eye and envy in early Arabian thought.** 

(3) 

We come now to those objects of exorcism which to modem science 
and "common sense" appear as natural physical or psychical maladies, but 
which ancient thought regarded as actuated by demons, even to the extent 
that the malady in question was personified as an evil spirit. It is a question 
how far we have in this phenomenon the survival of ancient animism which 
peopled the universe with spirits good and evil, and how far in the fin de 
Steele magic of these bowls we have the result of a (poetical?) personifi- 
cation of evil which comes to be taken as real by the superstitious mind. 
The ancient demonology survives but it is reinforced by the hypostatizations 
and personifications of the play and fancy of the later mind, working some- 
times in the field of a worse superstition, sometimes at the service of the 
free and philosophic imagination."" In the Old Testament the Word, the 

"* For Talmudic notions, see Blau, Zauberwesen, 152; Joel, Aberglaube, i, 74. 

"■ A Palestinian amulet published by the writer in JAOS, 1911, 281: ''from the 

eye of his father, mother, women, men, virgins ailment and shame and spirit 

and demons." 

^ ZDMG, xxxi, 26o| f . 

"" Reste arab. Held., 143. 

** Cf. the issue of the Platonic Ideas into the Gnostic Aeons. 
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Spirit of Yahwe, even his Sword (Am. 9: 4, cf. Gen. 3: 24), are person- 
ified; the evil spirit of Yahwe (i Ki. 22) becomes in the end an evil spirit 
antagonistic to its origin; the sevenfold gift of the Spirit in Is. 11, 2, 
Greek text, issues in the Seven Spirits about the thrpne of God, Rev. i : 4. 
And so the Chariot and the Wheels and the Beasts that accompany God's 
theophany came under the same treatment of mystical personification."* It 
is a similar phenomenon that we find in the Testament of Solomon; the 
seven demons brought to book by Solomon give their names as "Deception, 
Strife, Battle," etc. or the thirty-six elements (<n-o/;t««) are hypostatized 
into moral essences;"* and in the same manner the Church personified the 
Seven Deadly Sins, which the Protestant Spenser dramatized in his perfect 
poetry. For various psychological reasons there was an increasing multi- 
plication of the evils against which exorcism might be practiced; not only 
specific demons, like Tiu the Babylonian fiend of headache, but diseases 
under other names, and social evils such as enemies, loss of property, shame, 
might be exorcised. Probably the more intelligent man regarded this as a 
rational substitution for the elder demonology, while to the superstitious it 
merely meant more demons. At all events in the later magic we find more 
of the hypostatization of natural ills — ^how seriously it is to be taken is not 
always certain, and their commonplace names are simply given, whereas 
the old Babylonian magic would name the demoniac germ of the malady. 
Hence in our lists of exorcised ills we have in addition to the actual devils, 
already catalogued, series of evils which are somewhat on the borderland of 
diabolology. The old exorcisms still are effective but the old demonology 
is not ample enough; a man wants to exorcise headache, while he may be 
skeptical as to the existence of Tiu. Probably too as the exorcist ("medicine 
man") was also the physician, and medicine was bom out of magic rites, 
we may observe in the naming of the actual maladies an intrusion of the 
rational spirit."* 

*** So the "thrones, dominions, principalities, powers," of Paul (Col. i : 16) ; 
not only Gnosticism worked out this line of thought but also the Church took this 
heavenly hierarchy seriously. 

**• JQRf ix, 24, 34. So in Hermas, the vices of the tongue are called dcufUvta 
(KaraXaMa, etc.) Mand., ii, 2: 3 ; cf. v, 2: 7; xii, 2: 2. 

"* Ahhasu becomes the name of a certain fever (a "yellow" fever), Kuchler, 
Beitr. z, Kenntniss d. ass.-bab. Medezin, 61. N. B. the assignment of the several 
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In the Babylonian we find cases in the magical texts of the summariz- 
ing of specific rfialadies along with the demons. A long and interesting 
example is presented by Jastrow."* The series is introduced by a list of 
physical ills — contortions, broken limbs, affection of liver, heart, gall- 
bladder, etc. Then follow the evil eye, curses, calunmy, etc., and then 
certain named demons ; the text is an interesting predecessor of our inscrip- 
tions except that it places the maladies first. Is this the consequence of a 
rationalistic tendency? In the texts published by Kiichler we find semi- 
magical prescriptions for diseases alone. 

The New Testament gives a first-hand insight into the popular demon- 
ology of a representative portion of the oriental world at the beginning of 
our era. We find there devils of dumbness and deafness and blindness 
(Mt, 12: 22yMk, 9: 17, etc.); one woman had "a spirit of infirmity," 
irvevfLa cur^eveiac , Lu. 13 : II ; Simons mother-in-Iaw was seized with a great 
fever and Jesus rebuked the fever, iizerinrjaev^^ r^ irvperifi^ even as in another 
case he rebuked the wind. And Jesus gave his disciples power "over un- 
clean spirits to cast them out and heal every disease and every malady," 
Mt. ID."" 

In the Egyptian magic there is the like identification of diseases with 
demons,*** and the Greek magical papyri are full of it. Cf. the title of a 

charm given by Wessely, ^hucrfipunf aufiaro^hi^ irpd^ Salfiovagy irpdf ^avrdofiaray 

irpbc ndaav v6aov Kal ffdi^of/** So in the samples of Syriac charms published 
by GoUancz*** we have the same summarization of "all manners of diseases" 
along with the demons, e. g. p. 79: Exorcised, etc. be "all demons, devils, 
phantoms, every practice, all temptations, unclean spirits, cruel dreams, dark 

demons, asakku, namtaru, etc., to the different parts of the body, head, throat, etc.; 
Myhrman ZA, xvi, 146. 

"• Rel. Bab. u. Ass., i. 367 ff. As Jastrow says, we gain here "a further insight 
into the connection between the medical calling and that of the exorcist." Other 
examples, Thompson, Devils, i, 17, 145, etc. 

^ = Hebrew ij?a. 

^ An angel iyyeXo^, of fever, et al, appears in Byzantine charms; see Reitzen- 
stein, Poitnandres, 19. It is the Rabbinic KiD^K, discussed above, n. 112. 

"• See at length Conybeare, JQR, viii, 583, etc. 
"• Cases cited by Budge, Egyptian Magic, 206 ff. 

•^ xlii, 39, 1. 589. 

"* Actes du iiidme Congris des Orientalistes, Section 4, 77, 
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apparitions; fear'** and trembling, terror and surprise, dread, anxiety, 
excessive weeping; fever-panic, tertian fever, all kinds of fever, febrile 
ills, inflammations, etc.; when a child troubles its mother with pains of 

travail ;*"** tumors, pestilences, all pains and all sicknesses, all wounds 

and all oppositions, surprises, revenges .... the nine sicknesses," etc. And 
Vassiliev has published a number of Byzantine charms directed especially 
against specific diseases,*** the first of which is a general panacea : ^pxiC" vfid^ 

ndvra rd aK&p^ara Trvehfiara^ ^ PaoKavia^ ^ <f>apfiaKeia, fj <f>oPepi<Tfib^j ^ ^pZ/o;, f/ irvperog, 
J) knipovTioVy fj aw&vTTjfia}^ iromjpbv, f^ vooepov, ^ Koxpbv, fj rwf^v, fj aXa^Mv^ ^ oeXrivLaKhv^ 
fj firj^eiq (^sic) ^dvarov, fj a/i?j)ioi^fi€vov, ^ fwp(po{'fieifov, ^ ipaev, fj iJ^/.v, tj voa^fidruv 

{sic)r 

The most common of the demoniac categories bearing upon physical 
maladies are those with the general significance of "stroke, plague'': Ky^i 
especially epidemic disease, ^MltT; ^ySD, and n. b. n^yas i6: lo; KOino, 
Mand. Kn'^no; D'^B' (Oltr?) 34: 10, 39: 4;"' also the KDon, "sufferings."'** 
Cf . Ps, 91 : 5, a psalm and a verse which the Jews regarded as a valuable 
phylactery, and Ps. 89: 33. The KnBljTC' treated above may be included 

here, = pamona. 

It is a minority of the bowl inscriptions which refer to special diseases. 
Of our texts Nos. 11, 16, 24, 29, 34, are of this character; so also a clause 
in Lidzbarski 5; lists of diseases appear in Wohlstein 2422, apparently 
mostly cutaneous affections,*** and at the end of Schwab G. 

'** Fears are a frequent object of exorcism in the Greek magic, e. g. Wessely, xlii, 
64, 1. 25, and collation of the subject by Tambornino, De ant. daemonismo, 58, 65 f. ; 
see also Dieterich, Abraxas, 86 f. 

**• This in earlier magic would have been ascribed to the jealous Lilith. 

*** Anecdota graeco-bysaniina, i, 332. 

*** Cf. Dieterich, Abraxas, 196, 1. 21, etc.; explained by Pradel as of a demon's 
occurrence, Siid-ital. Gebete, 96. So in Schwab G, Knnp, and cf. use of verb =- Kip. 

**• For a survey of the Hellenistic personifications of disease, see Tambornino, 
op. cit., 62 ff. ; e. g. insanity = Mania; Febris, etc. ; also see Reitzenstein, Poimandres, 
19, Wendland, Die hellenustisch-romische Kuliur, 125. 

**' Cf. the prayer of the Bishop Serapion directed against Tcdoa nhry^^ waaa fidori^^ 
.... l>dmfffia , in Wobbermin, Altchristliche liturg. Stucke, in Texte u. Untersuchungen, 
N. F., xvii, 2, p. 13. 

"• The KHKOn, Schw. M : 17, right after "arts" and before V^^ OJ^B^K may refer to 
tortures inflicted by magical operations. 

*** See Frankel's criticism of readings, ZA, ix, 308. 
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We find listed general names of diseases, e. g. ^^rp ^ini13, ^2^3, pjn«D; 
a large number of cutaneous diseases: «aia, riTtn, naian, «niBDn, «Dnn, 
DiDin;"" a series in 24: 2: «nnK, «31«, Kn^rK, probably fevers. In Schwab 
G we read of np^« {= Wohlstein, np\ "fevers"), K^n, KO^y, xnr'K and 
Knc'K (neo-Syriac, malarial fever) "' «ony ("swelling"?), KHBinc' ("con- 
sumption," Rabb. nen^O "r'a '•» (?)."' wmyr, 11: 2, is possibly "fever." 
The demons referred to in 34: 10 (q, v.) may be the spirits of cancer, 
tumor of the eye. dysentery, and in 1. 13 palsy of hand and foot.*" A long 
list of fevers is presented in the first of Gollancz's Syriac charms. 

In the Berlin bowl 2416 Wohlstein reads a certain affection as "i^'il 
«nc*^2, translating it "boser Fluss"; Stiibe reads it O Til, interpreting 
it, by a desperate solution, as the sacrificial jugular vein which he supposes 
was used as a maleficent charm. Jastrow in his Lexicon gives both "1^1 
and in\ z= leucoma of the eye (again the same confusion of 1 and "i 
as in the word Kin^ discussed above),"* The correct spelling is 1^1 
and it is closely related to DniJD , "blindness," Gen, 19: 11, 2 Ki, 6: 18. 
The root is parallel to 112 "be clear, bright" (cf. the Assyrian) ;"* the 
sense of blindness in connection with this root arose from the fact that 
the sun produces blindness (eye-diseases are most common in the Orient), 
or from the dazzling sensation suffered by those affected with certain 
optical diseases. 

No. 29: 7 we have a characteristic magical prescription for a woman 
who is exorcised from the various categories of devils and charms (KHp^y) 



"" For these and the following terms, see Glossary C. 
"* A disease asu in Assyrian, Kuchler, op. cit., 131, 197. 

lis 



Wohlstein, 2422: 20, dropsy or urinary affection? Frankel (ib., 309) eft. 
Hull. 105b, and explains as "water from which a demon has drunk." It may be the 
eye-disease known to the Jews as "water," see Preuss (cited in next note), p. 305. 

*" For the diseases in the Bible and Talmud see Jewish Bncyc. art. "Medicine," 
and iv, 517 f. for demons of diseases, with bibliography, viii, 413 f. ; noteworthy 
treatments that have since appeared are Krauss, Talmudische Archdologie, i, § 104, 
J. Preuss, Bihlisch'talmudische Medesin, 19 11 (with extensive bibliography), while 
Fishberg, The Jews, 1911, cc. 13-15, may be consulted with profit. Many of the medical 
terms in the bowls are not to be found in the Jewish literature. 

'•• For this "Yarod" disease, see Preuss, op. cit, 308. He notices also the eye- 
disease i'"i, a form of our word, p. 310. 

"* The Talmudic formula against blindness, Shabriri, briri, riri, ri, Ab. Z. 12b, 
etc., is formed from this root. 
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and then from KDD^D, a menstruation malady (?); then are mentioned 
tr\yj Kn^ai Knt^Dlo which are evidently the causes of feminine irregu- 
larities, followed by ^DID, "pollutions" (fluxes?), and the K^DO na, probably 
epilepsy. In a badly arranged series in No. i6 we find (1. 9) the ^^ rvo 
^i>K3i, literally "the spirit (= breath?) of stench and asthma," i. e. of the 
foul or labored breath symptomatic of diseases (see ad loc). In 11 : 3 f., 
again a charm for a woman, after the list of demons appear Hmp)f and Kn^Dn 
which we should translate "barrenness" and "bereavement," understanding 
them as personified.*** But in the parallel Mandaic text of Lidzbarski's 
(see to No. 11) bereavement has become a Lilith (Kn^i)^b Kni)3Kn, 'n = 
takkalta). Which is the original of these forms? In 34: 10 HTXOp) pnyDK 
might be rendered, "ugliness and distortion," with which compare the 
charms of the Greek youths in the papyri for health, good looks, etc."^ 

Another class of evils are those of a social nature. So poverty KniJOD^D, 
figures in 34: 12, but from two other passages we see that it is the hostile 
witchcraft that would effect poverty in the victim's life which is exorcised : 
'on niDK, "the genius of poverty," 16: 10, and Lidz., 4: KnpK KTinpK pD'^n 
'U\, where "distress" and "sickness" are epexegetical to "invocations." 
Again in 34: 12 is found an exorcism against all kinds of losses: KJ^T 
K3ini KJDnin .nyv^ in 7 : 11 are troubles involving shame.*" 

We mark that the rationalization of maladies had not gone very far; 
the decadent Babylonians were satisfied with the exorcism of devils and 
witchcraft and avoided the diagnosis of diseases. For modem magical 
practice in this field see the collection of Jewish ^charms published by R. 
C. Thompson, "Folklore of Mossoul," PSBA, 1906-7. In these the spirits 
have fled, but the ancient magical practices remain effective. 

"• Cf. the constant personification in Greek magic of paoKovia. 

*" E. g. Dieterich, Abraxas, 197, 1. 3- 

** Cf. the ir»l anno of my amulet published in JAOS, 191 if 281. 



§ 13- Propitious Angels, Deities, Etc. 

In the Babylonian exorcistic system the beneficent gods and spirits 
were arrayed and invoked against the demons and ills that affected human 
kind. Jastrow gives. a specimen of such an invocation of some twenty 
deities* and discusses at length these various lists and their orders.' In 
another example, given by Reisner,' fifty great gods, seven gods of destiny, 
300 Annunaki of heaven and 600 of earth, are invoked. It is not inevitable 
then that we must go to Persian dualism to discover the origin of the 
Jewish angelology. Absolute monotheism with its desire that the one God 
be exalted alone broke down before the specious and alluring argument that 
there must be more who are with us than those who are against us (2 Ki. 
6: 16). 

It is to be premised that in many of our texts the religious element is 
very deficient; reliance is placed upon bans and formulas with often no 
reference to Deity or other personal agencies of friendly character. Those 
inscriptions in which such supernatural agencies apart from God are 
invoked may be divided into three classes, representing so many distinct 
origins. There are those in which the well known names and name- 
formations of the Jewish angelology appear; although, as remarked above, 
§ 12, the word "angel" is not used in all cases in the usual Jewish sense 
(often = deity). Then there are the genii of the Mandaic religion, 
mostly with names of outlandish formation. And finally there are the 
invocations of evidently pagan origin in which deities are named, although 
unfortunately most of their names are obscure or perverted by the text 
tradition. Further these different elements are confused and what appears 
like a good Jewish text at times admits a pagan deity into its celestial 

• From the Surpu-stritSf iv, 1. 68 ff. 

• Rel. Bab. u. Ass., i, 289. 

• Sum.'bab. Hymnen, iv, 1. 152 ff. 

(95) 
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hierarchy — somewhat as the mediaeval Church came to canonize the 
Buddha. 

(i) We need not dwell long upon the Mandaic genii. Pognon has 
given a survey of those occurring in his bowls,* to which may be added a 
few more from Lidzbarski's and my texts. Some of the names are pat- 
terned after the Jewish angelic nomenclature, e. g. b^ysiiy (= ^«Bn), or 
have forms in -at, e. g. ^K:n33, ^Kniya, called "angels" (No. 38), or we 
find a name D^KntD«p patterned after the obscure Mandaic principles 
Piriawis and Sindiriawis. A number of the names are not found in the 
known Mandaic literature.* 

(2) The angelology of the apparently Jewish texts and the angelic 
nomenclature are not as elaborate as we find in later Jewish literature, e. g. 
the Sword of Moses' or the Sefer Razicl^ the bulk of which consists of 
lists of angelic names.* The majority of our texts have no such names. 
The most common angels are Michael, Gabriel, Raphael. As a rule the 
names are formed in -el, although other formations appear and quite un- 
Jewish potencies are brought in as angels. Our texts stand on the border- 
land of Jewish angelology and not within its orthodox development. 

Taking up first the known angels, we find that Michael does not have 
necessary precedence.* He sometimes appears in the first place followed 
by Gabriel, Raphael, Nuriel, ct al. (e. g. Nos. 14, 34, Hyv.), but as often 
the order has Gabriel first, — Gabriel, Michael, Raphael (Nos. 7, 20. 
Myhrman, Wohlstein 2422, 2416), or Gabriel occurs without Michael (e. g. 

• B, p. 93. 

• In Ellis I the Mandaic genius Abatur is an evil spirit, and is classed among 
the ghostly spirits in Wohlstein, 2417: 6. N. B. the occurrence of this name as 
Abyater in an Ethiopic apocryphon, Littmann, JAOS, xxv, 28. Afriel, ih,, 29, is a 
form of Raphael, corresponding to the form occurring in the bowls; see Glossary 
A, s. V. 

• Gaster, Journ. Royal Asiatic Soc, 1896, and in separate imprint. 
' Composed by Eleazar of Worms, 13th cent. 

• See, in general, Schwab, Dictionnaire de I'angelologie, 1897 (in MSmoires of 
Academy of Inscriptions and Belles-lettres, Series i, vol. 10, part 2). The Essenes 
laid great stress on the names of angels, Josephus, Bell, jud., ii, 8: 7. 

• See Lueken, Michael, 1898, especially § 4. 



I 
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Nos. lO, is)." The latter order is of course that of their appearance in 
the Jewish literature (Old Testament and Tobit). Other angels may pre- 
cede these or occur without them. Aniel appears as the fourth in a tetrad 
(Wohlstein 2416). 

The title peculiar to Michael in Jewish lore, the Great Prince, b^lin "M^n 
(Dan, 12, Aboda Z. 42b, etc.), appears in 5: 3, but without specific refer- 
ence, and at the end of No. 7 in the list of angels, which in 
its occurrence at the beginning of the text names Gabriel first, Armasa is 
"the great lord"; so the application of the epithet is uncertain. In Hyver- 
nat's text, which appears to be comparatively late, we find Michael's full 
glory expressed: "the mighty, the king, genius of the law" ( H^bo K*ia: 
KnniKi >nD''K). In 34: 7 he is called the "healer" ( K^DK"), Raphael "reliev- 
er" ( K^^no), and Gabriel the "servant of the Lord." the title "healer" sug- 
gests that the frequent opening invocation, "In thy name, O Lord of 
salvation (KniD«), great Saviour (K^DK) of love," which is not a regular 
Jewish form of address to Deity, may refer to Michael ;" but the supposi- 
tion is not reinforced by the position Michael takes in these texts. In 
Wohlstein 2416 kabbalistic surnames are given to Gabriel and Michael, 
DDD^JK and rrnion (so W. would read), the latter, "likeness of Yah," 
corresponding to the later Jewish notions concerning Michael as almost 
^edc h-epoc, Cf. the kabbalistic forms in 24: 4 (of angels?) and the group 
of seven barbarous names in Schwab M, Dalai, Salal, Malal, etc., presum- 
ably standing for the seven archangels.** Reference to the latter is made 
once, in the introduction to Stiibe's text (= Wohlstein 2416) where exor- 

*• See for early precedence ibid., p. 36 f. ; e. g. in Enoch 20: Uriel, Rafael, 
Raguel, Michael, Sarakael, Gabriel. For Gabriel we may note that the Mandaeans 
gave him high honor, identifying him with Hibel — ^Ziwa (Norberg, Onotn,, 33; 
Brandt, Mand. Schr,, 21), while they appear to have ignored Michael. 

" Lueken, Michael, 11, 87: M. is price of love. For the epithet referred to, see 
notes to No. 3. 

" Cf. the dictum of Sefer Raziel (quoted by Schwab, Dictionnaire, 7) that in 
divination it is necessary to pronounce the mystic names of the planets. Cf. a form 
of charm in Wessely, xlii, 65, where the seven angels are named in one column, and 
parallel to them two rows of barbarous mystical names, the first column containing 
varying permutations of the seven vowels; e. g. aerjiovu xvx f^xorj^ waev, 
N. B. the many mystical or magical names of the deities or "angels" in the 
Harranian philosophy; Dozy and de Goeje, Actes of 6th Congress of Orientalists, 
n, i, 297. 
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cism IS made in the name of Metatron, Hadriel, Nuriel, Uriel, Sasgabiel 
Hafkiel, Mehafkiel,"' "who are the seven angels that go and turn around 
heaven and earth and stars and zodiac and moon and sea."" 

In this last series Metatron takes the place that should be given to 
Michael. Metatron" appears earlier as one of the (six) archangels, in 
Targum Jer. to Dt. 34: 6: Michael, Gabriel, Metratron, Jophiel, Uriel, 
Yephephia. He is really a rival figure to Michael, springing from a dif- 
ferent religious concept; Michael is an angel, the patron of Israel, hence 
the Angel, par excellence, the representative of deity." Metatron is in origin 
an idea, Platonic, Philonic, however we may call it, produced by the neces- 
sity of a Demiurge, a "second god" between Deity and man." It is interesting 
to watch the somewhat unlike histories of the rival ideas. Michael remains 
an angel, but Metatron becomes more and more a mystic being; he is as- 
sociated with the Enoch and Elija legends, and his identity with these human 
beings may be described as an assimilation of them to Metatron or as his 
incarnation in them; he is both divine and human." To the mystic, the 
kabbalist, such a figure is more sympathetic than the archangel (cf. the 
argument of the Epistle to the Hebrews!), and so he replaces or absorbs 
Michael. Hence he is described in terms like those given to Michael. 
Eisenmenger quotes (p. 396) a long list of appellatives: he is Prince of 
the Presence, Prince of the Law, Prince of wisdom. Prince of kings, etc. 
(cf. the titles applied to Michael in H)rvemat's bowl), while elsewhere 
(Eisenmenger, ibid.) he is called the Prince of the world, cf. the title 
"the great prince" discussed above in connection with Michael." We may 

"' Most of these names are plays on evident roots. 

" For references and literature on the planetary angels see Lueken, op. cit., 56; 
add Eisenmenger, Entdecktes Judentum, ii, 383 If.; Bousset, Religion des Judentums, 

315 ff. 

** See Weber, Jiidische Theologie, § 37, and for origins of the idea cf. Bousset, 
op, cit, 348. 

" For the extremes to which this notion went, see Lueken, op. cit., 36 ff. 

*• Both ideas are associated in Philo's mind; see Lueken, § 7, on the 7J>yo^ 
apx6.yye7uoq of Philo. 

" For later legends see Eisenmenger, ii, 394 ff '^nd the interesting critical dis- 
cussion of this later (Gaonic) development of Judaism by Joel, Der Aberglaube, ii, 

15 ff. 

" Cf. »ia KB'Sw who stands before "the true God" in the pagan text of No. 19. 
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suppose that on the periphery of Judaism as well as in its esoteric circles 
the idea of Metatron would be especially acceptable to those who were not 
weaned from polytheism. 

Comparing Nos. 3, 19, 25, we come upon an interesting identification. 
KDDi«, which appears in No. 3, is the Greek Hermes, more especially the 
Hermes of the mystic Egypto-Grecian theosophy (see to No. 3). He is 
the Word, etc. (No. 19) and in 25 : 4 f., is identified with Metatron." Thus 
we have here a welding together of the esoteric Jewish Metatron and the 
equally mystical Hermes of Hellenism. Whether our magicians were 
aware what KDt3l« meant, I know not and I doubt it. It gave them one 
more mystical name and combination. 

Just as Hermes was dragged in, so other names or words were put 
in the category of angels or intermediate beings. So in 7: 8 the invocation 
is in the name of Gabriel, Michael, Rafael, Asiel, Hermes, Abbahu, 
Abraxas,* And so with many terms in these invocations it is impossible 
to decide what we are dealing with (e. g. Agrabis, 17: 4), whether a surro- 
gate for a divine name, an intermediate being, a pagan deity, or perhaps 
a sorcerer's name. The expression "in the name of" was taken seriously 
only so far as the name was concerned ; the name, the word, was the essen-^ 
tial thing, not the prosaic object it stood for. The same phenomenon 
appears in the magical papyri. There we find now an exorcism in the 
name of Abraham, Isaac, Jacob, Jesus Christ {xpvoro^ ) and Holy Spirit (ay 10^ 
irvevfia, sic)*^ — wherein the exorcist shows bad orthodoxy, whether as Jew 
or Christian; or again an incantation in the name of <<«•> "^eov aa^auf^ ^eov 

adcjvai ^eov fiixav^ ^cov oovpir]7. ^eov ya^pi7j7. i^fov paffMff?. deov afipaaa^^ k. t. A.," 

where gods, angels and formulas are mixed up just as unintelligently as 
in the incantations from Nippur. 

As for the minor angels most of them can be found in other Jewish 
literature, and reference for them may be made to Schwab's dictionary 
of angelology. Glossary A lists the angelic names in the bowls. In their 

" So Michael was identified with Hermes, Lueken, op. cxt., 28, 78 (with refer- 
ence to Hermes-figures bearing Michael's name). 

** For some of the angel names in the papyri, see Lueken, op, cit., 71. 

** Wessely, Vienna Denkschriften, xxxvi, 2, 75, 1. 1227. 

" Ibid., 144, 1. 144. See above § 11. 



100 UNIVERSITY MUSEUM. BABYU)NIAN SECTION. 

formation they follow the general rule of making the first (verbal) element 
express the object desired in the incantation. Thus in the love-charms 
Nos. 13 and 28, the angels invoked are Rahmiel, Habbiel and Hanniniel. 

(3) It is difficult to say how many of the bowls are Jewish; the pres- 
ence of Jewish catchwords is not a sufficient criterion. I would call atten- 
tion to a few of the Nippur bowls which are definitely pagan. Of such 
nature is the last one cited, No. 28, where along with the angel Rahmiel 
appear the mighty (passionate?) Dlibat (a Semitic Venus) and [blank] 
gods. No. 19 has the longest list of invocations of apparently heathen 
deities. Only a few of them can be certainly identified. Hermes appears 
there, probably two words (masc. and fem.) representing the Gnostic Aeons 
(n^i)ll^K, b^yn) ; Bagdana, "with 70 exalted priests," who appears as a 
demon (Abugdana) in the Mandaic bowls.* Other names have a very 
non-Semitic sound, and we can identify some Greek divinities: Zeus, 
Okeanos, Protogenos (see the commentary). Also we find angelic names, 
Akzariel, etc., and again Abraxas, and reference to the 60 gods and 80 
goddesses. Yet the opening invocation is "in thy name Lord of Salvation," 
etc., who is also the "true God," 1. 17. 

Of peculiar interest is No. 36, in which the exorcist declares he has 
been empowered by certain deities: "The lord Sames (sun) has charged 
me, Sina (moon) has sent me, Bel has commanded me, Nannai has said to 
me [blank], and Nirig (Nergal) has given me power." In quite antique 
wise the sorcerer (perhaps a priest, tnoiD) professes to have received 
oracles. Apart from the striking parallels of the prophetic commissions 
in the Old Testament, we find the expression of like assumption by the 
exorcists in the Babylonian magic. Thus from the UtukkU'Series: "The 
sorcerer-priest that makes clear the ordinances of Eridu am I ; of Marduk 
sage magician, eldest son of Ea, herald am I, the exorciser of Eridu, most 
cunning in magic am I";** again: "The man of Ea am I, the messenger 
of 'Marduk am I, my spell is the spell of Ea, my incantation the incantation 

" Pognon B, p. 93, Lidz., 4: 2 (p. 103, n. 7); cf. the changfe of the beneficent 
Mandaic genius Abatur into an evil spirit in Ellis i. 

•• Thompson, D evils, i, 133. 
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of Mardnk."" Cf. also the Af aft/u-series : "The god and goddess have 
commissioned me, whom shall I send?/' and, "I go on Marduk's com- 
mand.'"* In our text we have doubtless one of the latest survivals of 
priestly exorcism in the old forms coming down from the dsipu priests of 
Babylonia; these forms doubtless were cherished long in the Harranian 
religion. 

» Ibid., 23. 



iota,, 23. 

Tablet ii, 11. 52, 158. Cf. also § 9, end. 



IV. HISTORICAL CONCLUSIONS 
§ 14. Age of the Bowies 

Very diverse views as to the antiquity of the bowls have been offered 
by students. It is unnecessary to consider the hypothesis of their pre- 
Christian origin.' Chwolson as an epigraphical expert submitted the texts 
he was acquainted with to a careful examination and believed he could 
assign them, by comparison of the scripts, to different centuries early in 
this era, from the second to the fourth or fifth. But epigraphical evidence 
in the case of a formed script like that of the square character is fallacious. 
Especially in the case of rude popular texts, in which antique forms of 
writing have survived, no certainty from epigraphy can be obtained. And 
in general a chronology obtained from epigraphy is most dubious; I may 
refer to the current opposing arguments over the Siloam inscription and 
the Gezer calendar tablet, or note the remarkably fluent, almost cursive 
script of the potsherds from Samaria, which only their certain provenance 
compels us to ascribe to the Omride age. 

But most of the students would be inclined to place the bowls con- 
siderably later, between the fifth and ninth centuries, although rather by 
conjecture, from the impression made by the contents, than through pos- 
itive proofs. Levy and Halevy thought, but fallaciously, that they could 
detect Arabisms, and were inclined to date the texts after the Arabic con- 
quest.* Noldeke would place Hyvemat's bowl not earlier than the eighth 
century, basing his opinion on the forms of the Persian names.* Schwab 
assigned his Louvre bowls to the fourth or fifth century.* 

* See above, § 5. 

* Levj', ZDMG, ix, 474; Halevy, Comptes rendus, 1877, 292, specifying more 
exactly, "vers le Qieme siecle." 

* Zeits. f. Keilschriftforsch., ii, 295. 

* Rev. d'ass. et d^arch., ii, 136. 

(102) 
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It is evident that, in the case of a large number of texts coming from 
different localities and in most cases not observed in situ, it is impossible to 
take a datum from any one and so fix the chronology of the whole species. 
Magical literary forms are peculiarly persistent; we may think of the 
uncertainty as to the age of the Greek magical texts, in which, for instance, 
a Christian theological phrase may not define the age of the magical formula, 
can only give a clue to that of the particular document. And so our texts, 
copied and recopied as precious magical prescriptions, repeated possibly 
by laymen long after the special school of sorcery had ceased to exist, may 
have extended over a series of centuries. Some bowls may be considerably 
later than others, e. g. Hyvemat's with its reference to "Ispandas-Dewa the 
Jinn of Solomon,** and Schwab's H and O composed of biblical verses. 

Fortunately more certainty as to a unity of time can be had for the 
texts from Nippur. These were found by expert scholars in situ at certain 
noted levels of the ruins. While written in three different dialects and as 
many scripts, nevertheless the appearance of the same persons and families 
in the three classes tends to show that they all belonged to about the same 
age. We are not therefore to suppose a stratification of Judaic, Syriac, 
Mandaic layers, representing so many different ages or even distinct racial 
elements. Nor do the variants within the texts of the square script compel 
us to assign them to different ages; these are but calligraphic variations. 
There is every reason to place the Nippur bowls within rather a brief period, 
and if one or a few texts threw any light upon the chronology, we could 
place the age of the whole collection. 

The provenance of the bowls from Nippur was described in § i ; 
they lay above the stratum of the Parthian temple. This building had 
been destroyed, was covered with sand, and upon the Tell settled small 
Semitic communities, Jews and Mandaeans, drawn to the deserted place 
probably by motives of religious community life. Indeed we may suppose 
that these bodies, separated from the main currents of their larger societies, 
made a practical use and profit out of their religious prestige in the pre- 
paration of magical texts. To speak more exactly of the archaeological 
conditions, in the "Jewish" houses discovered by Peters an upper stratum 
contained Cufic coins of the seventh century, a lower stratum only 
Parthian coins, Jewish bowls being found also in the latter. The lowest 
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dating then is the seventh century, on the basis of the Cufic coins, and this 
dating is to be pushed back, if it be modified at all, because of the ease 
with which small coins slip down through the soil. The archaeological 
evidence then for the terminus ad quern of our texts is the seventh century 
(probably its beginning) , with a fair leeway back into the preceding century. 

As I have said, the epigraphical evidence is a weak reed to lean on 
for chronology.* The only new fact I can bring to bear on this feature of 
the discussion is the novel Syriac script exhibited in seven of our bowls. 
I have discussed this script in § 6 and there came to the conclusion that 
it is an early t3rpe of the Edessene style of alphabet, a result corroborated 
by its identity with the Manichaean alphabet. But again this may be a 
case of survival; certain evidence from epigraphy is nil. 

There remains the philological testimony. The "Jewish" Aramaic of 
the texts is just such as we find in the Talmud, and with evidently like 
dialectical variations; a few forms appear representing the "Palestinian" 
dialect, remains of which occur in the Babylonian literature. The Mandaic 
dialect is fully formed, and has exercised its influence, at least in spelling, 
upon the other two, the Rabbinic and Syriac. There are many words which 
can be illustrated only from the neo-Syriac dialects, or from the compilations 
of the Syriac lexicographers. But these words may be old and only by 
chance have failed to make their appearance in literature. Thus the late 
Syriac form KTJp "goat," is now found in the Elephantine papyri. The 
fact that a Persian word, e. g. dastabira, does not appear till later or is a 
hapax legomenon, is not proof of late age unless it can be shown to be of 
late Persian formation. Nor do I find that any of the proper names compel 
us to assume a late date. The majority of them are Persian, and do not, 
to one who is a layman in this branch of science and who must rely mostly 
upon the authority of Justi's Namenbuch, appear to be necessarily late, say 
toward the end of the first millennium.* 



• It is impossible to make an epigraphical examination of all the bowls published, 
for in the majority of cases facsimiles are not given, or they are poorly made. 

• Noldeke's argument that the element -duch for -ducht speaks for a late age 
is not at all stringent for a Semitic dialect which would naturally abhor a termination 
in a double consonant ; the Syriac texts have -ducht 
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There is one line of negative evidence which is the only clue to a 
terminus oJ quern which I can discover on this basis. Despite the variety 
of names, the list of which includes two Syriac Christian names ( Knayo 
iB^b, tnno ni) and a Greek name. ( n''KnKtD''D ), also probable Indian 
names, there is none of Arabic origin. A pair of common nouns and the 
use of t for the conjunction in two cases do give us etymological connec- 
tions in that direction; but fi in this usage is found in the Senjirli inscrip- 
tions and the Elephantine papyri and is a spelling ad aurem — it is corrected 
in one of Schwab's texts. As for the two words «3^3, Jinn, and p^^ (and 
possibly Kno^K'), I cannot grant that these loans must have taken place 
after the Mohammedan conquest, when sorcery was so eager to include 
every possible name of evil spirits (n. b. the adoption of Stdpoh)i) and inas- 
much as the good Semitic word may long have been at home on the Arabian 
frontiers of Babylonia. 

My consequent conclusion is that the Nippur texts should be placed 
in a period not later than the sixth or the beginning of the seventh century, 
that is, only as a terminus ad quern, approximately 600 A. D. The abandon- 
ment of the Tell of Nippur may have been caused by the Arabic conquest, 
which, as we may assume, ultimately drove away the Jewish and Mandaean 
settlers to other abodes, the latter to their recesses in the south (they were 
not, I think, recognized as one of "the peoples of a book"), the former 
to the towns. As for those texts from other quarters that appear to be 
later, they are but the continuation, which we should expect, of the magic 
of the elder bowls, and as I have noticed in § 2, towards the end, late de- 
scendants of the species. 

If my conclusions from the data of the Nippur bowls are justified, 
they afford us one result of comparative value. While the great mass of 
magical, and more particularly Jewish magical literature, is known to us 
only in late documents, — ^we may but speculate as to the age of the Sword 
of Moses, the Wisdom of the Chaldaeans, the Seal of Solomon, the elements 
of Sefer Raziel— our texts are contemporary and authentic documents of 
the late pre-Islamic period in Babylonian history. 



§ 15- Origins and Relations of the Bowl Magic 

"Jewish incantation bowls" is the title that has been generally applied 
to our species of magical texts. It arose in consequence of the fact that 
the first bowls interpreted, as also the majority of those now known, are 
written in the script and dialectic forms of the speech of the Talmud, 
and withal appear preponderantly to bear the earmarks of Judaism.* The 
subsequent discovery of similar supplies of texts Mandaic in composition 
and contents, and now the presentation in this volume of a number of 
Syriac texts, enlarge our vista concerning the diffusion of this special 
form of magic among the races and faiths of Babylonia. Further, over 
against texts of whose Judaism there may be no reasonable doubt, we find 
a number which are out and out pagan, while the majority are certainly 
eclectic in their theological tastes. These observations require that we 
extend our study beyond the domain of Judaism to discover the relations 
of these bowl-texts to the general field of magic, as we know it for the 
first centuries of the Christian era, and to the earlier strains which entered 
into It. What are the historical connections of our texts, and what light 
do they cast upon the religious or spiritistic thought of cosmopolitan Baby- 
lonia in the age of the Sassanian empire?* 

In the magic-wild age at the beginning of our era, the Jewish magic 
was recognized as one of the three great schools of sorcery, along with 
the Chaldaean and the Egyptian. The Jews had inherited the rites and 
notions of primitive magic from the Arabian Hebrews and from ancient 
Canaan; despite the severity of an ethical monotheism, which throughout 

* Hence our rude and vulgar texts are of philological importance as almost the 
only early contemporary documents of these dialects. 

* The analogies have been set forth in the preceding sections; in the following 
paragraphs I can only speculate on the genealogical relations. Cf. Deissmann, 
Light from the Ancient East, 261, n. 2. 

(106) 
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its growth had placed a unique ban upon the practice of sorcery, this 
feature nevertheless survived. While the Second Isaiah is deriding the 
sorceries of Babylon and exposing their helplessness (c. 47), we have 
stray glimpses of the persistence of ancient rites closely akin to magic, which 
still claimed the adherence of renegades (Ese. 8; Is. 65, 66). In the Book 
of Tobit are given magical remedies for the expulsion of foul demons with 
the concurrence of angels; Josephus tells of his sorcerer who could pull 
the demon out of the nose of the possessed with a root indicated by 
Solomon.*' The New Testament gives the first extensive and intimate 
picture of the magical conditions in Palestine; "If I through the finger of 
God cast out devils, by whom do your sons cast them out?" — inquires 
Jesus. In Acts we read of well-established sorcerers who bewitched the 
people and even Gentiles in foreign parts, a Simon Magus and Bar- Jesus 
Elymas. But apart from the hoary forms of Mezuzoth and Tephillin and 
some mortuary charms,* our first literary specimens of Jewish or Judaizing 
magic are found in the Greek papyri of the Christian age, and there how 
much is Greek and how much Jewish we know not. Here appear various 
forms and anagrams of the Ineffable Name, quotations from the Scriptures, 
historical references to Solomon and especially to Moses,* who came, as 
the great mystagogue and magician, to be identified with Hermes-Thoth, 
and was regarded as the teacher of Orpheus.* He is made the author of a 
Hermetic book, through and through Egyptian and Hellenistic, entitled the 
Eighth Book of Moses, as a continuation of the Pentateuch, which Dieterich 
has published at the end of his Abraxas. Blau and Deissmann have pub- 
lished a delicate erotic charm, composed in true Greek spirit, and yet the 
former may be right in claiming its phraseology as preponderantly Jewish.* 
In which direction was the give and take, what were the connecting links? 
Dieterich would find in the Essenes and Therapeutae the bond between 

• A. J., viii, 2, 5. For a survey of Jewish magic and a large bibliography, see 
Schiirer, Gesch. d. Jiid. Volkes, § 32, vii (ed. 3, iii, 294). 

* See H. Vincent, "Amulette judeo-arameenne," Rev. bibl, 1908, 382. (with ample 
bibliography), and Montgomery, JAOS, 191 if 272. 

' See the analogies presented in § 11. 

• Dieterich, Abraxas, 70. 

* See notes to No. 28. 
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Jewish and Hellenic magic* But just wherein lay the peculiar type and 
particular contribution of Judaism to the world's magical faith, we do not 
know, for the reason that we have no early magical documents of unim- 
peachable Jewish origin. And if we possessed documents from the 
Palestinian life of the Hebrews, how far even then could we decide what 
was specifically Hebrew and not Canaanitish or borrowed from the spheres 
of culture to the east and west? What different origins are assigned by 
the commentators to the occult practices described in Eze. 8.* 

When we pass to the eastern home of the Diaspora we have that 
marvellous encyclopaedia, the Talmud, with its glimpses into the common 
life of the people as well as into the discussions of the schools; magic holds 
its sway more or less over all, and its existence, if not its legality, is con- 
fessed by the spiritual masters, who, if we may contrast successively Mishna, 
Gemara, the Gaonic period, with one another, came more and more to 
recognize and legitimatize the practice of magic." We catch in the Talmud 
and the subsequent authoritative literature some of the magical phrases, 
learn something of the practices and beliefs in demons, mark the super- 
stitious fears of the people of Babylonia, of the Jews as well as of their 
neighbors." Our bowk and their inscriptions are rude and unlovely, with 
none of the sombre dignity of the Babylonian incantations, or of the often 
lyric beauty of the Greek magical literature ;" but these bowls are of prime 
interest as giving us for the first time extensive texts of the eclectic Baby- 
lonian magic of the first Christian millennium. They are degenerate suc- 
cessors of the elder incantations of the land, yet they are autograph 
evidence of the superstitions which Talmud, with caution, and Eisenmenger's 
Entdecktes Judenthum, with malice, reveal, and are precursors of that sea 
of magical literature which has come down to us under Jewish auspices. 

• lb., 137 ff. 

• See Kraetzschmar, ad loc. 

" See Joel, Der Aberglaube, the sections C. D, E (pt. i, pp. 55, 64; pt 2, p. 2) 
for this comparison. For the Talmudic teachers who allowed and practised magic, 
see Blau, Das altjud, Zauberwesen, 26^ 54. 

" According to Blau, pp. 23, 84, the Babylonian Jews were far more addicted 
to magic than the Palestinians. 

" Cf. the noble Hermetic hymn of creation, the "holy word" in the Eighth Book 
of Moses, in which "God smiled seven times," and each smile was an act of creation ; 
Dieter ich, p. 182. 
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And withal they give a sample of the medley and fusion of peoples and 
religions in the land which the Jews had long since called Confusion. 

The order of the day is to Babylonize, and our evident line of primary 
investigation is. to discover the relationships of the bowls with the ancient 
Babylonian magic, the literature of which in the last decades has been 
published in large quantities by the most distinguished Assyriologists.** 
My notes to the texts and the Introduction show how apparently numerous 
are the connections between the object of our study and the magic of 
Babylonia. While there is only one instance of the specific bowl praxis in 
that earlier literature," still its method of defixion is quite congruous with 
the ancient magical operations. As of yore, the sorcerer appears as the 
commissioner of Deity or of the gods (§ 9) ; he follows definite and repeti- 
tious formulas, similar to the Babylonian siptu (§ 11). He invokes most 
frequently, or at least primarily, one chief god, "the Lord of love and 
healing," just as the Babylonian called on Ea or Marduk, but, as in the 
elder incantations, other gods or their angelic equivalents are invoked in 
large accumulation (§ 13). Most striking in the correspondences is the 
registration of the devils, black arts and maladies to be exorcised; as in 
the Babylonian, so in our magic these are specified in long detailed lists 
(§12). In fact our spells far outdo the Babylonian repetition of the 
seven classes of evil spirits. In the Mandaic texts the terror of the witches 
appears, in others the evil charm is reversed upon the head of the sorcerer, 
all as in Babylonian magic. Rites and words and the instruments of magic, 
which are personified, are as much the object of detestation as in the Maklu- 
series. Diseases and all human ills are inspired by devils, indeed are devils 
and are treated as personal essences. The magician's ban, the spell of the 
mighty god, is laid upon them all, and they are forthwith assumed to be 
"bound," and "tied," as in older days when simulacra sacramentally sealed 
the operation. Even the quotation of Scriptures and references to sacred 
legend have their parallels in the Babylonian incantations, which used the 
ancient myths as potent charms (§11). It is unnecessary to proceed 
further with the summary of general correspondences, but enough has 

" See for the literature, Jastrow, Fel. Bab. u. Ass., 1, ch. xvi, and his Religious 
Beliefs in Bah. and Ass., 296 ff. 

** vSee p. 43. 
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been noticed to dispose our minds to the dictum of Zimmern:" "Diese (the 
incantation bowls) im Ausdruck oft iiberraschend an die alten babylonischen 
Beschworungen erinnernden judischen Beschworungstexte, bei denen unter 
den mit Namen angefuhrten bosen Damonen auch Lilith haufig erscheint, 
liefern in ihrer Weise ebenfalls den Beweis fur nachhaltige Einstromen 
babylonischer damonologischer Vorstellungen in das Judentum.'*** 

Yet the implications that may be drawn from this judgment, even if 
not intended by the writer, are open to criticism. In the first place, as 
observed in the preceding sections, similar correspondences with the Greek 
magic are to be noted in almost every instance. This fact compels us to 
recognize the possibility of eclectic as well as of immediate Babylonian 
influence upon the Jewish magic. And then, secondly, marked differences 
exist between the fields, changes in the center of gravity, omissions, 
accretions. There still remains a large degree of substantial reason in the 
opinion earlier expressed by Noldeke, surveying the material from a dif- 
ferent point of view: "Die Verbindung mit altbabylonischen Aberglauben 
durfte also ziemlich lose sein.'*" The study of magic is still in its begin- 
nings, and students are too prone to find a genetic relation when we have 
to bear in mind that we are dealing with parallel workings of the human 
spirit operating in a universal and amazingly uniform field, while at the 
same time, particularly for the age when Hellenistic culture was dominant, 
we must give allowance for the interfusion of factors geographically most 
distant. 

Of the old Babylonian names of demons, only two appear in our texts, 
the sedu and Lilith (with its male counterpart), but these, if originally 
Babylonian, in ancient times had pervaded the Semitic world. The utukki 
limnuti are the KDB^a pnn , "evil spirits," but these have their biblical pre- 
cedent." The Babylonian vocabulary has been suppressed by genuine 
Semitic words. The extensive praxis of the Babylonian has also almost 
disappeared; the inversion of the bowl, some rudely scrawled designs, and 

^ KAr, 463. 

" The actual adoption by the Jews of Babylonian magical rites is portrayed in 
Bze. 13: 17 f. 

" Z, f. Keilschriftforsch., ii, 297. 

" The »n»3Sw may be Babylonian, see to 8: 2. 
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one or two magical prescriptions" are all that remain in our texts of the 
elder practice. The use of the bowl in a love-charm has its parallel only 
in the Hellenistic Koradeofiog or defixio, likewise buried in the earth. The 
sorcerer invokes the names of ancient masters (as in the Greek magic 
again), he no longer is professionally independent like the dsipu priest; even 
laymen borrow and lay the spells. The mere "word" or "name" has 
replaced the practice; in the Babylonian magic the gods were prayed to 
for their assistance, and we often question whether we are dealing with 
magic or religion; here their or the angels' names are simply used, and 
these are sufficient to invoke their potency, without appeal to the heart or 
mind of a living deity. The use of a word like Abraxas illustrates the 
extreme consequence; if a deity can become a name, so a word can become 
a deity — nutnen nomen! The formula "in the name of" can be used before 
letters and phrases as well as before divine names. At first sight this name- 
magic appears more spiritual; it actually proves to be more absurdly 
mechanical, because it invokes a binding of the gods and heavenly powers 
by a cheap and easy formula without any of the "service" of the gods, with 
litany and priest, which the elder rites prescribed. 

There is thus a change in the spirit of the magic. The old Babylonian 
was religious in his incantations; it is only in the so-called medical texts 
that we find the passage from the religious sphere to that of entirely 
mechanical operation, which may issue either in empirical' science or in 
absolute magic. The sense of sin lay heavy upon the Babylonian devotee, 
he needed to dress in sackcloth and wallow in ashes, while the incantation 
required rites of purification and confession of sins in pathetic and ethical 
litanies.** But any such religious element is entirely wanting in our texts, 
apart from the stereotyped introductory formula, "Lord of healing, Lord 
of love" and two obscure, probably traditional references to sin and guilt.*** 
We have in a word a purely magical system, that is, one whose efficacy con- 
sists in doing or rather saying certain things without a prayer or lustration 
or confession. 

" See Nos. 12, 13. 

* Cf. the "confessionar in the second tablet of the Surpu-strw. 

~* See p. 86. 
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It may be further noticed that in the use of the Jewish Scriptures, 
which is very scanty, the passages of real religious import are not employed 
(§ ii). This is especially true of the Nippur texts, and often all that we 
have reminiscent of the Bible or of religion are the stereotyped Amens and 
Halleluias, common property of the magic of the age. Along with this 
unreligiousness of the magic goes a certain impression of impersonality 
throughout; there is a general lack of reference even to personal sorcerers; 
attention is paid to the operation of witchcraft, regarded itself as a poten- 
tiality, and the mechanical danger is met by mechanical means. 

In these differentia from the old Babylonian magic we find much that 
is apparently or evidently Jewish, and again some factors that are not so 
categorically explained. We may think that the comparative absence of 
magic rite is due to Jewish influence, as also the large use of name-sorcery. 
The cultless condition of the Jews since A. D. 70 and the long previous 
term of six centuries in which the official cult was confined to one sanctuary, 
must have incapacitated the Jew for the rites of the magician. He dared 
not make simulacra, many practices were out of question because of their 
evidently heathen associations ("the ways of the Amorite"). But he had 
a holy book made up of sacred words, and a god unlike any of the pagans, 
who might not be seen, who once had spoken (Dt. 5), and who in lieu of 
images and many sanctuaries was revealed in his Names." And so holy 
words and names became the province of the Jewish sorcery. His religion, 
when it passed out of the naturalistic or the ethical sphere, found its outlet 
in logology, in Rabbinism with its logomachies, in magic and kabbalism 
with their manipulation of words and letters. Even the angels, which were 
imported as a kind of humanizing mythology into Jewish monotheism, 
came to be but plays on roots, invocations of the attributes or activities of 
deity, so that finally angel was merely synonymous with charm." 

In these particulars the Jews may have contributed to the later 
Mesopotamian magic, as well as to that of the Hellenistic world. In our 
bowls we find Jewish families as the clients, and in the Nippur collection 
there is a frequent reference to the venerable Jewish master, Joshua b. 
Perahia, as a revealer of heaven's mysteries; but as he appears also in the 

" Kabbalism appears as early as the present text of Bx. 3, 14. 
" See § 12, n. 112. 
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Syriac bowls, which are probably of pagan origin, he may have already 
become a common traditional figure like Moses in the papyri. Nippur had 
been since the Exile a center of the Jews," and in Talmudic times it lay 
just east of the famous Rabbinic school at Sura, between which 
and Pumbaditha to the north of Babylon the spiritual life of Babylonian 
Judaism circulated.** But Nippur does not appear to have remained a 
Jewish seat of importance. It is mentioned but once in the Talmud," and 
the settlement which the Pennsylvania expedition unearthed on the top of 
its ruins was, at least so far as the bowls testify, a mixed folk, among whom 
the identical magic flourished under Jewish, Mandaic, pagan forms. This 
interchange of magical property precludes us from specifically speaking 
of many texts as certainly Jewish, even while we recognize numerous 
Jewish elements. It is interesting to observe that the Mandaic texts are 
truer to the theology of the sect than many of the so-called Jewish bowls. 
The Jewish magic here in Nippur, as elsewhere, was eclectic. The religion 
of the Jew cannot admit that it itself is eclectic, and the self-consciousness 
of the intelligent orthodoxy in rejecting or at least minimizing magic as 
part of the Jewish system, approves itself when we study our specimens 
of magic ; their science is as much cosmopolitan as native. 

I pass now to another clue for the origins of the bowl-magic. I have 
discussed under No. 3 the frequent references to the genius Armasa, who 
is identified with Metatron and called the Word, and is none else than the 
Hermes of the Hermetic theosophy. No. 28 is a magical philtre for a 
lovesick wife, the terms of which find their closest correspondence in 
Greek charms; No. 19 names a number of deities, among whose obscure 
names we can identify Zeus and Okeanos, and perhaps the names of the 
Aeon-pair. There are other clues of connection with the Greek magic, 
discussed in the Introduction and the texts; I may refer especially to the 

" For the river Chebar hard by Nippur, the Kabar of tablets found by the 
Pennsylvania Expedition, see BE, ix, plate 84, 1. 2. For the names of the numerous 
Jewish settlers there see Clay's Murashu texts and his summary in Light on the Old 
Testament, 404, also S. Daiches, The Jews in Babylonia in the Time of Ezra and 
Nehemiah according to Babylonian Inscriptions (Publication no. 2 of the Jews' 
College, London). 

•* See S. Funk, Die Juden in Babylonien, Berlin, 1902, ii, 153 (with no reference 
to Nippur). 

" Yoma lob, identified with the biblical Calneh 
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identical pharaseology in the choice of a certain day out of a month and a 
year as auspicious for working the charm." Such terms as Abraxas direct 
our thought to the great western world and the imposing magical fabric 
of Hellenism." And this system directs us to Egypt. 

I have spoken of the permutations made on the Sacred Name as typi- 
cally Jewish. And yet there was another people which equally cultivated 
the mystery of ineffable names, a people older than the worshippers of 
Yahwe, the Egyptians." The Jewish development in this regard was 
hardly independent of Egypt However this may be, we find in the Greek 
magical texts the fusion of the two theosophies, the Jewish Ineffable Name, 
with all its vowel permutations, and like sacred titles, Sebaoth, Adonai, etc, 
mixed pell-mell with those of Egyptian origin. And further the accumu- 
lation of barbarous syllables, such as appear in our texts, has no known 
tradition behind it hailing from the Jewish and Babylonian theologies; 
it must be traced back to the Egyptian magical science." This phenomenon 

" See p. 55. 

" The recent rapid development of the study of magic and the increased appli- 
cation to the magical papyri have aroused in various quarters the question concerning 
the nature of the Jewish magic and its relations to that of the Hellenistic world. 
This investigation appears to have been first broached in a critical way by Blau 
(pp. 37 ff., 96 ff.)» followed by several writers whose works have been constantly 
cited in the above pages: Dieterich, Deissmann, Conybeare (who considers the 
Testament of Solomon to be of Jewish origin), Gaster (in introduction to his Sword 
of Moses) t Reitzenstein, Heitmuller, Wendland. Our specimens of magic hail from 
the eastern confines of that world, even from beyond its political borders, and arc 
speaking proofs of the eclectic and cosmopolitan character of Hellenistic magic 

" Budge, Egyptian Magic, ch. v; Erman, Egyptian Religion (1907), 154. For 
the influence of Egypt in the Hellenistic magic, see the excursus in Heitmuller, "Im 
Namen Jesu," 218. 

* In addition to the observations in § 11, see Budge, /. c; Wiedemann, 
Religion of the Ancient Egyptians (1897), 268, quoting Synesius's words: the 
Egyptian "mumbled a few unintelligible syllables"; also his Magie m. Zauberei im 
alt. Agypten (1905), 32. The Greek papyri are faithful repeaters of this Egyptian 
art. — Stube, remarking on the kabbalistic use of letters (p. 54), thinks that here 
we have traces of the passage from the Talmud to the beginnings of the develop- 
ment of the Kabbala. But as of Egyptian origin or kinship, the use is not to be 
dated by the Kabbala. It existed on the periphery of Judaism long before it was 
taken up by the Jewish doctors. Indeed Chwolson (CIH, col. 115) denies any special 
relation of these texts to Talmudic ideas (against Lenormant, Essai, i, 212, who held 
that our magic was a product of the Babylonian academies). Wohlstein was the 
first to observe the eclectic character of our magic, ZA, viii, 316 f. In matter of fact 
hardly a trace of technical ICabbalism is to be found in them. 



J 
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is continued and flourishes with abandonment in the Greek papyri, and 
there again this form of magical spell falls in with the Jewish currents. 

This Egypto-Hellenistic magic is one of the prime sources of our texts, 
and the impression made upon me in my study is that they resemble much 
more this form of magic than that of ancient Babylonia. The beginnings 
of this invasion of western sorcery into Mesopotamia may have begun with 
Alexander's armies; there can be little doubt but that pervasive Hellenism 
soon domesticated its magic, as everything else Greek, wherever it settled. 
It doubtless was reinforced in its development on Babylonian soil by the 
Hellenistic Jewish magic that had grown into luxuriant life on the theosophic 
soil of Egypt and thence sent forth its waves^ of spiritual energy to all the 
homes of the dispersed race. 

It is difficult in the field of magic to decide which is cause and which 
effect, for the spirit of magic produces like fruits spontaneously everywhere. 
Our bowl sorcery is connected doubtless by many lineal bonds with 
ancient Babylonia, but it shows as unmistakable links with the Hellenistic 
magic, to which the Jews contributed, and from which they received still 
more. The problem of these texts is the same that confronts us in specula- 
tion over the Greek magical papyri. Who wrote these? Egyptian, Jew, 
Greek, Christian, Gnostic, all contributed each one his magical names, 
mysterious formulas, bits of sacred history, each outbidding the other in 
the effort to attain the same ends and arriving at an indistinguishable limbo 
of monotonous sameness. The texts were written for all who would use 
them, and those who received their magical traditions adapted them to the 
changing fancies of age and clime. 

Our texts exhibit a like eclecticism. Babylonian, Jewish, Mandaic, 
Gnostic, Hellenistic, and indirectly Egyptian, elements are there, in various 
combinations. The Jew contributed a certain quality of monotheism and 
made it palatable by his angelology; his Divine Name, his Scriptures and 
apocrypha and liturgy, were storehouses of magical lore. All this was fused 
with like elements from parallel sources, and the product was useful to any 
body of magicians, even as it was in demand on the part of every class 
of clients, pagans, Persians, Jews, Christians, every kind of sect And 
what is true of our texts is true of all the Jewish magical literature. 
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The bowls then are not so much illustrative of a special Jewish magic 
as of the eclectic religious conditions of later Mesopotamia; here the 
ancient magic, divorced from its content of real religion, came to be rein- 
forced by new currents of superstition from the West. Whatever be the 
relation of magic and religion, whether they are twin sisters, or the one 
the parent of the other, or innate rivals, in our special and confined field we 
may observe the break-down of the ancient noble religions ; gods have be- 
come names, rites esoteric and selfish and malignant, holy writings formulas. 
It is not Judaism we have been studying but a phase of fin de siicle super- 
stition. 

In recent years so much has been made of Persian origins for western 
religion, philosophy, and magic,"* that I am surprised to find hardly a trace 
even in a word" of the Zoroastrian system upon our bowl-magic This is 
the more remarkable as it belongs to Persian soil and flourished under the 
Sassanian empire, while the dualism, demonology and magical practice of 
Persia would have been so natural a nursing mother to the superstition we 
have been studying. Had the Zoroastrian influence spent itself and, after 
it had given itself to the world, did the more virile currents of the original 
stock and of the West reassert themselves and triumph in Iran's territory? 
Or has the influence of Persia been overrated? 

As to the comparative age, in point of literary tradition, of the three 
classes, "Jewish," Syriac, Mandaic, it is impossible to decide; all follow 
common types. In the case of the Mandaic replica to No. ii, the former 
has the secondary text. The Mandaic charms are closest in spirit to the 
old Babylonian magical literature, those in the Syriac appear to be expres- 
sive of the current paganism (e. g. No. 36). 

"• See Cumont, The Oriental Religions in Roman Paganism, esp. nn. 37-39, p. 
266 f.; Bousset, Die UrsprUnge der Gnosis, etc. 

" N. B. the Ispandas-dewa in Hyvernat's text, and ^2'*^t^ possibly the Persian 
Peri. The arguments for Persian influences advanced by Levy, ZDMG, ix, 471 £., 
are now antiquated by the Babylonian literature. The fashion of interminable lists 
of demons may come from Persia. 
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No. 1 (CBS 8693) 

13 mB[« in]n^ «n^D« (3) n^a -imm [ima]r na (2) mem nv'^op V^^ 
[niBlK inn!) «mDK (5) \\}n!? ^n^m km na [injo]na vnnb\ (4) D^yi Tniae^ 
T\yi Kn^!>^5n ny^Dp inn r]bo p[»]« pdk kdo (6) na injona inn!>i iniae^ ia 
pa^by n^yarK (8) wdd na ni:r>na Knni>i nnnae' na nncK pnnij (7) pn^n^a 
pT»D >i ptDD mij ^jai) Kn^!>>!>i (9) n^B^ pn!>n pan^yn? [u\]ts^^ Kn^!»!> ^ro b 
aKDo ^DDC'inKa ^i p5>ano m pnie nne (lO) Kpn p ^ prr^iDi Kmna !>y pw 

piB^ pD5)ai pV^K pB'iB^OI B' pnJIBOl (11) pWBDI pB^VI pDDI ^ PODH 

pannai kmib . ♦ m poa 

Exterior 

^rj niDi3 na;i5> kb^j^k oa!> poi^Di ^nDiD5> pn^D^ p5>mD\ p5>m pnnai (12) 
Bw (14) DIM KOD^ai n^!>^!>a pmb' kb^^^k ^:a D^yi na:i niona ^B^^i^i (13) 
nnDBn KJ3M (15) Kjn^K o^^n^KT DiB^i^aT KHB^^a Kn^5>^5> o>5>y nuna iB^i b^^ 

nyi o)>^v ^^ i^dk Td^ 

* 

Translation 

This the amulet of Ephra (2) bar Saborduch, wherein shall be (3) 
salvation for this Ephra b. S. and also (4) for this Bahmandiich bath 
Sama, that there b^ for them (5) salvation, namely for this Ephra b. 
S. and for this Bahmanduch b. S. (6) Amen, Amen, Selah. 

This is an amulet against the Liliths that haunt the house of 
(7) this Ephra b. S. and this Bahmanduch b. 5. (8) I adjure you, all 

(117) 
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species of Liliths in respect to your posterity, which is begotten by Demons 
(9*) and LiHths to the children of light who go astray: Woe, who rebel 
and transgress against the proscription of their Lord; woe, from the blast 
(10) fast-flying; woe, destroying; woe, oppressing with your foul wounds 
...., who do violence and trample and scourge and mutilate (11) and 
break and confuse and hobble and dissolve (the body) like water; woe, 

; and where you stand, (12) and where you stand (sic) fearful and 

affrighted are ye, bound to my ban, — who appear to mankind, to men in 
the likeness of women (13) and to women in the likeness of men, and 
with mankind they lie by night and by day. 

With the formula, TWM (14) S'S G5 G5K, have I written against 
thee, evil Lilith, whatsoever name be thine. We (15) have written. And 
his name shall save thee, Ephra, forever and ever. 

Commentary 

A phylactery in the name of a man and wife for protection against 
the liliths and their broods which haunt the home. The same couple are 
the subjects of the charm in No. 13, in which the woman invokes the love 
of her husband and the blessing of children. For the general magical 
details I refer in this and the following texts to the Introduction. 

1. mDK: in No. 13 written with both n- and K-. The name may be 
Jewish or Persian, (i) hypocoristic from D^DK, or (2) a hypocoristic 
reduction from one of the numerous names in Fra-; see Justi, Iranisches 
Namenbuch, loi ff. ; for the prothetic vowel, cf. ibid, 6. The Persian 
name of the mother by no means determines the race of the family. 

•p'naB' = "Sapor's-daughter" not instanced in Justi; duch for ducht; 
see above, p. 104, n. 6. 

2. >inn = ^n^n, 1. 4; both forms in the Rabbinic. 

3. ') D^jn : unless a scribal error, a unique adverbial development of 
the preposition, "and withal," = simul ac, or ^/^w ««', e. g. Dieterich, 
Abraxas, 147. 

4. nniona: see Justi, p. 374 f. ; also in Pognon B. 

KDD: in No. 13 also ^KDD. A frequent Jewish name; see Heilpren, 
nnnn 110 (Seder ha-Doroth), ed. Maskileison, Warsaw, 1883, ii, 296 f. 
The two forms are hypocoristic; see Noldeke, art. "Names," Enc. Bib. 
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§ 50 f., Lidzbarski, Ephemeris ii, 7 ff., 13 flf. (For the early form and 
history of these terminations, cf. the results of Ranke, Early Babylonian 
Personal Names, 7 ff.)- The full name was K^DD, "blind," occurring in 
Jewish and Syriac. It occurs as a feminine name (as here) in Asseman's 
Catalogue, cited by Payne-Smith, Thesaurus syriacus, col. 2655. 

6. Kn^^b : pi., also Kn«^W . The liliths are the only named objects 
of exorcism, but masc. ppls., etc. are found in 1. 10 ff., probably by 
technical phraseology. 

nan: >/ Kan ; cf. Pcsah. nib: ^rni ^rriD ^an: "those which haunt caper- 
berries are spirits. 

Jinbn^a: the pronominal suffix expressed with the intrusion of b; 
cf. in the Assouan papyri of Sayce and Cowley, ^btnai ^^3 (F, 9). 

8. [Dl]K'a : if a correct restoration, the charm would obviate the 
demoniac procreation described. 

9. "Sons of light": Klli is primarily fire and the term would indicate 
the angels, expressive of the legend that the angels emanate like sparks 
(cf . pjcn ^i3 , Job 5 : 7) from the dinUr, the stream of fire under God's 
throne, Hag, 14a, and other reff. in Eisenmenger, ii, 371 ff. Cf. "the hosts 
of fire in the sphere," 8: 13. In 16: 7 the demons are "sons of darkness." 
But as the reference is to demoniac unions with human flesh, the expression 
appears to be transferred to mankind. It is then parallel to "sons of light," 
a name given in the Mandaic religion to the Uthras, Brandt, Mand, ReL, 
30, and also to men predestined to life, Brandt, Mand. Schr., 13, 19. The 
redeemed come to share in the light-nature of the angels, cf. Dan. 12: 3, 
Enoch 38-39, cf. the viol (f^urdc of the NT. In the myth of Adam Kadmon, 
man was originally a being of light (Bousset, Hauptprobleme d. Gnosis, 
202, etc.; for the Kabbala, Karppe, Zohar, 372 ff.). Hence we must sup- 
pose that tni3 has been reduced from tnnii "light" (cf. the Arabic), and 
the expression is to be correspondingly rendered. The predicates follow- 
ing recall the myth of Gen. 6. 

Jinno, as in Syriac, but the ^ is only the sewa; cf. 1. 11. 

ID. rrriD me Kpn p *i: An interesting parallel to a well-known 
Talmudic formula against witches, Pesah, iioa-b: ^a^^niD vrst ^a^^mp mp 
Kmn Kpniob Kpn khid ^a^^iiban inrK, generally translated: "Your 
head be balder, your crumbs [with which you conjure — cf. the anecdote 
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of Abaye in Hull. losb, Joel, Der Aberglaube, i, 69] be blown away, your 
spices fly off, the wind carry away the fresh saffron.*" I doubt if so much 
sense can be made out of the doggerel; following the Talmudic tradition 
our phrase would mean "your breadcrumbs away with the gust!" By 
itself the words could simply mean, "be blown away with a gust," with re- 
duplication of the verb. For nnp in the Talmudic passage, see to 18 : 9. 

The combination in the middle of the line is obscure; a verbal middle 
noun from DCn? The participles 01 pbanD portray the fiendish assaults of 
the demons; the same accumulations in Lidzbarski's Mandaic bowls. Cf. 
the action of the demon of epilepsy in Mk. 9 : 14 ff. 

11. For the ^ see above p. 61. 

X^JOi^ innijro : for the relaxing effects of disease cf. Ps. 22: 15, Eze. 
7: 17. 

pairai fianna, a dittograph induced by the scribe turning over the 
bowl to write on the exterior and repeating the word. The ^ in the first 
form represents the sewa. The meaning is: stay banned where you are! 

12. pTD^: metaplastic form of root idk, found in the Targums, etc 
(cf. Heb. IDID). 

pon^D : cf . Kiddus. 81 a, xnn^Ka po n^b ^ct^k . The climax of the 
description is the worst and most obscene of the plagues ; the same phrase in 
Pogn. B, no. 27. 

13. Dioa: in Ellis i: 8 DDtD appears in conjunction with the Tetra- 
grammaton. 

14. ^3^b, ^ybv: the form is singular, and the phrase refers to the 
many names of a lilith (see §§ 11, 12 and No. 42). 

With KD^b^b it is difficult to determine whether the singular or plural 
is meant. For "lilith of whatsoever name," cf . 14 : 6 : demons whose names 
are mentioned and who are not mentioned. The same indefinite invocation 
in the Babylonian, e. g. Utukki-strits (Thompson Evil Spirits of Babylonia, 
h 153) * spirits "that have no name," presenting a blanket formula for names 
not known; cf. Samdvtov Kal (i^ bvofia^dfievov ^ Pradel, Griech. u. siidital. Gebete, 
22, 1. 2. 

15. ^K, a Hebrew reminiscence; in general cf. Ps, 20: 2 f. 

* See Blau, Zauberwesen, 77, The connection of this Talmudic passage with Eze. 
13: 17 ff. has not been observed by the commentators. 
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"^nt^p^p Ki'nsi KV>vi ^n»ipa ^cj'd:! >5»nn ^Kn>BO nn pnnB n:« «j5>r« am 
jM HJ^5>^m «5>5>DD\ «^m «Don«-i xe^ni^ KJ6r>n5>i [koi] (2) nnijn noip KbnDn 
jmb nnoK '^^''^q ^nan!>>y3i ^8?^a ^jd3 (3) pna n^yaei n>5>T« nriKi k^ob' K-ian 

Knan;i na njn«n n^3 nn>tDn intDnnn on^D D«n Kr:n |n>r5>"i kdb'^ki kdh (4) 
nm^M Dyi^D ain pd!> kjo^k^b nnn^ ^ni (5) pdIj kj3^:i khb^p ^n .Tjani nmn^xai 
^KD^T nn Kn^Kn i« «nan:i na njin« nJK nn>n n^n^n ^e^rK !>3ai n>:o^p3i pawBi 

KTiani na «:inK hjk k:!>t« (7) nn K^nDo!* 5>itD^D K-ntDy 5>yi dhd 5>yi n^^^n 
wnbaaoa nnn\ n^e^n pna n>yiDi n^!>TK Kn^jnn noin ik^^!>i ^e^^a nn bai 

pTfino >-im pniD m^D pov Knapo «nnnD^ai nDne^a »ne^a 

Translation 

Again I come, I Pabak bar Kufithai, in my own might, on my person 
polished armor of iron, my head of iron, my figure of pure fire. (2) I am 
clad with *the garment of Armasa (Hermes), Dabya and the Word, and my 
strength is in him who created heaven and earth. I have come and I have 
smitten (3) the evil Fiends and the malignant Adversaries. I 
have said to them that if at all you sin against Abuna bar Geribta and against 
Ibba bar Zawithai, I will lay a spell upon you, the spell (4) of the Sea and 
the spell of the monster Leviathan. (I say) that if at all you sin against 
Abuna b. G., and against his wife and his sons, I will bend the bow against 
you (5) and stretch the bow-string at you. 

Again, whereinsoever you sin against the house of Pabak and against 
his property and all the people of his house, in my own right I Abuna bar 
Geribta— or against Ibba bar Zawithai — (6) will bring down upon you 
the curse and the proscription and the ban which fell upon Mount Hermon 
and upon the monster Leviathan and upon Sodom and upon Gomorrha. In 
order to subdue Devils (7) do I come, I Abuna b. G., and all evil Sacra- 

(121) 
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ments and the tongue of impious Charm-spirits; I have come and smitten 
the Demons and Devils and evil Tormentors, the Gods (Idol-spirits) and 
female Goddesses — standing in serried rows and encamped in camps. 

Commentary 

A mutual charm of two sorcerers, each invoking his powers in turn in 
the other's behalf. An almost exact replica of the terms of the charm is 
found in the first part of No. 27. The two men named appear in No. 3, 
where Pabak's household is the subject of exorcism. 

1. 3in: apparently a formal term of introduction; cf. 26: 3. It 
generally connects the several members of an incantation series. Cf. the 
"and** introducing the mortuary charm published by me in JAOS, 1911, 
273. It may be correlative to am in 1. 5. 

pDKD: the Persian Papak, Justi, p. 241 ; cf. Arabic Babek, Greek na/ipeKo^. 
The name occurs in late Babylonian, Hilprecht and Clay, BE, ix, 68. 

^«n^Bl3; Syriac KH^Dia is a water-flask with a small mouth. For 
the character of the name, cf. Hebrew \T\2p2, Xoi^Caf, Lu. 8: 39 = Kna 
"wine-pitcher," etc. For the hjrpocoristic termination in ^K — , see to i : 4. 
It is parallel in meaning and form to n^papa, Neh, 11 : 17. 

«V^V3 = KDV^va, 27: 3. Comparing the Rabbinic f?, "a shining spark," 
and "white earth, gypsum," and f nJ, "polish." I understand this word in 
the sense of "polished armor." 

Kilin noip = tr\):i ^noip nba , 27 : 4 ; the parallel marks the gradual 
obscuration of magical formulas. Fire is the potent element against witches 
and demons, as the ancient means for destroying their arts. In Babylonia 
the fire-god Gibil was the chief god of exorcism in such magic, Tallquist, 
p. 25 ff. ; for other examples in Semitic magic, see Thompson, Semitic 
Magic in Index. Iron, like the other metals, and excelling them, is a potent 
means against devils, Blau, p. 159; Thompson, in Index; in the Testament 
of Solomon is an anecdote of a devil afraid of iron (JQR, xi, 18) ; 
Josephus* exorcist used an iron ring. For the western world, see Pauly- 
Wissowa, Real-Bncyc, i, 50. 

2. K^ai I supply from the parallel inscription. After it appear traces 
of ^, which letters are repeated to make the following word; a fault in 
the bowl required the rewriting of the characters. 
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KDDlXl H^lb Kir'ab: the garment of a potent being carried with it 
his powers. Compare the assertion by the magician in the charm noted 
to 1. I, in which he professes to be clad with the magical paraphernalia of 
Moses, Aaron, David, Solomon, etc., and see above, § 9. There is also 
to be recalled the magical garment of Marduk in the fourth of the Seven 
Tablets of Creation, while the magical robe which renders the wearer 
invisible is common property of folklore. 

wbboDl K^an KDDIK. KDDIK is found in the parallel bowl No. 27 (along 
with the rest of this phrase) ; in 19: 7; in 25 : 4 poo^D nddCik] ; in ii : 7 
in the spelling D^DiK; and in 7: 8, D^DTK = Myhrman, 1. 4, D^DTn. The 
forms give the clue; D^DIK is one of the Syriac spellings for the Greek 'Ep^^c, 
e. g. Peshitto to Acts 14: 12; D^Din also occurs in Syriac. KDDiK is then 
the Hermes about whom gathered the extensive mystical cults and literature 
towards the beginning of the Christian era to which is given the epithet 
Hermetic. Summary reference may be made here to Reitzenstein's illum- 
inating study Poimandres (Leipzig, 1904), also to G. R. S. Mead, Thrice 
Holy Hennas, London and Benares, 1906. The Greek Hermes, the 
messenger of the gods, was identified with the Egyptian Thot, the divine 
agent of human illumination — in a word the Logos of the Egyptian religion. 
This mystical function of Hermes-Thot is evidenced, e. g., by a passage in 

Justin Martyr : «< yeyev^<r^ai EK ^eov Myofiev Adyov i^eov, koJvov tovto karu vfiiv roic rbv 
'Epfi^ Xdyov rhv irapa ^eov ayyeXriKdv Xiyovctv (ApoL i, 22; Migne, PatroL gr., vi, 

57.). 

This figure was also adopted in the syncretistic mysticism of the 
farther East, as the expressions cited from our bowls show. He is the 
word K^boD (= vh'ho, 19: 7),* and the Metatron, that mysterious inter- 
mediate agency between God and his creation in Jewish Gnosticism (cf. § 
13). But this Hermetic theology was not mediated to the Orient through 
Judaism, but through the Hermetic schools, which appear to have held 
out, into the twelfth century, in that obstinate center of paganism, Harran. 
Chwolson has collected the evidence for the survival in that region of the 
Greek religious philosophies,* and Reitzenstein has now trenchantly pointed 



iia 



* The *Ep/i7f Xdytoc or X6yiov : Reitzenstein, op. cit, 43 ; Abt, Apologie des Apuleius, 

* In his Die Ssahier und der Ssabismus, 1856. See now Dozy and de Goeje, 
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out (p. i66 ff.) the essential Hermetic quality of this last remnant of the 
old pagan philosophy. The magic of the Euphrates valley has caught up 
probably from Harran the figure of Hermes and easily identified it with 
the Jewish Metratron, the biblical Enoch, etc.* Hermes was the equivalent 
of the Babylonian Nebo, and a passage in the Mandaic Ginza throws light 
upon the expression, "clad with the clothing of Armasa"; in the Ginza 
we have a tradition that the angels invested Nebo with a dress of fire.* 

The K^boD of our text is then a proper epithet of KDDIK. What is meant 
by the preceding epithet K^aT ? It occurs in the parallel text, and also in 
Stiibe's text, 1. 5, thus: n^an mvho fn\^\^^. I suggest that n^m (m) 
means "who-is-in-Yah," an ancient mystical expression for the Logos; cf. 
the Johannine ^pk rdv ^e6v^ and the description of the Son as "in the 
bosom of his Father," and, "I am in the Father and the Father in me." 
Compare also 7: 8, in^a in\ and note. 

3. ^'n'O (cf. 4:4), reminiscent of the biblical 'D 3Dp, for which see 
Joel, i, 100. 

Kil3K: a name of two Amoras. 

Knmi: "scabby"; cf. Gareb, 2 Sa. 23: 38, and the Palmy rene «ani, 
de Vogiie, Syrie centrale, no. 141 ; also the Arabic Juraib, Jarba. 

KTK: the same name in Seder ha-Doroth, ii, 45. The form is shortened 
from Abba, see Lidzbarski, Bphetneris, ii, 8. 

^KM^T : so the probable reading of the name here and below. It is 
hypocoristic from KJi^lT, "comer"; cf. the biblical name Ribka = Aram. 
Kpan, "stall." Is there here a pious allusion to the daughters of Israel as 
polished comers (nm) of the temple, Ps. 144: 12? 

KiD^CTK: the verb is found in the Aramaic only in the Syriac, and but 
rarely, and in the bowls occurs only here. 

Nouveaux documents pour Yitude de la religion des Harraniens, in the Actes of the 
6th International Congress of Orientalists, II, i, 281. 

• Bar-Hebraeus, Chron., ed. Kirsch, p. 5, where Hermes and Enoch are identified 
"by Greek books'*; also a reference in Reitzenstein, p. 172, n. 3, to a Hermetic MS. 
bearing the name of Idris = Enoch. For this Enoch-theosophy see Joel, Aberglaube, 
ii, 16, 19. 

* Gima, R, p. 54, ed. Petermann; see Brandt, Manddische Schriften, 89. 
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01 won KDE'^K: the spell on the sea and Leviathan was mightiest in 
magical history, for it was the first great act of "white magic"; cf. the 
Marduk legend. A survival of this mystical aspect of creation appears in 
Job 38: 8-1 1, which concludes: "And He said: thus far shalt thou come 
and no farther, and here shall thy proud waves be stayed" ; cf . Jer, 5 : 22, 
Ps. 104: 6 ff.. Job 38: 8 flf. The subjection of the abyss is a frequent 
magical allusion in the papyri, e. g. the Great Magical Papyrus of Paris, 
1. 3062 ff. (Dieterich, Abraxas, 140; Blau, p. 113; Deissmann, Light, 258). 
The sealing of Tehom is referred to in Targ. Jon. Ex, 28 : 30. 

4. intDnnn: the scribe began to write the perfect, passed into the 
imperfect (which we should expect here) with the second letter and re- 
turned to the perfect termination; he amended his mistake by rewriting 
the word. In general the scribes aimed at carefulness. A word so 
corrected is sometimes deleted with a line. 

n^nn^K: for the various forms, see Glossary, s. v. KDJii^K. 

noia: a Mandaic and also Targumic idiom for ^•^1ia, Noldeke, Mand. 
Gram,, § 144. 

01 KHB^p ^a: ^2 a form of -a found in Targums and Talmud (also 
in the Palestinian charm cited to 1. i). The terms are reminiscent of 
Marduk's slaying of Tiamat in the Babylonian creation legend: "Marduk 
made ready bows .... The bow and the quiver he hung at his side*' ; 
cf. the praise of Marduk's bow in the fifth tablet (King, Seven Tablets of 
Creation, ii, 63, 83, and fragment cited, p. 207) ; also numerous biblical 
parallels: Hab, 3: 9, cf. v. 11 ; Ps, 7: 12-14; Dt. 32: 41 (where Gressmann, 
Isr.-jUd, Eschatologie, 78, would read HDJ^K for OBB^D) . As in 1. i with the 
clothing of Deity, so here with his magical arms the magician declares 
himself invested. But the phraseology may be based on magical practice, 
a symbolical shooting at simulacra, in the same way as these are burnt, 
peeled off, mutilated, etc. A very similar passage is to be found in one of 
the Manichaean texts discovered in Chinese Turkestan, in which the 
conjurer shoots with his bow and arrow at the demon, who falls dead; 
Sitzungsberichte of the Berlin Academy, 1908, 401. 

H^yi: participial form from MJ; the Peal is unique. 

5. am : the other part of the mutual charm now begins. The contrast 
is further expressed by ^^1^3 , "on my part." 
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«3^«a 1«: this name was omitted in its proper place and is now inserted. 

6. NDDinx: for the prosthetic K see Noldeke, Mand. Gram,, § 24. 

]\tyrr\ by: a reminiscence of the myth of the confederation of the 
fallen angels upon Hermon (n. b. >/ Din) ; see Enoch 6: 5 f.: "they named 
the mount Hermon, because they had sworn and bound themselves by 
curses upon it" ; also 14 : 7 ff. Philo of Byblus also connects the Titans with 
the Lebanons and other mountains of Syria : "These begat sons of greatest 
size and superiority, whose names were given to the mountains which they 
occupied, so that some of them are called Kassion and Libanos and Anti- 
libanos and Brathu."" And Hilary of Poitiers adds something to our 
knowledge of the myth : "Hermon is a mountain in Phoenicia, the interpre- 
tation of whose name is anathema. Moreover it is the tradition — from 
whose book it comes I know not, — that the angels lusting after the 
daughters of men, when they descended from heaven, assembled on this 
very high mountain."* Cf. the anointing of Nebo by the evil gods in the 
Mandaic mythology, Brandt, Mand. ReL, 126 f. 

7. piD nTD: construct of accumulation. 

^DID nD"J: "camping in camps." *^tn is very rare in Hebrew and 
Aramaic, but is frequent in Assyrian, where among several meanings it 
is found in this sense (cL the biblical place-name Dn^Di). IDID occurs in 
a MS. cited by Rabbinowicz to Megilla lob : ^^nK htt^ )Ttno n^a, where 'D 
= Hebrew ni^ac'.* The variant in 27: 11, nDiD nDiD, parallel to 'D nTD, 
is probably the correct form. The allusion to the serried battalions of the 
demons is epical, perhaps of mythological origin. 

• Eusebius, Praep, Bv, i, 10: 7; text in C, Muller, Fragm, hist, graec, iii, 566. 

• Hilary to Ps. 132: 3, see Corpus script, eccles, latin., xxii, 689. 

• So on Jast row's authority, Dictionary of the Targumim, the Talftuud, etc, 1476, 
but I do not find the reference. 



No. 3 (CBS 2963) 

Knonni> «nnK^ kdhhi Km kid^k pin jdto ^cnn Km k^dk khkidk no nora 
K^^3 KJtDDi KB'n KiH H^j^D pmn^i Htn inrDniiT 13 >niK (2) pnm nwan 
n5>jn nii>^D Knn^Ki n^nn^K ni!>^D Knna (3) !>^tDn Knn: mnK poysv npn^on 
^yntj'Ki li^KHD ^om 1D1K «^!>>!jai Koo^a pn^D^K poi pnuK pD pan p^ai 
n^nn^K nnK hiIj^d mt^Diin na miK pnn n^ !>itDp^n Kin i5>y K^y^K^o (4) 
nn pnoa n^ b)wn vd) (5) ni^ya mnK nii>^o mdib na nnK n> b)wn t6i 
KDD^a k!>^ K^!>^5>a k5> Dl>iy5>i trr i»r pD pn5> pm pai iviJ> n^«n pa pnnia 
Dye non mnrnT tDpj ion (6) non n^n yMysDyD non ion non ytyrytT n^ee^a 
IDC' rp iDB' PD p^pD po pD pDpD Km^p^ KnK'^K pD n^nsv nsv inDK pp ion 

5>^m n^n^ vd^ nai (7) n^j^D 5>[^]m Kn^o ik!>dt «an kob' Kin pin 

[p^]-)T^ ^nT nnroiin na mnK pnm n^DKnp |di ^nionp pD y^nn^oi pny^ 

]\nb pmi pn5> h^k-f pnnja 5>a (8) pDi nn^ja !>d jdi nana na n^nn^« nnK po 
p^pD Km^p^ KnB'^K pD n^nn> nsr inoK pp pDpo idpd dib^s jdk renDie 

i>mn n^n> yoB' (9) nai n>j>o 5>^m Knio ik5>dt Kni kdb^ [Kin pnn] 

Koi5^ pnna n^n Kn^^n ^k Kn*a pm. n^onp pDi ^nioip po y!>nn^oi p'^'w^ 

n^nn^K nnK mp pm in[t^Dnin na nnnK dip pd] [n^r]D i>^mT Kan 

nnoK DiK^ai iDK K'B'tDiB pn!> pmi pn!> n^Ki pan pja Dnp poi (10) ^idib na 

K3h KDB' Kin pin] po pDpD |DpD Km^p^ KnB'^K pD n>nDV nBi> nev 

p3 ^nionp pD y!>an>Di pny^ i>^m (11) n^n^ yoK^ nai n^j^o 5>>m KniD "iK^tDn 

nnK (12) PI KK'^a Kin pib^ pnyn 5>im^ «an kok^ pin dib^i Knc^n pjk 

iDK^B' B^DiB pn5> timi pni> .n>Kn pan pja i^a Dip pr>\ naiB na n^nn^K 
m K5>n] DS^B^n^a n^nnn la nin> nyr jtDon la nin> nyr ttDon 5>k nin> idk^ 

[IDK |DK B'K^O !>V1D IIK 

Transi^ation 

In thy name, O Lord of salvations, the great Saviour of love. 

Designated is this spell and mystery and strong seal for the sealing 
of the household of this (2) Ardoi bar Hormizduch, that from him may 
depart and remove the evil Demon and the evil Satan, who is called SP'SK, 

(127) 
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the Mighty Destroyer, who kills (3) a man from the side of his wife 
and a woman from the side of her husband, and sons and daughters from 
their father and from their mother, — by day and by night onto, onto, 
walking. (4) I adjure thee that thou do not kill off this Ardoi b. H. from 
Ahath his wife, and that thou do not kill off Ahath bath Parkoi from 
Ardoi her husband, (5) and that thou do not kill off their sons and their 
daughters, whether those they have or those they shall have, from this 
day and forever, neither by night nor by day. In the name of Z'Z'Z', HSR, 
HSR, HSR, FSFSF, TMR, TMR, (6) TMR, N^T, ZHZHZH, 
HSR, P'S, TMR, 1$:?:, 'STW, YWPT, YWPTYH, from the burning fire, 
SICS YN, SYN, SYN, S?:YWN ; SK, his name KS his name. This is the 
great name before which the angel of death is afraid, (7) and when he 
hears it, frightened he flees and is swallowed up before it and (just so) 

before this Ardoi b. H. shall he fear and flee [and from] Ahath his 

wife, bath P., and from all their sons and from (8) all their daughters, 
whether those they have or those they shall have. PWTSS, Amen. In 
the name of J^t^, 'STW, YWPT, YWPTYH, from the burning fire, 

Sl?:SN, SKSYN, SKYWN, [This is] the great name before which 

the angel of death is afraid and when (9) he hears it, frightened he flees 
and is swallowed up before it and before this household. Moreover now 
in this great name of which is afraid [the angel of death, etc. — ^he shall 
flee from Ardoi b. H.] and from Ahath his wife b. P., (10) and from sons 
and daughters, those they have and those they shall have. PWTSS, 
Amen. In the name of 'STW, YWPT, etc. [This is the great name] 
before which the angel of death is afraid, and when he hears it (11) 
frightened he flees and is swallowed up ; so moreover now on the authority 

of this great name shall fear and flee and go forth the evil Demon 

(from Ardoi, etc.). PWTSS. According as it is said: "And Yhwh 
said to Satan: Yhwh rebuke thee, Satan; Yhwh rebuke thee, who 
chooses Jerusalem. [Is not this a brand plucked from the burning? Amen. 
Amen.]" 

Commentary 

A charm for a man and his family against a murderous spirit. The 
charm consists in magical syllables constituting "this great name" and the 
formula is repeated four times; see p. 65. 
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I. no: construct = Syr. KtD. Oi KHKiDK nO: a frequent epithet in 
these bowls of the deity invoked, along with '•Dmi Kin K''DK, e. g. 7: i. 
Cf. the frequent invocation in Pognon's bowls : K^DKDT K^DK HK^K, K^D« HK^K 
KHKD^K^D, etc. The theme noK is equivalent to <r6Cw in the New Testament 
and Latin salus, German Heil, for which modem English offers no syno- 
nym, the good old word "health" having been specialized. The word 
implies a remedy against evil spirits and black magic. It is also used 
concretely, of the phylactery, "this 'K", Wohls. 2426: i. 

The epithets here used are interesting as being probably one of the 
few survivals in these inscriptions of the ancient Babylonian theological 
terminology; there we have, in the penitential and magical literature in- 
numerable appeals to the love and curative powers of the deities; thus 
Marduk is god of love and life,* Ea is a-si-e.* And the exact equivalent of 
Kit K^DK is found as an epithet of Gula, the consort of Ninib : cksugallatu 
beltu rabitu, "Great Healer, Mighty Mistress"; and of Bau, who became 
identified with Gula, e. g. asitu gallatu* Ninib was domiciled at Nippur 
and these epithets of his consort may have been particularly Nippurian, 
and so have survived in the bowls coming from that locality. I have not 
been able to discover the parallel masculine epithet for Ninib.' This 
invocation is doubtless pagan,' being distinct from the numerous biblical 
epithets expressive of the love and power of God. It is never associated 
with the Jewish Divine Name, ^otr^p is a common epithet of the Greek 
gods, Zeus, Apollo, Asklepios, Hermes, and is an epithet of the Deity in 
the N. T., e. g. I Tim. i : i. Cf. also the Phoenician KDID byi, CIS, i, no. 
379, and Ex. 15: 26, IKDt nifT' ^dk. Also n. b. the common epithets for 

* La magie ass,, Fossey, 323, 365, 369; n. b. his title remSml, 

* This reference I have not been able to verify. 

* III R, 41, col. 2: 29; Delitzsch, Hwh., 197a; Schrader, KB, iv, 78. 

* R. C. Thompson, PSBA, 1908, 63. 

* Radau {BE xvii, pt. i, p. ix) endeavors to find the same title for Ninib in his 
explanation of the Aramaic rendering of nin-ib, nttnan (see Clay, JAOS xxviii, 1907, 
135, and Montgomery, ibid., xxix, 204). He interprets it as = en-us&H, "lord of 
help," our very title (cf. Delitzsch, Beitrdge 2, Ass. i, 219, for equivalence of AZU 
with astl), and with the same root. The interpretation would be very agreeable to 
me in view of the above remarks, but Radau omits to explain the Aramaic rendering 
of s (or s) by W when the Aramaic has the root HDH, while Clay's explanation appears 
to me the more satisfactory. 
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the love of God (V Dm) in the O. T. and Koran, also in the Palmyrene 
texts.* Pradel has collected in his Griech. u. sudital. Gebete, 42 f., a 
number of the epithets denoting the healing and merciful character of God ; 
he is there larpb^ i^x^"^} kT^fiuv^ etc. 

01 JDTID: a standing introductory formula in these bowls (with KDD, 
etc.). JDT, Pael, appears to be used in the sense in which the Peshitto has 
it as the rendering of the Hebrew ^"\pT\, "sanctify," e. g. Josh. 7: 13, Jer. 
li : 3. Of. the religious connotation of the parallel root — *Tjr . 

\ For Knonnas a paf'al formation see Noldeke, Mand. Gram., 121. Cf. 
the Mandaic forms and formula cited by Lidzbarski, Eph. i, 96, n. i : 
KnnKtDNJi «nTfcn«n KnoxriKn. The "charm, mystery, seal," are identical, and 
refer to the Great Name of the incantation. For the identity of name and 
seal, see Heitmiiller, "Im Namen Jesu," 143, 150, etc. 

2. ^TiK: hypocoristicon in -oi, abundant, with variants in -at and i, in 
these texts (see Noldeke, Persische Studien, in Sitzungsberichte, phil.-hist. 
Class, of the Vienna Academy, 1888, p. 387.). The name is formed from 
one of the numerous Persian names in ard- or art-; it occurs in Myhrman's 
text, see his note, p. 349. 

inrinin: a frequent Persian name see Justi, p. 10. 

nr, or nr = yr, from jnr or yyr; but as nr, from nnt (found in 
Heb., Ex, 28: 28, cf. the Aramaic PHT), see the forms ppnr,io:6, pnr, 
12: 10, KHTKHK, Pognon, B. nr, 31: 3. 

"Demon, Satan, Destroyer," all epithets of the one demon; cf. above 
pp. 58, 68. 

pDyDV : with reversal of the alphabetic order of the first four letters — 
to indicate the bouleversement of the demon ? 

Kn3J miK : abbada gabbdrd, abbad not otherwise found ; for the forma- 
tion cf. Noldeke, Syr. Gram., § 115. Notice that the Hebrew and Greek 
Abaddon is represented in Rev. by 6 anoX>,{)uv, as though the original was a 
noun of agent, not an abstract. The epithet = n^^e^^^KbD^, 2 Sa. 24: 16, 
n^ntJ^n, Ex. 12: 23, the Samaritan «i)3nD, etc. 

3. pn^: for the vocalization of the conjunction cf. K^n^, 14: 6; 
• Bacthgen, Beitrdge, 82 f., Lidzbarski, Handbuch, 153. 
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nynh^^f 14: 7, etc. The conjunction is also similarly pointed in Targum 
Onkelas, Dt. 14: 37 (ed. Berliner), ^r\^\ see Berliner's note, ii, 140. 

pnnD^K: the half-vowel after D is indicated, as in Mandaic. 

l^KHD IDIK IDIK : thus the uncanny stealthy movements of the demon 
are expressed. 

4. nnw: probably the first element in such a name as nUfcnnnK, "sister 
of her father," cf . ^3^nK , "brother of his father," a frequent name in the 
Talmud. Cf. biblical 3KnK, and the Babylonian Ahatbu, Ahatsuna, 
Ahat-immisu, etc. (Tallquist, Neubaby Ionise hes Namenbuch, 3), and similar 
names in the Glossary. 

^3tD: hypocoristic of Persian Farruchan, Justi, p. 94 if. 

5. jinn = hawen, cf. jno, jon, 6: 4, pi. ppl. with future sense, as 
common in Syriac. 

pn: appears only in this phrase, so 16: 13, 19: 20, is archaic and 
seldom in Talmud; for the ptonouns see end of Glossary C. 

6. "From the burning fire," i. e. of hell. For the threatening of 
demons with pangs of hellfire, see Pradel, 21, 1. 11 if.; for the threatening 
of demons in general cf. the Paris Magical Papyrus, 1. 1227 if. (ed. 
Wessely), and see in general Tambomino, De ant, daemonismo, 78. — The 
angel of death appears in Schw. F. The charm of which he is afraid is 
d potiori more fearful to the demon. 

7. pn^: for the second ^ representing the sewd, cf. the Sabbioneta 
text of Targum Onkelos, ed. Berliner, to Ex. 21 : 13, Num, 35 : 26. For u 
in b)r\T , see Noldeke, Mand. Gram., 219. N. B. the two prepositional 
forms \niDfcnp and n'^i^^p along side of each other, the latter attributed 
to the "Palestinian" dialect by Dalman, Gram. d. jud.-pal. Aramdisch, 181. 

The Great Name, or True Name, at which devils and all things created 
tremble and flee away, is a common thesis in the Greek magic: Wessely, 
xlii/ 65, ad infra: the God of Israel whom the heavens bless and (the 
oceans ?) fear and every devil trembles ; Dieterich, Abraxas, 140, 1. 55 flf : the 
name at which trembles the Gehenna of fire and every mountain trembles ; 
Wiinsch, Antike Pluchtafeln, no. 4, 1. 44 (with editor's notes), and no. 5, 

• "Neue griech. Zauberpapyri" in Denkschriften of the Vienna Academy, phil- 
hist. Class, xlii, 2: his earlier publication in vol. xxxvi is cited as "xxxvi." 
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1. 21. It IS not necessarily a Jewish phrase, Wessely, xxxvi, 50, 1. 244 flf: 
"This is the primitive ( irporevov) name of Typhon at which trembles earth, 
deep, hell, heaven," etc. Cf. Heitmiiller, pp. 148, 231, for citations from 
the Fathers, and Pradel, p. 40 f., for Greek magic. Dieterich regards 
this trembling before the Name as of Orphic origin, p. 141. 

The bowl CBS 16093 is almost identical in text with this one, and 
bears the same design. It is about two-thirds as long. Its clients are the 
couple named in Nos. 32 and 35. Also another bowl (unnumbered) is 
practically the same as the present text, but shorter, with the same design, 
also made out for the clients of Nos. 32 and 35. 



No. 4 (CBS 2923) 

Rne^nK Rn>nn ^nn pnon iK^^i^i unK^^n ^nni bi pK^np P3k!>d i^a^oin ^i^tD^o 
KDn^tt n^n^n n>iT (2) ynnK lo Knnn nn^D>nn\ nnn>D« pi>D« pnn^DX pn^r'OD 

RnD« 3in KTiK' [Konnni] HK^^n «nD^K3 p3^ kj^dkt 5>itD^D kdd^i (3) Ki>i 
KK^n KiiD>Ki pd5> wtD« (4) nin ^K'^n mhk iijhk n^n n^D«i miD^Ka \\^b 

pB«ii)D len? pnni pnaia nyae^ n^a nonKn Kt^D[^Ka pai)] kj^dk nin Knnoi 
^n nd pa^K'^Km wpien mai Kn]?K^ nyv Kjm (5) Km kdv iy pk^kmIjo 
^K'j^K 5>33 pna pi)3Dj K^) ^i)D3Ki KTi^n:! ni KJUKi pnn pton^n k^ • . • 
n^n^3 D[nnD ^]Dinmi)ionD iwo^a k^ H>5>^i>3 «5> ^Kn^cn in (6) pikdi n^n^n 
priK (7) n3DJ n^^^KBHi n^Dpj n^ym hjk n^5> nmnx KK^mi Kai kiik^i htd nnri 

^Kn^DiD 13 pnKBT nnn3i «nn^nj na kjuki rrnnn 

Transi^ation 

Covers to hold in sacred Angels and all evil Spirits and the tongue 
of impious Amulet-spirits. Now you are conquered, you are charmed; 
charmed, you are charmed and sealed in each one of the four (2) comers 
of his house. You shall not sin against Pabak bar Kufithai, nor shall any 
do folly against him, against all the people of his house, either by night 
nor (3) by day; because I have bound you with an evil charm and a sure 
[seal]. Again, I have charmed you with the charm with which Enoch was 
charmed by his wicked brothers. Again I charm you with an evil and 
galling seal. Again, (4) I charm you with the seal with which were 
charmed the Seven Stars and the Twelve Signs of the Zodiac unto the 
great day (5) of judgment, and to the great hour of the redemption of 
your heads : you shall not . . . , nor sin against them, against Abuna bar 
Geribta, and none shall at all do folly against them, namely the people 
of the household of Pabak (6) b. K., neither by night nor by day, because 
well sealed is his house and well armed, and with a great wall of 

(133) 
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bronze have I surrounded it. I, what I desire I grasp, and what I ask I 
take. (7) You are in the place of Abuna b. G. and in the place of Pabak 
b. K. 

Commentary 

A general charm against all evil spirits, made out for the Pabak of No. 
3. The introductory lines are of interest as they definitely settle the use of 
these bowls (§8). The design represents the sorcerer waving his bough, 
see p. 55. 

I . b^'^rhn ^i)O^D : 'D is to be identified with the plural of the Syriac 
m^talMha, mUalli, or matt*le;^ the ^ probably represents the pronunciation 
tnctt'le. The second word byi^ is the infinitive of Sd, "contain," whose 
original meaning is retained in the Hebrew, even in the sense of holding 
in with force, e. g. Jer. 6: 11, over against the later meaning of "measure." 

rrnp pK^D: See p. 79; also cf. RDKB^niip Knoin, Ginsa, eA Peter- 
mann. p. 231, 1. 10, and the Mandaic wen\pi nrm. 

^nni: the first letter was written by inadvertence. 

KnoTT ^Jnn : case of dittography. 

KnB^n«: for the prosthetic K, cf. Noldeke, Mand. Gram-, § 32. 

•3. 01 iT3 n^Dfcn: we find here the idiom of the active use of the 
passive participle, as in Neo-Syriac; see Noldeke, Gram. d. neusyrischen 
Sprache, §§ 103, 143. An approximate use of this participle in verbs mean- 
ing "to carry," etc., and also with "tDK is found in classical Syriac (Noldeke, 
Syr, Gram., § 280). But in these instances the participle is middle voice 
in meaning; thus ^'^b^ t^DK means, "he bound himself with a crown." 
In the present case the participle has assumed a completely active sense, 
with an object other than the subject. 

lOHK : this spelling is found in a passage from the lexicon of 
Karmsedinoi, quoted by Payne-Smith, col. 266, s. v, DltDDna^tDJK. 

^IHK : "his brother" and "his brothers" have the same spelling, differ- 
ing as 'Uhi and ohi; the forms in -ui, oi are Mandaic, and also Palestinian. 

There is reminiscence here of a cycle of personal legends concerning 
Enoch which have been preserved only in the Arabic, see Weil, Biblische 

* See Noldeke, Syr. Gram., § 59. 
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Legenden der Musselmdnner, p. 62, a compilation from manuscript sources/ 
According to these legends Enoch (Idris), who foretold the flood, suffered 
at the hands of the wicked Cainites, even as Abraham was made a martyr 
for his faith. Our passage must refer to some spell laid upon Enoch by 
his adversaries. The early Samaritan theologian Mar^a (fourth century) 
cites a book of the Wars of Enoch, which may have contained these tradi- 
tions.' A spell laid by the wicked on a saint was d fortiori potent; see 
above, p. 64, for other apocryphal examples. For Enoch in incantations, cf. 
19: 17. 

r^rm^: the word is written twice; in the first case the scribe omitted 
the K, then inserted it above the line, and on second thought rewrote the 
word correctly. It is the Syriac and Mandaic KDKibwD. The first ^ 
is unique ; it is to be classed with the phenomena noticed by Noldeke, Mand. 
Gram,, 223, where, e. g. -yun for -tin. 

^n3i «ny8r, K3n kdi^: cf. "the great day," Hexaplaric Syriac to Is. 
1 : 13, the New Testament "that day and that hour," the Syrian Ephrem's 
expression, "the hour of judgment" (ed. Lamy, iii, 583), and the Arabic 
"the hour." For the feminine form ^nT\, see Noldeke, Mand. Gram., 145. 

In lines 4, 5, we are introduced to an extensive and ancient cycle of 
myths concerning the relation of the Seven Stars (the planets with sun 
and moon) and the twelve zodiacal signs, with the creator of the kosmos. 
There were two distinct developments in this mythology ; in the polytheistic 
development the planets became highest deities. But in what we may 
call the monotheistic trend of thought, in which one of the gods, like 
Marduk became monarch, or, as in Israel's faith Yahwe is the sole God, 
stress is laid upon the antithesis between the Creator-God and those 
celestial divinities. The present regulated orbits of the planets and the 
fixed positions of the zodiacal constellations signify that these beings, once 
autonomous, have been brought into subjection to a higher god. In 
process of time they came to be regarded as "spirits in prison." Thus 
Tiamat became, when slain, the fixed firmament (or the zodiac?), while, 
according to Zimmem, KAT , 502, the eleven Helpers of Tiamat are the 
twelve signs of the zodiac, minus that of the Bull, the sign of Marduk 

* For the later Jewish Enoch literature see Jew. Enc. i, 676. 

• See Montgomery, The Samaritans, 224. 
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himself. This unfavorable attitude toward the celestial bodies is thus 
ancient. The monotheistic trend was native to the Hebrew theology, and 
in line with it we have the passage in Is. 24: 21 flf., according to which "the 
host of the height on high," as well as the kings of the earth are punished, 
being bound in prison. For the later theology the Book of Enoch is a good 
witness; e. g. 18: 13 flf.: "I saw there seven stars as great burning 
mountains. When I inquired about it, the angel said: This is the place 
where heaven and earth are at end; this is a prison for the stars and the 
host of heaven. The stars which revolve over the fires are they which at 
the beginning of their origin transgressed the command of God for they 
did not come forth at their time. Then he became angry at them, and 
bound them for 10,000 years, till the time when their sin is accomplished" 
(cf. 21 : 6). The "spirits in prison" of i Pet, 3: 18 ff. is in line with the 
same notion, depending directly upon Is. 24: 21 ff., and we may compare 
the invidious use of "planets" in Jude 13, in the expression iurripec irhtv^ai.* 

But our text also bears witness to another development of the myth. 
The "binding" of the Seven Stars and the zodiacal signs was for a fixed 
term. According to the passage quoted from Enoch, it was for 10,000 
years. In the Isaianic passage, a term is fixed: "after many days shall 
they be visited."' In Peter the ancient myth is revived in the notion of 
Christ preaching to the spirits in prison. It is left somewhat obscure what 
shall take place when "they shall be visited," or when "their sin is ac- 
complished" (with Enoch). Exegetes differ over npD^ in Isaiah, whether 
the verb is to be understand favorably (of a visitation for release) or un- 
favorably (of chastisement). Also the Petrine preaching to the spirits in 
prison is understood by commentators in equally opposite way^. In our 
text the term of "the great day" and "the great hour" is evidently to be 
one of release to the stars bound in prison. There appears to be applied 
here the idea of a universal Apokatastasis. Now for this notion of the 
redemption of the imprisoned celestial deities we have a basis in Babylonian 

* See Bousset, Hauptprobleme der Gnosis, c. i, "Die Siebcn." In the Mandaic 
system the seven planets and twelve signs have become utterly evil. In this line 
of thought, taken up by magic, there is, I think, an open anthesis to astrological 
fatalism. 

• There is literal reference to this passage in No. 34: 6, — M^np^Bd. There is 
possibility of confusion between HapliB and HanpiB, 
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mythology. In Tablet vii, 1. 27 f. of the Epic of Creation (King, Seven 
Tablets of Creation) ^ among the titles given to Marduk are: "Who had 
mercy upon the captive gods; who removed the yoke from upon the gods 
his enemies." And Pinches has now published a text ("Legend of Mero- 
dach," in PSBA, 1908, 53 ff.) which is a late supplement to that epic, and 
apparently continues the theme of the release of the captive gods: "He 
(Marduk) goes down to the prison, he rises to approach the prison. He 
opened the gate of the prison, he comforts them. He looked upon them 
then, all of them; he rejoices. Then the captive gods looked upon him. 
Kindly the whole of them regarded him." The "day of redemption" of 
our text is therefore in line with this Babylonian myth, and probably the 
passages from Isaiah and i Peter are also to be explained in consonance 
with it. This m)rthical trace probably descends from the Enoch literature. 

5 . Abuna is intruded awkwardly. — ^i)3DK for ^i>13DK. 

6. ntlD ^mt: the root HT (HTO, mt) is found elsewhere in these 
bowls, and also in those .of Pognon and Lidzbarski (see Glossary C). It 
is used in parallelism with noK, etc., in preventive magic. The verb means 
in the Aramaic dialects "to arm." But Pognon (B, 74) assumes for the 
notm KntfcnKT the meaning "admonition," and Lidzbarski {Eph. i, 96, n.) 
the sense of "binding up" a letter, etc. But there is no necessity in depart- 
ing from the common meaning; it refers to the magical armament of persons 
and things with power to resist the forces of evil ; so a passage in the Ginza : 
"Arm yourselves with arms not of iron" (ed. Petermann, p. 25, 1. 20). 
That IS, it is the magical equipment of a person or charm against evil. Paul 
may have been making use of well-known magical language when he 
exhorted the Ephesians to "put on the panoply of God," Eph. 6: 13. The 
following phrase, "a great wall of bronze," is equally parabolic;, bronze 
possessed atropaic use in magic, like the other metals; cf. 15: 7, and see 
Pauly-Wissowa, 1, 50; a Talmudic instance, Sabb,, 66b. 

01 n^y3*T n^K: our magician displayed the same assurance in No. 2. 
At least this confidence had its psychological effect on the client. 

nnna priK: "hoist with their own petard"! 



No. 6 (CBS 2962) 

p^nmni pnrn dik's pK^^n!' pK^^n!*! pnD^p '»')^w^ in^^nn >D>nm pn^DK n>[DK] 
n3 TnoaK n^ ^ame na inorji 'amfi ia infii n* . . n^n^a pD pjprnw 
vniy\ nanDi noKi ^ni n^jr b^^ Knr»a (^V) Kni>^i>^i> i>3 (2) pn:^D nrrni ^aciD 
nysK^a pn^TDK «>jd djh^^d i>3i pc^pn pnaiyi pK^^a pjnm Knnpi Kno^5>t 
Ki>i>pi KT>3 >iD pifi ^3« n>aTi!>in n^oK^^a ponn nyae^a (3) pn^D^nm pno^K 
(elided na nnt) n> nioK^^ne^ i>n:in ion Die^a ia^5>y n^y[ae^K] . . .mM 

\D^ Kfi^pn K3DD \D^ Kxur^a w>y to ^ag^iD (4) na injvj n^i ^atsne na ine 

mn^ ^D i>y (5) ni>D ioh idh nxa nn nin^ aie^a D^avi nom i^^aK^^a on^ytriDi 
!>H mn^ noKM nfiro n^a nin.^ ^fi i>y noK' nvi^ mDcro nx lyo^ mn> >d i>y un^ 
(w) niK nt kSt D^^e^n>3 n^nnn na (6) nin^ tyr joon ia nw nyr itDon 

ni^D IDK IQH e^KO bmO 

Two lines on either side of figure in center. 

ni>D iDK |DK nbnb r^vnn (7) 

ni>D IDK It>K HK'O nK'K noK 

Transi^ation 

Wholly charmed and sealed and bound and enchanted [are ye], that 
ye go away and be sealed and depart from the house [and property?] of 
Farruch bar Pusbi and Newanduch bath Pusbi and Abanduch bath 
Pusbi, and that there depart from them (2) all evil Liliths and all Demons 
and Devils and Spells and Idol-spirits, and the Vow and the Curse alid the 
Invocation, and evil Arts and mighty Works and everything hostile. Ye 
are bound with the seven spells and sealed (3) with the seven seals in 

the name of Eldedabya Abi Ponan, lord of spoil and curse I conjure 

against you in the name of the great Prince, that thou keep Farruch b. P. 
and Newanduch b. P. (4) from the Evil Eye and from the mighty Satan, 
and from . . . ^ and from the many Satyrs in the road of Hamad, in the 
name of Yhwh^ 'H, B'H. Amen, Amen, Selah. (5) "According 

(138) 
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to the mouth of Yhwh they would encamp, and according to the mouth 
of Yhwh they would march; the observance of Yhwh they kept accord- 
ing to the mouth of Yhwh by Moses." "And Yhwh said to Satan: 
Yhwh rebuke thee, Satan, Yhwh rebuke (6) thee who chose Jerusalem. 
Is not this a brand plucked from the fire?" Amen, Amen, Selah. 

Commentary 

A general incantation against evil spirits for a man and his two sisters. 
The latter half Hebraizes. 

1 . The duplication of the ppls. is for intensity, "twice charmed." \^t^^p 
error for \n^t^p. — pB^nb, the only instance of this verb in the bowl-texts. 

■p'^fi: cited by Payne Smith, col. 3246; cf. Farruchan and composites 
in farruch, Justi, p. 95 f . — ^aeiD ? 

inoVJ, inD3K: Justi, pp. 228, I. 

n^l: by heedlessness of construction; cf. 1. 3. 

ntin: nw (also Talmudic) =. nnt, see to 3 : 2. 

2. noK: the place of the term in the list shows that the charms were 
regarded as personal entities. Cf. above, p. 86. 

"Seven spells," etc. ; cf . the fever-remedy in Sabb, 66b, "7 twigs from 
7 trees, 7 nails from 7 bridges," etc., etc. For this magical number in the 
Talmud, see Blau, pp. 73, 86, who quotes the Jewish maxim IT^trn ^3 

3 . 01 n^mi)K : obscure, probably name of a genius ; ^3K may indicate 
his paternal relation to another well-known genius. For tvt\ cf . 2 : 2. 

"The great Prince": the technical title for Michael (see p. 97). It is 
to be observed that this bowl is peculiarly Jewish in theological form, while 
the following adjurations are in Hebrew. The double use of n''ynC'K intro- 
duces a mixed construction here. The verb generally is used of exorcism, 
with bv of the object, = HopKi^i^, But at the same time he adjures the 
great Prince, whom he addresses in the second person. All these terms 
denoting magical binding could be used indifferently of the good and evil 
genii. The angel is adjured in Hebrew, which according to belief was the 
only tongue the angels knew. 
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4. "The hobgoblins in the way of Hamad, the many"; cf. the Rodwell- 
Halevy bowl in which a geographical location is given, "upon the road to 
Husi," and Wohls. 2417, a demon who dwells in Samki. The reference 
is to the demons which beset some particular road. For the satyrs see p. 80. 
D^atn in the text is awkward. 

5. Literal quotations from Num. 9: 23 (cf. 26: i f.). The applica- 
bility of this quotation lies in its triple use of the efficacious word "tDB^ (as 
above in 1. 3). Hence the magical use of such Psalms as the 121st, I22d, 
the Aaronic Blessing, etc. Later Kabbalism, found in the theme the abbre- 
viation of nirht D^pw D^B^, see Schwab, Notices et Extraits of the Paris 
National Library, xxxvi, i (1899), 288. 

7. There is no evident sense in these words around the figure. npriK and 
■)trK are reminiscent of the interpretation of the Name, Ex. 3:14; nSi^J = 
"avaunt"?, nc^ = Moses. 



No. 6 (CBS 2916) 

«n^Jin nDini>i khk^^i ^nni>i (2) nDn^e^i ^JDoiJi nn!)! n^K^^ nnij pK^nDi kjt^o 
nn nn«ni ^inxn in i>iKi pn»^y pi!>T Knnp^Ji (3) nan «n>^^^i >^nvi ^D^a^i 
iDi>3 pn5> |Dn>Di pnnBOD^K i^y pnmi pn^nnua (4) picrni pno^y pi^i ^^nsn 
Koin >J^ i>3ni >m>n ^orn pn^ «jk^^33 (5) pnn KK^n^ai p^dpi idii inoi idt 
WTjn ^Jfir pnSa^o (6) «nn xriK^i ^ni^ pn!>i3>D pnn Knn^ ^oi^ pn^ia^o pnn 
K^^nm KjnxvT kji Kn pn^nn nBi3D^«n pnij KJinm «jn«i ^n^y pnS>n^D p^n 
yiK' pi>n Dicrn pni^ kjk^^m p^n «k^301 pnnrK ^3i (7) pnmn^D p^v pn^i)y 
pDK^o KHJ^j^n (8) n^^2 !>^n-iDi poK'^i «nn dik^3 pnn pjr^na nynKi K^oK^n pi)^D 

^nn i>3 pK'Mn^n pnn y K^^aa (9) pnnn pK^no Kn^y^its^ nw2 b^^r^H 

prnn»n kS Kn^5>oi ^i>3^pT ^d^:ii «nnp^:i nan «n^i>^i>i «n^jnn >-}Dini Knr'a 

Ki>i n^!>^i>i Ko!>>nn k!> !)i (10) ^in«n nn nn«!>.i nn«n nn pn^b pnb 

pn^j3 pi^Dp^n Ki^i pni^oK^n kid^d^i pn^^nn «-iD^Di> pnnp^n «^i WDon «nrjra 
^yn |oi nb'wb^ pn «Dr id pni> ^mi pni> (11) d^kt pnj^j^p i>Dn ptDi>^e^^n k^i 

pn ♦wr ID1 non ^ikct y3K^3 nnn ^in^Ji (12) k^dk^ >i>ri3 n^S'p i>TJ ne^no 

ni)D iD« iDK nbvb') 

Transi^ation 

A />r^^^ which is pressed down upon Demons and Devils and Satans 
and impious Amulet-spirits and Familiars and Counter-charms and Liliths 
male (3) and female, that attach themselves to Adak bar Hathoi and Ahath 
bath Hathoi — that attach themselves to them, and dwell (4) in their arch- 
ways, and lurk by their thresholds, and appear to them in one form and 
another, and that strike and cast down and kill. And this press (5) I 
press down upon them in days and in months and in all years, and this 
day out of all days, and this month out of all months, and this year (6) 
out of all years, and this season out of all seasons. And I come and put 
a spell for them in the thresholds of this their house, and I seal and bind 
them. Fastened up are their doors (7) and all their roof. 

(141) 
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And this press I press down upon them by means of these seven words, 
by which heaven and earth are charmed: in the name of the first, Gismin 
and Marbil; of the second, Gismin and Marbil; of the third, Marbil; of the 
fourth, Masbar; of the fifth, Morah; of the sixth, Ardibal; of the seventh 

Kibsin (presses), with which is repressed (9) with them are 

repressed all evil Spirits and impious Amulet spirits and Liliths male and 
female and Familiars and Counter-charms and Words, that they appear 

not to Adak b. H. and to Ahath b. H. (10) and to neither in 

dream by night nor in sleep by day, and that they approach neither their 
right side nor their left, and that they kill not their children, and that 
they have no power over their property, what they have (11) and what they 
shall have, from this day and forever. 

And whoever will transgress against this press and does not accept 
these rites, shall split asunder violently and burst in the midst, and the 
sound of him shall resound with the resonance of brass in the spheres of 
heaven, (12) and his abode shall be in the seventh (?) hell of the sea, 
from this day and forever. Amen, Amen, Selah. 

Commentary 

A charm in behalf of a couple (each with a mother of the same name) 
and their household; the incantation consists in seven magical words, and 
concludes with a threat against any who destroy the bowl and ignore its 
ban. 

1 . KK^a^a : cf. '•btD^D ,4:1, and see § 8. Cf. the verb, 1. 5. N. B. similar 
use of B'M in Pesikta R. 16 (Jastrow, p. 611) : the sacrifices are "presses 
because they press down the sins." 

2. ^D^a, also 12: 9, in both places before "hy^p. Out of several 
possibilities of interpretation I suggest that of O in the sense of "side" 
(cf. 34: 4), and then one who is familiar (Jastrow, s. v.), hence = the 
ndpe^poi: or familiar spirit of the Greek magic; e. g. the oveipoTrofnrol and 
ndpe^poi in Justin Martyr, Ap. i, 18, Eusebius, H. £., iv, 7: 9, occurring also 
in the magical papyri, Dieterich, Abraxas, 161, n. They may be the genii 
invoked by manipulation or rubbing of the amulet as in the Arabian 
Nights. In Arabic superstition we learn of the "follower," tdbVu, that 
accompanies the bewitched man, Noldeke, ZDMG, xli, 717. And cf. the 
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Satan who is a "comrade" to an evil man, Karin, in the Koran (e. g. 41 : 
24), see van Vloten, WZKM, vii, 182 ff., KD^:i could be the Syriac word 
for marauding troop, an appropriate description for a demoniac species, 
but the meaning given above is more appropriate in the context. 

3. pnK: cf. the Persian name Adaces, in Ammianus, see Justi, p. 2, 
and cf. Noldeke, Persische Studien, 417. 

^riKH: cf. the Syriac name Hdthi, "my sister," cited by Payne Smith, 
col. 1408, here with the Persian diminutive ending. 

p.Tn3i:i: the Syriac K3i:i, "transverse beam," hence probably door 
lintel, — so Payne-Smith, col. 670; radically the word refers to the arch of 
the doorway. For the abodes of the demons, see p. 76. 

IDT itDna: the same phrase in the Mandaic, Noldeke, Mand. Gram., 
§ 216, 2. 

pi, jno : cf . Mk, 9 : 14 ff., Lu. 6 : 4. 

5. For the selection of a special day for the exorcism, see p. 55. 

6. Ki^K: unique form; btK is treated in some forms as though TTK, 
and here metaplastically as MTK. 

Kiian : the only occurrence in the bowls of this ancient magical term. 
— The root 11V is used here not in its Aramaic sense. 

piTna = pnn^a, cf. 1. 4. 

7. pni^K: cf. Pesah. iiib, n^K '•an, of the demons. 

8. These magical words are wholly obscure; see §11. 

10. "Sleep by day": cf. the special term in 7: 16. The midday siesta 
was perilous, especially for those in the fields; in the Greek superstition 
this was the chosen time for attacks by the satyrs and fauns, whose place 
was taken in Jewish legend by the ^^D 3iDp a demon representing sun- 
stroke, etc. See Griinbaum, ZDMG, xxxi, 251 f., and Roscher, Ephialtes, 

Magical protection at right and left hand is frequently referred to in 
Babylonian sorcery; e. g. the Utukki-series iii, 93 (Thompson, i, 11); or 
four deities surround the sorcerer, in front and back, at right and left, ibid., 
iii, 142; the MaWw-series, vi, 1. 123 f. Cf. 13: 7. 

po^^B^n : for the new vowel see Noldeke, Mand. Gram., § 25. 
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11. The penalty for infraction of the charm is bombastic enough! 
For the threatening of demons, see above, on 3: 6. 

nno, KpBO : Mandaizing spelling for inw, ypBi ; also KTIK = Kny. 

A dialectic formula may be used here. N. B. i of the preformative, 

Dr^ from Syr. DtDT, and ^b^^ is Syriac over against the Rabbinic and 
Mandaic forms. 

12. "In the seventh hell" (with awkward use of the numeral) in 
contrast to the seventh heaven. For the seven hells, see Eisenmenger, ii, 
302, 328 f. 



No. 7 (CBS 16007) 

This bowl is a replica to that published by Dr. Myhrman of Upssala 
(No. 16081), see above p. 20. The latter is more perfect than my text, 
in fact almost the only perfect one in the collection; for this reason and 
also for the value of comparing the numerous variants I give the two 
texts in parallel, making such emendations as appear necessary in the first- 
published text, which amount chiefly to the proper grammatical distinction 
of yod and waw and he and heth. It may be observed that the designs in 
the two bowls differ: in 16007 merely a circle enclosing a cross, in 16081, 
a linear figure, the stem surmounted Dy a head capped, at the other end a 
pitchfork-like termination (the forked tail of the demon?), while four rays 
represent the limbs. On either side of the figure are three characters like 
the Greek s, or looked at from the side like B', with which we may compare 
the K^'s shuffled into Pognon's texts, see p. 60. For convenience of refer- 
ence I give the same line-numbering to Myhrman's text as to my own. 

In the commentary I make such few n6tes as are necessary on Dr. 
Myhrman's ably edited text. 



16007 

«ji«v ^omn «ai k^dk (2) 
i? KJQ>nnoi (3) KJo>nm i? 

nnj-TT^K na (4) iKin^ 



Kinai ni«3VT '•v^vai (5) !>k vr\^^ 
• • .v n^K' >3 PPS5.M pyryiin pynn 

pD>pn pJtDD !>31 (6) 



16081 (Myhrman) 

«nDnn no 105^3 

«jiKV ^onm nan n>D« (2) 

pa? (3) Kjonni pa? 

nnnx ^lac^Di tjedn na (4) »:i 

^ja ?ai ma ^m«i ^id^d na 

n?ia pn^n^ai pn? pm «njai 

nan «onnai nan kh^k-t h^dk^u 

m«arT '•v^vai (5) nc^n 

n^t^' ?a ppfi^i pynr^i pyin 

noini KHKK^^a ^nni nnn ^rii (6) 

pin ?at pTB^ ?ai Kn^nn 



(145) 
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n^ WD^nnoi iCD^nm t5> «ji«v nin (7) 

nnjnr^K [^n (8) ninn^]T 

Dwni i>K^Dni 5>«o^Di !>Knai me^a 

Kan iniKi (9) [in^n in^ a^e^a 

mj>:^pi (10) [n^mn n^n>3] h^b^bj 

Tin^D mm nnn[ni n]n^n ne^w 
PM pDn^ «!>T ^KJ«3 ns 

^p^BK J^riD !»D1 (11) pK^[^n pK^i]n !>3 

^D^pn (12) ^pno 5>Di [«n>]jin 
pTn ID pn5> KJp^fio >5>n n^ n>nn ion 

^niDTp IDT p:inB na p:iji& dik^3 
n^D[Bf>a] pniD pyn >nnna idi «d> yt 

nn nm 

n^riTin !>«nB^ nm (13) n^oK^^Cai] 

nny k5> n^nnDo !>y c^j^« nni tnn:i 

P3n[>] K!>tD3i> p-rn kh nh 

[Knnp]i »npm m^Ji n[D]>pi 
noint KriKK'^n ^nn^ (14) KntDi!>i 

nriKonn 



nrrx ^jn !»3 foi xn^a pin nb)3 \ri 

nn pen 
PD^ KitD^nnoi pd!> rtikv am (7) 

MTiKi nnnK ^dk^di tjdd« nn (8) ^>a 

nnwD n^ni n!>iD jnn «n^ni ma 

i>K^^n DiB^ai !>K>D^Di !>Knni DtK^a 

Kin Kno D^onnni !>«>Djn 

nnn in3K\ (9) in>3 in^ DiK^n 

«nnD ^nm k^djo nnn ddiski 

Pd!> KJtD^nnDi pd!> kjiwdi 

pnn Kn^ni p!»K Minxi ^otroi ^>i (10) 

pn!> pon^ K5n 
i>Di ^bsD !>3i ^in S^ai (11) n>K^ i>D 

pKfin (12) ppno !>3i 
pn5> wp^fiJHD ^5>n n^ pen 

MitDip ]^oi pa^nD na pane diw 
p^yr pniD ^nnnnoi kd^ «yT 

xmnn 5>^Kn«nD nm (13) n^oc'^ai 

nny i6 n^nniDo !>y ts^^^K nn\ mni 

ivni n^ts' pDn^ »b^2b I'^m «n kh 

Knpjyi «ntDi5>^ Kni>3noi Kn^i>>i>i 

KnnariDi n[3nDi] Knnpi 
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ie^i3 ip>tO *)3i igfii >jtDD1 >y3B1 
pBfi3 ppittD !>3[l] tOTOl 

[«]n^n niDini «DDni hvp^k' mon>3 
Knn^w mai niDini (15) Ksiyi 

IplDI iS^M r^'^a ^331 IDT ^331 

n^ins inDi n^mn pDi n^nn po 

TinT>« 13 i«nn> pirn n^n^s 

^KJ«3 n3 n>nn>« nm^o poi 

!>3 po^ nnw3 pDi nn^j3 pci 

pn>n^3 >K^j^K 

Kc^^3 «!>K3n !>3 nn3 pbn^n «!>-t (16) 

pnn^ p-nc^n vd) pnn^ pjK^^n k!>i 

pn3 pDn^n rIji 

k!>i n^b^bi «D5>^n3 «5> pn!> pinn^n Ki^i 

ni>D ID« to« ^5'^^!'^ 



ppno !>31 >JtDDl ^y3Di (14) 

KH^n niDn^3i Koon^ «vp^k^ niDi^3 
nnn«i Ki3i nion^3i (15) KDi[yi] 

IplBI lS^D3 pJli 5>331 IDT i>331 

ID 

>13B^D1 

pna pDn^n «i>i 

«t5'>3 K5>3n pn3 p!>3n>n «!>i (16) 

(sic) pnnn^33 pnn^n «!)i 

n>i>^i>n pnDi>^n3 «i> pn!> pinn^n nb) 

pT Ksr ID KDDn pnnj^K^3 ^b) 

ni>D iDK 1D« nb)vb\ 



«jy3K^Di Kj^Dio n\j;i _ »_ _ 

pMB^ pD^pn pi3: pyssj'si in3iiir nyoi nDn:i d>ddd K3n kid iinD* ii>y (17) 
penoD pj-T>T p!>33D !>3 rn3 n^v>5^'!>i pc'^s pn^K' !>3 pn3 bopob unKsnn vb^D 

n'')bbn nbo idk idk pn^oiy i>y >Dni p:i:i 

Translation 

In thy name, O Lord of salvations, (2) the great Saviour of love. 

I bind to thee and seal (3) and counterseal to thee, the life, house and 
property of this Yezidad (4) bar Izdanduch; in the name of the great 
God, and with the seal of Shadda El, (5) and by the splendor of Sebaoth, 
and by the great glory of the Holy One : that all ... Demons and all 
mighty Satans remove and betake themselves and go out (6) from the 
house and from the dwelling and from the whole body of this Yezidad 
b. I. 

(7) Again I bind to thee (Myhrman, to you) and seal and counterseal 
to thee (M. to you) the life and house and property and bedchamber of 
Yezidad (8) b. I., in the name of Gabriel and Michael and Raphael, and 
in the name of the angel 'Asiel and Ermes (Hermes) the great Lord. [In 
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the name of Yahu-in-Yahu] (9) and the great Abbahu and the great 
Abrakas (Abraxas), the guardian of good spirits and destroyer of evil 
spirits, I guard to thee (M. to you) the life, house, dwelling (10) and 
property of this Yezidad b. I. And I seal to thee (M. to you) the 
life, house and dwelling of this Merduch bath Banai, that there sin not 
against you (M. them) all evil Arts (11) and all (magic) Circles and all 
Necklace-spirits and all Invocations and all Curses and all Losses and all 
. . . and all sore Maladies and all evil Satans and all Idol-spirits and all 
impious Amulet-spirits and all mighty Tormentors, (12) which under my 
own hand I banish from this house in the name of Phamagin bar Phamagin, 
before whom trembles the sea and behind whom tremble the mountains, 
in the name of HH, HH, and in the name of (13) Bar-mesteel, whose 
proscription is proscribed and none trespasses upon his ward. 

Lo, this mystery is for frustrating you, Mysteries, Arts, and enchanted 
Waters and Hair-spirits, Bowls and Knots and Vows and Necklace-spirits 
and Invocations and Curses (14) and evil Spirits and impious Amulet- 
spirits. And now, Demons and Demonesses and Lilis and Liliths and 
Plagues and evil Satans and all evil Tormentors, which appear — and all 
evil Injurers — in the likeness of vermin and reptile and in the likeness of 
beast and bird (15) and in the likeness of man and woman, and in every 
likeness and in all fashions: Desist and go forth from the house and from 
the dwelling and from the whole body of this Yezidad b. I. and from 
Merduch his wife b. B., and from their sons and their daughters and all 
the people of their house, (16) that ye injure them not with any evil 
injury, nor bewilder nor amaze them, nor sin against them, nor appear to 
them either in dream by night or in slumber by day, from this day and 
forever. Amen, Amen, Selah. 

And again I swear and adjure (17) thee: May the great Prince expel 
thee, he who breaks thy body and removes thy tribe. And by the seventy 
Men who hold seventy sickles, wherewith to kill all evil Demons and to 
destroy all impious Tormentors, — are they cast prostrate in troops and 
thrown on their beds. Amen, Amen, Selah, Halleluia. 
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Commentary 

A charm made out for a man, his wife and household, against all 
manner of demons. 

A comparison of these bowls, each written by a facile scribe with a 
well formed ductus, throws light on the history of the transmission and 
development of our magical inscriptions. Myhrman's text is shorter, in 
the other an appendix has also been added addressed against some particular 
but unnamed demon. The spelling in M. is more archaic, avoiding mattes 
lectionis, the masc. pronom. suffix being represented by n alone, n is gener- 
ally used for final a, the antique form KJp^B^ntD is found (1. 6), as also the 
true reproduction of Hermes by n. Also my text is more confused in the 
arrangement of the exorcised powers, M. follows the historical order. 
Formally then M. appears to be the elder text, in comparison with which 
mine is more inflated. 

The most interesting point of difference is this: in M. the sealing 
is done "to you" throughout, but in my text "to thee" (1. 2, etc.). This 
plural has justly troubled Myhrman, and he suggests three possible 
explanations. But I believe the only explanation is that his text is 
polytheistic or rather a product of the common magic religion ; in expressing 
three names of "the great God" Elaha, Shaddai and Sebaoth, the magician 
regarded them as a trinity of deities, just as in the magical papyri these 
Jewish (and other) divine names are invoked as so many deities (see 
§ ii).* M's text is then of eclectic religious character. My text abjures 
all such polytheism, but that it is secondary to the other is shown by 
comparing them in 11. 9 and 10. M. retains its polytheistic plural; my 
text has clung to the form, but misunderstanding it has read ^a^b (i. e. pab = 
lab = ^ab = ^a^b ") , and I suppose made it refer to the following fem- 
inine B^i, or to some feminine demon. For the same reason it reads, 
awkwardly, paa in 1. 10 for the correct pnb. Thus an eclectic text, or 
its original, in which the deities invoked are the names of the Jewish 
God, has fallen into more orthodox hands and produced our monotheistic 

* Cf., among the seven planetary spirits of the Ophites (Origen, C Cels., vi, 31) 
low, lapau^j ASowaio^, Ehjoio^; the "angels" Aduvai^ Baaijijfi^ lau^ Dieterich, Abraxas, 
182, 1. 12; also in Pradel's Christian texts, Sahaoth and Adonai are found among 
angel-names (p. 47). 
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text, leaving but a trace or two of its original source. Such are the com- 
plications of this magic! 

I . The opening singular invocation does not agree with the following 
plural in M. 

IKTP : name of a Nestorian writer, Payne Smith, col. 1586; Justi, p. 
149, thinks the Syriac form an error, but our text confirms it. Our word 
could be Semitic = l*i *1T. Also note Izeddad in Justi, p. 147. 

4. in:ir«: Justi, p. 146. 

With WBD«, M, cf. in addition to his reference to Aspenaz, Dan, i : 3, 
the name Aspazanda, Clay, BE, x, 41. 

5. ^^V: plural, "the rays of light." This and the following term 
represent Hebrew *1133. 

pyT: with expression of the half-vowel, as in cases cited earlier; 
cf. Stiibe, 1. 62. For the following Hithpalpel, s. Jastrow, p. 407. 

pilT, M: so the spelling surely, see above, p. 81. 

6. "from the body": cf. the <i>vXaKT^piov aufMTw^hXa^y London Papyrus, 1. 
589, Wessely, xlii, 39. 

8. For the angels, see § 13; for four angels (cf. the four gods sur- 
rounding the magician in Babylonian magic ; see above, on 6 : 10) see Luek- 
en, Michael, 34 f. Nuriel-Uriel is generally the fourth. In Stiibe, 1. 58, bioay 
takes this place. ^K^Dy occurs in Sefer Rasiel, s. Schwab, Vocabulaire, 214, 
and probably in a text of Pradel's (p. 22, 1. 16), where aca and o^ doubtless 
= Asael and Raphael. N. B. the care with which the scribe rewrites the 
name of Asiel ; all four names are made to terminate in -iel. 

D^DTK = M. D^onn (the latter the closest to the Greek of our 
spellings) = Hermes, see to 2: 2. Myhrman's suggestion, which I 
originally (and independently) favored, that the word is Hormiz = 
Ahura-mazda, is ruled out by the fact that that element in our proper 
names is given by roin . 

in^3 inv cf. Stiibe, 1. 15 n'^^n'^ n^or^n; Pognon B, no. 5, «^3 iT ; K^an, 
above 2:2 (q, v.) ; n^2 in\ 13: 7. in^ ancient form of the divine Name, 
appearing (apart from biblical proper names and probable Babylonian 
forms) in the Assouan papyri, in the Greek magical papyri (Deissmann, 
Bibelstudien, 4 flf, Blau, p. 128 flf.) as law, surviving among the modem 
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Samaritans (Montgomery, JBL, 1906, 50, n. 5), and used in the magical 
texts current at Mossoul (PSBA, xxsriii, 97). I think the doubled term 
here is theosophic: Yah-in-Yah; cf. the Christian Logos-doctrine and its 
terms, and Kabbalism. It is possible that Stiibe's ri'*2n'> = Yahbeh (lapv) 
= Yahweh. At all events this spelling-out of the full Tetragrammaton 
occurs in a proper name below, 26: 4. 

9. inn«, and p:iiiD below, 1. 12, probably correctly diagnosed by 
Myhrman as exalted sorcerers' names; see above p. 47. For the two 
Amoraim Abbahu, see Jew, Enc, s, v. A suggestion in another line is 
possible for Abbahu. King in his Gnostics and their Remains* London, 
1887, 246, says that the Pantheus or representation of the pantheistic Deity 
of the Gnostics, appearing on the Gnostic gems, "is invariably inscribed 
with his proper name iaq and his epithets abpasai; and sabaqg and often 
accompanied with invocations such as .... abaanaganaaba, 'thou art our 
Father.' " Our Abbahu may represent this epithet and the passage would 
accordingly preserve three of the Gnostic designations of Deity: Yahu, 
Father, Abraxas. For Abraxas see above, p. 57, and for treatments of 
the subject and bibliographies the articles "Abrasax" in Hauck's Realencyk,, 
Jewish Encyc, and especially the splendid monograph by Leclercq, in 
Dictionnaire de Varcheologie chretienne, etc. Variants in the bowls are 
D^oannK and D^anSK. These forms represent Abraxas as against the original 
form Abrasax, hence I use the former word in the present volume. Myhr- 
man remarks (p. 345) : "As over against the view of Blau-Kohler (Jew. 
Enc. i, 130b) this would prove to be at least *a single reliable instance' of 
this name occurring in Hebrew"— or at least in a Jewish document, as 
my text is. Abraxas is found in Sefer Raziel, 5a. 

K^bnntD, K^ilDitD : instances of the Syriac nominal formation from de- 
rived stems. 

Kn«niD ^nn : recalling the Jewish "good demons," see above, p. 76. 
The expression is also reminiscent of the Greek aya^b^ Saifujv^ frequent in 
magic. 

fc(:ilD3tD (2d) : ppl. w. suffix. It is represented by three ppls. in M., 
the second = i^nn^D, which M. translates, with a query, "pierce." This 
is impossible; I would suggest to read n for n, and understand the Afel, 
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= (Rabb.) Heb. lOtn, of naming a person to a deity and so placing him 
under his protection. 

ID. IHTD: Mer-ducht, = Mithra-ducht, Justi, p; 208, Bemerk. 

^fc(ifc(3 = k:«3 27 : 8 ; a masc. name among the Jews, Sefer ha-Doroth 
ii, 84. But these names appear to be indifferently masc. and fem. ; cf. i : 4. 
The same name ^33 is found in Nabataean and Palmyrene inscriptions, 
Lidzbarski, Handbuch, 238, and = the frequent Babylonian Bani-ia, cf. 
the name lists in Clay, BE, viii, pt i, pp. ix, x. 

11. ^p^D« l^^'^D, occurring frequently in the unpublished No. 2918. 
I interpret this from the Syriac fcCiiD, as of the magic circle, cf. lOiKni iKtn, 
39: 7, and see p. 88. The circle was used particularly for necromancy and 
devil-raising. Cf. Eliphas Levi, Dogme et rituel de la haute magie, Paris, 
1856, ii, 1. 14. The objection to this interpretation is the entire obscurity 

of ^P^DfcC. 

njnr»: for nyv^K, is'ar, cf. Maclean, Diet, of Vernacular Syriac, 193b; for 
the meaning, see p. 94, above. 

For the epithet ^^irp, cf. the epithets a:«^^<^, violentus, etc., of the 
demons; cases cited by Tambomino, De ant. daemonismo, 15, 23. 

12. "under my own hand": there is much imitation of legal forms in 
magical formulas. 

P^JID: evidently a Persian name; Myhrman as from fama, "good 
fortune,*' and gin (?) comparing Phamakes, etc., Justi, p. 92-96. I may 
compare the Persian name Frenanh, Justi, p. 105b. 

ri^^T, VI, parallel to M's pyt, fccyr, in the latter as from root W. ' 

13. bw\tn^ 13 = M. ^'•fccnB^ 13, translated there "son of the inquirer 
of the oracle." We must go to the Assyrian for the explanation. There 
the corresponding form mustdlu means one who gives an oracle upon being 
asked, i. e. an oracle-giver, and is an epithet of deity. See Jastrow, JBL, 
xix, 99, and the reff. in Delitzsch, Ass, Hwb,, s. v, bfcCC The expression 
has the connotation of deciding the fates, with which cf. the following 
phrase in our text tn^i n^mn:n in may here be used like the Arabic ibn, 
without modifying its regimen. Or may the phrase = bdrU mustdlu, 
"oracle-giving seer"? Some ancient phrase has been conventionalized and 
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personified. For the following expression concerning the inviolability of 
the "decree," cf . 38 : 8. 

^trtnntD ^D: ppl. pass. The root Knn came to be used particularly of 
poisoning. The ^D^T are probably "hairs," Syriac seppa. Any portion of 
a person's body, especially hairs, nails, etc., as detachable, could be used in 
magic directed against him. See Thompson, Sem, Magic, Index, s. v, 
"hair," and with abundant citation of comparative magic, Abt, Apuleius, 
179 fF. ; also Blau, p. 161. 

14. For the appearance of devils in animal forms, cf. the reply of the 
demon to St. Michael in a text of Pradel's (p. 23) : "I enter their houses 
metamorphosed as snake, dragon, vermin, quadruped." 

15. piv:i = g^wanin, cf. 1. 16, vs. M. pii:i gawwamn or gauntn (?). 

16. pbsn^n, p^B^n : Paels, with ^ for pre formative half-vowel. I 
understand p^B^n and pTiD^n, of the demoniac bewilderment of the 
victim (see Jastrow, s. w.), or actual insanity. M. has for these verbs 
"piT^n «b in their house"; Myhrman's translation, "shall not dwell," would 
require pinn. It looks as if piTn is for pT)B^n, or an error for p^"i^^, 
from vm = T)B. 

fccmnc': so also 8:11, but generally in parallel occurrences, e. g. Myhr- 
man's text, Kfii^B'. The same noun is found in the Mandaic, 'Bn KHiB' 
(Ginsa, Norberg's text, ii, 18, 1. 12), and the verb, 3aBn nnB' (tfc., 1. 19). 
It means to "snore, sleep profoundly" (cf. Heb. noinn) = Arabic sahara, 
Cf. 6: ID. 

17. K31 tno: cf. 5: 31 and see p. 97. d^dbid: cf. Ass. pasasu. 

"70 men holding 70 sharp sickles": i. e. the 70 angels or shepherds, 
representing the 70 nations, Enoch 89: 59 (originally regarded as good 
angels, Schiirer, GJV*, iii, 198, n. 32, Lueken, Michael, 14, but later legend 
regarded them as fallen). The "sharp sickles" are an echo of Rev, 
14: 14 ff., where the Peshitto uses the same words as here. This coin- 
cidence (cf. also Mt. 13: 37 fF.) argues for a common source of ideas. 

rx'T^: inf. of ^rB', Targumic but not Talmudic. 

penDD : Pael pass, ppl., of the Syriac and Mandaic root "prostrate." 
Or possibly cf. the Rabbinic meaning "put on a cover," with reference to 
the inverting of the bowls, see to 4: i, 6: i. The "beds" are metaphorical 
of weakness and subjection, cf. Is,, 50: 11. 
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>0K2 na ^K'jV3 pim n>n^aT Knonn!' kd3 pin loto khkidn nm n^r'a 
Kn^!>^!>i Knan '•i»!> Kn^!>^i> !>« mn^ ntsn n^str^a KHK^^n Kn>!'^!> n:"*© (2) nrm 
pn^n^i'C' [li>^tDny pa^nK'l^trm pawniK pa^n^iri (3) Kn^Boni «no!nri «nap^3 
n^DC' Dni>D p3^aKT (4) pa^i'y rsc' p3^2:i mnK ^t:-!! panyo n^noi pn>K^>ai> «^ 
13 >KJr:i p-rm n^nnn poi n>n>3 pn ^.pibi ^nw ^poir h^dk' -nn!>D pa^o^jo 
«!>i n^n^nn k!> pnij prnn^n «!> 2ini mxD nn (5) n^nn^K ^ok^i pci "kokd 
p3>D>Ki n^DK' Dn!>D p3^2in pa^i^y jroen WtD [pn]^23C'^D n^33 «i>i pn^nnna 
«>niD 12 y^in> ^2i Kn*:^' p3^!>y ni^K^i pD^i^]; v^dk^i i^itD^D hdk' -nn5>fi (6) 
«ji> n>nj «D0 p3^o^« -nni'B Ditrai (7) p3>2« oni^B [kip^3 pa^i'y] n^ciK 
^im KD>!>B Koi^Bi n^DK'^n p3niTni>i p3^yiD>K^!> n^3 2^n3 nanjr^Ri «>ok^ j^ 
«n>!>^i>i «i3n >!''»i) Kn>!>^!> ^dok panioBi (8) p3'»D>:i ^3iid^bi ^30>:i ^d!> a^no 
1DK pani «^niB na ye^in^ [^21] . . . kdok^^ ^in Kn>BDni KTr^ji^n «n3^pi 
n^a a^na narwr^Ki kd^ nn^y po ^aij khk «tD>:i (9) K^nnB na y^^in^ ^an hJ? 
pn!> y>DK' . • • «'.'i'?'« r.? • • • tiDB' mniJB pa>r)'»Ki n^cK' Dn!>B pa>aK[i] 
pD ^[pi]Bi ^mvi ^yoK^ Knaa xna KJin . . . K^>a p»2^K^ (10) ?^aK^ wp'j r© 
ami n-}«D na n^nn^K ^iJC'Ci poi ^koko] na ^kjv3 pnm •-['•mn pci nwa 
bvn n>npT>ya >n^o^nm !>id>o kcdh Kninc^a ^b^ Ko!>^na «!> (11) ]^nb ptnn^n it!> 
«[nan ^]!>>!> Kn^!>[^!> ^n]jK >nieip-T nyatj^ai K^ms na ytrin^ n^an «npT^yai ne' 
pnv> niva omaK n^aKa ]oi> wyae^o Nn^Eom Kn>iS*^i Knap^o (12) «n^!>>5>i 
pa>!>y (13) w^ciD . • . n^*Di «nBnn..« nan n.a ibtd ic^ n.a apr '•ira 
... 3 pnnsDi ^3D^3 ^Dw: na ni>3;a >Kir3 ptDi nnKo na >OKn Knn po pao^n 
\b:b}2 «ni: n[iK]av ... jna prnp paxi)*: n^a n^K^o n . . . a pia^^ nnrxi 
nK'K n>in« ^!>rn o^oai iwD^a K^wa ninnK^^e nrnn Dnsiy (14) d^jb !>k >ann 

!>K . . . . a pK^np paxi^on Knoioai )^^ tjtr . . i!:^' 10*^^ p« isb^ ,Tn« 

Kani'D i^Hnpyai wan ^^^^^ i^K^papapai xan (15) KaKi^^D i^xntyai «an Lwax]^© 

nnrKi [>]K^^a >i>a^P wnxsr^a «n^!5>^ >njK ^ik KnKK'^a «npjy nnpy «an 

n!>D iDK iDK D^iyi>^ pn xor pD pn>^y pmn^n «i> aim (16) [pi]a>r 

Kne^a «nni [KnK^]^a Kn^!>>!> k am V'lna . . . '•ni!>y "o^nn 

(154) 
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n-)«D nn [Mjen] mrr pD ppmn^n ♦ . . p!>iDp>n ^k ^'^?'^P bv (17) 

nni'i'n n!>D pw id« [p^]n!» po^pn^i 

Translation 

In the name of the Lord of salvations. 

Designated is this bowl for the sealing of the house of this Geyonai bar 
Mamai, that there flee (2) from him the evil Lilith, in the name of *Yhwh 
El has scattered'; the Lilith, the male Lilis and the female Liliths, the 
Hag (ghost?) and the Ghul, (3) the three of you, the four of you and 
the five of you; [naked] are you sent forth, nor are you clad, with your 
hair dishevelled and let fly behind your backs. It is made known to you, 
(4) whose father is named Palhas and whose mother Pelahdad: Hear 
and obey and come forth from the house and the dwelling of this Geyonai 
b. M. and from Rasnoi his wife (5) bath Marath. 

And again, you shall not appear to them in his (sic) house nor in 
their dwelling nor in their bedchamber, because it is announced to you, 
whose father is named Palhas and whose mother (6) Pelahdad, — because 
it is announced to you that Rabbi Joshua bar Perahia has sent against you 
the ban. 1 adjure you [by the glory (= name)] of Palhas your father 
(7) and by the name of Pelahdad your mother. A divorce-writ has come 
down to us from heaven and there is found written in it for your advise- 
ment and your terrification, in the name of Palsa-Pelisa ('Divorcer- 
Divorced'), who renders to thee thy divorce and thy separation, your 
divorces (8) and your separations. Thou, Lilith, male Lili and female 
Lilith, Hag and Ghul, be in the ban [of Rabbi] Joshua b. P. 

And thus has spoken to us Rabbi Joshua b. P.: (9) A divorce writ 
has come for you (thee?) from across the sea, and there is found written 
in it [against you], whose father is named Palhas and whose mother 

Pelahdad, they hear from the firmament ( 10) Hear and they 

and go from the house and from the dwelling of this Geyonai b. M. and 
from Rasnoi his wife b. M. 

And again, you shall not appear to them (11) either in dream by 
night nor in slumber by day, because you are sealed with the signet of 
El Shaddai and with the signet of the house of Joshua b. Perahia and by 
the Seven (?) which are before him. Thou Lilith, male Lili and female 
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Lilith, Hag and Ghul, I adjure you by the Strong One of Abraham, by 
the Rock of Isaac, by the Shaddai of Jacob, by Yah ( ?) his name .... by 
Yah his memorial .... I adjure (13) you to turn away from this Rasnoi 
b. M. and from Geyonai her husband b. M. Your divorce and writ (?) 
and letter of separation .... sent through holy Angels .... the Hosts of 
fire in the spheres, the Chariots of El-Panim before him standing, (14) 
the Beasts worshipping in the fire of his throne and in the water, the 
Legions of I-am-that-I-am, this his name .... And by the adjuration 
of holy Angels, by ....el the great angel, and by 'Azriel the great angel, 
(15) and by l^abkabkiel the great angel, and by'Akariel the great angel, 
I uproot the evil Necklace-spirits. Moreover you evil Liliths, evil Counter- 
charms, .... and the letter of divorce (16). And again, do not return 
to them from this day and forever. Amen, Amen, Selah. Sealed upon 
him .... Gabriel (?). 

Again (I adjure you), evil Lilith and evil Spirit (17) .... or 

kill depart from this Rasnoi b. M. And be they preserved for life ! 

Amen, Amen, Selah, Halleluia. 

Commentary 

A charm for a man and his wife, particularly against the Liliths (a 
picture of one of which obscene creatures decorates the bowl), made out 
in the form of a divorce-writ. The inscription is very indistinct and towards 
the end becomes almost illegible. No. 17 is in large part an abbreviated 
and mutilated replica. 

1. ^«:n: Gewanai (cf. 7: 15), or Ge(y)6nai (from pw, or p^ 
"color'?). Cf. "»KiVa appearing in Bar Bahlul's Syriac- Arabic lexicon, 
where it is equated with wald, etc., to which Payne-Smith adds, "vox 
corrupta ex y<W," Thes,, col. 708. 

''OHD, and below ''HiDHl^, in No. 15 fcCtDKtD: one of the most frequent 
feminine names in these texts; see Noldeke, WZKM, vi, 309, Lidzbarski, 
Eph, i, 75 f ., 97, n. 3 ; ii, 419. Budge in his edition of Thomas of Marga's 
Book of Governors (ii, 648) gives a note contributed by Jensen that Mami 
is a name of bllit ildni, the mother-goddess. 

2. Hnt^2 HJvb^b: the generic lilith is differentiated into several different 
species, the male and the female, the ghost and the vampire, hence "the 
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3, the 4, and the 5 of you" below. In the following text it is a question 
whether the 2d per. sing, or plur. should be read in many places. The two 
numbers are clearly distinguished in 1. 7, end. But the obscurity consists 
in the equivalence of ^ab and pb, like the case of the loss of J in the 
verbal forms in pn in later Aramaic, e. g. ^n^tD^nn, 1. 11 ; also ^n^K, 1. 15, 
is plural, as KfiKfir^a shows. Also the confusion of 1 and ^ in our script 
renders the distinction between masc. and fem. uncertain. Do the imper- 
atives in 1. ID terminate in i or it, the latter a masculine forni (inclusive 
of the feminine), the former possibly to be compared with the Syriac? 
My English "you" covers the uncertainty between sing, and pi. 

bn '> nran n^oe^n : a prophylactic "word," like the magical quotations 
from Scriptures; cf. a similar case at end of No. 42. 

At end of 1. 2 are named the five different "modes" of the lilith. 
Kn^ibfiJ' and Kn^Btsn are unique demoniac names, found only here and in 
No. 17. The probable identity of 'n with the Arabic Ghul suggests con- 
necting '»> with the Arabic si'ldt; Lane, Lexicon, 1365, and at length his 
Arabian Nights, c. i, n. 21, and also van Vloten, IVZKM, vii, 179, who 
quotes an Arabic author to the effect that the Siiat is the witch of the 
feminine Jinns. (The Arabic root sa'ala, "cough," = Syriac SyK'.). We 
have then to account for the loss of the y. The form would be comparable 
to Kn^:iK^. Another possibility is r= Assyrian sillu, "ghost," Muss-Arnolt, 
Diet. 1036 (from nby?), the formation being originally seldnitu (cf. elanu 
from nby). The witch or Ghul is preferable in the context, however in 
No. 39 the Lilith appears as the ghost of a dead relative, so that the context 
does not determine the etymology. 

KH'^BOn, or Kn^B^on No. 17, "ravager," represents the Heb. DOnn 
("ostrich"? — such is the tradition in Onkelos and LXX) in Targum Jer. 
to Lev, 11: 16, Dt, 14: 15 (where these two spellings also are found), 
among the unclean birds. Horrible bird-like forms were given to the 
demons by the Babylonian imagination, Jastrow, Rel, Bab, u. Ass,, i, 281 ; 
also cf. Utukki'StntSy B, 35 f. The ostrich itself even in the rationalizing 
Old Testament is half demoniac; cf. the notes on the ?^"IP\ p. 81. Prob- 
ably the 'n is exactly the Arabic Ghul, which is thus described by Doughty : 
"A Cyclops' eye set in the midst of her human-like head, long beak of 
jaws, in the ends one or two great sharp tushes, long neck; her arms like 
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chickens' fledgling wings, the fingers of her hands not divided; the body 
big as a camel but in shape like as the ostrich; the sex is only feminine. 
She has a foot as the ass' hoof and a foot as an ostrich," etc. (Arabia 
Deserta, i, 53, quoted by Thompson, Sem. Magic, 60). 

3. t^3^n^bn : for the sharpening of the vowel, t'littai from 
t^ldttdi, see my notes on JO^B, p. 73. 

fb'»lD"iy: supplied from 17: 5, as also other bracketed passages. panpD 
is sing., as "T^no shows. Nakedness and dishevelled hair are standing 
descriptions of the lilith, witch, etc. See references above, p. 77; add 
Kohut, Jiidische Angelologie, 88, and for Arabic legend, Wellhausen. 
Skizzen, 3, p. 32. The picture presents the abandoned character of the 
lilith— e. g. the Labartu is called a whore — , and also her shameful, out- 
lawed position. 

^yhv T'O^ '* by = S as constantly in these texts and as in Mandaic. 
The naming of the demon's forbears has a compelling power, as part of 
name-magic ; see p. 58. Cf . the naming of the parents of the demon B<Mv;ft>w«;t 
in the invocation of his appearance in a charm of Wessely's (xlii, 60, from 
Brit. Mus. Pap. cxxiii). The same names distorted and applied vice versa 
appear in No. 17; similar names also in No. 11. 

V1B: often along with synonymous verbs, pmn'»K, yiT, etc. Cf. the 
Babylonian istu biti si (UtukkirserieSy iii, 158), the long series of impera- 
tives in Afai^/w-series, v, 166 ff., etc.; Mk, 9: 25, Acts 16: 18; in Gollancz's 
Syriac charms; in the Greek, e. g. Reitzenstein, Poimandres, 295, 298 
(where the demon is also bidden not to disobey). 

4. ^oen : probably hypocoristic from Rasnu, name of a Zoroastrian 
genius, see Justi, p. 259. Cf. the names ino^B^l, in3'»3CrN"i, in Glossary. 

5. rrwKo = Kmo (15: 2), "Martha." 

6. "Rabbi J. b. P.": see commentary No. 32, and below, 1. 7. 

"by the glory of your father'* : hardly an appeal to the demon's sense 
of honor. lp^ must be equivalent to "name," cf. the parallelism and 
the equivalence of the Name and the Glory in the Old Testament, where 
in3 is also used of the human personality. 

7. \^:h n^no Kts^i: the separation of the lilith from her victim is 
expressed in terms of a divorce-writ. This was a happy thought of the 
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magicians, who thus applied the powers of binding and loosing claimed 
by the rabbis to the disgusting unions of demons and mortals. The logic 
of the procedure was very simple — if only the liliths were as submissive 
to divorce as their human sisters. The decree is frequent in these bowl 
incantations,, and first appeared in Ellis's bowl, no. i. But I do not know 
of any case of the occurrence of this magical Get outside of the bowls. 

The magical writ affects the same forms and formalism as that of 
the divorce court.* In the parallel bowl, No. 17, a form of date is given 
(1. I KDV 'C*^t^), which was a requisite in the legal Get. The names of 
both parties are exactly given, hence the parents of the liliths are here 
specifically named. The very terms of divorce are repeated in 17: 2: 
'•3'»n'» n^3"im nnojji np^ne^ ; cf. the facsimile of a Get given as a frontis- 
piece in Amram's work ('^TTT^ n^anni n^p2^ nnoD). It was necessary 
that the writ should be properly served on the divorcee, hence in 26: 6. 
'•3D'»J ^blpB': ''take thy writ," a sentence consummating the process, and 
then the divorced demon must betake herself from her victim's property, 
as commanded by the peremptory; "Hear, obey and go forth" (1. 10). But 
there is a diflference; against spiritual powers divine authority was neces- 
sary. And so it is aflfected that the writ has come down from heaven (1. 7), 
that is, it belongs to the category of writs from foreign countries for 
which there were special forms; hence the NO'' "la^y po KHK KID'»J, 1. 9. 
The commissioners and witnesses are the holy angels, etc., 1. 9 f . A rabbi 
is also at hand to seal as notary the divine decree, none other than the 
famous master-magician Joshua b. Perahia. For a further phase of this 
"divorce-writ" see to 11: 7. In 1. 7, both the sing, and pi. are carefully 
used, so as to include both the definite lilith and also the whole brood. 

7. p'^yiD^K', paniTn: Pael infinitives with first syllable in t. 

t^O^bt tiobt : the root = "split asunder." 

TJMD ( ?) may be ppl. from 2)n in sense of Latin reddere, 

II. "the house of Joshua": i. e. of the school of sorcery; in 34: 2 
the sorcerer calls himself "J.'s cousin." 

* See D. W. Amram, Jewish Law of Divorce (Philadelphia, 1896), esp. c. xiii; 
Jewish Bncyc, s. w. Divorce, Get, 
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nyae^n : "by the Seven" ? — i. e. the seven angels, genii, etc. ? The seven 
planets are so called simply in Syriac. 

« 

12. 01 DmaK T3Ka: cf. Is. 49: 24, apr- 'H; for the Rock of Isaac, 
cf. Is, 30: 29, Rock of Israel. The "Shaddai of Jacob" is unique. The 
scribe was not mighty in the Scriptures. But cf. Ecclus. 51: 2: "give 

thanks to the Shield of Abraham, to the Rock of Isaac, to the 

Mighty One of Jacob." 

13. pITB' mJ^K: another term for the divorce- writ. 

From 1. 13 to end the text is largely mutilated or illegible; this is the 
more unfortunate as there are traces of interesting apocryphal or kabbal- 
istic passages. Viz. "the hosts of fire in the spheres"; "the chariots of 
El-Panim"; "the beasts worshipping in the fire of his throne and in the 
water," with which cf. the glassy sea of Revelation. The following term 
"hy^ ("banners," then "cohorts") is a common word in the Targumic 
literature for the angelic hosts, according to Shemoth Rabba 15, = niMV. 
(But the phrase may mean, "who is revealed as.*') The language is Hebrew 
and the allusions are taken doubtless from apocalyptic literature. 

14. S^nTy is known as an angel of the divine chariot, Schwab, 
Vocabulaire, s. v., and b^npy is found ibid.; n. b. play with nnpy. 

15. The reference to the Knpjy indicates that witchcraft is behind 
these devilish manifestations; the lilith and the witch are practically 
identical, see p. 78. 

17. "may they be established for life"; cf. the finale of the Mandaic 
texts, "Life is victorious." The same expression in 12: 3, and the negative 
wish against devils in Wohlstein 2426: 9; but in his no. 2417: 22 the verb 
is used of the resurrection. At least the vague idea of immortality may 
be contained in the phrases. 



No. 9 (CBS 9010) 

na (3) yK'in^ >3-n . • . n^sa wn «ini Kn^ay (2) Kiaiyi k3[^pk^]i kj^oi k"iib 
ir>:3m (4) pinn nni> prnn^on «n>i>>i> !>3i> >tDu pni> wana K^n-ie 
WDDH (5) Kn^^B^ai n>!>>!'-: Ksij^na n^nna^w p-i>K^ na noniDii [wnjorp nn 
DiK'i (6) nrniK nino nrniKi niK iino niK DiK^n rf^^^l [pnioj^fin koui 
npyn^K Kn\D nynwi K^Dt5^ lyi^an^K pnan [o^apan] nino 3Pji m^D^K^n Tino 
p3n «o!>y to nnK pnn Kn^b-S ^3tDi>i nm >Knn n>K^ nw (7) ^ddh^k pnn Kno-n 
t[o p]3n> KpE«i>i pnn^ Ki>3ni> «i>3n!D (8) p3>!>y >n>n>Ki Kon»:>!> ])r\^bv it^p^Sd 
BnoaK^n pn^M^"!: n>3 inK . .na 5>3 loi pn>nDipD^« pi pn^mn loi P'T.'^^ 
KoS'^nn Kb [pn!> prnn^n] k5> 3ini n>nn3>« pi^K' na nomDii (9) Nnovp in 
• . . [Pjpn^K' ni;«i . . . (10) p3n> k^od . • • [kddh Knl^^K^n «5»i n>5»^h 

T\:2 ma 

Exterior 

Kin bv iDinn i>KDii !>k3>di !>Kn3a niK3v d^i!>k nin^ ^n^c^y hdk'^!' ^^k (11) 

IDK tDK nneipD^K Kin !>yi wnonn 

Translation 

The bowl I deposit and sink down, and the work (2) I operate, and 
it is in [the fashion of] Rabbi Joshua (3) bar Perahia. I write for them 
divorces, for all the Liliths who appear to them, in this (house of ?) (4) 
Babanos bar Kayomta and of Saradust bath Sirin his wife, in dream by 
night and in slumber (5) by day; namely a writ of separation and divorce; 
in virtue of letter (abstracted) from letter, and letters from letters, (6) 
and of word from words, and of pronunciation from pronunciations; 
whereby are swallowed up heaven and earth, the mountains are uprooted, 
and by them the heights melt away. 

(7) Oh, Demons, Arts and Devils and Latbe, perish by them from 
the world! Therefore (?) I have mounted up over them (you?) to 
the celestial height, and I have brought against you (8) a destroyer to 

(161) 
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destroy them (you) and to bring you forth from their house and their 
dwelling and their threshold and all .... place of the bedchamber of 
Babanos b. IC. (9) and of Saradust b. 5. his wife. And again, do not 
appear to them, neither in dream of night nor in sleep of day .... I dismiss 
you ( 10) .... letters of separation 

(11, exterior) In thy name have I wrought, Yhwh, God, Sebaoth, 
Gabriel and Michael and Raphael. Thy seal is upon this besealment and 
upon this threshold. Amen, Amen, 

Commentary 

A charm for a man and his wife. The inscription is illiterate, and is 
largely parallel to (doubtless dependent upon) the Syriac text No. 32 = 
No. 33; also cf. No. 8. 

1. KO^pBl K^D") N'llB : the same phrase appears in 32: 3 and 33: i, 
whence the third word in the present text can be restored. It is very 
obscure and I propose the following explanation. 'B is a synonym for «D13 
"bowl," and is the Syriac and Mandaic tnniB (puhrd) which came to mean 
"symposium," but goes back to the root "ino, giving the words for the potter 
and his art, i. e. originally it was a potter's vessel. For the loss of the 
guttural in our present word, cf. Mandaic tn)V for tnmK', etc. N^^Dl 
I take in the common Syriac sense of laying a foundation; the bowl was 
placed, as we have seen, at one of the four comers of the house. For KO^pB^, 
we must assume a parallel significance, and it is to be derived from ppB^, 
treated as K^'b, in the similar sense "to sink" (the ist Form is used as an 
active in Rabbinic). As the phrase appears in our Syriac bowls, which are 
largely colored by Mandaic idioms, the reference to this dialect is 
justifiable. 

tny\v: see p. 51; in the parallels lUjn Kliap. 

2. In the lacuna KniODin^D might be read. Kin Kin is a Syriac idiom, 
taken from the Syriac parallel. 

3. pnn: awkward; probably for n nwa rinn; cf. 32: 5. 

4. cnOM probably tr\^2H2 in 1. 8. The first element is bdbd or papa 
(Persian p often = Semitic &), Justi, pp. 54, 241, the second the Persian 
genius-name Anos. 
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[Kn]wp: n was legible to the original copyist of these bowls in 1. 8. 
The name signifies patrona. The masc. KtDi'»p appears in Pognon B. 

noi'T^D : apparently a form of Zarathustra; see Justi, p. 379 f., where 
the frequent spelling Zaradust is cited in names. But strange is the 
application of this masculine name to a woman. 

P'»K': cf. the name Sirin, Tabari's Chronicles, ed. de Goeje, i, 4, p. 100, 

1.3. 

'('P)2t^ pIlD^Bl KiD'»n: the repeated 1 defies construction; cf. 1. 6. 
The terms all appear in No. 8. 

5. 01 niK lino niK DlC^a: a parallel phrase appears in 32: 6; here 
the words are Hebrew. The general sense of these obscure phrases is 
clear; they refer to the magical use of letters and words and the manipu- 
lation of their pronunciations, such for instance as we find in the 
treatment of tVin'* and in the Greek magic of the seven vowels. Cf. Pradel, 
p. 35, 1. 9, "in the name of these angels and letters/' 

6. 01 ap3i : this root appears in the Bible where it passes from the 
physical "prick, prick out," to the sense "distinguish," that is, in speech, 
"pronounce clearly." It is the question in Sank, 56a whether nvT Dt? ap3 
is so used or in the sense "blaspheme." In the present case it means 
"pronounce," and is synonymous to the Piel K^"iB as that appears in DK' 
BniDOn.* Mystic or traditional renderings of the Tetragrammaton are 
doubtless referred to, but all this is only mysteriously suggested here; the 
magician does not offer us samples of his rare art. There is a garbled 
form of these phrases in 32: 6. 

lyban" pnTi: cf. 7: 12. 

KmtD: a Mandaic spelling for the plural in e. 

7. ^31dS a category appearing only in the bowls, see above p. 81, and 
Glossary. 

pan: probably the Targumic "therefore." 

This and the following line are difficult by reason of an inconsequent 
use of the pronouns; the scribe was writing by rote. Light is thrown 

* For this discussion see Dalman, Der Gottesname Adonay, 44 ff. 
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on the passage from 32: 8 f. {q. 7/.), where is given the tradition of Joshua 
b. Perahia's ascent to heaven, by which he obtained mastery over all evil 
powers. Our scribe boldly turns the 3d person of the legend into the 
first person^-of himself, — an instance of the attempted identification of 
the magician with deity or master-magician. 

KDilD^b: so the parallel demands. 

wn^K: appears to be Afel; ^n- is hebraizing. 

8. K^nno = rr^ne^n, Ex. 12: 23; in the parallel the abstract Kb'»an. 

II. For the asyndeton connection of the angelic names with that of 
Deity, see above, pp. 58 f, 99, and note the Greek parallels. Sebaoth 
appears to replace one of the four archangels; cf. the personification of 
S. in Myhrman's text. 



No. 10 (CBS 16014) 

nn^ni rm '\'^r\ >pntj^ la r\bv2 oe3i >3S3 na nn^ra mm nniDKi> ny^op wn 

nncipD^Ki pm nn^i onnoi D>nn (2) hk vi^ n^ oiK^a ni^n nneipD^Ki 

[i>]K^!»Ki i>Kn3ai i^w^^aK^i \v^ibbi n^oB^^a Kn>n n>i mm iin:*K 

nnn nc'J' hkdip dt« nonm wcnn Kin na nn:i^3i ^nr [p]!)n ponnoi (3) 
p!>n pcnnoi po^nn nin p^dd toi p5>33d joi pin idi (4) [vv]\£^ jd n>D:n>Ki 
nnn^ni> n: nonm Konn «in na mn mii >3B3 (5) na nnna^x nnavii Mpit5^ in 
]in[-nT]n idi pnn^n \d) pna^o ppmn^i ppen p5>tDn^i pmr^i (6) wdidi n-^o i» 

toK IDK Di^iyi^i pn kov to pn>n3c^ n>i loi (7) 

Translation 
This amulet is for the salvation of this Newanduch bath Kaphni, and 
Kaphni her husband bar Sarkoi, and Zadoi her son, and her house and 

her whole threshold, in the name of Yah, Yahu, Ah, (2) Sealed, and 

countersealed are this house and this threshold in the name of 

LLZRyon and Sabiel and Gabriel and Eliel (3) And sealed are 

these, Zadoi and Newanduch, with that seal with which the First Adam 
sealed Seth his son and he was preserved from Demons (4) and Devils 
and Tormentors and Satans. Again sealed and countersealed are these, 
the son of Sarkoi and Newanduch his wife b. (5) K. and Zadoi her son, 
with that seal with which Noah sealed the ark from the waters of the 
Deluge. (6) And may they fly and cease and go forth and remove from 
them and from their house and their abode and their bed-chamber, from 
this day and forever. 

Commentary 

. A charm for a woman and her family. It is decorated with a figure 
having a beaked, bird-like face. 

njTDp: see Introduction, p. 44. 

Tlliri: for the name see to 5: i ; the same person appears in No. 11. 

(165) 
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• 

••303 : probably for Kafndi, "the hungry one." The woman's husband 
and father had the same name. This is a case of the father's name being 
given, against the rule; for other examples, see 12: i, Pognon B, p. 98. 
and the name KfiKfi, in Lidzbarski 5. 

^jnJT: cf. the Persian name Serkoh Justi, p. 296. 

('•)nT : the full spelling appears in 1. 5 ; for the name, ibid., p. 382. A 
Zaroi appears in 37: 3. 

2. 1;i "nnrK: I can make nothing out of these words. 

For Sabiel and Eliel, see Schwab, Vocabulaire, 251, 57. The first 
name is probably mystical. 

3. Kirr nn: emphatic use of Kin; cf. Dan, 7: 15. 

For these apocryphal references to the seal of Adam and Noah, cf. 
p. 64, and for the Jewish legends see Jeiv. Bnc, s. v., "Seth," "Noah." It 
is in the Babylonian story not the Biblical that the hero shuts himself in. 

5. K3D10: found in Targ. Onk. to Gen. 6: 17, = rv^, frequent in 
the Greek magical vocabulary. 



( 



No. 11 (CBS 16022) 

A charm for a woman and her household, in terms of a divorce from 
the evil spirits. 

The text would be legible only for a half, but for the interesting 
fact that it is one of four almost duplicate inscriptions. The longest 
and clearest of these is the Mandaic bowl, no. 5, published by Lidzbarski. 
Another is, remarkably enough, the first inscription of this category ever 
published, Ellis no. i, in Layard, Nineveh and Babylon, 512 if.; see § 2.' 
The latter is given in poor facsimile, and none has taken the trouble to 
collate afresh the bowl in the British Museum, a simple task which doubtless 
would have allayed the difficulties. 

Of this text the bowl from Nippur is practically a duplicate, and, with 
the help of Lidzbarski's inscription, I am able to restore almost the entire 
text not only of our bowl but also of that in the British Museum. 

There is also a fourth duplicate. No. 18. It can be read only by com- 
parison with the three presented here, and so I have left it in its original 
place in my arrangement of these inscriptions, especially as it contributes 
nothing further to the understanding of their contents. 

I have thought it worth while to present the three texts in parallel 
columns. This process facilitates the verification of emendations, while 
the variations which present themselves throw interesting light upon the 
natural history of magical inscriptions. We mark how magical terms 
which once had a meaning become blurred and obscured at the hands of 
generations of sorcerers and copyists, until sense becomes nonsense, or 
simple word or phrase receives a kabbalistic interpretation. The Mandaic 
appears to have the latest type of text, having evidently transferred its 
material from another script and dialect. Cf. the parallel texts in No. 7. 

In the following texts I have slightly abbreviated the names in the 
2d and 3d columns, and omitted a few unimportant phrases in the 3d 
(always so noted). It is not necessary to give a translation of Ellis*s 

* As suggested in that section, n. 4, this was the bowl obtained by Layard from 
Nippur. 

(167) 
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bowl, as the text is now almost entirely intelligible. The enumeration of 
lines in Ellis's text is according to the spiral lines. 



No. II 

ID n^DK' >Dn-i3 (2) 
lOK p« Kni>33Di Kn!>^5> 

(3) 5>tD2n>ni nr^n am 

Kni>33Di Kn^i»>i> >3B3 na 

(4) «mpifi KnnyK^i 
TTMii |KD Did Knbani 

[>in5»i] n>K^5> iini» 

Kni3 (5) iiob^K 
tin[^tD^b]Bn pn'^a^bo 

• • 

Kn>5>>!> >:nn nni3 na (6) 

nninai nn'^na [Kan"]-! 
>3B3 [na] in:vji 



Ellis I 



Lidzbarski 5 



KBpCn] 



nnoJji «3DDi>i R[in]5ji 

lltD^Kin . . • 5>1 (2) 

Hn^b^b) . . . b) K111D 
nnnna (3) p pboan 

wi« niD^K 5>K (4) 

nn>Di>D 

KD>5>K' ^imi \>T^l 

Kn>!>>i> (5> D^D3n "abp 
Kn^!»!> >jin nmn nn 



^n>5>if KjynirD 



KaKiiUK n^oy bv 

n^nK'K Kn^ij-^i^ prijoi 

DKn!>n n>i>KJ>Di!:i yb^ 

Kn>i>>i> n5>3Kni Kn^i^^i) 

Kn^b'»S ^«3")KT 1 nnK-ia no 

Kneinoyai nn^Ka R3n«n 

in poiin n nn'Nm 
no KnKHKni Knebno 

jnxn 

KBp«Bn k!)IDJ1 fcOnNtDI 

KPJKm 
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DBnion pnon^m (7) 

\ 

• * '• • • • 






pnnai (8) [n^c^ ko3] 



OB3 na (jtc.) inj^j jD 
k!> n[5> p]Tnn>n k!?! 

nnoni .133 n^ pbtsirn (9) 
t3^ 131 t^i Ti» r y\:2h 



nnprya 
nby ^^bii n^n 



pD^3!>^!> D"iBitD3 pnonm 
p3^!>y D^5>B' «in Kia; (6) 

p3n> n^i>tD2 Krr 

'J nn 

ma JD1 (7) 

pD>: pn^K' pnnai «o3 

3ini pn^B'r!' v^T]'*) 

pn>i>if pmn k5) 

pa^tD^i ^iPB^ 

p3 . . . lij^api 

1p>1>If1 (8) IplDI 

'3 ni 'nan KnDi3D"'K [jd] 



• • • 



K-iaJ Dp^m . . . 

Mibjn (9) 
nan K^niED dk^ 



'31 'b nxbaNni 'b dki^kh 
Ta^S DiD-iKoa ^KHon^m 

D>i«nDKpn nn>3ncai 

bV DNi'KB'DT «aK5>D 

KH^K'i K>im «nnD 

'b DKiSn T^^aKna pmn 

n>mKtD£« pTxm 

PDiim maei nn>«a to 

"1 ne 'N niT \a\ 'd na 

nn«3ai n^a jsi 

KD>; Kn^B' K^anKDi ia 

Dim Knt5^iaa p^K^5^:if5> 
(?) Kmas:«5>i Kmxn«5> 

'31 DKibn THKoio b'»aKpi 
pKHKinyi pi-ijn piDi Kipi 

'31 roiim '31 nn^Ka jd 
p>KDi>>naK5> p5>>Krn>n k5>i 
KDKon fi3KirnaKi)i k^S^Si 

'31 nn^Ka D^n^m "i^oyi 

^'•^3 i-'V n nnp^rya 

KDyn«oK Toitj^a KnN5>K 

niy my n«i3«m«aK rwn 

IDK'» tDK^ 1K^ IK^ K^ K** IIP 

KnKapi3i wnan 

Kabo PD^i>Kn Knpnya 

i^iKT na 

*i^5>3 Kn^pn Kan noiK^ 



170 UNIVERSITY MUSEUM. BABYI<ONIAN SECTION. 

n5>D pK }c« joK Etc. "• xnv 'v na^aix 

Translation 

Salvation from Heaven for this Newanduch bath Kaphni, that she be 
saved (2) by the love of Heaven from the Lilith and the Tormentor. Amen, 
Amen. Again, fly and refrain (3) and remove from Newanduch b. K., 
the Lilith and the Tormentor and Fever and Barrenness (4) and Abortion; 
in the name of him who controls the Demons and Devils and Liliths, 
and in the name of "I-am-that-1-am." 

For the binding of (5) Bagdana, their king and ruler, the king of 
Demons and [Devils], the [great] ruler of Liliths. I adjure thee, Lilith 
Halbas, granddaughter of Lilith Zami, [dwelling] in the house and dwelling 
of Newanduch b. K. and [plaguing] boys and girls, (7) that thou be 
smitten in the courses (?) of thy heart and with the lance of . .. ., who 
is powerful .... over you. 

Behold I have written for thee (i. e. a divorce), and behold I have 
separated thee [from N. b. K. etc.], [like the Demons] (8) who write 
divorces for their wives, and do not return to them. Take thy divorce from 
Newanduch b. K. and do not appear to her, neither by night nor by day, 
and do not lie [with her]. And do not (9) kill her sons and daughters. 
In the name of Memintas (?) keeper of Habgezig (?). Yo, Yad, Yat, 
Yat, Yat. By the seal on which is carved and engraved the Ineffable Name, 
since the days of the world, the six days of creation. 

Commentary 

1. Newanduch b. Kaphni: the same as in No. 10; here without 
mention of a husband. It is also the name of the mother of the client in 
Ellis's bowl. 

2. n>D^ "om : cf. "the great Lord of love." "Heaven" is used here 
and in parallel passages as surrogate for Deity, after ancient Jewish use; 
the same use in 18: i and Wohlstein 2422: 3. 
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3. Krripjr : a new word. I would connect it with the Arabic root s'r 
(Heb. "lyD, iy8r), with the meaning "be hot, rage," etc. See the various 
derivative nouns in Lane, Arabic-English Lexicon, 1363: sa'r, "burning, 
shooting," su'r, "demoniacal possession, madness, mange"; sa'rat (our very 
form!) "cough," etc. Possibly fever, or poison. The Arabic su'r connotes 
infection. 

4. Knban: "bereavement." then used of abortion, the reference being to 
a mischievous killing by magic of the unborn child. 

It is unfortunate that in the first line of Ellis's inscription, the name 
following in^^* i. e. "Nirig" is indecipherable from the facsimile. For 
in-'O = jn^i, cf. ^33, on the Nerab inscriptions, = Nin-gal. In tnilD "ilMK, 
the second word is a careless repetition of the first. 

5. At the end of this line begins the parallelism with the two other 
inscriptions. Our very first word, which appears as one in a series of 
divine names, e. g. El-sur, is explained from the parallel which shows that 
11D'»K i)K was meant ; the unusual form ^K (= bv) was taken to be = "god," 
and the passage became hopeless. The same process of corruption will be 
found below on the Mandaic side. 

Wl^n: so in Ellis, but in the Mandaic bowl WKnMK (= K0K32UM in 
Pognon B). See Lidzbarski's attempts at explanation. But our KOin 
is the elder form; see on 19: 6, 13, where '3 is both generic and personal. 

piT3^i)0: the first ^ is an error as the subsequent spelling shows ; the 
second represents the half-vowel. The scribe in our text has been con- 
fused and repeated his words here. For the "king of demons," see p. 74. 

Dni^n = D^Dnn = DKiSn, in the three texts; cf. the names in the parallel 
texts Nos. 8 and 17: Dn^D and "nn^D, "nnSfi ar*' inSfi. Proof of the impos- 
sibility of etymologizing on these forms! The accompanying lilith in the 
Mandaic, nbawn, must be connected with our KnSan above; abortion is 
personified. The granddam of the lilith appears to be better known as it 
is identical in all three inscriptions. The two liliths in the Mandaic are 
interpreted by Ellis's text; they are the male and female respectively; cf. 
below, 1. 8, no'^y patrn i6. 

7. DB"illD = D"iBlt3 = DnB«tD: these various forms throw no light on 
the word. It looks as if it were a corrupted Greek anatomical term. 
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'•3na'»7 = p3'»nyp (Ellis) : our text explains the reading of the elder 
bowl abb = 22b, the former a metaplasis of the latter ; the same form in 
18: 7. 

? = Dp^n = D^KniSKp: the later has, as Lidzbarski recognizes, a 
peculiar Mandaic form. I am inclined again to hold that the parallel 
shorter forms are more original. The reading in our bowl is different 
from the other two. For K")li Dp'»n cf. '; Kl^K, 3: 2. 

n^ana KH: explained by the second column, where plus K3nM i. e. the 
divorce-writ. Curiously enough the Mandaic has taken the interjection KH 
as a pronoun* and rendered it by pmn. 

nniDB: cf. Ass. patdru, "break a charm." 

'•D'»; panai n'»B' km: cf. 8: 7. The additional thought appears here 
that inasmuch as demons divorce their spouses, divorce-writs must be as 
effective on them as among human kind. Cf. also No. 18. It may be 
noticed here that the first and third texts address a special lilith in the 
singular, the second goes over into the plural; the same uncertainty in 
No. 8. 

9. n^2: (= plural) Mandaism; so also below '•niSp = nby. 

KTio^DO Die^a = Mand. «Dyn«D« , the second text obscure. Again no 
light! There is considerable similarity in the following magical syllables. 

01 iT'nprya: with the help of the parallels we can make out the 
reading. It and Ellis's inscription are almost identical. The Mandaic gives 
here a striking instance of perversion. The prepositional phrase T\bv (or its 
equivalent) was understood as "God" and turned into Kn^K; this took with 
it the ppls. TV and ^vJ. which were raised to divine dignity to accom- 
modate the epithet Kn^K. The invention appears to have been prized, as 
the deity Sir-Geliph is also introduced above in the same inscription. The 
BHiBO DB' is thus reduced to a travesty! The well-known Jewish phrase 
appears also in Schwab, E.' 

* Cf, Noldeke, Mand. Gram. § 81. 

• For the true explanation of this term, see Arnold, Journ. of Biblical Lit, 1905, 
107 ff. 
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Solomon's magic ring (first mentioned by Josephus) inscribed with 
the Tetragrammaton is the subject of Haggada in Gitt. 68a, b. Later 
legend, especially Arabic, developed the wonders of this magic ring.* Ac- 
cording to the end of our inscriptions this seal engraved with the divine 
Name was in existence since the week of creation (= n^B^tni). This is 
an addition to the ten things which according to Pirke Aboth, 5 : 8, were 
created on the eve of the first Sabbath — among which were the alphabetic 
script and the tables of the Law. 

* See Jewish EncycL, xi, 438 ff., 448; for the Greek magic, Dieterich, Abraxas, 
139, 1. 28, and at length, p. 141 f. ; for bibliography, Schurer, GJV, iii, 303. 



No. 12 (CBS 9009) 

10 (4) inoinn HD^nM nnn p^n pnij nn.>T nni^^^piji (3) nn^nu!>i pnn^ain 
p!nn>DT Nnij^nD loi «n^!>>!> loi nhdi!' i»2i odd pi ^mib^ pi >in jdi ^n^K' 
n^Ri'D (6) n^i'T >in n^!' pp nona !>U3 n^ K^otr p n>njT nsK^o i?v «:^did iin!> (5) 
iTnnafi5^ini ink' (7) K^oK^^n nnnts^^Di ink' kdd >nino ^K'n^^ i^yi \inDT Nniyi T^xn 
k!> (8) pnnr^i Noi^y >di> p pinDsi [p]d^pt n^v^v |iN!>DnM idd nr>«3 
>3 ppna Npn >3 pdk': jinnnNa po^pi pnnn n^i^ia NDijy!' n^l) pnnpnn pnn^o 
KnDip^K'i «nnpi NnoiiJi >pjni ^i^a^pi >d"';i S^d jinoK^n pS^M^ io^k (9) Kpna 
oyn^o Jj^i unij^nDi nwDi Kn^i^iJi >Mi5ri >ini (10) n^K^i Kn!'5>oi Nnoi^rNi 
p-'Jin pi n^nn^N nini nn (11) ^ipnK' pi iiijddn in nmn p ppDn pnT>T r^a 
pn^nu pi ^ipnK' >J3 >i>"'2' pi >iJD pi DnnnN pi inns pi >n^Di3 pi pdd^ pi 
niNnv nin> Durn D!)iyi)i pi ndv p nn pen ni^n pn^nin pi pnjo>p (12) pi 

Ijtd: hn 1105^^ yi !>i3D naniDB^ nin^ nS^o pK io« 

Exterior 

kt1>do^«i «jm>Ni (13) 

Translation 

Salvation from Heaven for Dadbeh bar Asmanduch and for Sarkoi 

(2) bath Dada his wife, and for their sons and daughters and their house 

(3) and their property, that they may have offspring and may live and be 
established and be preserved (4) from Demons and Devils and Plagues 
and Satans and Curses and Liliths and Tormentors, which may appear 
(5) to them. I adjure thee, the angel which descends from heaven — there 
being kneaded (something) in the shape of a horn, on which honey is 
poured — (6) the angel who does the will of his Lord and who walks upon 
the (throne-) steps of his Lord se'u, and who is praised in the heavens (7) 
sc'ii, and his praise is in earth setnu; — they are filled with glory, who endure 
and keep pure since the days of eternity, and their feet (8) are not 
seen in their dances by the whole world, and they sit and stand in their 

(174) 
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place, blowing like the blast, lightening like the lightning. (9) These 
will frustrate and ban all Familiars and Countercharms and Necklace-spirits 
and Curses and Invocations and Knockings and Rites and Words and 
Demons (10) and Devils and Plagues and Liliths and Idol-spirits and 
Tormentors and everything whatsoever evil, that they shall flee and depart 
from Dadbeh b. A. and from Sarkoi (11) b. Dada his wife and from 
Honik and Yasmin and Kufithai and Mehduch and Abraham and Pannoi 
and Sill the children of Sarkoi and irom their house and from (12) their 
property and from their dwelling, wherein they dwell, from this day and 
forever, in the name of Yhwh Sebaoth. Amen, Amen, Selah. "Yhwh 
keep thee from all evil, keep thy soul." 

Exterior 
(13). Of the inner room, of the hall. 

Commentary 

A charm for a man and his wife and their seven named children, in 
the form of an adjuration of a certain potent angel. There is rubrical 
reference to a magical operation for compelling this angelic assistance. The 
same family appears also in No. 16 and the Syriac Nos. 31, 33. Prof. 
Gottheil has presented a tentative translation in Peters, Nippur, ii, 182. 

1. nnn: probably abbreviated from Dddbuyeh; see Justi, p. 75. 
in^DDK: see ibid,, p. 281, the Armenian name Samanducht. 
^pn^: see 10: i. 

2. nitn- Justi, p. 75. Dada. The name is Semitic, e. g. Palmyrene 
and Syriac feHKI, from root in. The name looks like a masculine (for the 
use of the father's name see to lo: i), but may equal K^KT, 39: 2. 

4. '♦MIC': for the form cf. Noldeke, Mand. Gram., § 19, and for the 
species, p. 80 f., above. 

5. 01 b^i: 13 (read mOT for non) : a rubic directing an operation 
compelling the presence of the angel through a simulacrum and its manipu- 
lation. The insertion of the rubric into the text of incantation appears 
in the Babylonian magic, see King, Babylonian Magic, p. xxviii. It may be 
queried whether our sorcerer is not reciting a form unintelligible to him; 
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cf. the intrusion of rubrics into the Psalms. The ancient charm was for 
binding the good spirits as well as the evil ; the Incantation as well as the 
exorcism was a Karddeafioc (see Heitmiiller, "Im Natnen Jesu/' 2d part). In 
the early Babylonian magic images of the favorable gods were made and 
used in the rites; a good example is found in Zimmem's Surpu series, no 
54 (p. 169 = Thompson, Sem. Magic, p. Iviii). Probably idolatry has its 
basis in this magical idea. Reverence gradually obscured the idea that the 
gods were thus bound, it survived only in the word-magic. But in the 
present case a "horn" (symbol of power?), probably a cone of wax or the 
like is kneaded, and honey poured upon it, with which we may compare 
the antique anointing of the sacred stone or bethel,^ wherein the suppliant 
literally "smooths" the face of of deity (Heb. nbn)* The rubric is, I think, 
unique in Jewish magic. For the magical use of honey, see Thompson in 
Index, s, v, 

6. nno : for the plural, cf. instance in Jastrow, Diet,, 834b; or the 
form may be regarded as parallel to ^nnK. 

We have here a bit of poetic lore about the angels, describing their 
worship and service of the Almighty. It appears to be a quotation from 
some Midrash. Who the angel invoked is, does not appear, — Michael? 
The terms 1DD, IKB^, are probably mysterious utterances to awe the hearer; 
cf. otno, omo, 3: 3 (from yDB', "heaf," KB^^'lift up in worship"?). For 
the description "blowing like the blast," etc. , cf . Ps. 104 : 4. 

7. rr-V^V: cf. niKlvn ^V^V. 7: 5. The description passes to a plural 
subject here. 

pnnr:: a Rabbinical form; n:: = n^b = bn, "foot." For b = : cf. 
Noldeke, Mand, Gram,, 54. 

8. The choric dances of the angels are a pretty fancy, cf. Job 38: 7. 

* Small conical stones are found in the oriental explorations, doubtless domestic 
haitylia; see Vincent, Canaan d'apr^s V exploration ricente, 177, and Scheil, Mimoires 
de la Diligation Perse, vii, 103, 112 f. (Fig. 34-37, 340 ff, 374, 381). 

' For an extensive collation of like instances in Graeco-Roman magic see Abt, 
Die Apologie des Apuleius, 222 ff., 227. May the term in Apuleius, /3<wT«Xf{;f , the magic- 
god whose image is formed for purposes of sorcery, (a term much disputed by the 
commentators) = iSo = iH^o. the word used here? 
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9. For the ^D^3 and KHD^p^tr, see 6: 2 and p. 86. ^JK is a masculinized 
form of Knp:y (see p. 88). 

11. pom: I cannot identify. The Glossary shows two other men of 
the same name. 

POD^: a Persian name, = "jasmine," cf. Justi, p. 145. 

^n^Dl3: the same name in No. 2 (in ^K-). 

l)'^nr:i: cf. Syr. '•nanno, Justi, p. 186. 

^3D: the Arabic Fannuyeh; see Noldeke, Persiche Studien, 405. 

^yz^ hypocoristic of K^^B^, name of several Amoraim; see Seder ha- 
Doroth, ii, 347. Cf. biblical nbts^, from ni)KBr k^BT, ^bz^, also occurs in the 
Nabataean, CIS, ii, nos. 185,208,221. Noldeke (in Euting, Nab. Inschriften, 
74) vocalizes the name Sullai, and Berger (see to No. 208) compares the 
Nabataean name SuUaios. But Lidzbarski {Eph., ii, 16) rejects this deri- 
vation and derives the hypocoristic from uh^, — Note that among these 
nine souls only one strictly Jewish name appears. 

12. The scriptural quotation is from Psalhi 121, — 2l psalm admirably 
adapted for a charm. Cf . note to 5 : 5. 

13. The two words: "of the room (recess, bedchamber, etc.), of the 
hall (also, cavern)" evidently refers to the place where the bowl was to 
be placed. The first word may be in construct state, or the two terms 
may be parallel, as the words might mean the same thing. pTK = 
Ass. idrdnu, and is current in the Aramaic dialects. Jastrow defines 
Kl^bfiDK as especially a "sitting room in the shape of an open hall"; for 
some discussion of its etymology, see Payne-Smith, col. 315. 
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^NOD nn in^Dnm nop id n^JK'>!>'i (2) iTDD:n n'^D'^v pn>i>i3'T pn>oiD nao 
/ponT p3Ki)D ,n:>N (4) n^Ki^D i'KooCn]'! hinSjo i^x^im h^nSjo !>N>Dmi (3) 
ii)i[Kn] Q-iK >in b:i >d:«3 «dd na (5) Tn^onn n^ ppnn^i [p:n>]i pmn^ 
inD>n l»j;^D n-Jioy ^pnniD^^Di n^i^ni'^ ,pnK'n!'>D (6) ,pn>Dnp!> i'lyo nin n^ 
nm i'Ki'N n^n mn> 01^5^3 n>BK'n3 pn'»>!^D ,>!^d n>!>D ,pan> ^no^y (7) .kh^kt 
. ♦ .i'pi'p lyi Di'iy!' nn^^i d^p nom kh pnn ,idk b:^ nno^oTi ^i^^m (8) 

Exterior 

vd\ K^jnTOn KniJinn .«nn^Ni kS^p Knon . . . p . . in Ni)p !)p mn nS^p 1>p (9) 
nn in^nm hdi^ i;ii>i n>n^3 ,^1:1!^ imnK' in nnaN Ti^ii un: (10) ^nm ^on Kib^ 
ID« ^1»!>3^1> NJimn nD« >3 K-r!>> Ki^i «!>nnon ^n>!>3R >3 n>nn>K (11) kod 
roKH ♦ ♦ . DiDiDK KDD HI Tn^Dnni^ N^sDtr IJD r^niDK D>pi nnn (12) idki 

nyi ["ly!']! oS'iy!' n"'D{5' [id Njoi'jr'i kjtidw ni^D idk id« ♦ • '•n^i^yK 

Translation 

Closed are the mouths of all races, legions (2) and tongues from 
Bahmanduch bath Samai. (3) And the angel Rahmid and the angel 
Habbiel and the angel Hanniniel, (4) these angels, pity and love and 
compassionate and embrace Bahmanduch (5) b. S. Before all the sons of 
Adam whom he begat by Eve, we will enter in before them; from their 
clothing they will clothe her and from their garments they will garb her, 
the garment of the grace of God. (7) With her they will sit, on this side 
and on that, driving away (demons?), as is right. In the name of Yhwh- 
in-Yah, El-El the great, (8) the awful, whose word is panacea, this mystery 
is confirmed, made fast and sure forever and ever. 

Exterior 

(9) Hark a voice in the mysteries! Hark the voice of ...., the voice 
of a woman, a virgin travailing and not bearing. Quickly be enamored. 

(178) 
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(id) be enamored and come Ephra bar Saborduch to the marrow of his 
house and to the marrow of Bahmanduch b. S. (ii) his wife; as (she 
was) a virgin ( ?) travaihng and bearing not, so (may she be) fresh 
myrtle for crowns. Amen, Amen. (12) And made fast and sure is 

salvation from Heaven for Bahmanduch b. S. (13) A preparation (?) 

leaven, press it (?) .... Amen, Amen, Selah. Salvation and peace from 
Heaven, forever and ever and ever. 

Commentary 

A charm for a certain woman against the reproach of barrenness, that 
her husband may love her and she may have children by him. The couple 
is the same that figures in No. i, which is particularly a charm against the 
liliths ; these are supposed to have prevented the natural fruit of the human 
union, affecting not only the woman but also the man's love and virility. 
At the end probably is given an aphrodisiac recipe. 

This text and No. 28 are unique among early Semitic incantations, 
for they are love-charms. In this they bear the closest relation to the Greek 
erotic incantations, on which I will speak more particularly under No. 28. 
But in the present text it is the barren forsaken wife who speaks, not the 
passionate lover, as in No. 28 and the Greek charms. The incantation has 
a Jewish cast in its address to certain angels, whose names are expressive 
of love and in its use of biblical divine names. Apparently the text is 
shortened from a longer model. It is illiterate in style and script, and 
contains numerous Hebraisms. A feature is the use of a wedge-shaped 
sign (indicated in the transliteration by a comma), occurring as a separator 
between words, but without consistency. 

I. nao : for noD. 

n^itr^^ n^DD^n n^ooy: either antique emphatic plurals, or else = 
Mandaic plural in K^ — (see to 9: 6). The second word is an artificial 
enlargement of the Syriac tegma (rdy/ia) for the sake of assonance with 
'y (spelt in the usual archaic Syriac fashion). The passage is reminiscent 
of Dan. 3: 4. Do the words refer to classes of mankind, and the taking 
away of the woman's reproach among men? Or not rather to ranks of 
demons? — to whom we expect some reference; cf. p. 80. The closing of 
their mouths means forstalling their curses, cf. p. 85. KD^n is particularly 
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used of the cohorts of evil (Payne Smith, s. v,) and in the Peshitto trans- 
lates the "legions of angels" in Mt. 26 : 53. 

3. The three angels appear (upon some reasonable emendation) to 
have names corresponding to the verbs in the next lines. Angels were 
chosen, or invented, for the pregnant meaning of their names; so Raphael 
became the patron of healing. Rahmiel is the genius of love in No. 28, 
and in one of Thompsc«*s Hebrew charms from Mossoul {PSBA, 1906- 
1907), which contain many incantations for love, love between man and 
wife, and also for breaking marital love ; otice we find a philtre in which the 
angels invoked are Ahabiel, Salbabiel, Opiel, names signifying love and 
its passion (1907, p. 328, no. 80). ^K^^n and i^K^an are found in Schwab's 
Vocabulaire, and the latter also in Stube, 1. 56. 

5 . The line is obscure ; it appears to present a dramatic scene in which 
the sorcerer and his client, in the presence of the adversaries, shall obtain 
judicial vindication of love from the favoring angels. The reference to 
Adam and Eve's offspring has a sympathetic value. 

6. 01 ti^^b^D assimilation of p, as in Hebrew; for the idea cf. 2: 2. 

Kno^n i)^jrD: a common Semitic idiom; cf. Is. 61: 10, Eph, 6: 11; in 
the Samaritan, Kni:D''« B^^i^K, \^2bh 163 i:i (Heidenheim, Bibliotheca 
sam, ii, pp. xlii. 197, § 24) ; actual investing with "grace" occurs in the 
newly- found Odes of Solomon, 4:7: inn'-lD B^lbi T3 OD. 

7. TO HTD: again Hebraic. The following word may be a ditto- 
graph, or a Pael of niT. For this protection on right and left, cf. 6: 10. 

For iT3 niiT see to 7: 8. b^i^K, in the Mandaic religion, epithet of the 
sun-deity (Norberg, Onotn,, 9, Brandt, Mand. Schr., 31), also found in 
the Greek magic, Wessely, xlii, 67. It may be a magical reduplication; 
but cf. the reduplication of bn in the South-Arabic plural, and the Hebrew 
Wk, probably c«ce a divine name — ^to be connected with Ellil of Nippur? 
— see Clay, "Ellil, the God of Nippur," AJSL, 1907, 269. 

8. "IDK b2: cf. 15: 2. 

nom : this spelling occurs also in a neo-Syriac manuscript published 
by Lidzbarski {Die neu-aram'dischen Hamlschriften der konigl. Bibliothek 
2. Berlin, Weimar, 1896, 447) ; otherwise nom = nV)iV. For a discussion 
of the word and its origin see Noldeke, Neusyrische Gram., 386. 
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nnc'i D^p: the same formula in Lidz. 5. 

At the end of this line which is on the edge of the bowl, the scribe 
has attempted to continue and has written a few characters ; he then started 
afresh on the exterior. 

9. vhp bp : bp is used like the Hebrew b^p. The piteous plaint of 
the sufferer is thus expressed, to move the sympathy of the celestial ones. 
In the same way the Babylonian magical texts preface their rites with a 
description of the plight of the patient; also the biblical Psalms often 
commence in like manner. A similar phrase appears in a bowl of Pognon's, 
B 20, but there the reference is to the curses of unfortunate souls which 
alight (Ml the living. There may be the reference here to such a ban — of a 
virgin gone to her death without children. In this case ^Dn (^ biblical on, 
Syriac on), would refer to the stilling of her "tongue." (Cf. the magical 
use of cty^ in a text of Wessely's xlii, 60 f.). But the repetition in 1. 11 in- 
clines me to the view that the virgin who "travails and does not bear" is 
the wife, subject perhaps to miscarriage or feminine maladies. Then ^on 
would be from Din = Bin. "hasten," and so ^ "quickly," cf. Ass. KOn; 
the word would then correspond to the frequent v^v v^v raxv raxif as at the 
end of the Hadrumetum love charm (see to No. 28), and see note to 14: 4. 

^n^:i ^^ni ^in^: the verb used for "love" is K3n, where we expect Mn; 
cf. Heb. inK. For this triple adjuration, see No. 28. 

10. 01 n^n^l ^)}b : I have tried in my translation to express the 
difficult word ^ii, which primarily "body," comes to mean the essence, 
essential thing. The reference is sexual, and the word has such connotations 
(see Jastrow, s. v.). 

11. ^n^b^K ^3: this appears to be an error for Kn^n3, as in 1. 9; or 
possibly ppl. fem. in -te, "mourner" ? ^3 . . . o are used correlatively, and 
we must suppose a lacuna: as she (was) in the joyless condition of child- 
lessness, so (her future state shall be symbolized by) fresh myrtle for 
crowns. Some literary form has been so rubbed down as to be almost 
unintelligible. For this correlation of ^3 ... ^3, see some, as yet unnoticed 
cases in the Hebrew, e. g. Gen, 18 : 20.* Myrtle as sacred to the goddess of 
love (Baudissin, Studien, ii, 198 f.) makes an appropriate simile. 

* Sec my notes in JBL, 1912, p. 144, 
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12. ':i iDiDnDK : this line is provokingly obscure. Since a magical 
philtre is here prescribed, I venture to suggest that 'D = Latin praeparatum 
(the verb being used by Pliny for preparing drugs, foods, etc.). Or it 
may be the Rabbinic nnDiD, "hash, salad" (which however does not explain 
the D). fDKH is leaven, which as a ferment wouM be appropriate to an 
aphrodisiac. ^n^p^yK is fem. imperative, "press it." Aphrodisiac herbs, 
used magically or medicinally, are common in all erotic praxis. 



No. 14 (CBS 16917) 

in!^Diin!> Nnonni> nn^: kd3 pin Knn Nn!>^K mn^ ncny ^:k lor'a [kdd pnn] 

DiK^a m r» ^W2 iwnp o^m^K DiK^n KK^^Cn] (2) did i^y n^y^j^K ^r^ni:^ nn 

D> "HDTD T^n (3) N niD-r K!D^ bv H^nn^no n> p^nm pirT> pm^ no no 

n»Dii3i KTiai KTij !>3^n3 n^nr^K' na^Ri jm n3>!5y n^yn^^K nin niD 

• ♦ ♦ ton !>i<n33i !>^io^o oiK^ni n^K^inK mn^^ «rin^ nnS^^n n^i^S^n nci vobc « . . (4) 
!jk>jd >:d i'Kmi ^K^DDiDi ^Kmv i^K^DiDT n^iDfi5^3 i^Kntn n^DB^n (5) !> ♦ . • niV2 
pn^oe^ nn^TN kJ^ti pin «D33 pn^^DK' idi^ni ptr^n ppnoi (6) ppn i'Di i^wnn^ 
Kne'^K na^ni'K'i^i Km^p^ Kno )J? pnn^ ponni jon pnn tnm «> (7) «> pnn ndm 

n!>D IDK pr)« DK 

Translation 
[This bowl] in thy name do I make, Yhwh, the great God. May this 

bowl be for the sealing of Hormizduch bath Mehduch. I adjure thee 

(2) evil, in the name of holy Agrabis, in the name of MS MS, in the 
name of SP SP YHWK YHWK, who removed his chariot to (above?) 

the Red Sea (3) David, the Psalm of the Red Sea. Again I adjure 

you by him who lodged his Shekina in the temple of light and hail, and his 

(4) . . . the exalted king. Halteluia, Halleluia. Oh avaunt, oh 

avaunt, avaunt I And in the name of Michael and Gabriel (5) in the 

name of Sariel, in the name of Seraphiel, Suriel and Sarsamiel, Gadriel, 
Peniel, Nahriel. And all Blast-demons (6) and evil Injurers, whose names 
are recorded in this bowl and whose names are not recorded in this bowl, — 
oh, (7) oh, avaunt, sit down there! And ye shall be cast down, sitting 
within the glowing light and fiery flame (8). Amen, Amen> Selah. 

Commentary 

A charm for a certain woman, in the name of Yhwh and the angels, 
against some definite (now obscure) demon in particular, and against the 
devils in general. 

(183) 
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2. Y^ }^D : the syllable is Athbash for iT; cf. yovo = nin\ Stube, 1. 66 
and p. 63. D^a'iiK is probably also a mathematical anagram for the divine 
name or power; cf. Abraxas, = D^annK, etc. (see p. 57, and to 7: 9), of 
which the present form may be a corruption. The syllable 5|D seems to 
have suggested the sea of »11D. pin^ is for mn\ 

3. Trn: the lacuna makes the reference obscure; a reference to one 
of the Psalms of David, or, by error to the Song of Moses? 

n^n^^asr nj^Ki: the Targumic phrase, e. g. Dt, 12: 5. 

KT111 Kili ba^na : hail and fire are frequently found together in the 
Old Testament as manifestations of the divine presence; e. g. Ps, 18: 13 f. 
Bzek. 38 : 22. But cf . especially Rev. 11: 19 : "Then was opened the temple 
of God that is in heaven; and there was seen in his temple the ark of the 
covenant; and there followed lightnings and voices and thunders and earth- 
quake and great hail." 

4. iTBnn«, Bnn\ Bnm: cf . cnn k% 1. 7; Ya = interjection "Oh." 
Reitzenstein has called attention to the equivalence of these expressions 
(commenting on Stiibe, 1. 14, Poimandres, 292, n.), to the v^v v^ ra^y raxO 
of the Greek magic, as applied to demons in the sense of "at once 
avaunt." For examples, see the enditigs of nos. 3, S, 6 in Wiinsch, Antiks 
Fluchtafeln, and the editor's note p. 13. Cf. a Christian charm in Pradd's, 
p. 72: veniat sanatio celeriter, abeat abeat abeat malum. 

5. All these angel names are found in Schwab's Vocabulaire, our 
i)K^DDiD being probably the same as the ^K^tDiD there. For magical refer- 
ences to Suriel, see Lueken, Michael, 71. 

6. The sorcerer spares himself the trouble of naming the evil spirits 
by applying a "blanket" charm to them all ; cf . i : 14. 

K^n^: see to 3: 3. — nnaTW: evidently a confusion between the 
passive and the ist person active. 

X^rtn : the only instance in these bowls of this rare demonstrative; 
elsewhere here nn 

7. ponn: probably Etpeel. — For the curse at the end cf. 7: 17. 



No. 16 (CBS 16087) 

n^n^nij n!> >inn K^D5r>T KmoK (2) >Dnm Kn^« nmoN i>3 no 'T\i:i''D:i iDts^^a 

D«!> dnI' trj^Ni pnn^n^a n:D (6) K^rK Dtn >bidxi p^!>d xSj DKij k^j^k wd jo 
pMie'i (6) pp>5ri pnn p3"'by ^notsi ^nr3 njo ^s^j^k dkt ^finoKi p>!>d »b 
(7) [nnjjru nn^!»^i pidhdi pD>pn piaiyi pts^^a pK^nm pn^tJ^i py;iB^ pniTi 
KnoT KnpT^y miva pon> n^onni «bnBi kbti^ niD^«3 pan^ nnoN * ♦ ^ . • 

«mD] nn '>'^m ]di koo "^a t^onin p pn:o pDn> nniDDi (8) 

ni nno 101 (9) niKin'-BrD [la] ^^a^cna joi nn na bbna [joi 

!>KniDi 5>«^iDn.i !>ronni i^Kn . . . ^xna^i ^xmoi i^N^on dibtd nn 

toN 10 [K ion] pDi>y D>p nixav mn> oninai I^k^iidi 

Translation 

In thy name and in thy word, Lord of all healing, God of love. 
(2) Salvation of Heaven for the house of Hormiz bar Mama and for the 
dwelling of D6d(a)i bath (3) Martha and for Bar-gelal bar Dodai and for 
Bar-sibebi bar Cirazad, even for all her house and dwelling (4). 

Las min selik: watrefe das tnin mena 

Bnas Ids Id seltk: watrefe dds ends (5) mend 

Bhybdyn 

Wenas Ids Ids Id selik: watrefe dds ends mend. 

I scan and rhyme ( ?) against you, Spirits and Goblins (6) and Plagues and 
Howlers and Strokes and Circlet-spirits and evil Arts and mighty Works 

and Idol-spirits and the evil Lilith (7) And I bind you with bonds 

of brass and iron and seal you with the figure of a seal of fire, ..... (8) 
And I banish you from Hormiz b. M. and Dodai b. [M. and] Bar- 
gelal b. D. and Bar-sibebi b. C. (9) and Mehoi bar Dodai, in the 

(185) 
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name of Rophiel and Suriel and Gabriel [and . . .] and Rahmiei and .hatiel 

and Suriel and Serariel . And by the seal of Yhwh Sebaoth is it 

established forever. Amen, Amen, Amen. 

Commentary 

A charm for several persons, whose relations to each other are not 
definite. They may be members of one household — a kind of Pension. 

m 

The virtue of the charm lies in the use of a doggerel couplet. The figure 
in the center of the bowl is a serpent with its tail in its mouth; see p. 54. 

1. ronin: for this abbreviated form of Ahura-mazdah, see Justi, p. 
98, the same name in Lidz. 

NbND = '•KOKD, ^OKD, as in No. 8. 

nn: 38: 4, ^wmi; hypocoristicon from nn, "friend, uncle," etc.; cf. 
the biblical name MM and its variant MM, also Dada, 12: 2. The present 
name is feminine; may it mean the duddi, "love-apple"? Justi, p. 86, lists 
a Duday. 

2. Kmo: a Jewish name found in the Gospels and in a Palestinian 
ossuary inscription (Lidzbarski, Handbuch, 318) = nnWD, 8: 5. 

bhy^2: a proper name after Arabic formation? bh^ = "round lump, 
excrement," etc. Galal is a biblical name. 

^nn^cni : 'K' is a form of necklace charm, see to 1. 6. . The mother has 
named her child after the amulet whose virtue she supposed gave to her 
or protects the babe. 

nmin^ro: the Persian Cihrazad; see Justi, p. 163. The JTO is an attempt 
to represent the Persian hard ch. The name is the same as that of the 
famous raconteuse of the Arabian Nights. 

3. nn^i : doubtless referring to Dodai, who appears to have procured 
the charm for the household. 

4. ':i p^i)D p onb: this and the following line contain a magical 
incantation expressed in a rhyming doggerel couplet (In the first occur- 
rence of ^DiDKi, the 1 was first omitted, then written above, and finally 
the word was rewritten that there might be no infraction of the charm.) 
First of all, there is a couplet rhyming at the caesuras and at the end; 
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then the last line is repeated in 1. 5, introduced by the obscure combination 
p3\n^a . A similar doggerel formula is presented by Myhrman in his 
edition of the Babylonian magical Labartu series (ZA, xvi, 188 ; cf . Jastrow. 
^^^', h 339)- It is there called a siptu, "incantation," and runs thus 
(following Jastrow's arrangement) : 

ki I risti libiki | risti la libiki | la libi | pis | pisti sa 
anzisti | sa anzis | su anzis | anzis.| 

For Greek parallels see p. 61. The repeated k:d of the couplet is taken 
up by ^n^iD) ^n3^3 . The roots K^D and p3 may refer to the scansion of 
the couplet. 

5 . pp^Br = the Arabic demon sikk — sometimes interpreted as one-half 
(sikk) man, one-half demon, but probably a demon of weariness; see Lane, 
Arabian Nights, c. i, n. 21, van Vloten, WZKM, vii 180. 

6. X^W: see p. 81 ; here between categories of maladies, in Myhrman 
between "devils" and "spirits." 

fytr: the Targumic pac' (Jastrow, p. 1510), a feminine ornament, 
some kind of pendant chain, see Krauss, Talm, Archdologie, i, 204 and 
note ; belonging to the category of noin, Knp^p, etc., see p. 87 f . Cf . the name 
above ^Dl^Bni, where the uncontracted form survives. 

7. Brass, lead, fire, all potent against demons. Cf. the "chains of lead," 
39: 4 f. The bonds of hell are called catenae igneae in a Latin charm, 
Wiinsch, Ant, Fluchtafeln, no. 7; also the "adamantine chains" in Paris 
Papyrus, Wessdy, xxxvi, 1. 1227 ff. 

9. Mehoi: hypocoristic, cf. Mehducht, etc. 



No. 16 (CBS 2920) 

pDD^h ^>'^:^r\b^ n^nn^K «n«i nn npnc^i^i (2) nn:DDK nn nmii> k^db^ jd khidk 
nnj^:^pi>i iwn^ni>i (4) ^ipna^ ^:3 ^5>^K'iJi Dm3«!)i ^^jb5>i i![ini2b) >n>D^3i)i(3) 
nn-i n^DK»^3i «oi)y3 n^Kn pno i>3 pnn (5) yr «5>i pD^pn^i pn^i i>:3 pni* nnn> 
KmoK ninn «nno Knin: ninn niiK^n B^^noi (6) n^i* ^B^nm KB^np Kni>K npn 
U3 pn^n i^jr^M «n^: n^nn wan Knpe^ ninn (7) Kn!jan «rrn ninn nnn^D 
^nn «^iD itD^p: ^in pb'^m p^^dk h^ck^CS) .ni Kni>«i n^onio ninn noiK^n 
Kn5>DMi >5>KJi no nni nDic^m (9) ^mnni KnnDien «noin noini KnB'^a 
Kno^B^Ki ^neipne^Ki (lO) «noiDi Kn5>5>Di ^5>n^pi Knp:j«i KntDi5>i «DDni n^i>^h 
nonci (11) ^jtDDi ^ini n^B^i KniJ^OD^m nnoKi nnpi K^pnni Kn^yaei kwb 
pr^ao n^DK KDoni n>i>^5>i Kni>3no yajri ^c^pn nniyi ^e^^n ^B^im «n>!'^Si 
PDD^ ID1 p^:in ID1 n^nn^K kiki nn ^ip-ur idi nn:cD« nn nn-n jo (12) p3«WDi 
n^^Jio pn'^n^n loi ^ipib^ on ^5»^b^ toi onnnK idi (13) ^i^b pi nnnts idi Kn^BO idi 
nin^ noKn n^o idk (14) idk Di>iyi>i in kdi^ id n5>iD pn^nnn idi pnao^p idi 
B'K^D i>VD 11K nr «5>n D^5>B'n^a nmnn in nin^ nyr iDon in nin^ nyr iDon 5>k 

Translation 

Salvation from Heaven for Dadbeh bar Asmanduch (2) and for 
Sarkoi bath Dada his wife and for Honik and Yasmin (3) and Kufithai 
and Mehduch and Pannoi and Abraham and Silai the children of Sarkoi, 
(4) and for their house and their property, and that they may have 
children and may live long and be established, and that (5) no Injurer 
in the world may touch them. 

And in his great name, whereby the holy God is called — wherein are 
arts ( ?) — (6) which suppresses darkness under light, plague imder healing, 
destruction under construction, injury (7) under ban, anger under repose: 
suppressed are all the sons of darkness under the throne of God, in 
whose (?) name (8) are boimd, suppressed Devils; gripped likewise are 
evil Spirits and impious Amulet-spirits and Names and Princes of (9) 

(188) 
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darkness and the Spirit (breath) of foulness and fatigue and the Tormentors 
of night and day and Curses and Necklace-charms and Words and Adjura- 
tions (lo) and Knockirigs and Rites, the Plague and the she- Plague and 
the voice of Invocation, and the Spell of poverty and Demons and Devils 
and Satans (ii) and Idol-spirits and Liliths and Arts and mighty Works 
and the seven Tormentors of night and day. They are bound, suppressed 
and laid, (12) away from Dadbeh, etc. (as in 11. i ff.), (13) and from all 
their house and from their property and frcrni all their abode, from this day 
forever. Amen, Amen, (14) Selah. "And Yhwh said to Satan," etc. 

Commentary 

A charm for the large family that appeared in No. 12. It contains 
an extensive and repetitious list of demoniac species. 

5. /ii n^DB^3: I have translated literally; the original form may have 
been : n^b ^cnn npi 'p kh^KI 't '2 "the great name . . . which magicians 
invoke." 

6. B^M: ppl. act. 

7. "Sons of darkness": contrast the "sons of light," i: 9. 

8. KSIBTn ^31311 cf. the Pauline rovg KOOfWKpdropag rov ffKdTovg TovTov^ Eph. 

6: 12. 

^^KDl no mi : lit. "foul and laboring spirit" (breath ; in Bekor. 44b 
(an obscure passage) there is a disease or demon called fc^^Ki, which is 
interpreted as "asthma" (Jastrow, s. v.). Foulness of breath was cause 
for divorce, Krauss Talm. Bnc. i, 256. Cf . the n^D^3 13 of 29 : 7, which is 
found in the same passage from Bekoroth, 

10. nnpi fccbpna: see pp. 52, 84. 

11. \^2yt^\ Af.; cf. English "lay a ghost." 

Knirao^Dl niDK: cf. the Rabbinic OTOi '«, "genius of nourishment," 
and see pp. 79, n. 70, and 86, n. 112. 
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nnDE3i (3) n^p^nK' KnEai^no nn K^^on n:H H^bv (2) mi ^jb^ KXDr 5>D3 kdi^ p 
pD^nynnK pD^n!>n n:K Kna^tDm xn^ji^;?' (4) Kim n>i»i> Kn5>^i> ^njK ^3>n^ n^onni 
y^DK' (6) pD^n:i ^ro p^nyo n^no pnK^^n5> «i>i pnni^K' i>^tDiy (5) po^nK'^on 

K^^DD-i> Ki> (7) pD^Dn k5>i 1PS1 lyoK' nni>^i> mnb pDU«i hdk' ini'D p^c^kt pa^by 
n:n (8) nnc^ni^oi «n^D idi nmn i»:i nn^n p .^? pn« ps nn^nn KnB5>no na 
P3UK1 Knp^n pD^i^y ^n^Di« n^nns p y^^in^ pD^i>y ni>K^i Kn!:K'3 pD^5>y nini 
Kno^n innbK' n«i ^.piitD^Di ^DtD^j pDnw^Di pD^D^a pDi> n^Di pdd^ki Kip^n^ (9) 
kd!> khk ntD^:i nmne p yK^in^ «d5> na^ piDm .T^n-iD p yn.T p3»by (lo) nbcn 
ipDi itDDD «ni>^^ nn5>2 pDSKi nsK^ ini's (11) pD^o^«i n>nD nonK'^K kd^ -inyo 
n^Dnm (12) nnD« nmnn k5>i nn^nn nb «nDi>no nn «r^!Dn5> n5> po'-on k^i 
K^DK' ID Kn-itDE3i KHiDK H^DK iTinnB p yK'inn KHpr^yni nK^ 5>«i Khpr^yn 
KHDK'n pni» ppn^ET «ni>DnD i^D ji^tDnsi ]b'^2 (13) k'^did ^jn pombi Tir^i bi Kaxi) 

ni>D JDK 1D« pni) 

Transi^ation 

This day above any day, years and generations of (2) the world, I 
Komes bath Mahlaphta have divorced (3) separated, dismissed thee, thou 
Lilith, Lilith of the Desert, (4) Hag and Ghiil. The three of you, the four 
of you, the five of you, (5) naked are ye sent forth, nor are ye clad, with 
your hair dishevelled behind your backs. (6) It is announced to you, whose 
mother is Palhan and whose father (Pe)lahdad, ye Liliths: Hear and go 
forth and do not trouble (7) Komes b. M. in her house. Go ye forth 
altogether from her house and her dwelling and from Kalletha and Artasria 
(8) her children. I have warded against you with the curse which Joshua 
bar Perohia (sic) sent against you. I adjure you by the honor (name) of 
your father (9) and by the honor of your mother, and take your divorces 
and separations, thy divorce and thy separation, in the bau which is sent 
(10) against you by Joshua b. Perahia, for so has spoken to thee Joshua 
b. P.: A divorce has come to thee from across the sea. There is found 
written (in it), ye whose mother is (11) Palhan and whose father 

(190) 
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Pelahdad, ye Liliths : And now flee and go forth and do not trouble Komes 
b. M. in her house and her dwelling. 

I bind (12) and I seal with the seal of El Shaddai and with the seal 
of Joshua b. Perahia the healer, healing and release from Heaven for Aba 
and Yazdid and Honik sons of Komes. Thwarted and frustrated are all 
Injurers, whom we have removed by the ban upon them. Amen, Amen, 
Selah. 

Commentary 

A charm eflFected by a woman for herself and her children, who appear 
in two different groups, in the name of Joshua b. Perahia. It is an abbrevi- 
ated and often incorrect replica of No. 8. 

1. For the corrupted formula, cf. 6: 5 and see p. 55. The full form 
appears in no. 16020 (unpublished) "this day out of all days. I Honik," 
etc. 

2. B^D13, 1. 7 8J^03: the name obscure; cf. Kofioaapwj^ Justi, p. 165. 

KHfibriD: for this name, frequent in these bowls, and its equivalents, 
see Noldeke, Encyc. Bib,, s. v, "Names," § 62. 

n^p^3B^: Peal, the following verbs Pael. 

3. For the singular and plural number, see to 8: 2. The word lilith 
is spelt badly. For the X131 'b cf . 29 : 7, and see p. 78 ; the parallel has 

5 . The correct grammatical forms are found in 8 : 3 ; the lilith names 
following are also mangled. 

6. pD"»Dn: Afel of DD3. 

7. Knba, i. e. "bride"; cf. the Babylonian name Ina-ekur-kallatu, cited 
to me by Prof. Clay. 

nntJ^niK: a form of Artachsathra, and cf. Apraovpiog^ Justi, p. 35. 

8. n^nne: so 1. 12, but the correct spelling in 1. 10; probably assimila- 
tion to Persian farruch. 

For "glory" = "name," see on 8:8, and n. b. the equivalent irarkpt^ 
66^ai, Wisdom, 14: 24. 
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9. 3^D: f. pi. impr. of 303; but lyDB' in 1. 6. The following ]nnhv r\vn 
is a perversion. 

10. KDb = O''^. 

11. itDOD = iDio, cf. pD, 1. 7, />/w^ conjunction B; for another instance 
see Glossary; probably a dialectic survival. D appears in the Senjirli inscrip- 
tions and the Elephantine papyri. 

12. k^dk: the same title in 34: 12. 

KDitDD: formation from Pael, = Rabbinic KiltDB. 

«3K: frequent Talmudic name, Seder hchDoroth, li, 3-18. 

Tir: probably error for *iTr, see 7: 3. 

13. ppTD: Pael, ist pers. plural. 
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[pnnn] pno i)D pna yr Ki>i i\»^pn^i (3) pn^i nnn^K nn^ev^K la [pJ3 n^i>] 
[KtD^^n ^r ti ^Jn^B^n iin^D!>o kd5>o Kpnn mo^K i>K (4) n^'nn ^k^k hmk DiK^n ^d^v 
[Knnn Kn^5>]>i> ^nn nmn nn Kn^i>^i> Dni>n3 ^D^5>y (5) n^yn^^K Kn^ij^h «m 
...[Knpnn]i ^pin «^dki Kp:m KDitDi «^noni ...k^^kii (6) m naw hbipd^k i>j; 
. . . pDi Kn>nio3^ o^35>^5> DDitDn pno^m >D>i>y (7) n^yne^K kh^v ^d^d h^d 
«tD>a Pd5> n^nriD kh Kn^ij^ij i>yi i>i nanD (8) 5>yi ^vn 5>yi n^K^ 5>y tD^^K^ y}i »[-i3i] 
i^^pK' pn^i>y p-nn «5> (9) aim PiTK^:!* kid^: n^B^ P[ana k^dd t^^]^^ nnDDm 
ptnn^n «^i [^n>]« nn k-idki ^'^n xnC^a |d ip-nj^yi innpi panoia i>^npi pa^e^i 
n^Kn ['ii pjni>i pni> p3]-ip^n k^ pya^n k!>i mnn^K ^ni£v>K5> nb «^ niy n^^ (10) 
. . . '•DntD nn raiax" jDnno . t^wi noon nob^na k!>i (11) n^b^^i nob^na Kb pnb 
toK n^B'Kna >d> nc^^e^ (12) Ko5>y ^oi^ to 6ms[o db' n^v *i^5>Ji n>vn Knpry]3 

Commentary 

This inscription is yet another duplicate to the three collated under 
No. II. It is badly written and mutilated, and would be in large part 
unintelligible without the other texts. It presents little that is new and a 
translation is not necessary. 

1. The name of Ephrah's father is uncertain. From what appears 
here, it may be ^n^K; cf. sTtna, in Seder ha-Doroth ii, 47. In 1. 9 it 
looks like ^^^K, i. e. Aye? But the strokes may be for abbreviation. 

2. A prayer for offspring is here expressed. — ^n^DV^t*: hypocoristicon 
for Toin^DrK, see 26: 4. 

5 . Dlbna : again this name differs ; but the tradition of the granddam's 
name is accurate. 

Kn n3K3 : i. e. niDKi. 

6. iTaKT. ppl. of K3n. 

(193) 
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^P'ln : if not an error, this is a further development of a word with a 
history : dakdak = dardak = darak, 

Kn^V ''^^D nTD : the probable reading. KD^V is biblical. The dirty habits 
of these foul demons appear in the Babylonian magic; they are compared 
to pariah dogs and are exorcised by the spirit of foul streets, see Utukki 
series, B, 46; cf. v. col. 5. 1. 21. 

8. nnDBH: for 'd kh. 

9. inip: if we read so, we may compare the magic formula in Pesah, | 
iioa, o^^n'ip rr\\> (see to 1:6). The verb = P'ly, by transposition, com- 
mon especially in Mandaic. Lidzbarski in his parallel (see to No. 11) 
reads Kip and translates "spring up" ; but read there K'lp = n'lp. 
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n^noip (3) K^.? Konnoi Kon^ni ki^ok >orm (2) «nn k^dk khkidk no loij^'n 
Ki)n p-iD^K Kvn^K'n KnBi>nD nn ^«nm (4) npn^oi h^^^ib^d pirn h^jdij'^d n^ai 
>n5>in «nn k35>d 5>n^K Kno i^dk^^ pnnn^D Ki>n (5) i^onn n^jonni pne^o 
Kni «no '.^pp^t3 DiK^ai KriK-i-nD^Kn khii khdJ^d (6) n^5>n^K pnno tdb^^i 
Kij^i>D Knn DiK^ni Dn:iiK Dic^ni ai>D nn i>n>« dik^^i (7) iioni^no tx\vy\ onian 
DiK^n\ «nKi • • 3r3p no ompj Dic^ai (8) D';bxn ketk dik^di KDonm Ki)i-)Di 
Kn«npu «nKnnD^K ^Joni (9) non ^ni>K pn^cr DiK^ni «roni K^n no bx^D'iD 
. • . •n^Di «nn «nD ijk Durm n^riKOO po ^wt> kk'^k'P «nnD k^d^tir Die^ai 
KyntJ'i i^iDKn Kn^i>^D n^n^i>^D n^5> «^pnoi kk^hj^ Ki)nB 5>^yi> pon ^pt^jki (10) 
^:^:i>D DW3^ no^i)yi J. • • «nnsiDi (11) iJKan nn K:ian oitrn^ K^iann ^di ^did 

Diij^ni Dnni>n onn onn on |."i3i inx dib^3i (12) n^b n^K «b »Dmn 

HDHbo, (13) 5)11^K KnO D1B^31 DIB^^^ ^TIDIPl Wl KD^^JK^i) i>1pB> IIB' i>K^nKi> 

n^DK priK i3t 13 pnK aiB^n^ ^^i:i3t k^i k^"wdi mn^a Kni^^K D^trni ''pm ny^ 
n^onni Knne^ pin kddi (14) k^d^r ^e^^n ^:iddi ^vi n^B^ i>3 5*]; nnti ^y'bm 
pi>in pn^oB^n i^B' «5> '»r])i'> ninn idi p^w ^6 nniD^K po b^j^kt pn^5>j; ^d*^p 
n^BHB^ pn[m] nnaen n^Ki (15) KriB^^a Kn^i>^i>i b^^hji^ ki^b^ jon non^j no^K 
K-)DK3 p^DK nin K^DB^n i^on^n^i nynK3 pio^K3 KnE)5)nD nn ^Knm npn^on 
IDK Knei^nD na ^wm npn^oi (16) n^B^ntrD pim nnae pD na «j^jna pD>nm 
n^BHB^ pnnn n-naD 5>y n^m KnoriDi Kmoini B^^nm Kini ktb> n^DK am 
Kppi Di^B^a n^DK 3in n^5)n^«n (17) amm i>n^Kn «ne5>nD nn ^nm npn^on 
n^3 npt^yn i^dk nin njt nn pn»n pD>nni na: ni^m voh nm Kiiin D^nm 
»m KtD>!>B^3 pD^m KnnB> Kni>K3 pn^DK 3in »nyn k31 k5>^3d3 po^nm pan 
ciB^n KnE)i>nD ti ^Knm npn^oi h^b^ib^s pnm nnae pD nn midipt (18) 
nmn'^D . • . riBpnn D^B^ni d^di poom i>«ntK kbp «Dip KpaiB> du^pik Dia^aiM 
n^B'Ki5>D n5»j; iin> -iiDn»K3 ^t^k oi^yn (19) w^by kd.k dib^^i lain^D ••3^»i) 
nfiiie HDiyi n^B^Rin Kn.3 i^d onnn^a «nBi>nD nn ^wann npn^on h^bhis^d pim 

unm npn^Di (20) n^BnB^on «n>n pnn5>i pn^a «i> Kai> taiD ^3^3 n^ban 

pD KDD^3 «5)i n^b^b k5) n>3 prnno v^^ n^5> panpo Ki>^ p5>y^a nb »ntbno 12 

Di>y5>i pi KDr 

(195) 
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Translation 

In thy name, O Lord of salvations, the great Saviour (2) of love. 

Charmed and sealed and countersealed'is the whole (3) person and 
the bedchamber of this Mesarsia, surnamed (4) Goldsmith, bar Mahlaphta, 
with the seven spells which may not be loosed, and with the eight seals (5) 
which may not be broken. 

In thy name, lord Ibbol, the great king of the Bagdani ; and in thy 
name, our lady Ibboleth, (6) the great queen of the goddesses (she- 
demons?), and in the name of Talasbogi the great lord of the Bagdani; 
and in the name of Sahnudmuk; (7) and in the name of Ibbol son of Palag; 
and in the name of Angaros ; and in the name of the Lord, the Word and 
Leader and Armasa (Hermes) ; and in the name of Azpa and 'Alim; (8) 
and in the name of Nakderos the lord of . . . ; and in the name of Seraphiel, 
lord of judgment and of (divine) beck; and in the name of the 60 male 
gods (9) and the 80 female goddesses; and in the name of Ardisaba (or 
Ardi) the most ancient of his colleagues; and in the name of Anad the 

great lord (10) cast above (him) iron and bronze, and fastened 

to him fetters (?) of lead and the 70 exalted priests of Bagdana; and in 
the name of Bagdana son of Habal (destruction). (11) ...; and in the 
name of Palnini and Mandinsan and Menimas ... ; and in the name of 
Iras son of Hanas; and in the name of Abrakis (Abraxas) ; and in the name 
of Agzariel, who is without compassion; (12) and in the name of Arzan 
and . . . , ros herds delteros; and in the name ... to Ariel he sent a message : 
"Lift up" ( ?), ... to the great Ruler before him; and in the name of . . . ; 
and in the name of lord Ibbol (13) the great angel of the Blast-demons, 
and in the name of the great God and the great Lord of the Bagdani; in 
the name of Arion son of Zand : Ye are charmed and armed and equipped. 

Against all Demons, Devils and evil Satans, this charm (14) and bowl 
is sure and its seals established against them, from whose charm none ever 
goes forth and from whose control none sallies forth. 

In the name of these charms are bound there Demon and Danhis and 
the evil Lilith (15) which are in the body of this Mesarsia, surnamed 
Goldsmith, b. M., by charms in earth and by seals in heaven. 
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Again, (ye are) charmed with a charm and sealed a second time away 
from the body of this Mesarsia, (i6) etc., Amen. 

Again, charmed are the Demon and Devil and Danhis and Amulet-spirit 
and Idol-spirit, which are upon the body of this Mesarsia, etc., by Ibbol, 
(17) and sealed by Ibboleth. 

Again, charmed by Sinas and Mana, and sealed by fire. 

Again, charmed by the great gods and sealed by Arion son of Zand. 

Again, charmed by the seal of the family of Hanun, and sealed by the 
great ... of Zeuza (Zeus). 

Again, charmed by the true God, and sealed by the great Ruler (i8) 
who is before him, away from the body of this Mesarsia, etc. 

In the name of Patragenos, Okinos (Okeanos), Sunka, !K6sa, Kapa, 

Azaziel (19) his constellation (?), that this Mesarsia, etc., 

be sealed from the top ( ?) of his head to the toes of his feet they 

shall not be, nor this house of Mesarsia, (20) etc., shall they enter nor 
approach, nor appear therein, neither by night nor by day, from this day 
and forever 

Commentary 

A charm made out for a certain man whose body is infested with evil 
spirits ; with great elaboration of incantations they are exorcised from him 
and his house. The inscription is thoroughly pagan, and is interesting 
because of its invocation, for over half its length, of an extensive list of 
deities. Cf . a similar long list in Wiinsch, Ant. Fluchtafeln, no. 4. Unfor- 
tunately by reason of the coarseness of the script and its general illegibility, 
most of these names are obscure. Some of them are definitely Greek, — 
Zeus, Protogonos, Okeanos, and perhaps the Aeons, male and female, may 
be made out; several others are of Greek formation. Others again are of 
Persian origin, and some are purely charm-words, "mystical" names. Some 
forgotten cult may have given certain of the names; notice the reference 
to the 70 priests of Bagdana. 

2. fccon^n: error for KD^nn. 

3. iTntDip: the word = "stature," then, as here, "body," as is shown 
by the phrase, in a similar connection, in bowls published by Schwab (E) 
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and Stiibe (11. 56, 64) : the demon depart, etc., from the 248 iTHOip ^lyin 
of such a one (the word is not recognized by either editor). The same word 
occurs in the interesting magical passage in Bse,, 13 : 18. 

n^encnD : also in Schwab, G; a frequent Talmudic name (see Sefer ha- 
Doroth, ii, p. 276). 

4. ^K3m: this surname appears as a proper name in Hagiga 2a. 

"Seven spells eight seals" : for this cumulative expression, cf . Mica 

5: 4; see 5: 2. 

5. T0^3: cf. 28: I. 

blTK: also below, 11. 7, 16. In 1. 7 he is iht "13, and his consort 
n^blTK is "our lady." Professor Clay has cited to me a divine name 
Ubbulti appearing in a Cassite tablet, in the name Ubbulti-lisir. bl3lK 
might also be read, and I am inclined to make the word = Syriac ubbdld, 
"generation," etc., and so Aiuv. For a discussion of Aeon as supreme deity, 
god of time, etc., see Reitzenstein, Poimandres, 269 ff. The Aeons appears 
in the magical texts, e. g. Dieterich, Abraxas, 140, 1. 51 ; 192, 1. 21 ; 203, 1. 18. 
The syzygies of Aeons were male and female— cf. the names in Origen's 
list at the beginning of his work Adv, haer., and n^bl3^K would be a forma- 
tion to express the female Aeon. Derivation from Apollo also suggests 
itself, but the feminine is not thereby explained. 

6. 0133 : Comparing what precedes, the word means some class of 
deities or demons. In 1. 13 Kni3 is a divine name, = the demon in 11: 5 
(q, v.). It is then a word like Kn^K, etc., which can be used individually or 
generically. It evidently contains the Indo-European element baga, "god." 
It is difficult to decide whether Bagdana is a propitious or maleficent demon 
(as in No. 11) ; in the latter case he is charmed to work the good of the 
sorcerer's client, as in the Greek incantations, e. g. Hekate. In W. T. Ellis's 
Syriac text (see § 2) appears K3KnJ3 Kno HvnDV, "Samhiza the lord 
Bagdana," or "the lord god"? The spelling gives the vocalization of the 
penultimate vowel. For 5. cf. the Enochian Samaeza. 

7. DnJ3fc<: the ending Di- in this and other names recalls Greek 
formations. May this word = 4>7cAof ? 
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K^^bo: in Syriac, "logical," etc., and used nominally = rd ^ik6v. It is 
here associated with KDDiK, both being names of a potency ; the passage 
is parallel to 2: 2, q, v, 

K^iiD : if the reading is correct, the Rabbinic ^i"! , Afel, may give the 
interpretation, — "leader," which would be a fitting epithet of Armasa- 
Hermes, "the shepherd" par excellence, Cf. the idea in the late Hellenistic 
religion of a deity, especially Hermes, as a guklt, ir^fju^ , of souls; see 
Cumont, The Oriental Religions in Roman Paganism, n. 63 p. 253. It may 
be noticed that 'O is used in the Talmud of a "traditional word or saying^' 
(Jastrow), i. e. = logos f 

8. ^K^DID: also 14: 8. In his epithet, KTOn appears to be used, as in 
the Syriac, of the divine nod or intimation, i. e. "command." 

9. MOn-iK: or the name is to be read niK, followed by KB^E^p Kn3D K3D 
^VJ>; why the fem. Kn3D? 

10. In this and the following line most of the words can be read, but 
in consequence of the failure of the context the text defies interpretation. 
The three metals may be referred to as having magical properties, and this 
may give the clue to tn3Kl HJvb^o (nw^^D written first erroneously )• 
Comparing the Mandaic text in 39: 5, fcnxaKn Knxbne'a (fcn^Dy), the equa- 
tion suggests that our KH^^^D = "chains"; possibly Knb^D "basket," and 
here used of a metal cage. 

bxan -)3: = "Son of destruction"?; cf. D3n "13, 1. 11, n^T 13 1. 13; 
these deities are given a parentage like bl3^K, 1. 7. Possibly D3n is D3n, 
the verb used in the Nerab inscriptions, and so = 7K3n. 

II. DT«:='Ep«f, or "Apw?— D^3'13K: cf. 7: 9. 

bxnnK : btcnw is found in Schwab, Vocabulaire, Is bK^iTDK "God's 
cruel one," meant? 

12. The accumulation of words in ros is a charm formula; see p. 61. 

13. K3Kbo = n3bD, I. 5. — ^p^\ the ^pn with Mandaic spelling. 

13T 13 tinK : found also in 34 : 8, which determines the reading here. 

*y\ pnK : the plural is problematic, as there is but one client to this 
charm; it may have been used inadvertently, ^v^bn is not Aramaic in 
its present sense. 
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14. e^nn: this obscure demon appears again in 1. 16; it is evidently 
the K^3i listed with the planets in Libzbarski's Mandaic amulet in the de 
Vogiie Florilegium, 1. 251. 

17. ov^y^: cf. the Mandaic D^KO^D, name of an angel, Lidzbarski, 
Bphemeris, i, 104, n. 2. 

xnyr : Zeus, = Syriac nt, in Jacob of Sarug (Martin, ZDMG, xxix, 
no, 1. 50), otherwise bin and DIT. 

K3D = the Mandaic genius Mana ? See Norberg, Onom. 96. 

pin n^3: the family or school of some magician like that of Joshua 
b. Perahia, see p. 46. 

18. DirplK = 'Qiceov<5c, the parent deity in magical theosophy (cf. Ea 
in the Babylonian) ; see index of Dieterich, Abraxas, The preceding name 
recalls Protogonos who appears with Aeon as son of Kolpia and Baau in 
Sanchuniathon's cosmic genealogy, Eusebius, Praep. ev,, i, 10. 

19. ub^b: cf. II : 7. n^B't^lbD: an astrological reference? 

n^^in DB'iiD ... pD: the same phrase in Pognon B, except that the 
word KDDn, "hair," appears there. 
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• ■ ■ ■ I 

KnK^i)bi K3KD^i K^KtDDi «vni m^JT (3) "D^nni n^oK kk^c^ckk ) mo nioonn (2) 
di[k^3] (5) na niD nmom ^dkd^3 rnci K^i'i'Kn «rnnon (4) [fc<n«K>^]n 

MKKKMK "03 n'^^btl n!>KD jDH ICK IDH iDi^ i>K^E)m i>K>3>^ 5>R^-Da 

Translation 

Tardi bath Oni (2) Hormisdar Tardi. In the name of AAAAAA, 
exorcised and sealed (3) are the Demon and the Devil and the Satan and 
the Curse-spirit and the evil Liliths (4) which appear by night and appear 
by day, and appear (to) Tardi bath [Oni, etc.], (5) In the name of 
Gabriel, Michael, and Rophiel. Amen, Amen, Amen, Amen, Hallelia, Selah. 
According to AAAAAA. 

Commentary 
A charm against ghosts. The interest of this bowl lies in the figure 
decorating the center. It represents a demon with arms and legs manacled. 
On either side of the figures is an enclosed space, that on the figure's right 
hand bearing the inscription fcniDK, that on its left, t<lBn, L e. prohibition 
and permission. In the lower part of the body on the former side is in- 
scribed the names of the sorcerer's client. The pictures thus graphically 
presents the idea that the demon has no power over the lady in question. 
The picture is of better quality than the inscription, which is very illiterate. 
The spelling is most careless. 

1 . The connection of the proper names is uncertain, as also the char- 
acter of the names themselves. For TiDDin I might compare the Pahlavi 
Ormazdyar, Justi, p. loa. 

2. For the repeated H, see p. 60. 

3. H^Hob: probably an artificial form; cf. K^TB', Kibo, K^lDD. 
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4. Ktnn^O has Mandaic fern. pi. ending. — In K^bbxa the first K has a 
point over it — ^to mark error? cf. the Massoretic Nikkudim. 

5 . bx^Dn : the first vowel as in Enoch and in Mandaic, representing 
the Hebrew active ppl., parallel to the equivalent Aramaic form in Raphael. 

j^,iji,n: for similar perversions see 24: 4, 31 : 8, 32: 12; cf. a^iov in the 
Paris Magical Papyrus, 1. 3032, and n^b ibbnin a Jewish charm, JAOS, 
1911, 274. 
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nn>a D[n]no> D^nn (1) 
nnn nn nnBipD'»Ki 

pm[i i)]D 10 ^B'^n 
Kn^Dne [\]c) pB'^n (2) 

nn^n5> n!j pnnpn k5>i 

D^nnn nnR na (3) 

Dnnoi pDty nni^n^a 

ponn ny^K'n 

ID1 ptr^n py^B ^3 tei 

toi [pK^^3] (4) pnn i)3 

Kn5>3M 



NOS. 21, 22, 23 

No. 22 (CBS 16006) No. 23 (CBS 16090) 



n5>D ID« fDK 



nn^n onnoi D^nn (1) 

nn nm nnaipD^Ki 

pyaB ^3 jD nn« 

pnn 5>3 to pK^>3 

Kni)DnD 101 p«^o (2) 

ppTD !)3D1 Kn>5>'5> JOT 

nn>n5> n!> panpn k!>i 

nn (3) nnB'ipD^«!>i 

a>nnn nnK na 

Dnn]Di ppT^y nn!>r)'»3 

ponn nyae'Cn 

IDI Kn'!>^i> po 5>3 I© 

PPTJ (4) 

nr\'^2)> tib pnipn »bi 

[n]m nnBipD>Ki>i 

[nnx nn] 

Liei] pfir^n pnn !>3 p^ 

nDV |D (5) pK'^a ppTJ i>3 

D]5>y5>i pn 

TRANSI.ATION OF No. 22 



nn^n D[K]nnDi D>nn (1) 

py^B i>D fo nnK 

pnn ^3 iDi pB'^a 

Kn!j33o 101 pK'^a (2) 

j^prtDi i^pTD b |oi i^n^b^b |oi 

nr\'>2b n!> pmpn «!>t 

nn (3) nnBi pd^k5>i 

"D^nnn nnjc nn 

DnnDi ppT>y nni>n^3 
ponn r]]f2\:^2 

PPTJ I'D IDI «n!>330 
PPTJDI (4) 

nn^3i> n5> pnnpn «5>t 

nn nnBipD^«i>i 

nnn n3 



n5>D t?2K ICK 



Sealed and countersealed are the house and threshold of Dodi bath 
Ahath from all evil Plagues, from all evil Spirits, (2) and from the 
Tormentors, and from the Liliths, and from all Injurers, that ye approach 
not to her, to the house and threshold of (3) Dodi b. A., which is sealed 
with three signets and countersealed with seven seals from every kind of 
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Lilith and from all (4) Injurers, that ye approach not to her, to the house 
and threshold of Dodi [b. A.], and from all evil Spirits and from all evil 
Injurers, (5) from this day and forever. Amen, Amen, Selah. 

Commentary 

Three identical bowls, out of the four which were deposited at the 
comers of the charmed house; see § 8. There are slight variations in the 
inscriptions; in No. 22 the writer found more room and made a longer 
inscription. All three are most roughly and illegibly written ; the characters 
1, T, \ I are indistinguishable, and fi has a peculiar form. The word 
transliterated pn, 22: 5, is written in a clumsy Syriac script. 

An interesting grammatical peculiarity is the omission of T after a 
genitive with the personal suffix. This appears at the beginning of 1. 3 in 
No. 22, and throughout, in the same combination, in the other two. This 
might be taken for haplc^raphy before ^Tn ; but the same phenomenon 
appears in the Mandaic bowls published below ; see the Introduction, § 5 B. 

For the injunction in 1. 4 not to approach, cf. the like prohibition in 
a late Greek charm (Reitzenstein, Poimandres, 294) : rov fii^ adiK^ai ^ pUimt 
^ irpoaeyyiaaij k. t. A.; cf. also a Syriac charm of Gollancz's, p. 93. 
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HT\'*^» \D K^Dfir >s2ni3 ^DH^m (2) KnB5>no nn njn5> n> ^n h'idz^ p [Kn]iD« 

nn ^p«p5> r\b ^nn k>ok' to «mD« nbno toK iok (3) «:i« jo «nnK tei 

JDK fDK >K''»3 >j«tDDi fiK^^a KHm "^i^'iw ^o5>n Hj^D ^onnn (4) . . . Knebno 
K'3nT5> «^JDK' ^Dni2 ^DH^m na!>nt2 . nn K'3nr5> (5) KmoK "i^bn nb«D p« 
n>naK ina k^hj h^kd jok }o« }d« (6) "it wpn rnn ^n«ni 

Translation 

Salvation from Heaven be for Hindu bath Mahlaphta, (2) that she 
be saved by the love of Heaven from Fever (?) and from Sweating, from 
(?) (3) Amen, Selah. 

Salvation from Heaven be for Kaki bath Mahlaphta (4) that there 
cease from her disturbing Dreams and the evil Spirit and evil Satans. 
Amen, Amen, Selah, Hallelui. 

Salvation (5) for Zarinkas bath Mahlaphta, that she be saved by the 

love of Heaven, to wit Zarinkas, that she bring to the birth her child 

Amen, Amen, Amen, Selah 

Commentary 

A charm for three daughters of a certain woman, made out in their 
names severally and for specific maladies. The misspellings are numerous. 

1. nan: the same name appears in 40: 14; it is hypocoristic of «n^n3n 
38 : 3, i. e. "Indian woman." 

2. KH^K'i^ is doubtless fever, in neo-Syriac = malarial fever, cf. the 
general name for fever with the Jews, KnB'K (Preuss, Bib.-talm. Med.,, 184). 
and n. b. the disease asii in Assyrian, Kiichler, Beitrdge, 131, 197. For the 
next word the root «T« suggests a sweating disease. «3ii< may be another 
kind of fever. In general see above, p. 93 f. 
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3. ^Kp: also in Hyveraat's bowl. The name occurs as that of an 
Egyptian sorceress in a Syriac biography of Rabban Hormizd (c. 600), 
cited by Budge in his edition of The Book of Governors, i, p. clxiv. Our 
word is probably the Syriac kdkd, "pelican," while the Egyptian name 
may represent kok^ (for a similar adoption of this Greek word, see Payne 
Smith, col. 3709). 

4. For the "disturbing dreams," see p. 82. 

5. Zarinkas: cited by Justi, p. 382. 



No. 2S (CBS 16009) 

pn^Di (2) pntp^i pan pni> vnn pni> pn^oi pan ••d r\>D^'»i ^onnn ^i[ni n^e^ 

innntDi d^d k^ nriK Die^n nno^j ^5>i<i imno^j ^5>^k nnip p pnnnK^K 

lonvn «n [pn]5>m pn>nn 5>. (3) in nnmn^ Dinb hSk^ dodkh b b? 

5>R^fiv (4) D1W DiK^ nnnn !>y nin^ nriK inn pn pi yi 5>m ^oiDn d^b^ 

Ditrn n^ pitttD^D nM[n«] . • nnoe^ .. . n^ pi nin^ i^K^ajotr i5> np !ji<>m idb^ 
[5>35>] KniDK^ ptDDon n>nK5>o pj^« n5>^K oB-nK' oantr o^nbn D>antD (5) pi^D 
[ni]T"n n^nn^mi njo^pi [n]n^n pnm KniDKn ppsn pn^ (6) pJ>K Ktr^^K :« 
IDK IDK Dijy i)^5);i!)i pi «or p >»«» nn ^nu pnnij (7) n^n^nn ^firj^K i>mi nn^mi 

Transi^ation 

Salvation from Heaven for Guroi bar Tati and for Ahath bath Doda 

• • • 

his wife, that there vanish from them in their dw[elling the Demons and 
Devjils by the mercy of Heaven. Whoever here has dead, who shall become 
alive to them here, and shall approach (2) and are found to be (actually) 
dead — from these you are kept and these are kept (from you). In the 

name: Thou- send (to) them, Hadarbadu bar (3) .. the 

contentions of them all. Behold, Blessed art thou, Yhwh on account 

of the name of (4) Yophiel thy name, Yehiel they call thee, Sasangiel, 

Yhwh, and so names [Arjmasa Metatron Yah, in the name 

of Tigin, Trigis, Balbis, Sabgas, Sadrapas. These are the angels who bring 
salvation to all the children of men. They (6) will come and go forth 
with the salvation of this house and property and dwelling of his, and of 
his sons and daughters and all the people in his house — (7) of this Guroi 
b. T. from this day even for the sphere of eternity. Amen, Amen, Selah, 
Halleluia. 

Commentary 

The inscription is of interest because it is directed against the appari- 
tion of family ghosts. In this respect it is to be compared with No. 39 and 
Wohlstein's bowl, no. 2417; see above p. 82. 
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1. ^nO: identified by Justi, p. 356, as a new- Persian form of Waroe. 
The Seder ha-Doroth lists a number of Talmudic persons named K^ia and 
pma (ii, 89) ; also a famous Syriac martyr Gurias is recorded. Apart 
from the Persian hypocoristic ending, the word could be explained from 
the Semitic ( «nii, Syriac, "whelp"). Cf. also the Palmyrene Hy\i, Lidz- 
barski, Handbuch, 249. 

^DK13: Tata is a feminine name found in Syriac, in Asseman's Biblio- 
theca Orientalis and Wright's Catalogue of the British Museum; see Payne 
Smith, col. 1456. Cf. Kn«n, 39: 8. 

2. ^b^K, ^bn, and n^^« 1. 5: the Aramaic pronoun with loss of }, cf. 
similar cases cited to 8: 2, — if not a Hebraism. 

nriDO, imnoo: Hebrew Nifals with Aramaic inflection. 

nnt*inb U)nb nbc^: the idea apparently is that a message be sent to the 
dead to cause them to cease their contentions (pn^nn) with the living, 
then one of these departed spirits is named. The name is not recognizable 
as a proper name, and evidently, as in Wohlstein's bowl, referred to above, 
it is a fancy name. (There we have such names as Yodid, Muth, Dabti, Ith,) 

4. Sk^DV : One of the six angels in Targ. Jer. to Dt. 34: 6, along 
with Metatron, and, in Schwab, Vocab,, 145, a companion of M. and prince 
of the Law. ^DV is a Talmudic surrogate for nin\*see Blau, Zauberwesen, 

131. 

S«^m or b\X\r\>: cf. bwn% Schwab, p. 141. The following name is un- 
known. These angels are invoked as phases or names of Deity; cf. p. 58. 

Hermes-Metatron : for the identification, see to 2: 2; here identified 
with Yah. 

5. These magical words are mystical names of the angels; see p. 97. 
They are dominated by sibilant terminations for which see p. 60. 

n^3fc<bD: Mandaic plural spelling. 

6. pn^ = pn«\ 

7. oby Wi: cf. Syriac KfiDK', ««r bri; also of a cycle. 
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mnro riKi (2) lyo^ '>^^ ^fi !jyi ijn^ ">> >b 5>y nn« ^^^^ ij^n5>« ^^>^ 5>inK^> yoe^ 
-p ^^^^ nyr pon in (3) ^^>> nw^ joon 5>k ^^^^ noK^i hk'd m >>^^ ^e !>y iidk' ^^^^ 
unc'^n Knn (4) >njK m>n«i m^oK mn k'ko 5>vid tik nr kSi D^Jjtw^n Tnun 
inn..n nn i^o-njsv^K Kim ^d«d nn n^nn^3nn5> pn5> itnn^n k!) KnD^pn t^Jvb^b^) 
nn^y ^33 k5>i nnyK'i nnyK' ^3n «^i ibvi k^di 5>3n «!ji n5>>5>n k5>i oo^a «!> (5) 

on^ . . . Ki ^33n^n ibdi ^3"iitD^ai ^so^a ^Spen pn^oip }d (6) *yr pn^^K «n^y 
«no ^an D3tD^« n^an (7) p-nn k5> aim pn>6rr5> po^a rrz^ pnnan KtD3 

KDD^B'B (8) Itr p3^0 nmB^DKI nK^>K WP^.K .*nK^« kS 

Translation 

"Hear, Israel : YYYY our God is one YYYY/' "According to the 
mouth of YYYY they encamped, and according to the mouth of YYYY 
they marched (2). The observance of YYYY they observed according 
to the word of Yhwh through Moses." "And YYYY said to Satan: 
YYYY rebuke (3) thee, Satan, YYYY rebuke thee, who chose Jerusalem. 
Is not this a brand plucked from the fire?" 

Again, bound and held art thou, (4) evil Spirit, and mighty Lilith, 
that thou appear not to Berik-Yahbeh bar Mame and this Ispandarmed bath 
H. .dora, (5) neither by day nor by night, nor at any evening or morning, 
nor at any time whatsoever, nor at any seasons whatsoever. But flee (6) 
from their presence and take thy divorce and thy separation and thy writ 
of dismissal. [I have divorced] thee, [even as demons write] divorces for 
their wives and return not (to them). (7, 8) 

Commentary 

This charm, against the evil Lilith, is introduced by three quotations 
from the Scriptures. The first is the opening sentence of the Shemd, which 
still remains the contents of the Mezuzoth, or house phylacteries of the 
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Jews. The other two have occurred in previous texts ; see 5 : 5. Unfortun- 
ately the last two lines are too broken and obscure to be read. I have 
merely reproduced here the evident characters. In the segments of the 
circle at the bottom of the bowl appear words, some of which are forms 
of the divine Names n\ in\ hk^k; also nib^K (?) and liT«^ (?) 

I . ^^^V for n'yn^. Cf. the common scribal abbreviation, ^^ or ^^^; also such 
forms as W and V^l, in Schwab O. 

nc^ 13: for Tn, as in No. 5. 

3. nin: cf. 2: I. 

4. n^nn^ana: there is no doubt as to the reading of this name and 
it is remarkable enough. The second and divine component of the name — 
which was an ordinary [n^]3ta, [n^]3nn, or [n»]3n3, has been expanded 
so as to give the awful pronunciation of the Ineffable Name. We cannot 
suppose that the name was thus ordinarily spelt or pronounced, but the 
scribe has taken it upon himself to give this interpretation ( enTD^ of his 
client's name. Here then is a clear survival of the ancient magical significa- 
tion and use of the personal name (cf. Heitmiiller, '7m Namen Jesu^ 159 
ff.), as also of the pronunciation of the name itself. It may be retorted 
that n^ — would hardly be used to represent e, and that the original pro- 
nunciation was Yahwi, not — i (see Arnold's valuable discussion, JBL, 
xxiv, 152). The latter thesis is right, but I think that the tradition repre- 
sented here connects with the Hellenistic magic, in which, among various 
forms, i<Mf occurs several times (Deissmann, Bibelstudien, 7),* although I 
have not found a case of lapv. Further, in the Talmud (Sank. 56a) nw 
appears as a surrogate for the Name, which Dietrich, ZATIV, iv, 27, 
would vocalize as Yose. Blau (Zauberwesen, 131) objects to i, but adduces 
from the Mishna, Sukk. 45a, the surrogate ^DV which he identifies with the 
Greek magical term «w^ (citing Paris Pap. 11. 1896, 2746). This would 
be further proof for v in the current magical pronunciation. As for iT- 
= -e, we have not only the masc. pron. suffix for a parallel but also the 
plural -e represented in the same way in some of our texts, e. g. 9: 6, 12: i, 
25: 5, and also the proper name iTmn 31: 2. 

* Also on an Abraxas gem, see Diet, de Varchiologie chrStienne, i, 141. 
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I can find no other interpretation of this unique name-form. A note 
upon it was published in the Museum Journal of the University, 1910 no. 2, 
which called forth some private criticisms from scholars (along with 
assents), but no better explanation has been offered. (Is there a 
possible explanation in the *^^^»}'' noticed to 7: 8?). In the first amulet in 
my paper "Some Early Amulets from Palestine," JAOS, 191 1, 272, line 
16, n^nm is apparently to be read for the divine Name, a proof of western 
connections for the present form. 

n^imiDy*K: cf. Glossary B for other forms. The name occurs in Ellis 
I, where it was first recognized by Levy, ZDMG, ix, 470, 486, its correct 
interpretation (as Spenta-Armaita, a daughter of Ahuramazda) being given 
by G. HoflFmann, "Ausziige aus syrischen Acten," Abhandlungen /. d. Kundc 
d. Morgenlandes, 1880, 128; see also Justi, p. 308. For the mother's name 
Prof. Kent suggests to me comparison with 'Epu66(jpoc, see Fick, Griech, 
Personennamen, 112. 

8. KiD^B^: cf. 2:5. 
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Tnnr^K in (3) ihtv h:^ «ji>n« ^orm xnn i<'dk (2) nnniOK no loc^a 
KOT K-nn ^HDip 7\b)2 «5>nfii ^nepip «5>n5n (4) Knv^v;i ^noipn ^k^bjt ^b^na 
n^5>TK «xnKi K^Dfir Kinn jKon ^j^i^m «5>!>oi k^3T «ddikt KB^ni* (5) wK^a^ 
n^a pn^tDH nyi^D dkt nn5> nnoK nno ^amb'^yam ^jr^a ^Kjoa pna (6) n^y^e 
am pab KDio'B'B «-»n^ ^ai .pab Kja^^a khk'p ^a injir^K "*^ iHi'^v kjk ^n^a (T; 
Kon Kfi(^Ka pa!) kjd^k^k «JKa na ihtd K3K am nn^a n^a (8) pn^on oyi^o 
nnnt^K na 'ivnvv wk nn>a (9) pn^on Dyn>D am «j>jn inM^i'i i<DB^«ai 
Kjon inM>!5 5>yi kiio p^Dim bv wnmn-. unoinKi Kmn^ Knotr pa>5>y wn^no 
noin iK'^!)! «nK6r>a mm KJi>nK tt K^aa^tD^n i^itD^D mioy 5jyi (10) dhd byi 
KnK^!>^!>a >vna n^K^a (11) pna n^y;iD n^i^tK innr>K ia iKin^ kjk nnn^nn 
• ♦ • nfiiD nfiiD m^D m>D po^p na nn«ap>j nn«"mD^«a nan nansa jcnKc^a 

])n'bv 

Commentary 

After the introductory appeal, "In thy name, O Lord of salvations," 
etc., the inscription for lines 2b-ii is practically identical with No. 2. This 
portion does not need translation and commentary. The remaining lines, 
13-24, are so mutilated or obscure, that I can make out but few connected 
passages in them, and hence I do not present them. 

There are a few slight differences between the parallel texts, this one 
being probably more correct. The most considerable variation in text is 
in 1. 9, where the sorcerer says that he laid the ban upon Hermon; cf. my 
note to 2: 6. The same Yezidad bar Izdanduch and his wife Merduch 
bath Banai, appear in No. 7. There they* are the subjects of the charm, 
here Yezidad operates magic in his own name. Cf. the mutual character 
of the charm in No. 2. In 1. 8 the wife also takes up the exorcism. 
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• ♦ • 5>y k5>^k itr^nan^R k5> i^bv ^n^a poK lT«ai nn nnx ina (2) nanc^ii 

KKfDiK^ ijjy i->PT KnK^jnn«5 Tin paoj (3) nn iTn^5>n «k^j^k im n^b?33?n 

irn (4) n i^y nDnotDT sntDm nni [i]inj^ n^^a i<'^'»^i^ l^^tDD 

♦•••♦['J na] nni< inn annK^^ji in^nK^on ly ^nnD nn [. • r\^:H] punn 5>y pronD^n 

KiiD>pi n^n^i) pD ppDB vd . . . . (5) n i>nn unonn nini nuniK^ ^ni 

^m pnnip ni^^k untny nri^m nc^rai n^bn 5>«^Dnn n^DK^n •i!r.?n 

ptDK I^tDK pn5>i3 

Translation 

In thy name, O Lord of heaven and earth. Appointed is this bowl to 
the account of Anur . . . bar Parkoi, that he be inflamed and kindled and 
burn (2) after Ahath bath Nebazak. Amen. 

Everlasting presses which have only been pressed upon (?) a 

man in his heart. (3) Take hrk, and hot herbs ( ?) which they call sunwort 

( ?), mtlln and peppers them and the rites of love which thou (?) 

hast sprinkled upon (4) She shall sprinkle tl^em upon this Anur . . . 

b. P. until that he be inflamed and bum after Ahath b. N 

and in lust and in the mysteries of love, in order that (5) 

take pieces from his heart and the charm his name (?). In the 

name of the angel Rahmiel and in the name of Dlibat the passionate, 

the gods, the lords of all the mysteries. Amen, Amen, 

Commentary 

A love-charm — such is the import of this sadly mutilated but inter- 
esting bowl. It betongs to the same class of magic as No. 13, but is more 
romantic, for there we find a charm for a childless, neglected wife, here 
one for a passionate woman to bring her lover to her side. For the use 
of a bowl for such a defixio see above p. 44. The first copyist was able to 
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read more than I can now, as, since it was in his hands, the bowl has been 
cracked and then repaired. The lacunae in the text are tantalizing. 

So far as the text is legible, the charm which names the two parties 
adjures the passion of the beloved. Some praxis is described, a simula- 
crum is evidently used, for "his heart is to be torn in pieces," and on this 
image is to be scattered some kind of salad of hot herbs expressive of 
love's passion, while the beloved's name is to be formally pronounced. 

Blau has collected the Talmudic material on philtres in his Zauber- 
wesen, 24, 52, 158, 167; n. b. the recitation of Bible verses over the love- 
apple, p. 52, h. 2 (with literature). In the Old Testament we have mere 
references to this aphrodisiac {Gen, 30: 14 if.. Cant, 7: 14) without any 
note as to magical manipulation. For later Jewish use, see the numerous 
philtres prescribed in Thompson, "Folk Lore of Mossoul," PSBA, 1906-7. 

But it is from the classical and Hellenistic field that we have most 
knowledge of this amatory magic, and the connections of the present text 
are found in that direction. Of course Theocritus's second Idyll comes 
to mind, in which the love-lorn maiden casts the various philtres into the 
fire with adjurations of Hecate. For this classical field I may refer to the 
monograph of O. Hirschfeld, De incantamentis et devinctionibus atnatoriis 
apud Graecos Romanosque (Ratisbon, 1863) ; see p. 42 for aphrodisiac 
herbs; also see section 8 (p. 233) of Abt, Die Apologie des Apuleius, 

In the magical papyri numerous erotic incantations are preserved, e. g. 
in the Paris Papyrus in Wessely, Vienna Denkschriften hist.-phil. Class, 
xxxvi, 1. 2622 ff., xli, p. 52, 1. 976 ff.* But the most graceful and famous 
of these charms is that inscribed on a lead plate found at Hadrumetum, 
N. Africa, — ^buried in a necropolis, just as our bowl was buried in the 
earth. First edited by Maspero, it has been since frequently published: 
Wiinsch, CIA, App, continens defixionum tabellas, p. xvii ; AudoUent, Defix- 
ionum tabellae, no. 271 ; Deissmann, Bibelstudien, 21, and Bible Studies, 
271 ; Blau, op, cit, 96; Wiinsch, Ant, Fluchtafeln, no. 5. It is Blau's merit 
to have specially pointed out the Jewish connection of this text. Now, 
between this Hellenistic charm and our bowl we find an almost literal 

* I may add now F. Boll, "Griechischer Liebcszauber aus Aegypten auf zwcl 
Bleitafeln," in Sitsungsberichte of the Heidelberg Academy, phiL-hist Class, 1910, 
no. 2. 
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correspondence in the trinity of terms for the passion adjured in the lover. 
With our invocation that the man "be enflamed and kindled and bum 
after" the girl, compare the longing of the Greek maiden Domitiana that 

her lover cotut fp^'^^^f'^ f^f^^^^^f^'^ov jSaaavi^Sfievov^ or ipuvra jLtatvdjLievov pacravi^Siiievov ^ Or 

kp. Poo. aypwvovvTa — repetitions like those in our texts. With this probably 
technical formula compare the second of the charms cited above by Wes- 

Sely : May X do naught until e^^ovcra frpdg fie rhv deiva nXrfpoi^povaa ayanCxra (nepyovaa 

efii, K, T. I. Also in our 1. 4 there is an echo of Domitiana's wish that he 
come h ry (^lUtfrnX ipuri Kai em^vfii^, while the formula "to the name," 1. i, 
and the use of "heart," 1. 2, indicate Greek connections. 

How much Jewish, how much Grecian, the Hadrumetum tablet is, it 
is difficult to determine. Our text shows manifest ties with the love-magic 
of the Hellenistic world and is the eastern representative of the philtres 
of which the North African text is the most notable western example. The 
spirit of both these texts is Greek rather than Semitic; but the fame of 
Jewish magic appears to have made its solemn formulas eligible for the 
desires of passion. Our text, it is to be noticed, is not at all Jewish in 
religion, is of more simple original type than the African charm. 

For the praxis of our text I may compare a Moorish love- 
charm cited by Doutte, Magie et religion dans I'Afrique du Nord, 
Algiers, 1908, p. 253: "A woman who wishes to gain the love 
of a man should procure the following materials from neighbors 
with whom she has never eaten : coriander, caraway, gum of terebinth, lime, 
cummin, verdegris, myrrh, some blood of an animal whose throat has been 
cut, and a piece of a broom hailing from a cemetery. On a dark night she 
is to go into the country with a lighted brazier and throw these different 
articles one after another into the fire speaking these words : O coriander, 
bring him mad! O caraway, bring him wandering without success! O 
mastic, raise in his heart anguish and tears ! O white lime, make his heart 
wakeful in disquietude ! O cummin, bring him possessed ! O verdegris, 
kindle the fire of his heart! O myrrh, make him spend a frightful night! 
O blood of the victim, lead him panting! O cemetery broom, bring him to 
my side." Etc. 

I. n^tDK^b = elg rd bvofia^ and see Heitmiiller, "Im Namen Jesu,'* 95 ff., 
and his definition of the phrase as indicating "die Zueignung an eine Person 
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unter irgend welchem Gebrauch ihres Namens" (p. 107, and at length, pp. 
loo-iio). As he shows, the usage before us is not Semitic or even 
Septuagintal. Cf. also Bohmer, Das biblische "Im Namen," 4. 

2. KO^y ^B'M: I translate the words without any certain sense. For 
the noun O see to 7: i. If KdSv might be read, the reference could be to 
a moulded ( ^2^, "press") figure representing the lover. Below in 1. 4 
the space before the man's name may have contained "image of," or the 
like. The latter part of the line is most obscure. The "heart" (also 1. 5) 
appears as the seat of sexual affection. This is a Greek usage, not Semitic 
(with the possible exception of the Hebrew phrase 2h bv "1^*1, used five 
times with a woman as the object). See Andry, Le coeur, 5, for the 
Greek idea of the heart as the amatory organ, p. 15 flf., for the late Semitic 
use. P. 17 he quotes a Spanish Arabic poet who speaks gallantly of being 
wotmded to the heart, but the metaphor is that of a mortal wound.* 

3. I translate the ppl. poi, as also rP^D 1. 5, as imperatives; cf. 
Rabbinic and Syriac usage. 

01 "pn: to this list of aphrodisiacs the clue is given by K^li (K^- 
= pi. ending, as in Mandaic), which is the piper candidus (Payne Smith, 
col. 2303) ; its pungency was evidently regarded as possessing erotic power 
and symbolism. Then Tn, if the reading be correct, and Kn^iitHK are to be 
explained in the same way from their roots, "pn, ntn, "bum." HVD^V OJy 
doubtless Hes in the same circle of ideas. May iSbtDD be mushrooms? 
Loew's Aramdische Pflanzennamen does not contain these words. The 
"rites of love" are the magical practices. 

4. nxmc^: I compare Syriac KHlDn^K' {sub TW). "boldness, lascivious- 
ness" ; the ending a' a for ayaf 

5 . n^3^b ro rpDB : 'B a noun, or better a ppl. like p^i, 1. 3. The 
phrase is simplest interpreted as a reference to the lady's slowly tearing to 
pieces the facsimile of her lover's heart, with the intent that he perish of 
love ; cf . again Theocritus's second Idyll. 

• Cf. the phrase quoted in Lane's Dictionary, 782: "she has overturned my heart 
and torn my midrifiF/' 
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n^itan: the lover's name is to be pronounced. For the angel Rahmiel 
see to No. 13. 

nyb'^ : one of the Mandaic forms of Dilbat, a name of the Babylonian 
Ishtar, especially in her stellar capacity as Venus. For the Mandaic forms, 
see Brandt, Mand, Schr,, 45, 85 ; also in Hesychius as AfAe^r, and in Bar 
Bahlul as na^.' For this form, see Noldeke,, Mand. Gram. § 25. For the 
Babylonian use see Jensen, Kosmologie, 18, and the latest discussion by 
Jastrow, ZA, 1908, 155. As the goddess of love her patronage is appro- 
priate. The epithet J^nrty (cf. 38: 7) recalls the Babylonian ezzu, a 
frequent epithet of gods, while Ishtar especially appears as the raging 
goddess, whether of war, in Assyria, or of love, in the Izdubhar epic. The 
same epithet became the old Arabian name of the morning-star, al-'uzza, 
(Wellhausen Skizsen, iii, 41, Noldeke, ZDMG, xli, 710, the identification 
denied by W. R. Smith, ReL Sent., 57). The Edessene rry was originally 
the morning-star, Lagrange, Studes' 135 ; cf. the Aramaic names i^TjnnB'p 
and tymnet (Lidzbarski, Handbuch, 347 f.). 

• So also to be explained ftfiSn in Schwab, Vocah,, 403. 
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n"n ppti jfiTKn nn (3) [b^^jkho ] KniDK5> ninnv nin> (2) 

ItTKi nn b^^jkhd!' (5) D'rini •jrpn . 3k ^v^vp p?©': jryp ik^d (4) n^n 

p nn'^n jd njn jd nj"'D (6) TT^ \^^^ nn 6r^jKno5> mnnv ninn nostra ny^op 

nnpjyi ht^b^di (7) Kn[K']''3 Kn>i)^!>i pK^-'n p-r^n p^^^n pyae n!>n nnnn 

tr^3 Dyi^o (8) [pD^5>y] wyntro k^b': nni ^oitDi k-ist Kn:3i Kni>3nDi khd^ 

"^n K3ntDD«r 'Kin ^cnni xtc' pk^^k' in 'KB'!>m n^n-nm n^n^nn nj? 

pK^^n ppnDi pp'T I'D! 'i>'D 'jn n^tri untDi ki.d '5)^5) y^B y^j^K didih «n'p. . . (9) 
KJD'pDi k:i'31 kjd'Pdi KjynfiTDi kj^did pn^D^:' kj"id[t (10) kHi p]n>De' w-idii 

Kn!>K n^HK iK'K n^HK (11) p y2 Y\> yp Y2 r» m rpi ^o nnDjrn pa'^by 

n>D5>yi D^pHB'!' ^'^ntr ^3 jpnts n^Dim KmoK b^ no Kn!>K Kin idk' hkiv^d «3i 
Kin^:! K31 Hn5>K Kin nn3iy5>i n'ni:io'ni>i iTn3trin!>i nin^s (12) i> ipno 



Translation 

[This bowl is appointed in the name of?] (2) Yhwh Sebaoth for the 

salvation [and sealing? of Metanis] (3) bath Resan (4) and 

sealed (5) for Metanis b. R., — an amulet in the name of Yhwh Sebaoth 
for Metanis b. R. And bound (6) from her, from her children, from her 
house, from all her dwelling, are the evil Plagues and evil Demons and the 
evil and the decent Lilith and the Necklace-spirits and . . . Menstruation 
and Tormentors and the Hags of the wild and Impurities and Epilepsy ( ?). 

We adjure you (8) whatsoever evil thing lodges in the house and 
dwelling of Haliphai bar Sissin . . . and Darsi the foreigner and Astroba 

(9) Leprosy, Plague, Stroke, the kindly and . . . Lili, and the 

Demons, ghostly Shades, and all Goblins and evil Injurers whose names 
I have mentioned and whose names [I have not] (10) mentioned : I exorcise 
and adjure and make fast and bind and make fast {sic) upon you, in the 
name of MW, of |fS, §S, MS, BS, KS, KS, BS, (11) I-am-that-I-am, 

the great God, Mesoah his name. He is God, the Lord of all Salvation, 
whose throne is established between the ethers and his eternity (world?) 

(218) 
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is established for (12) in Yhwh and for his praise and the faith 

in him and his service. He is the great, the mighty God. 

Commentary 

A charm made out for two different parties, (i) a woman Metanis 
and her household, and (2) for several men and their house and quarters. 
These may be lodgers in the woman's house. One of the men is a 
"foreigner." The tone of piety in the charm is superior to that of the 
other texts; the incantation is in the name of Yhwh Sebaoth alone, whose 
praises are dwelt upon in almost liturgical fashion. 

I . The charm appears to have a double introduction. Most of 11. 3, 4 
is unintelligible. 

5. B^:«no:?— JK'XT: possibly the father *s name, Syriac xac^Xi, "prince.'* 
One is tempted to compare the name of the famous Roxane ; the masc. 
parallel Roxanes = Persian Rosan, Justi, p. 262. But the o should be 
indicated. 

6. ni^fi^ai o 6: see above, p. 76. 'D may be euphemistic and then have 
developed into a distinct species. Cf. the epithet K3«l3 in 1. 9. 

7. «DD^D: Syriac kepsL — «nm «n3a: cf. 17: 3. — "0113: Syriac «oi«D. 

K^B^: 12: one might think, in the context, of abortion. But in the 
Talmud D^b^Di p is a demon of nervous trouble or epilepsy, Bekor. 44b; 
see Grunbaum ZDMG, xxxi, 332 for some discussion of the word. Epilepsy 
was a most common disease in antiquity; n. b. the miracles in the New 
Testament, and for the Hellenic world cf. Tambornino, De antiquorum 
daemonismo, 57: often equivalent to insanity. It has been generally sup- 
posed that the Jews were particularly subject to this disease; M. Fishberg 
in The Jews, London and New York, 1911, denies this, but admits the 
nervous pathology of the race (chap. xv). Cf. 16: 8 for another disease 
cited in Bekor. 44. 

8. n^nin: alongside of n'H, 1. 6; the form appears in the Syriac and 
Mandaic bowls. 

^«D'i)n = Palmyrene ^B^bn ; for signification, cf . Knobno. 

pe^Jr : cf. the Persian (?) names Sisines, Sisinnios, Sisoi, Justi, p. 
303; on the etymology of Sisines see Noldeke, Pers. Studien, 404, no. i. 
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Cf. the Jewish names KB^t^ and KJB^t^, Seder ha-Doroth, ii, 348 f. Also in 
Pognon B (where pc'yB') it is the name of the parent — smother or father? Is 
KT5r an additional name? Of ^Bn we .learn only that he is a foreigner. 
Also K3ni3DK is evidently a Greek name. 

9. ya^K: the demon offspring of Adam are called DTK '^3 ^33 in the 
Zohar, Eisenmenger, 11, 422. 

DiDin : for this formation, see Levias, Grammar of the Aramaic Idiom 
... in the Bab. Talmud, § 975. For similar eruptive diseases named in 
these texts, see p. 93. 

«b^l3 03 : epithet of the goblins; Rabb. K^l3 , Syr. telld, "shadow." 
Cf. the "3^13, Targ. Cant. 3:8, etc. 

The lacuna at end of the line is supplied by help of 14 : 6. 

10. For the dominance of sibilants in these magical words cf. p. 60. 
At the boning and end of the series are characters enclosed in square 
lines. 

11. ^a: for pa, as also in the Talmud. There follows a lapse into 
Hebrew — probably a citation. 

D^pni^ : one of the seven heavens of Kabbalism. 

12. n^naenn: for iTnnaenn? 

nnaiy : it is strange to find this word of magical connotation used of 
true worship in a Jewish text. 
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KnnpJKi KiDn Kn^i>^5) nn jd «n^nn K-woin jo pK^^n pnn jd Knn^pj Kn^ir«i) 
nnn ikt «n k3>!> n^3 'hk nm w^y xn^noxn w^y nnnpj (4) kidh kjkj^v 
pK'^a pnn JD KT[n]tD K:nn jd h^:d (5) K^^n 5>^n jd Km^r kid mn pK'u bf'n 

nB^nKHK n^2 nnoiK? kto Kin id 

Translation 

Bound and sealed are the house and the life of this Ispiza bar Arha, 
and Yandundisnat bar (2) Ispandarmed, and . . . bath Simkoi, from the 
Sun and Heat, from the Devil, the Satan, the male Demon (3) the female 
Lilith, evil Spirits, the impious Amulet-spirit, the lilith-Spirit male or 
female; the Eye of man (or) (4) woman; the Eye of contvunely; the Eye 
which looks right into the heart; the mystery which belongs to the evil 
Potency, that impious lord; from the evil hateful Potency; from disturb- 
ing Vision; from evil Spirits; from that impious Lord, in the name of 



Commentary 

A charm for two men and a woman from certain specified diseases 
and demons. The inscription is illiterate and the script particularly 
difficult, the writer using a very individual chirography; n. b. the o, 
the non-distinction of '^ and 1 , the « which often consists of but two 
upright strokes, and the use of one form for internal and finial 3 except 
in the word ID, where a finial is used. 

I. noK: for TDK. 

Kror'K : cf . the Syriac TBC'K (Aspaz) for the Hebrew T^DtrK in Dan. 
i: 3. (tJDDK occurs in Myhrman, 1. i, to which I cite the Babylonian 

(221) 
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Aspazanda.). The Persian XTDCTK is "house," and «orDC^K "steward." 
May it be an abbreviated form of the latter word?* 

«ni« : cf. tl\e biblical Arah, a post-exilic name. 

D^B^iany: so the most likely reading of the name. 

2. ^IDD'^D: the characters are uncertain. Cf. letfuiKo^ in a Greek 
inscription from the Don, = Persian simikos, "silver"; Justi, p. 294. 

«l30i r'0«C': the first word is the Mandaic spelling for "the Sun," 
which also in the Mandaic religion is regarded as an evil genius. «D^3 = 
KD^P, see Noldeke, Mand. Gram,, § 42. Cf. Ps. 121: 6, 91: 6, and see 
Grunbaum's discussion of the nno 3i3p, the demon of the midday sun, 
ZDMG, xxxi, 251 f. 

fcn^Dl: an error for «nDn (cf. 1. 3), or intended for assonance with 
Kna^p:. Cf. the unabashed spellings in Samaritan literature to produce 
rhymes. Or is there a play on the roots, "»3l and 2p3 being used in the 
sense of "name"? — ^i. e. the named spirits. 

3. ^r\hh nn: cf. N. T. Trver/^a daiiiovo^, 

«:«ry: the last two letters are dittography. There follows a list of 
various kinds of "evil eye," for which see p. 86. 

4. «nO"iDKn Ki^y: so the most likely reading; cf. Lidz. 4, end, W^y 
K^fcnoin (?). 

"The eye that sees (or of those that see) within the heart" is a 
reference to the uncanny eflfect of the evil eye. 

In what follows some corrections are necessary, ikt = \m ? ; for ^n 
pe^a read B^3 'n as farther on, and correct «ni3T to «ninKT with 1. 5. There 
is evidently a repetition of phrases. The ^2 ^^n (like the KlJ^a py) is the 
personification of the power operating these psychological wonders. Cf. 
the Rabbinic rttnD(Joel, Der Aberglaube, i, 80), the New Testament <Jw<itf«<f. 

«ini3 «rrn = "»Bna{r 'obn, 24: 4. 

At the end of 1. 5 comes a long series of characters which do not 
appear to form words. 

* According to Karmsedin's Lexicon, quoted by Payne- Smith under the latter 
word ; in lingua Nabathaea est oecononius et viatorum exceptor, etc Observe the 
accompanying name KmK. 
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nJD nr^m (3) riDnjoDK i3 n^mm wm nn^m (2) Knonni* kdio wn idtd 
p!>^■^!: (5) piiK^ci prnrt: pn^DK Kc'^n Kr-a Rob^ni KntDii^i (4) Hni>Dno nn^2 joi 
riDnJDDK 13 nrnm «jm nn^an (6) KntDnni^ Kd«d pSi pitDJoi ponnni pi2:2o 
iriDK nin^ac^jr niK idio Dy-i»2 d ipn^ina (7) in^nK^ Disj^n kiinb pK'^: xbi 
+ + + + + + + iTiij^i ni>D pDK pDK KK»(»(K»(K (8) nnK nw nx hk nwntj^^ KnitD 
njD ni^ni nanjDOK nn naim wm II331 nnn^Ki (9) nn^2 ntDjn^:^ D^nnno 

pDK KB^a (10) KDi>^m KntDii^i Kni^DaD nn^n pi 

Transi^ation 

This bowl is designated for the sealing (2) of the house of this 
jDadbeh bar Asmanducht, (3) that from him and his house may remove 
the Tormentor (4) and the Curse and the very evil Dreams. Charmed; 
fortified and confirmed, (5) corroborated, strengthened and sealed and 
guarded are these bowls for the sealing (6) of the house of this Dahbeh 
b. A., that they may not lodge together (with them). In the name of 
Yahihu (7) NHRBTMW, S, MR'S, MRMR, 'oth Sasbiboth, Astar, Muta. 
YSHN'H, Ah, Ah, Ah, Ahah, (8) AAAAAAA, Amen, Amen, Selah, 
Hallulia. 

Sealed and guarded shall be the house (9) and wife and sons of this 
Dadbeh b. A., that there may remove from him and his house the Tor- 
mentor and the Curse and evil Dreams. Amen. 

Commentary 

For a general discussion of the epigraphy and language of this and 
the following Syriac bowls (Nos. 31-37), see Introduction, § 6. The 
crosses in 1. 8 are the same as those which occur in the center "seals" of 
these Syriac bowls. 

I. 01 pto: cf. 8: i, and see to 3: i. 

(223) 
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2. Dadbeh son of Asmanducht appears also in Nos. 12 and 16. Here 
the latter name appears in full Persian form, -dUcht. 

3. nrn = nrn : see to 4 : 6. 

4. ^'^nv^i see to 4: 6. 

5. pb'no: for 'no.-«DK3 p^n with reference to the four duplicate bowls. 

6. iKNnKV a play on the Tetragrammaton, with the three primary 
vowels; cf. the magical use of the seven vowels in Greek; there atfu 
is also found, Paris Pap., 1. 3019 flf. 
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nt^m n^DnjDD"'K "in njm nami nnnjmi (2) nrr^m KntDnni^ kdk3 wn loto 
Kin ^3 (4) Hinin n^nyn Kiny «rp5n xroi kiid Kb^'s Kobn^ (3) Kni^DnD n:D 
foDDi (5) Sini Ktb^ pn5>3 5>y Kn^nnoi nn^5>y nnni K^mc nn yi6r" m n^nn 
DijyJn m^nriDi \^r\'>bv nnn n^n i^oitjbd^k nn njm nn^nn n^wn Knisb) nri^hb) 
^y\^b^} ia p wvb^a ^^^ rwrrn niriK n i3 id ninK ninnnK hdhk Dic^n (6) 
iDon^K ]^r^:ny\ [«n]ite-i non^K pnanai ihiDi njnto j^^ob' (7) tr^nDD^K pnjnm 
P3^5>y P^5>Di Koi'V ]D iny pnjnni (8) taisbi nn^bbs foooi Kim [Rt'B' Kenn] 
nn^[3 id] (9) n3[P2K5>] 8.p«i Kni5)3n5> [K]5)^in »brp b pibKir^Ki Konob 
Dnnoi D^n[m] i^dki Ki^nnmn [pJn^p^nB' ni^n^m 5^3 jdi n^DiuDo^K i3 nm 
D^nn n^DH am iin k!> noiyn i^^onp Rs^^to (10) 13^[td Ki> i^o'^P ih^lcn pn^K 
D^n[nn^: (11) n!>D pdk pdk] kv n^n^ hm^ n^T'n^n^-i^ dib^s Ki^nnoi wn onnoi 
D>nnn>ni khdiIji Kr^a itebm Kn5)33D jd n^o-njEO^K 13 njm mm nn^n no^n^^i 

^ 31 K-iT'^i «nDi^i ^^2 itebni Kn!>33D id (12) [h^ni nnni«] lo^n^ni 

PDK n.Sn 

Transi^ation 

This bowl is designated for the sealing of the house and the wife {2^ 
and the children of Dinoi bar Ispandarmed, that there remove from him 
the Tormentor (3) and evil Dreams. 

The bowl I deposit and sink down, a work which has been made (4) 
like that which Rab Jesus bar Perahia sat and wrote against them, — b, 
ban-writ against all the Demons and Devils (5) and Satans and Liliths 
and Latbe which are in the house of Dinoi b. I. Again : he wrote against 
them a ban-writ which is for all time, (6) by the virtue of 'TMDG, Atatot 
Atot, within T( ?), Atot Atot the name, a writing within a writing. Through 
which (words) were subjected (7) heaven and earth and the motmtains ; and 
through which the heights were commanded; and through which were 
fettered Arts, Demons and Devils and Satans and Liliths and Latbi; (8) 
and through which he passed over from this world and climbed above you 

(225) 
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to the height (of heaven) and learned all counter-charms, a ruin to 
destruction, and ... to bring you forth (9) from the house of Dinoi b. I., 
and from all that is in his house, I have dismissed you by the ban-writ 
And charmed and sealed and countersealed is it, even as ancient nmes fail 
not, (10) and (like) ancient men who are not ... Again: charmed and 
sealed and countersealed is this ban-writ by the virtue of YHYHYHYHYH, 
YHYH, YHYH, A'. Amen, Amen, Selah. 

(11) Sealed and protected are the house and dwelling of Dinoi b. I. 
from the Tormentor and evil Dreams and the Curse. And sealed and pro- 
tected be [his wife and son] (12) from the Tormentor and evil Dreams and 
Curse and Vows and Hallela, Amen. 

Commentary 

Nos. 32 and 33 certain practically identical inscriptions, except that 
they are made out in the name of diflferent clients, and that Na 32 has 
additional matter at the beginning and the end. This identity is forttmate 
for the interpretation of the two bowls, for the lacunae in each one can be 
almost wholly supplied from the other. Also No. 35 is made out for the 
wife of the client of the present charm. The chirography of all three 
bowls is the same, being more cursive than the script of No. 31. 

The charms effected in this and the following bowl are attributed to a 
certain master magician, Jesus bar Perahia, evidently the Joshua ben 
Perahia, who appears in the same capacity in Nos. 8, 9, and 17. 
Now Joshua ben Perahia is one of the several Zugoth or Pairs, who handed 
down the tradition of the Law from the Great Synagogue ; and he flourished 
In the reign of Alexander Jannaeus, in the early part of the first century 
B. C. The Mishnaic reference to him is found in Pirke Aboth 1 : 7, where 
the following dictum is attributed to him : "Make unto thyself a master, and 
possess thyself of an associate, and judge every man on the scale of merit** 

Further, an interesting Talmudic tradition concerning the same Joshua 
appears in uncensored editions, according to which he fled into Egypt to 
escape the cruel persecution instituted by Alexander against the Pharisees, 
culminating in the crucifixion of eight hundred of that faction, circa 88 
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B. C/ The tradition is of added interest because it connects Joshua with a 
certain )Z^ whose identity with Jesus of Nazareth is generally recognized.* 

The passage in Sank, 107b reads as follows: The rabbis taught: The left hand 
should always push away, and the right hand receive favorably. Not like Elisha, 
who drove away Gehazi with both hands, nor like Joshua b. P. who drove off Jesus 

(in the Munich MS., and in Sofa ntian ityi, i. e. Jesus the Nazarene) How 

was that? When king Jannaeus killed the rabbis, R. Joshua b. P. and Jesus went 
to Alexandria of Egypt When peace was established, Simeon b. Setah sent a 
message to him: From Jerusalem the Holy City to thee Alexandria of Egypt, my 
sister: My husband is lodged in thee, and I sit desolate. — He (Joshua) arose, and 
came, and lodged at a certain inn, where they paid him great respect. He said: 
How fair is this inn (aksania). He (Jesus) said to him. Rabbi, her eyes (as though 
by aksania the landlady was meant!) are too bleary. He replied to him: Thou 
knave, thou busiest thyself with such stuff! He brought forth four hundred horns 
and excommunicated him. He (Jesus) came in his presence many a time, and said, 
Receive me; he took no notice of him. One day he was reading the Shema, Jesus 
again presented himself, thinking he would receive him. He made a sign to him 
with his hand, he thought that he had utterly rejected him. He went off and erected 
a tile and worshipped it. Joshua said to him. Repent He replied, I have been 
taught by thee that every sinner and seducer of the people can find no opportunity 
for repentance. And so it was said: Jesus bewitched and seduced and drove off 
Israel. 

It is of interest that the Jesus of our texts is given a title which be- 
came the epithet of the Nazarene Jesus with whom Talmudic tradition 
connected him: «'DKjnB^\ 34: 2, =i'ivoov^(yuT^p, Is there in this magical 
reference to Jesus b. Perahia a confusion with Jesus Christ? 

We find then in these magical bowls an independent tradition con- 
cerning an early hero of the Law, who appears as endowed with magic 
powers, and who furthermore was able to make the ascent of the soul to 
heaven. He was accordingly one of the earliest to attain that spiritual 

* See Schurer, GJV\ i, 288. 

' The anecdote is found in Sanhedrin 107b = Sota 47a ; cf . Jerusalem Talmud 
Ifagiga, ii, 2, Sank, vi, 8. Dalman, in Laible's Jesus Christus im TalmucP, Appendix, 
p. 8 ff., gives the texts of the first three passages, with critical apparatus, and Strack, 
Jesus, die Hdretiker u, d. Christen, 1910, § 8, gives the texts from ^agiga, and the 
Bab. Sanhedrin, Through the kindness of Dr. Julius H. Greenstone, I have also had 
access to his rare copy of the Constantinople edition, 1585, of Sanhedrin, Dalman 
quotes the Venetian editions of the two Talmuds, and the JeTJuish Encyclopaedia, s. v. 
"Joshua b. P." cites the Amsterdam and Berlin edition of 1865 for the passage in 
Sota. On the criticism of the legend concerning Jesus, see Laible, p. 40 ff., and Strack, 
ad loc. The Jerusalem Talmud names Juda b. Tabai in place of Joshua (they were 
contemporaries) and omits mention of Jesus. Cf. Blau, p. 34, for some points of 
interpretation. The introduction of Jesus is a sheer anachronism. 
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privilege, which was the claim of apocalyptists from the author of Enoch 
down. See in general Bousset, "Die Himmelreise d. Seele/' in Archiv f. 
Rel'Wissenschaft, iv (1901), 136 f., 229 f. Such a claim is made for 
Akiba, who alone of four friends succeeded in penetrating Paradise, Hagiga 
14b (see Bousset, p. 145), and this mystical claim was asserted by the 
Kabbalists for Moses and especially for R. Ishmael ; see full references 
in Bousset, p. 151 if., cf. Graetz, Gesch. v, 231 and Joel, Aberglaube, ii, 35. 
The Talmudic tradition has unfortunately not preserved for us enough of 
the mystical side of the early teachers; Akiba could not have been alone 
in his mysticism. Joshua was possibly one of the good company of 
apocalyptists and pur magic tradition may preserve a true reminiscence of 
his personality and claims. 

2 . n33 : plural with masc. sing, suffix, as in the texts above and in 
Mandaic. 

^n : s. Noldeke, Persische Studien, 403. 

3. 01 «rDn KniD: see to 9: I. I may now add the Syriac tnmD, "earthen- 
ware figures" (of the gods), occurring in Overbeck, Bphraemi Syri ... 
opera, 13, 1. 24. Compare also the Assyrian puru^ "bowl," see Zimmern, 
Beitrdge, 147, note k, and KAT*, 518: but my etymology contravenes that of 
Zimmern. 

KTiny: so also in No. 33; elsewhere xnay, Kiniy, «13V1D. 
tornn: a duplicated form of the pronoun, found in the Syriac. 

4. '3 : a preposition appearing in the Rabbinic dialect, not in Syriac 

jnc'^^ : the spelling represents the older pronunciation, the Biblical y^B^, 
'ii7(T<wf, the Jacobite Yesu, over against the Nestorian Isu. 

tn^ariDl: Prof. Roland G. Kent, to whcMtn I referred this word, has 
published an elaborate study of it in JAOS, 191 1, 359. He comes to the 
conclusion that it means "a handwritten deterrent," from dost, "hand" + 
bhira (Sansk.), "terrifying." The word occurs only here and in No. 33. 

5. WtD^: see to 9: 7. 

6. The same magical reference appears in No. 32. For the practice 
see the more perfect form in 9: 6. 
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pn^n : a unique spelling (occurring also in the parallel, No. 33, along 
with pin), for the Syriac hennon. It is an elder form and is to be com- 
pared with the Rabbinic inrK, see Levias, Grammar, § 95. 

7. lon^K: corresponding to both Syriac and Rabbinic forms. 

iDDn^«: from a denominative verb, arising from the root 1D«. Payne- 
Smith, col. 2181, gives a citation for "IDD, = vinxit catenis vel compedibus, 
with which may be compared KnoiDDD, actus ligationis, ib. col. 324. Also 
cf. "ivo, Glossary C. 

8. «b^3n : also found in 37: 11 and in Lidzbarsld, Mand. Amulet, 1. 33 
(de Vogiie voliune). 

pDpD«^ : for the infinitive, cf . 9 : 8. 

pD^« = Syriac aikannd; the good Syriac l^K appears in the parallel 
34: 4. What follows is not perfectly clear. By the "ancient songs" (ktk' 
rare in Syriac), are meant charms (1. e. carmina), such as the master Jesus 
b. P. once used. But the following clause remains obscure because of the 
unintelligible IDiyn. 

10. ite^^K: cf. the Rabbinic ^t^^K , which Noldeke {Mand. Gram,, 182) 
imderstands as enase, not inse. The Syriac rarely uses the plural in the 
sense of "men." 
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ariDi K^niB 12 y^tj^^^ 3-1 n^nn (3) Hin ^d Kinin i^njn Kiny (2) KrpK'i kj^d^ kiib 
nn^an n'«n taeb) «n^i)bi (5) foeoi »ni Jh^c' nniJ3 i^y Hi^nnm pn^i^y (4) 
ninxriK nonn D^K^n D!>y!>i Ki^nnon pn^ijy ana mn (6) riDnjDDK 12 naixm 
B^^3Dn^K nnjnm Hjri'^a 13 p h:v5>['3] ^^^ ri^riK ninK [n ia jo n]^nK (7) 
ih]^Ti (9) ih^B^ Renn iDon^K p:n3i «nRDn non^x p:nai K-msi xCynKi k^]ob^ (8) 
[i>3 nJi'Kn^Ki Honol' nD^5>y i^^i^Di Koi^y jd n3[y njn]m taebi «n^^^ «3[ddi 
nanJDDK -13 nniKn nn^2 jd inpfin!' [«.pKi] Kmbn^ Kb'^nn «Sa'p (10) 
th^en p3^K onnDi D^nn[i i^dki Hn^lnnona pn^p^^K^ ni>n^Kn i^ia |ci (11) 
wn Dnnoi D^nn i^dk nin iin «!> noiyi K^np Kc^^ki (12) una «!? k^onp 
nn^n itDjnoi D^nnno [nJi'D pdh pdk (13) Ky n^i^ hm^ n^n^n^ dik^^ KTanon 
pDH KntDii^i «niJ33D ID r\y}^) hn:ai h^n n;in:Ki n3n:D[0K nn naiKi «i]nn 

This inscription is practically contained in No. 32, with a change in the 
name of the client, who is the same as the one in the Syriac No. 31 and 
Nos. 12, 16. 
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JOT KniK^ l^H 1DP1 niDT KtD^i^ «tnD 1?2«T l^K (4) D>nm T^DH ^Di<0 IS KIpn^tDT 

«:b^R^ niPK^ «nbK naDK'Ki Kni>o Kinn (5) D^nm i^dk c^nm i^dk jD'^a pn^nn 
«^DB^ un D^nni tdk (6) KnxDii Kiid iidm D^nni i^d« pnhox^ ri^Tn 
i^^K^DS (7) D^^rn pD^p KJipisn^ ptdk xn^oni «brDi «nDn «-inDi kb^k' lejnKi 
n>«n Kmty^s nbi3 «D^nm ktdk ^jhkt Kiny 5>^Kn33i K^i^no ij^H^tjm «^dk 
nrapi nTai Kn:3i hjm nnn:K nn^nn (8) ^okid ns ir^oiin nn^on rn^as d^kt 
pD>nn nm (9) tmt nn joJ^d po'^k^t nnpt^yni i:t nn pn^n nonns nin bai 

wn Konni nonp jo hjd j^nobi K^od Kip^jn (10) Ktb^ !)d^ Kynni k>d^ nn 
K-io (11) niDH3 iDHK. Hitri tD^K'i npDi JjDi p!j>yj vd K^jy^oi KHDp ijyi jnyDK!) 
nn^n itDjn^:i D-Tinn^: n5)D poK paw KynKi k^dk^ Kic'Di' Kony «>^ ibc^K^ai 
itebm Kn!>3nD n:D r\vr\) ^idko ns (12) -n^Diin in^oi m^Di nr:pi ttaai nnnjxi 
D'Tinn^ni xniraD^oi Rami iinoini Rrn «nb33oi Kcnm kii^ji «ni3ibi KK^a 
iitnni K-noi «ntDii)i iic'^a Ro^ni HnJ^Dno \d (13) Rino nn nn '•nna -itD^n^ni 
ni> 2npn t6) nb^nni nTa Kn5>tDnDi KnnoK^i ^r)'>bb\ Kni^Dno lon^ni ihayoi 

poK kino nn nn ^nnn Kina nn itDn^n Ki>i (14) 

Transition 

This bowl is designated for the sealing of the house of Mihr-hormizd 
bar Mami (2) by power of the virtue of Jesus the healer, by the virtue 
of my mighty relative. Charmed is the dwelling, and the abode (3) and 
the house and the wife and the sons and the daughters of Mihr-hormizd, who 
is surnamed b. M. ; charmed and sealed (4) even as Moses commanded 
the Red Sea and they (the waters) stood up like a wall on both sides. 
Charmed and sealed, charmed and sealed, (5) by this word which God 

(231) 
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laid upon the earth and the trees which. . . their tops; charmed and sealed 
with the seal of the mountains and heights; (6) charmed and sealed (with 
the spell which is) in the heavens and the earth, the stm and the mo<Mi, 
the stars and (zodiacal) signs, and by the word they are charmed and 
remain in ward. In the name of (7) Michael the healer and Rofid the 
reliever, and Gabriel the servant of the Lord. 

Charmed and sealed is all evil that is in the body of Mihr-hormizd b. 
M. (8) and in his house (and) his wife and his sons and his daughters 
and his cattle and his property and in all his dwelling, by the signet of 
Arion son of Zand and by the seal of King Solomon son of David, (9) by 
which were sealed the Oppressors and the Latbe. And we have sealed 
with the seal of El Saddai and Abraxas the mighty lord, and the great 
seal with which were sealed heaven and earth and all Demons (10) and 
foul Knots and Latbe, which contend against him. And a seal is this 
against Harm and Constraint (?), that they shall not at all enter in. And 
every Damkar and Salt and Sard are charmed by the spell of (11) fire and 
the enchainment of water until the dissolution of heaven and earth. Amen, 
Amen, Selah. Sealed and guarded be the house and wife and sons and 
property and body of Mihr-hormizd (12) b. M., and depart from him the 
Injurer and evil Dreams and the Curse and the Vow and Arts and the 
Tormentor and Damages and Losses and Failures and Poverty. 

And sealed and protected be Bahroi bath Bath-Sahde from the 
Tormentor and evil Dreams and the Curse and the Vow and Arts and 
Practices. And charmed be the Tormentor and Lilith and Ban-spirit, who 
thwarts her in her hand and foot, and may it not approach nor afflict this 
Bahroi b. B. 

Commentary 

The text is of the same order as those immediately preceding. At the 
end the charm is operated for a woman (with a Christian name), presum- 
ably the wife of the chief client of the text 

I , pDinn : the reading is certain, and the word is parallel to KDOnn 
in the previous inscriptions, but the formation is unique, if it be not an 
error; ^omn would be a Pael inf. 

A Hormizd son of Mama(i) appears in No. 15. 
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nroiin imo is the same as Mitr-oharmazde, or Mihrhormuz, the name 
of the murderer of Chosroes II; see Justi, p. 216. 

2. K^DK: here applied to the sorcerer, but otherwise of God, e. g. 3: i, 
or angels, e. g. Michael, 1. 7. See introduction to notes on No. 32. 

^3n« (evidently so written) I take to be for ^3m«, "my cousin." The 
magical tradition was handed down in the sorcerer's family, cf. 8: 11. 

Km33B^ = XJae'D, but of peculiar formation. 

4. «BnD: a point over K, also in the same name in 35: 6 — diacritical 
for e? 

The charm is the effective one used by Moses at the Red Sea, cf. Bx, 
14 : 22. See p. 64 for the magical use of such episodes. But the plural 
yop is a reminiscence of Josh. 3 : 16, and indicates conflation of the two 
narratives. pD^i pn^in }D appears to be a confusion for pn^D^i ^nn p. ^nn 
is Palmyrene and Rabbinic, not Edessene, but is found in neo-Syriac, 
Noldeke, Mand, Gram., § 153. 

5. nna^K: of laying a spell; the same verb for laying a ghost, 16: 11. 
The Afel is a hebraism. Compare /j. 9: 7: "a word Yahwe has sent in 
Jacob, and it has fallen in Israel" ; i. e. the magical word itself is potent. 

01 «J^^«: the reference of the noun is obscure as is also the meaning 
of the following verb. There may be a reference to some myth concerning 
ancient "big" trees; cf. Isaia's denunciation of "everything high and lifted 
up," 2: 5 ff., and especially his woe upon the cedars of Lebanon and the 
jK'nn ^Ji^« , V. 13. Then v. 14 is parallel to the Kn«Dii initD of 1. 5. The 
following relative clause is almost unintelligible. The root jm is found 
only in Arabic, = "withhold, refuse." The next word I identify with the 
Biblical ")^DK, Is. 17: 6 (possibly, with some critics, also in Gen. 49: 21). 
The old tree-myth may have told how the trees flaunted their high tops 
against the gods. The obscurity of the passage may be due to corruption 
of the form of the legend. The ^ of pnnD« appears to be used as one of 
the SeyamS points. 

6. pTDK: n. b. position of the points. 

KiipiDn : a reference to the myth of the restraint of the celestial powers ; 
see the discussion on 4: 5, and cf. Is. 24: 21. 
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7. n^bllO: a unique epithet for Raphael. It is a pau'el formation from 
vh"i, and, agreeably to the etymology of Raphael and parallel to the epithet 
applied to Gabriel, the participle is used in the sense "to relieve," sc. the 
sick. Cf. Baba Bathra 16 b, in^Vp ^i)TK ^w ^Sn^K; "when the day is high, 
the sick man is relieved." In the Syriac the Pael came to be used in the 
sense of "saving," see Payne-Smith, col. 903. 

'K1 TM2V ^^K^3i : Gabriel is especially the messenger of Deity; cf. Luke 
I, and Rev. 19 : 10, where the angel who calls himself ciA^SmXoc with the 
apocalyptist may be Gabriel. 

8. m^n: Mandaic form. Several phylacteries for cattle are given in 
Pradd's collection of Graeco-Italian charms; e. g. p. 18 and references, 
pp. 125, 127. An exorcism against the "seven accursed brothers" (the 
Babylonian Seven) who attack and devour the blood of the cattle, is given 
in Gollancz's Syriac charms, p. 87. x\ccording to the Babylonian magic the 
Seven Spirits "smite both oxen and sheep" (Thompson, Sent. Magic, i, 33). 
The mediaeval belief in the 'hexing* of cattle still flourishes among the 
Pennsylvania Germans. 

13T in rin«: this sorcerer's name appears also in No. 19: 13, 17, and 
the two passages help mutually to identify the words. 

9. KDB'y: a new species of demons, "the oppressors," ppl. of a common 
Syriac root. 

10. ^Ip^V (or 'D ?) : "Knots," i. e. of magical power. The word cor- 
responds to the Arabic 'ukdat, 

«^OlD: ^ has usurped the radical K; cf. Noldeke, Syr, Gram., § 33 b. 

pryriD: Etpa. of Kty, probably metaplastic for try. 

pyDK : for the prosthetic vowel see Noldeke, Syr. Gram., § 51, Mand. 

Gram., § 24 (n. b. the equivalence of o«i)and 9 ^, as in Mandaic). The 
word may mean ugliness or some more specific malady. Cf. the charms 
in the Greek magical papyri for obtaining good looks. 

The parallel Knop must also mean some kind of malady, and may be 
identified with the Assyrian kamtu, "misery" (Muss-Arnolt, Diet. 366), 
which is to be connected with the Hebrew and Aramaic root ODp, 
"compress" (with dissimilation of the dental) ; probably some form of 
contortion. 
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pb^yj K^ro ' the first word is evidently an absolute infinitive from bhv, 
plus a (= me'' eld = me' la, cf. the noun ma'la). For this formation with 
final a, Noldeke offers a Mandaic instance, Mand. Gram,, 250, last line, 
KDp^O. In the form pS^yJ (if ^ is to be read) doubling of the second radical 
appears ;cf. the Mandaic form p^n^n, cited by Noldeke, ifeirf., 249, ad infra. 

Ktcn O^cn tpon bai : all three words are obscure. The second may be 
the tD^r of the Kre to Is. 28: 15, =01^^, "scourge." The third may be the 
Rabbinic K"itr, "prince, demon"; or the Hebrew serah (also Aramaic) 
"chain, necklace," cf. the magical Knpjy. But diseases are apparently in- 
tended (cf. p"ij;3« above), and we may identify tD^^ with the Syriac Saitd, 
"eye-tumor" (Payne-Smith, col. 4094), and K'lB' with the Syriac KnB> 
(ib., 4316), "diarrhoea." "ipoi may then be understood aas a formation 
from ")p3, "pierce," of tafal form, — tankar =tamkar (cf. Delitzsch, Ass. 
Gram., § 59), = damkar. With the root meaning of perforation, cancer 
or the like may be referred to. The absolute forms are used, as proper 
names. 

11. K^D iSr^e^m tno "iidk : fire and water are potent over demons. ]b^t^ 
is a collective form in -an. Cf. the catenis igneis in Wiinsch, Ant. 
Fluchtafeln, no. 7. 

01 tn^i^b KDiy: the demons are to be bound till the end of the present 
aeon; then will begin a new order, which will include the final destruction 
of their power; cf. 2 Pet. 3: 12: ovpavol irvpoifievoc Xv^^aovrai; also Enoch. 

12. K3n : "loss"; see Jastrow, p. 393, Payne-Smith, col. 11 18. For the 
personification of all kinds of losses, see p. 94. 

^nnn :' hypocoristicon of Bahram? See Noldeke, Pers. Stud., 387 ff., 
Justi, 361 ff. 

Hino nn: "Daughter-of-the-Martyrs," a Christian name, cf. Bar-S., in 
Asseman, Bibl. Or., ii, 403 (Payne-Smith, col. 2536), a bishop of Nineve. 
Cf. the proper names, "Son-of-Carpenters," "Son-of-Ironsmiths," ib. 591, 
596. 

13. 01 KnnDB^: epithets of the Lilith, who is also the Witch, who can 
"bind" the limbs of her victim ; see No. 42 and p. 78. Superior points for 
the feminine suffix are used here as also in No. 35. 

14. ilDn^n: switchings by demons are a common theme of magic, see 
I : ID ; compare the Christian hagiological legends. 
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na (3) nan^KDT rn^Dii h^^^p'i^ n^ani nn^m (2) khiidji «nonn^ kdkd wn idtd 
«Sn^3 101 i^^n«ni «o'»ididi (4) ik^viO) ihn[i] xoay i^Tc^ id niDjn^m ^inon 
i)^Knoi b^KD^o n«Di m« ^tik ^tyiK (5) Dicra kk'jk ^J3T KnoSc^Ki Knnpn 
n^ntoij |o«i «ni3i03D^ k^d nv n^psn^K p:«i (6) !>^K^tDnm 5>^«ni3:m ^^«^tDi>Bn 
«m^ji «nDi^ ^D IDT kjbniD i^n^^ k^jo Kin 5>3 t© ^non (7) nn nan^Ko «inb 
DiB^n Knn . . p K^T I[i]rKi . . 3 . . T JhDnDii i^tr^hi (8) K]inn k^^k ^m 
i« iK.«^w «^Dpin«nn n^]D Kn . . p . . (9) iji^nK^i ^^xnon n^pK.e^ nwni 
nDn^«D «nn5> njionn^i (10) runoij p3«i i^niriKi K3«Sd pi'n DiK^n n^oK n^tDK 
^noo nn hdh^ko nDjn^ni o^nnn^n pK D^j;[b] tobyb c^an b 10 ^uoia na 
KnnoB^i «n>5>5>i Kn5>3nD "©n>ni «iTii xnoiS Sr'n tobm «n>3no (11) |d 
nnnjKi nn^n nDjn^ni nnon nn (12) Mn^Ko^ nbnnpn «bi nb:ini nTKn KnbtDno) 
pD« Kmji «nDi^i ik\ff^2 tobm «n5>DM jt: TomJOD^K nn ^ijm nj^j^pi fi^ai 

Transi^ation 

Appointed is this bowl for the sealing and guarding (2) of 
the house and sons and property and body of Maiducht (3) bath 
Kumboi, that she may be guarded from Demons, Plagues and Devils 
and Satans (4) and Seducers and Diaboli, and from any Vows 
and Invocations and Rites of mankind; in the name of (5) arsij 
ardi and mari; Michael and Nuriel and Saltiel and Mantariel and 
Hithmiel. (6) And they were commissioned along with Moses to 
wardship, and they will guard this Maiducht b. (7) K. from all 
hostile Devils and affrighting Demons, and from every Curse and Vow of 
mankind, of men (8) and of women, and of Idol-spirits who (are known) 
and who are not (known) by name. And in the name of ..., Hamariel 

and Sariel (9) of Yah-Adon-ICamya ; naya, 6,6! Commanded, 

commanded is it in the name of these angels and letters which will guard 
(10) and seal this Maiducht b. K. from everything evil, for the ages 

(236) 



J. A. MONTGOMERY — ARAMAIC INCANTATION TEXTS. 237 

forever, Amen. Sealed and guarded is Maiducht b. K. from (ii) the 
Tormentor and evil Dreams and the Curse and the Vow; and charmed 
the Tormentor and Lilith and Ban-spirit who thwarts her in her hand and 
foot; and may it not approach Maiducht (12) b. K. 

And guarded be the house and wife and son and property of Dinoi 
son of Ispandarmed from the Tormentor and evil Dreams and the Curse 
and the Vow. Amen. 

Commentary 

Largely a replica of No. 34. It is made out for the wife of the client 
of No. 33, who is himself given a little space at the end. 

1. KmiDi(b) : noun of intensive formation; cf. the charm elg t^^poipvaiv^ 
Reitzenstein, Point, 292. 

2. nDiT«D: for the the first element Mai see Justi, p. 187. The name 
also appears in the unpublished No. 16093. 

3. ^13013 : cf. Kw^flwof, Kvjiai, Kofi^cu^ , Justi, p. 165. 

4. «ID^ID1D: (a plural-point is not visible) a peculiar formation, evidently 
to be connected with the theme DID, KlDD, "go astray" — whence "seducing 
spirits," corresponding to the words before and after. The form may be 
explained as a Pi'lel participle, with rejection of prefix. Cf . 2 Ki, 22 : 

19 ff., and the irvei/aaaiv irXdvoig koI 6i6aaKaXiaiq daifiovlLtv of I Tiw, 4* !• 

KbinKH: some of the characters are uncertain, but the word is suf- 
ficiently clear. It appears in Syriac only (in the singular in -os) in the 
Arabic lexicons; see Payne-Smith, col. 868. 

Knnp : evidently the same as the common Knnp. Notice the distinction 
made here between diabolic arts and human machinations. 

5. For the assonance, see p. 6i. Letters and angels are practically 
the same; see p. 99. Of these angels, Nuriel is one of the archangels (also 
Uriel), Mantariel and Hithmiel are unique, Saltiel is listed by Schwab as 
a form of Saltiel. These were Moses' guardian angels, and so can be 
effective for the present client. 
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Knimi^p mn «n5>ii3p ^m (2) ni . . yt^nnn k^ • • • [kd]k3 K?n pro . . . 
^WJ ^jnpc ^n ^J'Ti^' K3[^D] ^:n^{r ^;>y tr^oK^ (3) «no • • • "^oip to '^^ P^b P^a 
ann S>yi «ntr^a «nn 5>y nby b^xn v6]n "^b an^ (4) an^Ji nrna • . .di ^i> noR 
pn^naKi Rn^jnoD Rnpnoi j^nnnD^Ri K:nn (5) KptD-n kJjdpt Kn^pijn hb t'^p^ 
Hkp^pi Kib^ t^nnno^K^ ^^2 fl'njn (6) to«bD t^bm pn^onp jd pib RJiaiD 
[kaxbopi'^] (7) ^o^P ic PiD «n»^^a «nn ^3pbk nm ^5> an^ Kotn pn^nawb 

inr 1 ^«nK^^« xnipj ^k . • • i»i3«i «bibn n^3S> 5>nKi kd^d: Konn «jn lo ^jn 

ni'D pDK Pd[k] (8) n.aiDi 

Transi^tion 

. . . designated is this bowl . . . turned away ... (2) of that Murderess, 
daughter of Murderess. Go away, go away, and depart from before . . . 
The lord (3) Sames (the Sun) has charged me against thee, Sin (the 
Moon) has sent me, Bel has commanded me, Nannai has said to me, and 

and Nirig (Nergal) (4) has given me power to go against the evil 

spirit, against Dodib, whom they call the Strangler, who kills the young 
(5) in the womb of their mothers, and they are called "Slayer," and their 
fathers "Destroyer." Go from the presence of these holy angels (6) that 
sons may come to birth to their mothers and little children to their fathers. 
Because he has given me a name by which I shall drive thee forth. Evil 
Spirit. Go from the presence of (7) [these angels] and depart from this 
engraved seal, and go to the bridal chamber and eat. . . ; moreover drink 

a libation and [depart from . . . daughter of . . .]-izd{ich and her (8) 

Amen, Amen, Selah. 

Commentary 

This inscription has a twofold interest. Its magic purpose is the 
insurance of a bride against the goblin which would destroy her powers of 
motherhood ; the evil spirit is invited to go to the bridal chamber and there 

(238) 



J. A. MONTGOMERY — ^ARAMAIC INCANTATION TEXTS. 239 

partake of a certain food and drink, which it is to be presumed, would in 
some way incapacitate his powers; the text is badly obscured, but enough 
survives to recall the book of Tobit and the charm Raphael performed 
against the demon which haunted the chamber of Tobias's bride. Magic is 
full of this lilith witch who destroys love; for an early instance, cf. the 

Maklu-serieSy iii, i ff. : "The witch who robs the love of the 

enamored man, ... of the enamored maid. Looking at her he feels her 
lascivious charm. She looks on the man and takes away his love ; she looks 
on the maid and takes away her love." Cf. Nos. 13, 28. 

The other feature of interest is that the charm is given as though from 
the old pagan deities, the lord Sames, Sin, Bel, Nannai, and Nirig, the an- 
cient Nergal. All these except Nannai survived as evil spirits, — the spirits 
of the seven planets — in the Mandaic religion (see Norberg, Onom,, s, w.), 
but the present charm confesses their benevolent power and is also without 
any Mandaic trace. (This more antique aspect of these deities appears in 
the early Mandaic amulet published by Lidzbarski, in the de Vogiie volume, 
where, 1. 247 ff., "Samis, Bel, Nirig and Kewan have strengthened him.") 
It is a relic of the religion which survived to a comparatively late date in 
Harran. The charm is given in the form of an oracle from these deities 
according to ancient magical use ; see p. 100. For these Syrian deities see 
the list given by Jacob of Sarug, edited by Martin, ZDMG, xxix, 110-131, 
and in general for the material Chwolson, rf. Ssabier u, d. Ssabismus (1856). 
For the use made by the Harrahian pagans of "magic, conjurations, knots, 
figures, amulets," etc., see Chwolson's extract from the Fihrist, ibid., ii, 
21 ; for their use of oracles, p. 19. 

1. TBnn«: n for n, see § 6. 

2 . For the demon's artificial names, see p. 77. 

2 f . r'lDK' Kno: in the Mandaic ^JHK is the epithet of the Sun, e. g. Ginsa 
r., p. 23, 1. IS, ed. Peterman; for tr''iDtr, cf. Mandaic r'DKe'. 

Ki^D: i is more likely than 1 , and we obtain a form of Sin in the Syriac. 
The Mandaic has both TD and K"i^D. 

^D: a dialectic form of ^^n (Mandaic). For analogies in neo-Punic 
names ('•n, ^yn, yn), see Lidzbarski, Handbuch, 289; CIS, Inscr. phoen., 
no. 869; and in Syriac the deity Beducht (Bel's or Beltis's, daughter), see 
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discussion in G. Hoffmann, Auszuge aus syrischen Akten persischer 
Martyr er (Leipzig, 1880), 151 ff. 

^K3i : the ancient Babylonian goddess Nanna (see Jastrow, Religion 
Babyloniens u. Assyriens i, 76 ff., 252, 266), daughter of Sin. See at length 
for the later character of this deity G. Hoffmann, AussUge, 130 ff., 151 ff. 
(for later literature, Roscher's Lexicon, s. v, "Nana"). She combined both 
Venus- and Diana-like characteristics, and thus appears on coins with a 
crescent on her head {ibid,, 152). This lunar characteristic doubtless ex- 
plains the gender of the deity in our text, where as the verb shows, he is 
masculine. In his history the moon god has vacillated between the two 
genders, and while in later religion the moon's character has generally been 
defined as female, nevertheless in the Harranian religion the moon was 
androgynous ; see the excursus by Chwolson in his Ssabier, i, 399 ff. 
(Hence the Latin writers express this Mesopotamian deity by Lunus.) It 
may be noticed that in the reference to Antiochos Epiphanes' raid upon the 
temple of JUavatag in 2 Mac. i : 13, 15, there is found in the Alexandrine 
Codex the masculine variant Nova«w. 

4. nnn: the name is obscure, probably equivalent to KJ^no, 37: 10, 
q. V. 

Kn^plin: the normal feminine of this formation, as against KfiSllDp. The 
same evil spirit, Knpi3n«0«, "Strangling Mother" (of babes) appears twice 
in Gollancz's Syriac charms, pp. 81, 83 (in Actes of the nth Congr. of 
Orientalists, sect. 4). And the like epithet is found in the Greek amulet 
published by Reitzenstein, Poimandres, 298, for Baskania, the Lilith-witch, 
who is charged with the same murderous functions: hpK^^u ae, irpayyaXla no- 

2,{ffiopi^y y kirtpxofikvTj kizl ra fiiKpd iraidia^ rjrt^ ^X^^C X^^P^^ aiSffpav koI ahpetg ra iraidia Kal 

KXiirreig avra koI TeT^vrCxTtv. And there follow immediately "the names of the holy 
angels," just as these are referred to in 1. 5. See notes on No. 42. With 
iTpayyaXia cf. the demoniac maladies TrviyaTUuv and iraiSoTrvUTpia cited by 
Roscher, Ephiaites, 55, 59. 

«po-n = ^pm 37 : 10, «im 18 : 6, with assimilation of the dental to p. 

01 «npniDi : Mandaic form of the f em. pi. The best interpretation of the 
line is that the mischief wrought to the embryo was charged to the parents 
who so gained the ill-fame of infanticides. Cf. Ginza ii, 98 (ed. Norberg) : 
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"hence have arisen the abortive ones who make abortions and destroy the 
foetus." The epithets are in the singular, being used distributively. 

5. K3K^D ^bn: i. e. the deities mentioned above; see above pp. 97, 99. 

6. p^ni: "come to the birth." Cf. Rabbinic Kn^^n, "midwife," and the 
Syriac Afel used of the function of midwives, e. g. Peshitto to Ex. 1 : 16. 

nn^ KDBH: the antecedent is uncertain ; probably the charm has been ab- 
breviated. 

7. KD^Oi: for KD^^a? Cf. 11: 8. 

kbiSn n^nb ^^K : the 'no is the common Syriac term for the marriage 
chamber, or the nuptials in general. The imperative is apparently addressed 
like the preceding imperative to the demon who is bidden to go, if she dare, 
to the wedding, and there partake of the magic foods prepared against her. 

Knipr. the Syriac n^kdyd, "libation." 

^KfiB^K: the spelling represents the Syriac fem. impr. 

01 inr . . . . : probably a Persian feminine name in -duch, the bride's 
name to be filled out here. The following word is obscure, the missing rad- 
ical may be b. 
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nma[i n:2] nnrnw nnoipD^Ki nn[^m] (2) «jD-n[bi KniD]»i) kd«d wn ic[td] 
. . • (4) nn^n D[^]n[n] . . ♦ [njn ^mcr^j n!> pimi ni>n[^«n S>i3i] (3) . . • [n]TD 
M^M pin Kn'»m kw . . . (5) Ky[-iK ni] pap k[^]d ni K^or n kh^ki nnbnD i)^nn-nBiD 
«i3i S>n ^yi Knnancn (6) • • • [b^^ Hr\h]2D bv) Kcnn ^ nnn^«n 5>n ^y no^K 
Rown^D KHD^pn «n^S>S> S>i3 bm . . . (7) [K]Tfir biD bjn Knnno^ie bv) K*lDin bjn 
pn« KT^n «3«^ '^TKi Ki> . • . (8) • . • ni3 nriK • ^apon wnno p35> . . . n^n 
KyoK' KD^n^DT ni^y r^hk h . . . (9) r\b pi^Dp) i*^p rtioip ^nnm te^oii ftW 
Hin «pTnb KD. • • (10) . ♦ • Di inn kphk^di Kntr i>^DDi S>ok kh^m n^n^ 
. • • B^m p5n« ^ . . • Robtr Knpn^D kji Kin Kn>ni>. «niDK mpn^o «j^antDi 
KiK'Di . • .a KDT Ko^tr «iK^Di KHnpo «ninD^« JD1 fhan Kn^K tP >^°^^ • • • (11) 

«->ija Ki>^nn 

Translation 

Designated is this bowl for the [salvation and] healing (2) of the house 
and threshold, the wife, [the sons and] daughters, the cattle, (3) [and all 
that] is his, and whatsoever shall belong to Zaroi son of . . . (4) . . . con- 
firmed by the virtue of the word of God, the Mystery of heaven and the 
Mystery of the assembled waters and the Mystery of earth, (5) ... of this 
house I will enjoin all that is in it, — ^Arts and the Tormentor ( ?) (6) . . . 
[and the Image-spirits] of idolatry, and all the Legions and the Amulet- 
spirits and the Ishtars and all the Demons ... (7) ... and all mighty Liliths. 
A word ... I declare unto you, which receiving . . . the mysteries of 
Angels in wrath coming against him and with sabres and sword standing 
before him and ready to kill him. (9) ... against the word heard (?). 
He sits in the house, eating and devouring, drinking and quaffing, . . . ( 10) 
[a slayer of ?] children is he, and Master named ; ...... is he, and Jinn ( ?) 

named. Peace . . . your father ... (11) ... Peace from the male Gods and 
from the female Ishtars. And victorious peace is set in . . . , and destruction 
is set in the fire . . . 

(242) 
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Commentary 
A badly mutilated bowl with much of the inscription illegible. It is of 
pagan origin ; in the name of God the Mystery of heaven, water and earth, 
it concludes with a pax vobiscum from the gods. The expression "victorious 
peace," 1. ii, recalls the standing Mandaic doxology, "Life is victorious," and 
the threefold division of the universe may be from the same source. The 
charm is against a murderous house spirit and is in part parallel to No. 36 ; 
here the demon is masculine and is represented as carousing upon the blooii 
of his victims. The quarterings of the circle or seal in the center contain 
letters of the Tetragrammaton — ^apparently n\ 

I. KJtrn: a Persian word noted by the native Syriac lexicographers, 
and neo-Syriac ; also in Pognon B. See Nolddce, Syr. Gram., 127. 

3. ^1T : cf. Zaroes, name of a Magian, and Zaroi, in Firdausi;thc 
present spelling substantiates Zar- against other readings ; see Justi, p. 383. 

4. Kn^K: name of the Light-King in the later Mandaic religion; see 
Brandt, Mand. ReL, 47. For his following epithet as the Mystery of heaven 
and earth, cf. "the Great Mystery," who is the helper of Hibil-Ziwa in his 
descent to hell, Ginsa r., p. 140, ed. Petermann; see Brandt, Mand. Schr., 143. 
For the pp K^O cf. Gen. i : 10. Other "gods" are named below. 

7. 01 KOKin'^D: resumes "lO^H, 1. 5. 

8. K3kSo n^n: either in appositional sense, KTKn used like iOD^K, see p. 
p. 86, or n refers to the magical rites conjuring the angels who are called 
upon against the evil spirit. 

•TiS^y : the Rabbinic-Mandaic preposition of plur. form, 'elawe^ but 
with suffix attached as to a singular form; cf. n^n, "his sons." 

9. KyoB' : for Ky^oe': the incantation heard? The following ppls. repre- 
sent the carousing of the demon over the flesh and blood of his victims. 
These realistic descriptions were in themselves regarded as prophylactic. 
b'^'yo appears to be denominative verb from a noun in 'O, formed to rhyme 
with boK. 

10. KJ^nno = T"m, a perversion, in 36: 4. The word corresponds to 
the actual Syriac KJnno tabescere faciens, Payne-Smith, col. 831. 

K3.i: probably KJ^i, jinn, see p. 80. 

paUK : Mandaic "your father." 
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inK^jrm (3) nn«:ni n:ni n:K0^3i ni^D^m mn (2) nn>n rmroi rnr Toy 
nKJ« nn^oy nriKjni njm niKn khki^si ^«in ns (4) «n^irnT nnnn khk^ki 
nn^j^Dn KriKmiK' (6) rn^K^i K2ni>m TTiKamcr pni^m nKJ« Kn^5>^5> ^kjk'» (5) 
K^^n K'^n^Ki (7) nnp«Bi ir«TKi3 kdk!'*: (erasure Kn^5>^5>) ^wnan nmpDi 
^jy ban K3«So ^wniyai (8) «onn3i «nD''pni Knrny Kninb«n xb^ni «dibo 
KnK"inDjn (9) Kna^nsi K^D[nsi] «nnjn K^n5>K pni^ia «>TDy n5>K!nD 5>y iKnN> 
nn^n i[oi] (^/V) «n^i3Tn joi Kir^nrn n:n «>iJiKT"n «^n«n Kn"i«Di p^KtiD p 

KQ^KDDI KDHDI KTDV priK^JVn l!3l pn«Jn JOI p-iwa pi JV[K1«T] (10) }D1 nD"iK jO^ 

nbp^aen Kn«a-n6r pn^K^i «?2[n!5m] (11) . . . p^«nT ..n«n«>nnn Kinoy xb^m 
pnbK3tnDi K^trw«i iv«nn3 Knxcn Knoin pn^JiD [N'']i^Dy n«n« inhk^ 
K^mriKi Kn^nrn ^2 KaiKoi mrb K^mn «3n«Di kd^di «r»n3i «b^m ^tdp (12) 
ns xn^nj^m nir5> K^mnxi (13) . . Kmnrni n^n «^oi«nni K^nxn mri) 
P^kikt5>i p^ni:id!' nS^nnn khidji KnNonni KnnKn «niD« Kn«T K'-m ^K-m 
[5>]y rpti\^:b) vb'>Hb) p^khkh K>6r«:[«!'i (14) pn]K>jrn!>i t[^nKJ]n5>i \v^:2b\ 

Exterior 

n'»^ \inp (15) 

Translation 

Charmed, armed and equipped are the house, (2) the dwelling and 
mansion and bam, and the sons and daughters, (3) and the cattle and house- 
hold vessels of Hinduitha (4) bath Dodai and (of) Marada, even her 
husband and her sons and daughters. 

Charmed art thou, (5) Lilith Yannai, and all thy Broods, even the three 
hundred and sixty (6) Broods, by the word and command of the angel 
Negoznai, by the mysteries and ordinance (7) of the living God, in the name 

(244) 
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of the virtue of strong and mighty Deity, and by the seal (8) of the angel 
Be'odai, whose word none transgresses. 

Charmed are all the Gods and Temple-spirits and Shrine-spirits and 
Idol-spirits (9) and Ishtars from the body of Marabba and Zadoye and 
Dazaunoye sons of Hinduitha, and from Hinduitha and from her house and 
her bed and from (10) their [wives] and their sons and their daughters 
and their cattle. 

Charmed and confined and restrained and hobbled is the mighty Istar 

(11) and the three hundred and sixty Broods, which I have dismissed 

from her one after the other. 

Charmed are all the Amulet-spirits that dwell in the houses of men and 
waste them; (12) charmed and hobbled and suppressed and covered and 
squeezed under the foot of Marabba bar Hinduitha and under the foot of 
Zadoye and Dazaunoye sons of Hinduitha, (13) and under the foot of 
Hinduitha b. D. And life, abundance, health and arming and sealing and 
protection be to their body, and their wives and their sons and their daugh- 
ters and their cattle ( 14) and the people of their houses, both those entering 
and departing with Marabba and Zadoye and Dazaunoye sons of Hinduitha, 
and with Hinduitha b. D. their mother, and her daughters. 

Exterior 

(iS)Holy (?) 

Commentary 

For the language and script of this and the following Mandaic bowls, 
see § 7. 

A charm executed in behalf of a certain woman and her husband. The 
sons with their families are included by name. The charm is particularly 
addressed against a specified lilith, with whom "the mighty Istar" who is 
named later, may be identical. 

I . "House, dwelling," etc. : these four terms occur in Lidzb. 4 and 5. 
The ^3^n (which is found in the Mandaic literature in the original meaning) 
is here reduced from the sense of "temple, palace," as in Babylonian, to that 
of a private mansion. The word also appears in Hyvemat, 1. 15. In 40: 4, 
KJK^rn is the cattle-barn ; in general perhaps "outbuilding." 
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2. n^n for the plur. w. suffix, see Noldeke, Mand, Gram., § 144. 

3. KriK-'^rn: "cattle"; it occurs in the sense of "wild beast," in 39: 6; 
singular KWn. 

KnWK: the singular would be the equivalent of the Assyrian anu, 
'Vessel,'* = Heb. 'JK and Arabic ind"*^. The word is otherwise unknown in 
Aramaic, having been replaced by the derivative man. In the Talmud vessels 
are favorite abodes of the demons. One is tempted to regard the word as 
a plural of K^y, "sheep," but for the following "of the house." 

Kn^irn: i. e. "Indian woman"; cf. )"^^n, nJ^n, 24: i; 40: 16. 

4. '»KTn=^Tn, Nos. 15, 21.— Knino= mar, "lord" + Adda; a form of 
Hadad; or the first element may be the deity Mar, Bir, etc. (see Clay, 
Amurru, 95), so that the name is equivalent to the ancient Damascene name 
■nmn (as in Pognon's Zakar inscription), the Biblical Benhadad. With 
inexact construction, M. is the husband. For 1 ... 1 = "both, and," cf. 
1. 14. 

6. ^K3Tia3 : so the probable reading. Notice from the erasure that 
"lilith" and "angel" are interchangeable titles for this being. Cf. the Lilith 

••wnn, 40: 17. 

pnpXD: of same root as «mpD, with assimilation of 1 with n; see 
Noldeke, p. 44. The original formation is that of the Syriac noun pdkadta. 

8 . '•KTiyn : a corruption of bK^mny ? — For Kniay and KonD see p. 72 f . 
The second word is supplied from 40 : 4. 

9. KnnKD: 1. 14 KniOKtD, in 1. 12 with the second K caretted; an old theo- 
phorous name = nK + lO (or Km + 10 ?) 

KTiutt : Persian Zadoe, see Justi, p. 378, quoting a name of the fifth 
century. 

K^3i«n : Persian name of a Syrian monk of the seventh century, ibid. 
82. 

10. KDno: original root DfiD (see Noldeke, § 4S) ; the verb is found in 
the bowls of Pognon and Lidzbarski, and defines the word as used in the 
Mandaic literature, thus relieving Noldeke's doubt. Cf. a like series of 
passive ppls. at end of Lidzb. 4. 
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KOiKDD: the reading is almost certain, but I cannot identify the root; 
probably an error for KOlKDD, as in 40: 21. 

kS^^I: a denominative from Sii, = Rabbinic bli"i. cf. the Arabic 
ragala, "strike, tie (a sheep) on the foot." The word occurs in Lidzb. 4. 

11. nhp^2\i^: the passage is identical with 40: 22, except for the latter's 
reading, nS^nK^, "which I have dismissed from him" ; the present text is to 
be so interpreted. For the form see Noldeke, § 170. 

fin^Kmno = 40: 23. For the fem. pi. in K, see ibid,, 162. 

12. «D»D = «D^nD, cf. ibid, 63; the Pael in 7: 17. 

«3n«D : I can suggest only the root py, found in the Rabbinic ptDy, 
"oKve-press" ; but according to Noldeke, § 45, V is persistent in Mandaic. 

K^^Knni: error by dittography for 'm. 

13. K^KT: the Assyrian sdsu, abundance", Muss-Amolt, Ass. Hwb. 
i, 277, and identical with the Targumic KTKT, "foliage," Targum Job 14: 9. 
An archangel Zaziel appears in a papyrus published by Wessely, xlii, 65, 
1. 42. 

KHKonn: for KnoKnn. 

14. K^IKH : with change of construction from the preposition by ; cf. 
Noldeke, § 222. — For omission of relative after n^n see p. 39. 

15. (Exterior) ip is sure, perhaps ^tn^. 
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n5>iy5>i (3) nno^c^ii [n]ia2i • . .bi ni>nnn (2) «nntD:i «nDnn[i KjntnKn khidk 
KnK>!j>!j Ki>Dy n^tne K>nDa K>nno «n^Dy (4) wnwi n[D noljh kd^w n^oKai 
KnK>!'>5> K>^>5> [Kn]^Dyi K^c'EKiin] Knan H^i>n «n^Dy k-ik3kt KnKiJK^itra (5) 
(7) KOKO K>JKrm K^K'^a K^K'iK [K>en]n Kn^oy Kntws^inin Knwpo (6) 
in^ (8) Kn^pn wne^ Kwn^ K^3")ni K^D[^3]Kn k^3K3"} "ikthi k^b^3 k^k-ii 
Kn>5»5> m^oy KnK-i ne k^dth [nloyCi K]DT!a"i noowai nbiy p vt^rn 
jKi^oy nriKHK ne wnwrn 3^3 h^k^oktot wn^^^b KToy Kmp.oa (9) h^k^oktoi 
K^DKn K>i«nnai k>^>^ K>Di>na k^k^CokItdt ^yn kdw^kd (10) khkidi pn5>n 
KDiDK Din • • • [K3]^D btib j[iD]^^Kn (11) Kn[pT>]ya «>D^nni Kn>Dy kowd^ih 
ne [K^DTn nloyn (12) [Konlini n^KniDiJi n^^v^^b n^^nn Knonni KnriKn 

Translation 

Health and arming and sealing and protection (2) be for . . . and the 
body and soul (3) and the unborn child and womb of Bardesa whose 
mother is the daughter of Dade. (4) Charmed are the Sorcery-spirits in 
stocks of iron; charmed the Lilith (5) in chains of lead; charmed the 
empoisoning male Devils and charmed the empoisoning female LiUths; 
(6) charmed [the arts of?] evil men and hostile Beasts, (7) and evil 
Mysteries and the (magic) Circle of malignant Masters and Sages and 
Doctors, and the melting of Wax figures (8) of him who is alive: from the 
unborn child and womb of Bardesa whose mother is Terme b. D. 

Charmed the Lilith that appears to her (9) in . . . ; charmed the Lilith 
that appears to her in [shape?] of Tata her sister's daughter; charmed all 
the defiling Ghosts (10) that have entered, which appear to her in Dreams 
of night and in Visions of day; charmed and sealed with the seal of (11) 
King Solomon. 

Again: Health and arming and sealing be for the womb and the 
parturition of Bardesa (12) whose mother is Terme b. D. 

(248) 
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Commentary 

A charm for a pregnant woman. I may compare the mortuary incan- 
tation published by me in JAOS, 1911, 272, no. i, which includes prayers 
for the unborn child, n^y, of the petitioner. From 1. 4 the present charm 
is very similar to that in Pognon A. 

2. K^Kl: so in Pognon B, in Lidzb. 5, yiKl; a feminine form in -e, cf. 
K^Dl^n, 1. 8 (the mother's name, overlooked here). Cf. ir\\^, 12: 2. 

4. Knno: also Pognon A. In the Mandaic appear the fconwD, "sorcer- 
ers," Norberg, Onom., no. For the meaning cf. Ass. sdhiru; in this sense 
the root is not otherwise found in Rabbinic and Syriac. 

'D iTiKD: Pognon's text, KniKD (to be cited to Noldeke, § 89, la), 

5. feDKnK: the Syriac K-inK was used for "lead" and "tin," according to 
the Syriac lexicographers, who postulate a distinction between abdrd and 
abra, or abdrd and ebdrd but dispute which word is applied to which metal 
(Payne-Smith, col. 19). Both lead and tin were used in magic, the former 
especially in the KaT&Seafioi, like the love-charm from Hadrumetum, the 
C)rpriote defixiones {SPBA, xiii, 160, etc.), and cf. Index to Wessely, xlii, 
fidhftov, et seq,; tin was equally used, like all the metals, ibid., maanepivdv, 
and a case in the Testament of Solomon where tin is atropaic, JQR, ix, 584. 
Hence we cannot positively decide whether our abdr is lead or tin ; but the 
weight of the former metal may better suit the symbolism of the language. 
— As to the meaning of the Assyrian abar Assyriologists are at variance. 
Lenormant, in TSBA, vi, 337 f., 346, argues correctly from the alloy 
mentioned in iv R no. 2, rev. 17, that abar = lead and anaku = tin. How- 
ever Sayce, Archaeology of the Cuneiform Inscriptions, p. 60, denies that 
the Sumerian or Assyrian word for tin is known. Lyon, in his Keilschrift- 
texte S argons, 53, 82, makes anaku = lead (eft. Heb. l^K) and leaves abar 
untranslated.. Hilprecht and Haupt, on basis of chemical analysis, find 
that abar is used of magnesite, Hilprecht, Assyriaca, 80 ff., 83. mey, 
the Hebrew equivalent of the Aramaic fcnaK, is "lead." The Syriac 'dn^ka 
is "tin," whereas its Hebrew equivalent I^K, "plummet" rather suggests 
the heavier metal lead. The Hebrew for "tin" is ^nn, which however 
in Zech. 4: 10 may rather be "lead." This confusion between lead and tin 
in the same word is paralleled by the ambiguous use of plumbum in Latin ; 
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p. nigrum is lead, and />. candidum tin; see Pliny H. N,, xxxiv, 47 (ed. 
Weise, 1841); so also in Arabic. The different vocalizations 'afera and, 
n"tBy vs. 'abdrd, and Heb. 'andk vs, Syr. 'an^ka, appear to be attempts at 
differentiation, may, apparently "lead,** appears in W. T. Ellis's bowl-text, 
which I have edited in JAOS, 191 2, 434. 

5. K^C^feOin : amendment after Pognon's parallel, but with the form 
found in 1. 6. 

'b \Khhi an inadvertent repetition. 

6. KnxB'fcnin for the adjectival formation, see NoMdce, Mand. Gram,, 

§ 105- 

K^^Kl^n : possibly absolute pi. (-a from -an) ; or a masc. plural form, of. 
Knoin, 38: II. 

7. IKTH: (n. b. construct) for "iKin, as in K^'^an, see Noldeke, ibid., 
§ 46. I interpret the word of the magic circle, part of the dreaded arts of 
the necromancer; see p. 88. 

01 K^iK3l : sorcerers are by tradition "Doctors." 

Kn^pi KnB^: 'D may be inf. Peal of Kicr, or better, in agreement with 
the context, Pael ppl. plur; i. e. "dissolution," or "dissolvers." 9 is "wax'* 
in Rabbinic, "pitch" in Syriac and Mandaic, at least according to the refer- 
ences in Payne-Smith and Norberg. "Pitch" might be the translation here, 
but comparing the plural with the Greek lajpoi and the Latin cerai, I have 
related the word to the well-known use of wax in Hellenistic magic. Any 
plastic substance might be used for these simulacra of the enemy in 
Babylonian sorcery. Tallquist enumerates clay, pitch, honey, tallow, dough 
(Maklu, 19, and see his note to ZAL. LU, p. 119) ; so also Fossey, Magie 
ass., 80. Wax does not seem to be identified among those substances, 
though Jastrow and Thompson speak of wax as used. Assyrian kiru or 
klru (see Muss-Amolt, p. 432) = pitch. Is the Latin-Greek word from 
the same origin, the term having undergone extensive modification in 
meaning? Its etymology is uncertain, see A. Walde, Lateinisches etymolo- 
gise hes Worterbuch*, 1910, s. v. cera. For the use of wax in western magic, 
see the ample notes and bibliography in Abt, Die Apologie d. Apuleius, 82. 

K^ni in: cf. the isolated instance given by Noldeke, p. 344. 
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8. K^DTH: the first letter is conjectured from a mere remnant; possibly 

Oepfiia ? 

9. In this line a definite family ghost appears. KniOl is used in like 
sense in earlier bowls, e. g. 7 : 14. The word before KHKH is unintelligible. 

• 

Knwn : cf. the feminine name Tata in Strassmeier, Inschriften von 
Darius, no. 25, 12; also Tatta-dannu, Strassmeier, Inschriften von Nabon- 
idus, no. 343, 8, and Tatu, etc. in Johns, Assyrian Deeds, 450, Clay, BE, x. 
Glossary; ^OKO 25: i. 

ID. KHK^KD: I connect this, as a participle, with the root po, Arabic 
Sana, which does not appear as a verb in Syriac ; from it comes the Syriac 
s^ydnd, "dirt," and with the same is to be connected the Hebrew pKD, 
"shoe." The same word, masc. and fem., occurs in Pognon A, p. 40, which 
he would derive from K3D "hate," but without explanation of the form. 
It might, if a singular instance, be an error forKHK^iKD. However n. b. 
that in Sachau's Elephantine papyri occurs the metathesis t^D for KiD, 
Pap. 57: 2, 58: 16. 

bv: 3d fem. pi. of bbv . 

K^DK^: a mistake, corrected by the next word. The same note is to be 
made upon ^D^ in 1. 11. 

II. Din: doubtless = 3in, "again," so often found on our bowls. Thus 
Noldeke's explanation of Din in the Mandaic literature (Mand, Gram., 204) 
is confirmed. — n^KllO for the form, see ibid,, § 67. 



No. 4a (CBS 2971) 

nnwai xnan (3) njai nmn nn3fi5> n5>Mnn xnnn (2) khidki k^^ht irwbira 
KT^y^ Kn^n Knin K-ion KnK^iKvnn K:K^j^a[i] (4) ni>3^ni nnni nn^wi «nK3pii 
•.•..K>^n k5>k (6) ii3^bKrDioin3^»5'K n^ntTK rm jd K^iJKCnD] t3nKD3Ki(5) nnnn 

na KWD ^3 KnK^i>^5> • . • n)Hn\ Kn33 triJKno nn nwDS nnK33 p3i^n")3ni (12) 
• • • Kmo^i Knonm ^nnti kdidki «^>n id K'lJKno "a (13) iikds nn^ws 
K")in K-tonn «:k^j^3"i ni>3^n nnn^ (14) nn>K3i ^nnnpij nnwni Knsn [n:3] 
mafi5> 15) n[5>^i]nn «niD«i K^^n jd [k^ij^hd nn nKD3Ki K^]^n nnnn KOjn 

n5>3^m mn't nn^«ni «[n«3pi:] nnwni Knsn nj3* 

Exterior 

«n3>T nj3i ni«Ti nnos maci n5>^inn «niDKi K^^n id nj^n ne ^khk-^di (16) 

12 nKD3KT' (17) nn«^JKrni njK^j^ni n5>3^m [nnni nn^«ni «n«3pij nnwni] 
iwen Kon^ni . . . [«n«inDy] pn5>i3i «n^5>^5> ^wtn nwK nn^oy K>>n id {t^jkhd 

wn^ ... p^KmpD3i K^^n k^k p^K^Kin K3Kbo ^wnn nns no nn^i03 (18) wriKaiiB' 
Kn^oy nbnbD 5>y ik3«> K^:y bi3n k3k^o Kmi KDnnn kd^pd (19) ^wnn nw^ 
ID1 niKT ID1 nnjB id «ninnD^y[i] (20) K^snei «ni3yi • • • [K^n5>« pni>i3] 
t3nKD3KT n:[K^JU idi] n5>[3^n idi mi]n idi nn[^«3 id]i nnwn jd^ n:3 
pn^n KDni)ni . . . hnloy k^^[:i]")i kdidoi KoEnoi KlToy firoKno (21) 
KnKKH Rnoin pn5>i3 [«n^Dy iKn]K ikhks . . j n^'p^ac'h] (22) «nK3iw 
•..KninDi WKDD Kfi^o^ ...[k]k^^331 [«!'^ni K]Tp[y] n5>KmnD[i] (23) p>«n>K33 
2) nn^Kn (25) «[nK]3pij nnwni «n3n n:ni . . • mn Kin^i (24) nn3[D id] 
«^>n ID K^iiKTO 13 [nKD3K]T nnK^:[KV]n (sic) n:K^:^3i n^3[^m n]")ni 

IK>3«T K»ni (26) 
Translation 

In the name of Life! — that health (2) and armament be to the body 
and wife and male sons (3) and female daughters, and the house and 

(262) 



J. A. MONTGOMERY — ARAMAIC INCANTATION TEXTS. 253 

abode, the mansion (4) and the bam of the cattle, the ass, bull and goat, 
the property of (5) Xaro bar Mehanos, from Life. 
I swear and adjure you (6) by Life. 

(12) and I have broken you in the gate of Xaro b. M., the man and his 
wife. [Health and protection, etc., from] the Liliths, when they appear in 
the house of Xaro (13) b. M., from Life. And health and armament and 
healing and guarding [be to ] the male sons and female daughters and the 
house (14) and dwelling and mansion and the bam of the ass, bull and 
goat, the live (?) property of [Xaro b. M.], from Life. And health and 
armament (15) be to the body and the male sons and female daughters and 
the house and dwelling and mansion of (16) Merathe daughter of Hindu, 
from Life. And health be to the body of Xaro . . . and the wife and male 
sons [and female daughters and the house and dwelling] and mansion and 
building and cattle (17) of Xaro b. M., from Life. 

Charmed art thou, Lilith Buznai, and all the goddesses . . . and the 
three hundred and sixty Tribes, (18) by the word of the granddaughter 
of the angel Buznai, by the adjuration ( ?) of Life, and by the command 
of . . . who is ( ?) with the mighty Buznai, (19) by the seal of the angel 
Darwa (?), whose word none transgresses. Charmed are a [11 the gods 
. . . and] temple-spirits and shrine-spirits (20) and goddesses from the 
body and the wife and sons and daughters and the house and dwelling and 
mansion and bam of Xaro b. (21) M. Charmed, shut up and confined and 
hobbled is the Ish[tar] . . ., and the three hundred and sixty Tribes, (22) 
which I have dismissed from him . . . one after [the other. Charmed] are 
all Amulet-spirits which lodge in their houses (23) and devastate them. 
Charmed [and hobbled] and suppressed and covered is the Satan ( ?) and 
the Plague . . . [from] the body (24) of the man and his wife . . . and the 
male sons and the female daughters, (25) the house and dwelling and 
mansion and the barn for cattle, of Xaro b. M., from Life. (26) And Life 
is victorious! 

Commentary 
A long and repetitious charm for a certain man and his family and 
property, including the several kinds of live-stock. About half of the 
inscription is found on the exterior. 
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I . With the same invocation begin the sections of the Ginza, also some 
of Pognon's bowls. 

KniDKi : for 1 of purpose, see the like phrase in Ppgnon, e. g. no. 14, 
and Noldeke, Mand. Gram., § 293. 

4. KOiro^a: as the regimen shows, the bam. 

K^on : i. e. hemra, also cited by Syriac lexicographers, see Payne-Smith, 
ad loc, and used as a collective plural, Noldeke, Syr. Gram., 91. The follow- 
ing word was written KHin, 1 was then caretted above, and finally the word 
rewritten. 

KT^y : to be added to Noldeke's instances, Mand. Gram., § 68, and now 
found in Sachau's recently published papyri from Elephantine. Tiy is found 
in names of certain goat-species, Payne-Smith, col. 2934. 

K-inn: for 'Vn, cf. Noldeke, ibid., § 47. The word is used like the 
Talmudic "ivn, "private property," see Jastrow, Diet., s. v. In 1. 14 it is 
supplemented apparently by K^^n, = "livestock." 

5. nKD3 : evidently an old Persian name in Koseform; cf. A^fseri, 
Xsayarsa, Arta^rsathra, Justi, pp. 12, 173, 34. TheKinotn, here and again 
below, represents the vowel of the prefix, before the vowelless first radical. 

eniKHD = Meh = Mithra, plus Anos, a Persian genius, Justi, pp. 208, 
17. 

K^^n \o : the long period which this phrase concludes is paralleled below. 

p3^K^K : this ancient and full form of the preposition appears in Pognon 
B, but not in Noldeke, under § 159. 

6. K^^n K^K: cf. 1. 18, K^^n K^Kp^K^Kia. 'K = the preposition just noted, 
and is used uniquely with a verb of swearing, where in the Semitic 3 
is found. Cf. the Greek i^rt, representing, as in the English "swear on the 
Bible," the primitive action of laying the hand on the sacred object. 

16. '»nfcnD?— 17. ^wna: cf. "wn::, 38: 6. 

18. This antagonism of Buznai's granddaughter to herself is evidently 
a case of casting out devils by Beelzebub. The sorcerer aflfects that he has 
received from one of her brood the proper charms by which to bind her. 
Observe interchange of K3K^0 with KH^b^^. 



J. A. MONTGOMERY — ^ARAMAIC INCANTATION TEXTS. 255 

01 p^K^Kta : "by that which is upon," i. e. "by the adjuration of" Life. 
For the redoubled preposition, see Noldeke, § 231 b. For the phrase, see 
to 1. 6. 

p^KmpD: for the sing, with p^K — , see ibid., § 146. 

23 . K^KDD : but a feminine is demanded. 

KHino : in agreement with the Syriac ; cf . Knno, 16 : 6 ; in the Ginza, 

26. JK^3KT K^^n: the same doxological formula in Pognon, B, no. 22, 
and Lidzb. 5. 



APPENDIX 

No. 41 (CBS 179) 

This text is unique/ being inscribed on the top of a human skull. 
Enough is legible to indicate that it is a magical inscription, doubtless of 
the same order as those on the bowls. The skull is remarkably well pre- 
served, and though badly shattered, almost all the pieces have been recov- 
ered. But the text is sadly worn and obscured through the shaling of the sur- 
face, and only a few detached words are legible. There are two inscriptions, 
one running across the length of the left-hand side of the top, from front to 
back and also filling up some space in the forward part of the right-hand 
side. The other, shorter, inscription is at the back of the right-hand side, 
at right angles to the central suture. 

In the first line of the longer text are visible the words, Huhb, pnn; 
in the second nn n^K , indicating an address to the evil spirit. The fol- 
lowing names are visible: ins, cf. 5: i ; (?) bt^^ p ot"tD, also spelt 'ID, 
"Mordecai ben Saul"; and a woman's name (evidently the wife of the 
first-named man — n^ya can be read in one place), ^DDi, so the almost certain 
reading. I take the name to be a feminine hypocoristic in -ai to be connected 
with Gathaspar, in the Excerpta barbara to Eusebius (ed. Schoene, i, app. 
228), one of the three Wise Men, the later Caspar (Caspar, Jaspar), con- 
nected by philologists with the Old- Persian Windafama ; Justi, p. 368. 

The use of a skull for recording a magical inscription opens up an 
interesting line of magical practice. The skull has become part of the stock 
apparatus of the necromancer, and its use in that connection is typical of 
his power over the dead, while the presence of the gruesome object adds 
to the awe in which he is held. But all through magic runs the morbid 
theme of the use of mortuary remains. In the Creek love charms, the 
texts are buried in the graveyard ; in the magic brews for compelling love, 

* This statement must now be qualified, as I learn through Professor Ranke that 
two similar skulls are in the Berlin Museum. 

(256) 
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human bones are used, and in a late Arabic charm a broom from a cemetery 
has efficacy in bringing the beloved to the lover's side (see to No. 28). 
C£. the burial of Pognon's bowls in a cemetery. Primitive animistic beliefs 
have survived, which connect the skeleton with the world of spirits; it is 
a material point d'appui, and the skull is especially preferred as the most 
striking and perhaps most durable part of the anatomy. It may be noticed 
that in Arabic the word for skull is also used of the soul (Wellh. Skiszen, 
3, p. 161, 164),* There is a reference in the Talmud to the necromantic 
use of a skull ; Sank, 65b : "there are two kinds of necromancy (31K !?yn) , 
the one where the dead is raised by naming him, the other where he is 
asked by means of a skull ( Thlhl2 ^Kt^^n)." Joel (Aberglaube, i, 44) 
thinks this refers to some artificial skull-shaped object; but our actual 
skull illustrates the practice noticed in the Talmud. The use of skulls 
{calvaria) in classical magic is also vouched for in the Apology of Apuleius; 
see Abt, p. 141. For this practice of "speaking skulls," we may note its 
special vogue among the Sabians; see Chwolson, Die Ssabier, ii, 150, and 
Dozy and de Goeje, Actes of the Leyden (6th) Congress of Orientalists, ii, 
365 f., cf. 293. 

But the skull was also efficacious as a prophylactic object. James of 
Edessa notes that a dried human head was used by the heathen Syrians 
as an amulet (quoted by Robertson Smith, Religion of the Semites, 362, 
referring to Kayser's edition of the Canones, p. 142). Especially as part of 
the skeleton was it efficacious against the evil eye ; see Seligmann, Der hose 
Blick, ii, 141, who notes the use in Italy of a tiny skull-charm against the 
Jettatura, and also the use among the ancient Taurians and the tribes of 
Caucasus of the heads of enemies stuck on poles as a prophylactic; also 
Elworthy, The Evil Eye, 340, notes the use of skeleton-like figures as 
talismans in Italy; he finds the same talisman in classic times, comparing 
King. Gnostics and their Remains, 213 (ed. 2, 180). The skull therefore 
falls into the general category of frightful or obscene objects, which had 
the power of repelling the evil eye in particular and evil spirits in general. 

* Dr. Speck, of the Museum, informs me that the North American Indians 
carefully preserve the skulls of the animals they hunt, as a means of the reincarna- 
tion of the beasts, and I understand like customs are found over the world. 



No. 42 

Towards the close of my work on this vohime, Professor Richard 
Gottheil, who had several years ago thought of publishing the bowls, 
kindly forwarded me some notes and transcriptions which he had made in 
his preliminary essays. Among the papers was the copy of a text which 
is not now found in the Museum. It diflfered so radically from the other 
inscriptions that I inquired of Prof. Gottheil if it was taken from a bowl. 
He replied that he knew of no other source whence the text could have 
come into his set of papers. Accordingly on the hypothesis that the original 
text was once in the Museum, I venture to publish Prof. Gottheil's copy, 
and do so the more readily because of its interesting character and the illus- 
tration it affords to several points in the texts above. It contains a form 
of the Lilith legend, widespread in folklore, and a bowl would have been 
a perfectly proper place for a text of this prophylactic character. I have 
not however included the text in my Glossaries. 

i'n5>rn n^ai> n35>in- '♦3:k in^!>K ^:n« ^b noKm \vn^ • D^D!>in d^kod i5>n na 
nvo5> n5> ib):n m!>^ hk nnpi>i n^.?:n nrc' n? nn5> n:n na m^K^i d't mKpn^o 
[n3ia5> n3T] Jj"? k^^jh in^!)K n!> ick^i nK'n riK Dnn!5i rniDvy mo nv!25>i ion 
lyo^j i5> ncKni lyni • n^n ntrn pK3i n^nn nnivy inari"' Dtrn hkd onnn 
Dnmn any5> 5>Kitr^ ^n!>K ^^"i crn i!> ys^Ki nnnK o:ki Dinn jo ^Dn^nn ^>' 
on^DTcc' let i>3i pnn!> ptr !>3!2i nb li^i^n mi>ioi niKtn («V) nn5>v no i^k 
in ^5>Ki pnn5>i ynn!? na ^5>n riD 5>di ^5> n^n^ k!' D^ninD ^niotr^nx n«n ^:k ik 

in^i'K n5> n^trni : n^'on : ^in5>n : ^!>p : rnntDtj' : nopij^K : noniDD 

(258) 
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inn D""*:) 5>KnK^> >n5>K >"•> ctj^n i?^i na b^b) ly^ntro ^:nn n!> no«i ij^r «^a:n 
npn nrni d^:bik D^ei'^r m^^y DK^ni nc^npn inrsc^ Dr2i nipyn pnv^ nnn^K 
riK pnn!> li'n nao k!>i n« «!> ^Di^n k^jk^ n"3 nixnvn ^n5>« nam nnin neo nnew 
k5>i rnir)vy re nvo!? v6 idi hk ninr!> «!> n5> -(!>i:n m5>i hk ik riKin mbvn 
1C3 in^piyi inn>a n^orn x!?! jnn2« :''i-ia «5> cna yr5> k^ji ntrn n« onn^ 
!>KnDn jtDjy ynp DK^n D^n ^o n« tr^mr!' «!5i D^jotrn ^2did n« tiDob n5>i3^ hj^kk-' 

Accompanying the text are given some inscribed designs and phrases. 
A rough figure of a hand (prophylactic against the evil eye) contains the 
Aramaic legend: 

Kr-n M^ n^3 Ht^b^ «^ «rnK (= «n ?) «p ^ovi ^yiro «:« : 

"I am the seed-producer (?) of Joseph ; when I come, an evil year cannot 
prevail over him," — a play of thought between Joseph as controller of the 
fertility of Egypt and the fertility of the family, and as a good omen for 
the expectant mother. 

A "David's Shield'* contains in the center Milt ntc , a fanciful form of 
Adonai, on the left hand ]C^, ''Satan,'' in another division 33K and nearby 
]^n''( ?), i. e. ]^n^33fc<, to be found in Schwab, Vocab. Another species of the 
shield more roughly designed contains nin^ in the center, flanked with n% etc. 
and ^3nK, with pitstSD and pD^niD on either side. The changes are rung on 
the possible mutations of p^\ and the scripture Dt. 28: 10 is cited. Similar 
charms against the Lilith are to be found at the end of Sefer Raziel and in 
Buxtorf's Lexicon, s. t\ 

Translation 

Shaddai 

Sanui Sansanui Semniglaph Adam YHWH Kadmon Life Lilith 

In the name of Y" the God of Israel who besits the cherubs, whose 
name is living and enduring forever. Elija the prophet was walking in 
the road and he met the wicked Lilith and all her band. He said to her. 
Where art thou going, Foul one and Spirit of foulness, with all thy foul 
band walking along? And she answered and said to him: My lord Elija, I 
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am going to the house of the woman in childbirth who is in pangs (?), of 
So-and-so daughter of Such-a-one, to give her the sleep of death and to 
take the child she is bearing, to suck his blood and to suck the marrow of 

his bones and to devour his flesh. And said Elija the prophet blessed 

his name ! — With a ban from the Name — bless it ! — shalt thou be restrained 
and like a stone shalt thou be ! And she answered and said to him : For 
the sake of Y" postpone the ban and I wnll flee, and will swear to thee in 
the name of V God of Israel that I will let go this business in the case 
of this woman in childbirth and the child to be born to her and every 
inmate so as do no injury. And every time that they repeat or I see my 
names written, it will not be in the power of me or of all my band to do 
evil or harm. And these are my names: Lilith, Abitar (Abito?), Abikar 
(Abiko?), Amorpho, Hakas, Odam, Kephido, Ailo, Matrota, Abnukta. 
Satriha, Kali, Batzeh, Taltui, Kitsa. And Elija answered and said to 
her : Lo, I adjure thee and all thy band, in the name of Y" God of Israel, 
by gematria 613, Abraham, Isaac and Jacob, and in the name of his holy 
Shekina, and in the name of the ten holy Seraphs, the Wheels and the holy 
Beasts and the Ten Books of the Law, and by the might of the God of 
Hosts, blessed is he! — that thou come not, thou nor thy band to injure this 
woman or the child she is bearing, nor to drink his blood nor to suck the 
marrow of his bones nor to devour his flesh, nor to touch them neither in 
their 256 limbs nor in their 365 ligaments and veins, even as she is ( = 
thou art?) not able to count the number of the stars of heaven nor to dry 
up the water of the sea. In the name of : *Hasdiel Samriel has rent Satan.' 

Commentary 

Only a few detailed notes are necessary. Of the terms at the beginning, 
^OD3D ^13D and 51^3300 are common in childbirth charms (see Schwab. 
J'ocab., s. rv,). The second is erroneously explained by Schwab; it is O DC\ 
the inscribed Name, cf . the DE* . . . 5|^^3 in 11:9. ^vo and its reduplication 
^^D2D probably mean "divorced.'' 

N. B. the order of Adam, Yhwh, Kadmon. 

(KtKpt^)Dn Kt«pn"»0 is obscure to me. The root is probably used in 
the Syriac sense of mourning, hence supplicating; or cf. Heb. Tn, "writhe," 
as wtW as "dance." 
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7]:m na «n^«'' I would read as n^n nn htk, the first as the indefinite 
pronoun fern, quaequae, the last as representing the Greek deZva, which ii' 
commonly used in the papyri, the actual name being inserted upon use. 

Dnn = 5|t3n, cf. Arabic Dtsp. 

Of the names of the Lilith the second = Abatur the Mandaic genius 
(see Glossary A) ; but the possible reading of the copy, Abito, may be 
preferable, in view of the Greek parallels; see below; the third is the Greek 

613 : the figure is the gematriac sum of 'the Lord God of Israel,' as also 
the number of positive and negative commandments of the Law. As Mr. 
A. Simon, Harrison Fellow of the University, has suggested to me, the 
preceding abbreviation stands for KniDO^a. 

The "256 limbs" are 248 in Jewish lore. For the 365 ligaments, cf. 
the identical expression in a charm given by Reitzenstein, Poimandres, 295. 

The ID Books of the Law are the double of the Pentateuch; cf. the 
Eighth Book of Moses in the Leyden MS. which Dieterich has published 
at the end of his Abraxas, 

The very ancient use of epical narrative as an efficient magical charm 
was described above p. 62; thus the mere narrative of a demon's power, 
as in the case of Dibbarra, is potent, or, d fortiori, the relation of a triumph 
over the evil spirit from some sacred legend. In the present case we have 
the added virtue of the revelation of the demon's names, and she swears 
that whenever they confront her, she will retire; the knowledge of hei 
names binds her (cf. p. 56). 

Dr. M. Gaster has published in Folk-lore xi (whole number xlvi), 129, 
an interesting paper entitled 'Two Thousand Years of a Charm Against 
the Child-Stealing Witch." The latter uncanny spirit has already met us 
in several of our preceding texts (Nos. 11, 18, 36, etc.). Dr. Gaster surveys 
a wide material of European and Semitic forms of this magical narrative, 
all of which have evidently the same root. He draws on Slavonic, Rouman- 
ian and modern Greek legends, and cites one of Gollancz's Syrian charms, 
a collection to which I have had frequent occasion to refer,* and also quotes 

' In Actes of the 8th International Congress of Orientalists, Sect. 4, p. 77. Most 
of these charms are in the narrative style. Cf. also a similar Syriac charm given 
by Hazard, JAOS, xv, 286 f. 
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in translation a Jewish charm of the same order from the Mystery of the 
Lord (in the Hebrew ""^ TiD, a book I have not been able to obtain). 

This Jewish legend is almost identical with ours. It is considerably 
shorter, concluding with the names of the Lilith and a direction to hang 
up the names in the room of the woman concerned. The names are almost 
identical with those in our text; they are: Satrina, Lilith, Abito, Amizo, 
Izorpo, Koko, Odam, Ita, Podo, Eiloy Patrota, Abiko, Kea, Kali, Batna, 
Talto, Partasah. My form Amorpho is probably older; Koko =KaK(Jfmay be 
preferable to my Kas. 

In both these Jewish forms Elija and the Lilith are the actors. In the 
Syriac legend quoted by Gaster from GoUancz, it is a saint Mar Ebedishu 
and the Evil Spirit in the likeness of an ugly woman who are the characters ; 
the latter has for one of her names that of "the Strangling-mother of 
children'' (cf. above to 36: 4). In the European Christian legends, the 
benevolent actor is the Virgin, Michael, or a certain saint bearing the name 
Sisoe, or Sisynios. These names are derived from the Jewish ^ODiD ^OD, 
as Gaster suggests. In the Greek legend the spirit is Gylo, the earlier TeaTuj, 
which appears also in the magical papyri.' In all children are the object 
of the fiend's ravages, in one case the charm is for a boy afflicted with 
cataract. 

There are some other simpler forms of this legend contained in Greek 
manuscript amulets which were not accessible to Dr. Gaster. In his 
Poitnandres, p. 298, Reitzenstein publishes a text which is the earlier 
prototype of the Roumanian folk-legend published by Gaster, p. 132. It 
reads: "When the archangel Michael came down from heaven, there met 
him the impure spirit with her hair down her back and her eyes inflamed. 
And the archangel Michael said to her: Whence comest and whither goest 
thou? The impure one answered and said to him: I go to enter the house 
as a serpent, dragon, reptile, I change into a quadruped, I go to make the 
plagues of women, to humble their heart, to dry up the milk, to raise the 
hair of the master of the house .... and then I kill them. For my name 
is called Paxarea. For when the Holy Mary bore the Word of Truth 

* Wessely, Vienna Denkschriften, xlii, 66, also Tv7jovy Reitzenstein, Poimandres, 
298. For Gello = the Assyrian Gallu, see Frank, ZA^ xxiv, 161. 
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I went to deceive her and ..?..* And the archangel Michael seized her 
by the locks on the right hand and said to her: Tell me thy twelve names/ 
And she said: I am called first Gelou, second Morphous, (third, etc.) 
Karanichos, Amixous, Amidazou, Marmalat, Karane, Selenous, Abiza, 
Ariane, Maran. Wherever are found my twelve names and thy name, 
archangel Michael, and thy name Sisinios and Sinodoros, I will not enter 
into the house of such a one." Compare also the amulet given on the 
preceding page in Reitzenstein (p. 297), lacking the reference to the \'irgin, 
the demon enumerating her plagues. 

A similar legend, in large part identical with both these just named, 
is given in the Greek-Italian charms published by Pradel.' In this Michael 
descending from Sinai meets the hag Abuzou* and the demons cast out of 
heaven. He inquires where she is going; she answers she crawls into 
houses like a serpent, dragon, etc., to bring all evils on men, to dry up the 
mother's milk, to wake the children and kill them. Then, evidently a 
Christian accretion, she causes faction in the church, sends floods, destroys 
ships. Michael asks her her name, which is Pataxaro. He asks for hei 
many names. She swears by the throne of God and the eye (= eyes) 
of the Beasts (cf. the oath in our text) that she will tell the truth. She 
then gives forty names, the first two of which are Gilou, Morphou. 

The legend sometimes ran out into the line of particular diseases, e. g. 
cataract, as in one of the Roumanian forms ; or Beelzebub and other demons 
are named, as in an amulet in Vassiliev, Anecdota bysantina, i, 336. But 
the story of the wife-hating, child-murdering hag is the original element, 
as Gaster points out. 

We thus possess forms of the legend in Hebrew and Syriac, in Greek 
texts of eastern and western Europe, and in modern Roumanian and 
Slavonic folklore, while the heroes of the epic include Elijah, Michael, 
Christ and various saints known or obscure. The persistency of the form 
appears also in the charm names. To compare the lists in the two Hebrew 
texts and in the two of Wendland and Pradel respectively and in GoUancz 

' Cf. the early Christian myth of the devil's wiles, Rev. 12. 

• The same number is found in the Hekate-Isis legend. 

• Griechische u. sud.- italienische Gebete, 23. 

• The Avezuba and Avestitza in Caster's Roumanian legends. 
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(Syriac), we find that the initial Hebrew Lilith = Greek Gelou or Gilou 
= Syriac Geos, doubtless =: Gelos. The second in the Hebrew, Abito 
(Abitar?) = Apiton the ninth in the Syriac; the third, Abiko (Abikar?) 
= Abiza or Abuzou in the Greek texts, and as we observed above Avezuba 
in the Roumanian. The fourth Amorpho (in our text) = Morphous or 
Morphou having third place in the Greek texts, and Martlos, 4th in the 
Syriac. Amorpho is doubtless the Greek h^iopi^q , **shapeless," and our Jewish 
text alone has preserved the correct form. Eilo and its obscure predecessor 
in the Hebrew may be found in PradeKs Morpheilaton, and the latter's 
Phlegumon may translate the Hebrew vp. 

It is impossible to place our phylactery genealogically in such a mass 
of interrelated material. The Jewish text doubtless depends upon Greek 
tradition with its magical name Amorpho and its transliteration of dziva, 
while the later Greek forms have borrowed from the Hebrew in St. Sisynios. 
But the source of the legend is the common property of mankind, with 
roots as ancient as the Babylonian Labartu and Gallu. A child-killing demon 
which sucks babes' blood, etc., is found in Africa; see Budge, Osiris and 
the Egyptian Resurrection, i, 285, a reference pointed out to me by Pro- 
fessor Jastrow. In the Hellenistic magic a classical form of such legend 
was established out of all the elements that were brought together in that 
age, and this spread again assuming its variant forms among the peoples 
and faiths. If our text actually came from Nippur, it is of interest as the 
earliest form of the Jewish legend and as one which can be dated with 
approximate accuracy. 



Corrections and Additions 

P. 20, line 4: read "Berlin'' for "British." 

P.20 : add to the list of published Mandaic bowls the two photographic plates 
of bowls (platesi, 2) in J. de Morgan, Etudes linguistiques, vol. v, part 
2, of his Mission scientifique en Perse, 

P. 105, line 20 : the Koran gives to the Mandaeans the same privileges as the 
Jews and the Christians (see 2: 59; 5: 73; 22: 17). 
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GLOSSARY A 



Personal Names and Epithets of Deities, Angels, Demons, etc. 



GLOSSARY B 



Proper Names of Men and Women 



GLOSSARY C 



General Glossary 



Prefatory Note 



Glossary C is arranged according to roots, the other two consonant- 
ally. The former indexes only the common nouns. 

The citations of other authorities can be understood from § 2. The 
two publications of Pognon's are cited as "A" and "B", and Pognon's 
full glossaries will serve to locate all words of his texts. Where lines of 
texts are given, the reference is to the spiral line if facsimile is given, 
otherwise to the lines of the printed text. I have not thought it necessary 
to give the line citation for proper names even in my own texts, as they 
can be easily identified. 

Under Glossary B, the following abbreviations are used: d. = daugh- 
ter of, f. =: father, h. = husband, m. = mother, s. = son, w. = wife. 

Where a word appears in my text the first citation may be referred 
to for any treatment by the editor; references are also added to further 
discussions in the Introduction. Notes are occasionally added to words 
found in texts of other editors. 

In Glossaries A and B all the occurrences are given with the exception 
of a few common divine names like nyn*'; in Glossary C only typical cita- 
tions and peculiar forms; also it has been the aim to give citations from 
the three dialects. 
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GLOSSARY A 



PERSONAL NAMES AND EPITHETS OF DEITIES, ANGELS, 

DEMONS, ETC. 



tc:K33nK evil deity : Pogn B. 

K^tcn^ntc evil deity: Lidz 4, 5 (for 

these two names, 
see to II : 5). 

tcnntc Destroyer 3. 

)^2H divine name ? : 7 ; Myhr. 

■)1D3K Abatur, Mandaic genius: 

Ellis I («")ltD 'tc) ; Wohls 2417 

(iltDntc) ; see p. 96. 

^ITK deity (Apollo? Aeon?) : 19. 

n^^n^K feminine to above: ib. 

T3K epithet of God: 8. 

D3-)3K, D^D3-)3tc, D^3-)3« Abrasax : 
7 (= Myhr), 19, 34 (see pp. 

57, 99). 
?n3tc mystic name : Schw F. 

^tcnr^K deity or angel: 19. 

D^3-)3K "the holy Agrabis": 14. 

^«-:«n« angel: Schw I. 

^3ntc* Adonai: 34; Pogn B. 

^Knm angel: Pogn B; Lidz i. 

^K''TTtc angel: 19. 

Ksm deity?: 19. 

tc-)n^K nn nintc ghost: Wohls 2417. 

tfht^ God: 18. 

bvh^ divine name: 13. 

}*o:3^K, pyn^K mystical name?: 
Wohls 2422. 

01 n^ann^tc mystical name : 5. 



Kn^«, "K God: 7, 16, etc. 

DM^K Elohim: Ellis i; Hyv. 

^tC'^^K angel: 10. 

■)1D^'»K Ellis I (but see to 11: 4). 

D^:d bn El Panim: 8. 

DDB7K name of Gabriel: Wohls 
2422. 

nir bK El Shaddai: 8, 34, etc. 
KOtc demon (bath Imma) : Wohls 
2426. 

^©"•tc name of demon : Wohls 2416 
= Stiibe (see p. yy). 

tcoynKOtc a genius: Lidz 5 ("ana- 
thema"?). 

Dn^JK deity: 19. 

l^H deity: 19. 

ms:« demon: Schw F (see p. 25). 

tcjKriDK Satan: Montg. 

tcmonjaDK Cpenta-dewa, name of 
Solomon's Jinn (see Griin- 
baum, Zts. /. Keils.-forsch., ii, 
224, Noldeke, ib. 297). 

K"iDi« epithet of angel ("charm- 
er") : Schw, PSBA, xii, 298. 

KpiDS« Wohls 2422 ( = -)1D3K?). 
^V^VK angel: Wohls 2416. 
Diypitc Okeanos ( ?) : 19. 
5)pi3 5)p3 5)pfcc series of mystical 
names: Schw F. 
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«3DniK deity: 19. 

in« deity: 19. 

btcn« angel: 19; Schw I. 

b^niK angel: Stiibe (Wohls 1. 

pntc deity?: 19; 34. 

D^oi^K, tCDDitc, D^oin Hermes, see to 

2: 2. 
DTK a deity (Eros, Ares?) : 19. 

cjipnipncj^K infernal genius: Pogn 
B (cf. Glossary C, ^ipr ; but 
cf. Aristikifa, in Dillmann's 
text to Enoch 6:7). 

n^K ghost: Schw 2417. 

^3 = Bel: 36. 

^K^nfcca (?) angel: Schw G. 

W133, k:k133 deity : 11, 18,19, 
Montg. 

"wnn lilith: 40. 

D3^n3 lilith: 18 (cf. D3^n). 

^Kiiyn angel: 38. 

^Kni3 angel: Schw N. 
Ws'^S angel: Pogn B. 

^K^p")3 angel : Wohls 2416. 

^KnnJ, b^nnj, b^jn^J Gabriel: 7; 34; 
etc. (see p. 96 f.). 

^Kmj angel: 14. 

K^m epithet of Hermes: 2. 

p«3n angel: Pogn B (cf. pK3tD). 

Tin demon: 36. 

nrh Dlibat = Dilbat, goddess of 
love: 28. 

n^M mother of demon : Schw G. 

^K^on angel : Wohls 2416. 



E^nan demon: 19. 
b^^n angel: Schw N. 
Knrr'DiD^ri ghost: Schw 2417. 
Km deity or angel: 40. 
bfcODitD-)l angel: Schw I. 
bK^p-in angel : Schw I. 
b^yenn angel: Pogn B. 

bKmn angel : Stiibe (Wohls ^KnT^. 
^KODH angel: Wohls 2416. 

D^Din S. KDD1K. 

n:r father of pnK: 19, 34. 
KW Zeus: 19. 
^K^pn angel: Wohls 2416. 
^nr, ^K^KT granddam of a lilith: 
II and parallels. 

rr'ann epithet of ^k^hk: Pogn B. 

^K^nn angel: 13. 

^KntDon angel: Schw PSBA, xii, 

298. 
K^n, K^^n Life, Mand. supreme 

deity: 40; Pogn A, B; 

Lidz 5. 

nrn the Living Creatures: 8. 

5^3 b-n Evil Potency : 30. 

D3^n, DD^an. DKn^n lilith: 11 and 

parallels. 
^K^DKn angel: Schwab,/, c. 
^K^moin angel: Stiibe = Wohls 

n^yion demon: Schw G. 
^Knon angel: 35. 
bi^^y^n angel: 13; Stiibe. 
^Knon angel: Schw N. 
icnn ghost : Schw 2417. 
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bw^nn angel: Wohls 2416 (for 
Stube's, bKni«). 

^fcTDnn angel: 35. 

patD, p«atctD (cf. pK3n)' angel: Pogn 
B. 

^IIUD^ID deity: 19. 

miD see niMtc. 

TT, Tnv ghosts: Wohls 2417. 

niiT Yahwe passim. 

pnr, 'm^ angel: Pogn B; Lidz i. 

pinm^ angel: Pogn B. 

tc^lTK^ angel: ib. 

ptC'm angel, or divine name: 25. 

^K:tc^ lilith: 38. 

PK'»DV angel, or divine name: 25. 

PV angel: Lidz i; Pogn B. 

tcnnr Mandaic divine name: Pogn 
B. 

K^n^ angel, with "eleven names" 
following: Schw G. 

Wc'aa angel: Pogn B. 

K0^3 the "heat'* demon: 30: 2. 

b^noa angel: Hyv (in KiD^y o 
^K1B^3T; cf. Kasdeya angel 
of evil arts, Enoch 69: 
12). 

}W7 Leviathan: 2. 

K^anD demon: 37. 

PKOBHO angel: Wohls 2416. 

^"yrno angel : Pogn B. 

tcbano the Destroyer: 9. 

iyn^DO angel: Schw G. 

pnotD^D Metatron : 25 ; Wohls 2416. 



bna^D, b^«3^D Michael: 34, etc. (see 
p. 96 f.). 

rr«''i^D Signs of Zodiac : 4. 

K^bo, «b^^o, tc^^DO the Word: 27, 
19, 2 (see to 2: 2). 

tr\^'iiii deity?: 11. 

ID, WKO Mandaic genius: 19; 
Wohls 2422. 

}D:n3D deity : 19. 

b^KniDJD angel: 35. 

B^iTiO deity: 19. 

nKiy»o name of God: 29. 

■)D demon: Wohls 2416 (see p. 81). 

«^:nD epithet of a deity: 19. 

niD ghost: Wohls 2417. 

DtC33 Mandaic genius: Pogn. B. 

^tcam: angel: 38. 

^feOlT3 angel: Wohls 2416. 

b^^^r^: angel: 14. 

^KnD3 angel : Schw PSBA, xii, 
298. 

^K33 god Nannai : 36. 

Dmp: deity: 19. 

bi^')): angel: 35; Wohls 2416 (see 

p. 96). 
:n^3 god Nirig; 36; in^3 : Ellis i. 

miD name of God: Ellis 3. 

nino, K-).TD, «TD (Mand) Moon: 
34, Wohls 2416; Pogn B. 

Wono, etc. angel: Lidz i; Pogn 
B. 

KTO Sin: 36; Montg. 

liDnono deity: 19. 

k:dd Satan: 2, etc.; tcitcoD, 19; cf. 
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^irnaDD angel: Wohls 2416. 

■)D, tciD "the Prince": 5, 7 (see p. 

97 f). 
^KniD angel: 15; Schw I. 

^tC'OD-iD angel: 14. 

^«^S"iD angel: 14, 19. 

b«mD angel: 15. 

^Knry angel : 8. 

^KK^y genius or angel: Schw F. 

^K^iy angel: Wohls 2416 (see 
Wohls p. 27, and Bousset, 
Arch. /. Rel.'Zviss., iv, 
268). 

bt^OV, ^K^Dy: angel: 7; Myhr. 

■^noy Istar, Mand. evil deity: Pogn 
B (a she-angel, nos. 14, 
15); = name of lilith?: 

38, 40. 

bt^''\pv angel: 8. 

t^r\'\pv "Barrenness": 11. 

^K^3"iy angel: Wohls 2416. 

^^tcs-)iy form of Raphael : Lidz i ; 
Pogn B. 

Di:^ntDB deity: 19. 

3^fi idem, 

Dn^fi, mn^B father and mother of 
demons: 8 (variants in 

17). 
^r:^fi deity: 19. 

tCD^^fi KD^S genius : 8. 

^K^:a angel. 

DT'iSS for Piriawis, Mand. genius: 

Pogn B. 
b^yis, b'V^-yQ form of Raphael: 

Lidz I ; Pogn B. 

^K^P")B angel: Wohls 2416. 



niK3V, 'V nM'^ : 8; J<ii: 'v, 8. 

S^pnv angel : Schw N. 

r\^y\2)i epithet of Adonai: Pogn B. 

■iiv epithet of God: 8. 

bwniv angel: 14; Schw I. 

^'b: i^V deity : Lidz 5 (but see to 
No. 11). 

bK'p3p3p angel: 8. 

K31 imp "the great Kedron" : 
Wohls 2422 (cf. Mand. 
"the great Jordan"). 

KnSop name of demon: 36. 

D^lxnoKp angel: Lidz 5. 

tCDip divine name?: 19. 

KBp idem, 

nOBVp name of angel of death: 
Schw F. 

^^l«l angel: Schw N. 

bnm, bv^n^ angel: Pogn B. 

bn'^'tn angel: Schw L 

}tcna DtC"i a male genius : Lidz 4. 

JT^nB Otr\ a female genius: ibid, 

rp^'^ angel: Pogn B. 

btc^B'K"! angel: Schw L 

b^)2'\ angel: Schw N. 

K03n a genius?: Schw F. 

Kp3i, 'n mother of demons. 

n Mystery: 37. 

^K^Dm angel: 13, 28. 

^K"'Vm angel: Schw L 

^KB"), ^-tc-Bn, ^^yxBn, b^v^^'^. ^"nxsn 
(cf. S^KB"iiy, ^^y"iB) Raphael: 
passim, see p. 96 f. 

Sx^^ae' angel: 10. 

^^"tcpncs ^'K^«P3r angel: Pogn B. 
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nc' Shaddai : 8 ; Myhr ; ^K vnv , 7. 
^fcOTiB' angel: Schw N. 
b^K^tDije' angel : 35. 

i^vntD\^ deity: Montg. (Prof. F. 
Perles calls my attention 
to the midrashic occur- 
rence of ^TnojT; see Griin- 
baum, ZDMG, xxxi, 225 
f. = Gesammelte Auf- 
sdtse, ed. Perles, 1901, p. 
59 f.). See p. 198. 



B^Dr, B^tCB' Sun : 36, 30 ; Pogn B ; 
«B^r, Montg. 

i)«^i:ur angel: 25. 

^Knc', ^«n{r, ^jnc'. ^^'•K'»tc-ur angel : 
14, 35 ; Pogn B. 

^^KjTur angel: Pogn B. 

nnjr demon: Schw F. 

^K^^mn angel: Schw F. 

Sny ^K:in(n) genius: ibid, 

K^p^n angel: Ellis i (= Lidz 
D^KnoKp). 



Also eleven names of angel in Ellis 3 : K^3DD, nno, n333, n33ia, nnTD, 
nnTn, n'^ix^, nt^n, hbdik (= «ddik ?), DDin«, — ; cf. the "eleven" 
names in Schw G : «3iDD, n^«ir, 1(333, niTDi, o»jro» P'ny, KBpino, mnon, nn3D, 
0^33. In Schw M a list of mystical angel names: bW, bby, b^O, etc. 
A list of evil spirits in Schw G: 133, noHD nb:i^ ^lODD, W^ODD. Names 
of ghosts, some cited above, Wohls 2417. For a lilith's names, see 
No. 42. 

Some Kabbaustic forms of rwiv etc. (see p. 60 f.) : 

WW, Schw Q; n\ Schw O;!^, t&.; mm, Hyv; W, Ellis 4, 
Hyv; liT 1.T im Stube, 1. 16; \o^ r\\ ib. 1. 28; .T3n\ 7: 8, Stube, 1. 15, 
cf. 13: 7; nn nn, 7: 12; yn^rivc 31: 6; pirn, 14: 2. 

•Tnic n5r« iTHR, Stiibe, 1. 29; nvnv^, 5, center; «K« Schw I; K««K 
Stiibe, 1. 35, KKKKKK, 20: 2, 5. 

fic fK, Stiibe, 1. 15; p^m pw fo fo, cjd RD, 15: 2; fD yr fp etc. 29: 
I. fDVD (Atbash), Stiibe, 1. 66. Cf. also i: 13, 24: 4f, 3: 6, etc. 



GLOSSARY B 



PROPER NAMES OF MEN AND WOMEN 



K3K Abba s. Komesh: 17; s. Bar- 
kita: Stiibe. 

«3^K Ibba s. Zawithai: 2. 

in3« Abbahu (a sorcerer?) : 7, 
Myhr. 

Tn:3« Abanduch d. Pusbi: 5. 

IC313K Abuna s. Geribta: 2. 

DnnnK Abraham (the patriarch) : 
8, Schw O; s. Dadbeh: 

12, 16. 

n^iK Aglath d. Mahlath: Schw P. 
n^K Idi, m. Asmin: Wohls 2417. 

DiK Adam; ntcoip 'K : 10; DTK ^33: 

13, Pogn A. 

pl« Adak s. Hathoi: 6. 

in^nr nnx Aduryazdandur ; Pogn 
B (for first component 
see Justi, pp. 5, 51; the 
second error for Yazdan- 
dad? — see ib. 146). 

\TK (?) Ihi f. Ephra: 18. 

innPK Izdanduch m. Yezidad: 7, 
27. 

K^K Azia m. Maria: Lidz 3. 

^3tnK Ahdabui s. Ahathbu: 
Wohls 2422. 

nnK, Mand. nKHKAhath d. Parkoi: 
3; d. Hathoi: 6; m. Do- 
dai: 21, 22, 23; d. Doda: 
25; d. Nebazach: 28; 
m. Churrenilj:: Lidz 2; d. 
Dade: Lidz 5. 



lannK Ahathbu m. Ahdabui: 

Wohls 2422. 
n3n«nnK, nnKiKnnK Ahathadbah d. 

Imma: Wohls 2426, 2414. 

pntDKDnic (w. prep/ 'n^b) Ahathat- 
bon, d. Nanai: Pogn B, 
no. 18 (not in glossary). 

Kfim n«nK : Ahath-rabta m. Far- 
ruchiro: Pogn B. 

lCDynn« Ahathema m. Dade: 
Pogn B. 

^D3iK Ukkamai f. Zutra: Schw F. 

HDK, KDK Imma m. Hisdai Schw E ; 
m. Osera: Schw G. 

niODK Amtur d. Solomon : Schw I. 

nniD "TtDonn ^31K (?). Oni Har- 
masdar Tardi m. Tardi: 
20. 

i..niiK Anur..d s. Parkoi: 28. 
Bn3« Anos m. Zadanos: Pogn B. 

^KCn^K Anosai d. Mehinducht: 

ibid. 
K^e^3« Anise (error for previous 

name?) ibid. 

Knn3« Anosta, ibid. 

K^n nwK Anuth-haye d. Sebre-le- 
Yesho: ibid, ("vessel of 
life"?). 

KnntDDK Astroba: 29. 

roDK Asmin d. Idi: Wohls 2417. 

nan^DDK, n-Asmanducht m, Dad- 
beh: 12, 16, 31, 33. 
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WDDK Aspenaz m. (?) Gaye: 
Myhr (see to 7: 4). 

«nDi« Osera s. Osera and Imma: 
Schw G (see p. 83). 

'^IKDW Aphadoi s. Dawiwi: Pogn 
B. 

niDK, «nDK Ephra s. Saborduch: i, 
13; s. Ihi: 18. 

«^nnfiK Aphridoe d. Kusizag: 

Lidz 4 (cf. Justi, p. 6). 
^n^DyK Ispandoi w. Ephra: 18. 

nwi5Dr», 26: 5, 'D^K (32, 35), 

'*D^K (30) Ispandarmed 
m. Yandundisnat : 30; m. 
Dinoi: 32, 35; m. Beh- 
dar: Ellis i. 

^•nK Ardoi s. Hormizduch: 3; s. 
Gayye: Myhr. 

KHiK Arha f. (m.) Ispiza: 30. 

fPiK Arion s. Zand: 19; 34 (sor- 
cerer or deity?). 

nne^n'iK Artasria s. Komes: 17. 

KTDtrK Ispiza s. Arha: 30. 

IB^K, T'B'K Aser f . Bosmath ; Schw 
F; H. 

nniKntc Athadba d. Immi: Wohls 
2426 (cf. I3nnj< ff.). 

iclinnK Ethroga m. :^ukai: Pogn 
B ("citron"). 

"^Ka Babai s. Bedin: Wohls 2417 
(cf. Syriac. ^22, see 
Nold. Pers. St. 395, 414). 

tr\222f \tn:2H2, tn}H22 Babanos s. 
Kayyomta: 9; s. Me- 
hanos: Pogn B. 

pT3, better p-^a Be(h)din f. 
Babai: Wohls 2417 (see 
Justi, p. 347 b). 



Tn^Dnn, n3-Bahmanduch(t)d. 

Sama: i, 13; m. Geyam- 
buch: Pogn B. 

nnnn Bahrad: Ellis i (see G. Hoff- 
mann, Aus2. aus syr, 
Aden, 128). 

i«nnn3 Bahrezag d. Kawaranos: 
Pogn B. 

^■^nn Bahroi d. Bath-sahde: 34. 

in^inn Bahranduch d. Newan- 
duch: Ellis i (see Nold., 
Z. /. K, F. ii, 296). 

^WK3 Banai m. Merduch: 7, 27. 

11K^» nn ? perh. "son of praise'' 
(artificial name of sorcer- 
er?) Schw G. 

K^3K3n3 Barbabe m. Yazid: Pogn 
B. 

bby)2 Bar-gelal s. Dodai: 15. 

KDina ( ?) Bardesa d. Terme : 39. 

••^Kn nn Bar-haye : Rodw = Hal = 
Schw C (so Chwor CIH, 
112; cf. Talmudic name 
j^^^n). 

»nK nnn Baruk-aria (Farruch?) 
s. Reshinduch: Schw M. 

iT3iT3n3 Berikyahbeh s. Mamai: 
26 (artificial form). 

Hr\^2^2 Barkita m. Abba: Stiibe. 

n'«DiDD nn ( ?) Bar-mesosia : Hal, 
Schw C. (cf. my note on 
Schwab E, § 3; a master 
magician, with artificial 
name?). 

^K-, bKnJTD na, Bar-mistael: 7, 
Myhr (see to 7: 13). 

^2y\e^ na Bar-sibebi s. Tshehrazad: 

15- 
n«D{r3 Bosmath d. Aser: Schw F 
(biblical). 
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ihno ni Bath-sahde m. Bahroi : 34. 

K^DK n'3, ntC3 Beth-asia d. Mehan- 
osh: Pogn B, 3, 29. 

lUDK": Geyambuch(?)d. Bahman- 
ducht: Pogn B. 

^^i Gaye s. Aspenaz: Myhr. 

^«3n Geyonai s. Mamai: 8. 

H'^bv^ Geloia (Geloie) m. Dur- 
duch: Pogn B; the same 
probably ^S^: : no. 16094, 
unpub. (= yeAom, "laugh- 
ter"?). 

b^boJ Gamaliel: Schwab O. 

K3^3J Geniba s. Dodai : Montg. 

^fio: Gaspai w.(?) Farruch: 41. 

^11: Guroi s. Tati: 25. 

['«]3BnJ Gusnai d. Beth-asia Pogn 
B, no. 3 (cf. below, n^Dnm^ 

niKl Dada f. Sarkoi: 12, 15. 

Kn«n Dade m. Terme: 39; m. 
Mahlaphta: Pogn B; d. 
Ahath: ib, (also written 

nnKT ) ; d. Ahath : Lidz 5 

(IHKT). . 

nn, ^Knn, Kin Doda(i) d. Mar- 
tha: 15; d. Ahath: 21, 22, 
23; m. Ahath: 25; m. 
Hinduitha : 38. 

nnn, nmm Dadbeh s. Asmanduch: 
12, 16, 21, 35. 

1^1, l^tn David (the king) : 14, 
34; Hyv; Lidz 5. 

»nKt Dawiwi(?) f. (?) Aphridoe: 
Pogn B. 



K^^wn Dazaunoye s. 'Adwitha: 

38. 
na^Knan Duchtanbeh d. Kumai: 

Pogn A (p. 18). 

tn^tenan, eniinan Duchtanos d. 
Hawwa : Pogn B ; m. Far- 
ruchusraw: Lidz 4 (cf. 
Justi, p. 86). 

^i:n Dinoi s. Ispandarmed: 35. 

«m:i, KmK3i, Knnn Denar(i)tad. 
Misa: Pogn B (cf. masc. 
name Dinar, "penny,'* 
Payne-Smith, col. 887). 

nn:n, yn:m Denduch d. Chosri- 
duch: ibid, 

linn Durduch d. Geloia: Pogn B 
( Noldeke, for Adhur- 
duch). 

^Bm Darsi "the foreigner" : 29. 

Knonn, »K- Hadista d. Miria: Schw 
M (biblical Hadassa). 

M:r\, Myn (n:n ?) Hindu d. Mah- 
laphta: 24; m. Marathai: 
40; m. Mehperoz: Ellis 3 
(see above, § 3). 

Kn^n^NT Hinduitha d. Dodai: 38. 

P"*^)*} Honik s. Dadbeh: 12, 16; s. 
Komes: 17; s. Ahath: 
16020 (unpub.). 

Kin. .in H. r. . dora m. Ispand- 
armed: 26. 

PDiin Hormiz s. Mama: 15; s. 
Mahlaphta: Lidz 5. 

inroiin Hormizduch m. Ardoi : 
3; d. Mehduch: 14. 

nniKT Zadbeh s. Denarta: Pogn B 
(Noldeke, from Azadh- 
beh). 
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^nr, nr Zadoi s. Newanduch: lo; 
jc^iKT s. 'Adwitha: 38. 

nnB IKtr Zadanfarruch s. Kaki: 
Hyv (of. Justi, p. 377). 

Bn^KlJ^T Zadanos d. Anos : Pogn B. 

^tcn^n Zawithai m. Ibba: 2. 

Kion Zutra s. Ukmai: Schw F 
(w. title Mar). 

13? Zand f. Arion: 19, 34 (sorcer- 
er or deity?). 

HDW Zapeh s. ?: Pogn B. 

^nr Zaroi s. ?: 37. 

B'aoiT Zarinkas d. Mahlaphta: 24. 

3Un Habib: no. 2924 (unpub.). 

wn Hawwa (Eve) wife of Adam: 
13; m. Sisin: Pogn B. 

^tCD^bn Halifai s. Sisin: 29. 

^tCB' . . non Hmri . . sai d. Emme : 
Pogn B (no. 19). 

(1i3n) y\}nv( Enoch the patriarch : 4. 

p^n Hanun, the house of : 19. 

no^n Hisdai s. Ama: Schw E. 

KD-nn Hathima m. ? : Pogn B. 

^OKO Tati m. Guroi : 25. 

n^KHKO^D Timatheoz s. Mamai: 
Lidz 2 ("Timotheos," Lidz). 

^0 Tardi d. Oni: 20. 

nrmn^iriD Tsherazad m. Bar-sibebi: 

15. 

}mn\ jnc^^ Joshua, Jesus, s. 
Perahia, traditional socerer : 

8; 9; 17; 32; 33; 34 (see to 
32). 

nnr (?) Yazdid s. Komes: 17. 



Tr, TTtc» Yazid s. Sisin: Pogn B; 
s. Barbabe: ibid. (Aramaic 
rather than Arabic, against 
Pognon B, pp. 103, 14). 

itCTr Yezidad s. Izdanduch : 7, 27. 

h^'MV. Yazdoe d. Rasnoi: Pogn B 
(the same name, Justi, p. 
149). 

^«:enj noDitcrtc^ Yazadpanah Gus- 
nai: Pogn B (for the second 
word cf. above; the first a 
Persian name, see Justi, p. 
149, Payne-Smith, col. 1585). 

iMr Yokebed d. ?: no. 2924 (un- 
pub.). 

OiB^n^n:!^ Yandundisnat s. Ispan- 
darmed: 30. 

pDD^ Yasmin d. Dadbeh: 12. 

3py^ Jacob the patriarch: 8, Schw 
O. 

pnv^ Isaac the patriarch: ibid. 

m^H 1«13 Chewaranos m. Behre- 
zag: Pogn B (cf. Noldeke's 
review, p. 144). 

Jrc'wa Chewasizag( ?) m. Mehr- 
kai : Pogn A ; d. Papa : Lidz 4 
(see Pogn, p. 18; Justi, p. 
182; Andreas to Lidz, propos- 
ing chush-zak). 

nj<^3KT3 Kezabiath m. Adur- 
yazdandar : Pogn B, no. 23. 

^nnna, ^ninna, ^inyna Chuze- 

huroi (?) s. Beth-asia : Pogn 
B. 

»n^3 Kalletha d. Mahlaphta: 17. 

^KD13 Komai m. Duchtanbeh: Pogn 
A. 

^nD13 Kumboi m. Meducht: 35. 
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e^tDi3 Komes d. Mahlaphta: 17. 

nKD3 Xaro s. Mehanos: 40. 

nnnD3 Chosriduch m. Denduch: 
Pogn B. 

^:D3 Kaphni f. Newanduch: 10; 
1 1 ; h. Newanduch 10. 

^n^Dia, ^K-, K- Kufithai m. Pabak: 
2, 4; d. Dadbeh: 12, 16. 

^Kil3 Kurai m. Mesorta: Pogn B. 

p^:ni3 Churrenik d. Ahath: Lidz 2 
(cf. Andreas, ad loc), 

jKDKin Churasan w. Chuzehuroi: 
Pogn B (cf. Justi, p. 78, but 
see Noldeke to Pognon, p. 
144). 

KriDBna, Kn^y^na Kusenta m. Sii- 
itiaka: Pogn B (from Pers. 
Waresna, or derivative? — see 
Justi, p. 354). 

KO^na Kethima m. Nana : Schw L. 

B'OKno, n:no Mehanos m. Xaro : 
40; m. Babanos, Pogn B; m. 
Beth-asia: ibid, 

'^^'IT^D Mehduch d. Dadbeh: 12. 
16; m. Hormizduch: 14; d. 
Mahl(aphta) : 9007 (unpub.). 

^ino Mehoi s. Dodai: 15. 

tnano Mehperoz s. Hindu: Ellis 
3 (= Mihrperoz, Justi, p. 
206; cf. above, § 3). 

n^^i^^o Mehinducht: m. Anosai: 
Pc^ B (= maheng, Justi, p. 
186?). 

jmno Mehraban s. Yazdoie: Pogn 
B (Pc^ thinks error for fol- 
lowing; but cf. Meribanes = 
Mihrwan, etc., Justi, p. 208). 



pinnD Mehrodan: Pogn B (cf. 
PorJaw7c = Wardan, Justi, p. 

351). 
lViy\)n -in^D Mihr-hormizd s. 
Mamai: 34. 

^Kpnnyo, «- Mehrikai s. Kusizag: 
Pogn A (from Mithrakana, s. 
Justi, p. 214). 

DBDK:k"itd Mazdanaspas s. Kusi- 
zag: Lidz 4 (see Andreas ad 
loc). 

\^y\thnr^ Mahlephona s. Dade : Pogn 
B (but Noldeke, KnoSno). 

KHD^no Mahlaphta m. Komes: 17; 
m. Mesarsia: 19; m. Hindu, 
etc.: 24; m. Pathsapta: Pogn 
B; m. Hormiz: Lidz 5. 

n^no Mahlath m. Aglath: Schw P 
(biblical). 

KHDinD Mehuphta m. Rakdata: 
Pogn B (but Noldeke. KHD^no) . 

nan^D. naiTKO Maiducht d. Kumboi : 
35, no. 16093. 

K^nSo Malkona s. Maksath: Schw 
P. 

^DKD, "KOKD, KDD: Mamai, Mama: 
m. Geyonai: 8; m. Hormiz: 
15; m. Berikyahbeh: 26; m. 
Mihr-hormizd: 34; m. Tim- 
atheoz: Lidz 2. 

npDO Maskath m. Malkona: Schw 
P ("olive-gleaner"). 

KnilDO Mesorta m. Kurai : Pogn B. 

KntKO, KnKtKO Marabba s. 'Ad- 
witha: 38. 

KlK^D Marada h. Hinduitha : 38. 

^D-no, 'ID Mordecai s. Saul: 41. 

im^o Merduch d. Banai: 7, 27. 

KnKO Maria d. Azia: Lidz 3. 
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Kn^DMiria m. Hadista: Pogn M 
(= Miriam?). 

D^iD Mariam: Schw Q. 

lUKCno Mersabor f. Kayyoma: 
Pogn B (= frequent Syriac 
name, Justi, p. 206). 

niKD Marath m. Rasnoi: 8 (= fol- 
lowing name). 

Knio Martha m. Dodai: 15. 

^Kn«iKO Marathai d. Hindu: 40. 

ncno Moses (the lawgiver) : 34, 35. 

. . . KCTD Misa. . . m. Denarta : 
Pogn B. 

^IDBID Muskoi d. Simoi: Myhr. 

K^riBTD Mesarsia s. Mahlaphta: 19; 
s. Porath: Schw G. 

B^^KHD Methanis d. Resan: 29. 

1TK3: Nebazach m. Ahath: 28. 

in:r3 Newanduch d. Pushbi: 5; 
d. Kaphni : 10, 1 1 ; m. Behdan- 
duch: Ellis i. 

n^ Noah (patriarch) : 10. 

"•KiW, wk: Nana d. Kethima: 
Schw L; Nanai m. Ahathat- 
bon: Pogn B. 

\^'b Knnyo Sebre-leyeshu f . Anuth- 
haye: Pogn B (w. Pognon = 
"his (my?) hope is in Jesus"). 

KOD, ^KOD Sama(i) m. Behman- 
duch: I, 13. 

^IC'D Simoi m. Muskoi: Myhr. 

•nao^D Simkoi m. ? : 30. 

KpDiD. KpieoiD Sumaka s. Kusanta : 
Pogn B. 

nomo Saradust d. Serin: 9. 



Knmy 'Adwitha m. Marabba, etc.: 
38. 

K^oy Emme m. Hamri . . shai : Pogn 
B. 

Kvnn-iy (?) s. Rabbi, a sorcerer: 
Hyv (see Noldeke, Z. f. Keils.- 
forsch,, iii, 297). 

P3KD Pabak s. Kufithai : 2, 4. 

^i:d Pannoi d. Dadbeh: 16. 

KDKD Papa f . Chusizag : Lidz 4. 

n^-iDD Paproe d. Kukai: Pogn B 
(= Arabic Babroe, Noldeke, 
Pers. Stud., 400). 

n'n-iD, K^niD, K^nno Perahia f. 
Joshua (Jesus) : 8; 9; 17; 32; 
33; 34 (see to 32). 

ins Farruch s. Pusbi: 5; s. ?: 41. 

^^'^t Parkoi m. Ahath: 3; m. 
Anur — : 28. 

lK3nD Farruchan s. Sahduch: Lidz 
I. 

KnoanD (also tOKtoanD) Farru- 
chosraw s. Duchtanos: Lidz 
4. 

n^DliD Farruchiro s. Ahath-rabta: 
Pogn B (cf. Farruchrui, Justi, 
p. 96). 

]^:yit Pharnagin s. Pharnagin (a 
traditional conjurer) : 7, 
Myhr. 

^miD Porathai m. Mesarsia: Schw 
G (cf. KmiD, Esth. 9:8). 

^ac^D Pusbi m. Farruch: 5; 

KTiDB' no Path-sapta d. Mahlaphta : 
Pc^ A (with Pognon = na 
Hm^ , "Sabbath-daughter" ) . 
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^pHp ^aki d. Mahlaphta: 24; m. 
Zadanf arruch : Hyv. 

^Hp)p l^ukai m. Paproe : Pogn B (cf. 

KovKaic, Justi, p. 166). 

KOVp ^yoma s. Mersabor: Pogn 
B (a Syriac name, Payne- 
Smith, col. 3538; cf. the fol- 
lowing). 

KHDVp Kayomta m. Babanos : 9. 

^a"t Rabbi father of a sorcerer: 
Hyv (artificial name?). 

^Kpan Rubkai: Pogn B (= Heb. 
np^i ?). 

DIKOOn Rustaum s. Churai : Pogn 
B. 

KHKnp^ Rakdatha d. Mehuphta: 
Pogn B ("dancer"). 

Jcn Resan m. Methanes: 29. 

in^'^B'Kl Rasnenduch d. Aphridoe: 
Lidz 4. 

inrc^l Resinduch m. Baruk-aria: 
Schw M. 

^i:Bn, n^'^^tsn Rasnoi d. Marath: 8; 
m. Yazdoe: Pogn B. 



"P'naB' Saborduch m. Ephra: i, 

13- 

innKB' Sahduch m. Farruchan: 
Lidz I. 

bni^ Saul (?) f. Mordecai: 41. 
'b'l^ Sili s. Sarkoi : 12, 16. 

KD^B' Solomon (the king) : Schw 
I, Q (nobo), Hyv; f. Amtur: 
Schwab I. 

pD^^B> Solomon (the king) : 34, 39, 
Ellis I ; Lidz 5. 

p^K' Sirin m. Saradust : 9. 

^p^^ Sarkoi m. Kaphni: 10; d. 
Dada: 12, 16. 

K^B^ir 5ise d. Beth-asia: Pogn B 
(compare the following). 

pc^ir Sisin m. Haliphai: 29; m. 
Yazid: Pogn B; d. Hawwa: 
ibid,; undetermined ibid, (= 
60?). 

r\^ Seth (the patriarch) : 10. 

tOD-i^n Terme d. Dade: 39. 
KHKn Tata niece of Bardesa : 39. 
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KnK father : pi. pn^nnK 36 : 5. 
12H perish; 9: 7. 

K^naio destroyer : 36 : 5. 
K3nK stone : tnon oaK Hyv. 
fen3K, K^K^K lead (tin?): 19: 10, 

39: 5. Ki3y: Montg. 
laK hire : tn'^ax Pogn B, «Tay Lidz 

2. 
Ki^K roof : 6 : 7. 
Km^K letter, of divorce writ : 8 : 

13- 
K3n« ear : Lidz 4, 'iiK Schw L 

wnTK alcove: 12: 13. 

1«, Mand. iy or: 8: 17, Lidz 2; 
if: Pogn B; repeated = 
if ... or: Pogn B. 

K31K a disease: 24: 2. 

pK squeeze: r^K i: 11. 

n^K ,nnK letter of alphabet: nvnw 

9 : 5, RninK 35 - 9- 
Knn« sweating fever: 24: 2. 
btK go: w^m 2: I, «rm 6: 6; 

impf: b-m 36: 4, byrn, 

^rn Pogn B; impv: lbr« 

Ellis I, ibTK Schw F, 
bm .b^ry Pogn B. 
KnK brother : pi. w. suff . ^ns 4 : 3. 
KnsnK sister : 39: 9. 
wnK relative: 34: 2. 
nnx take hold of: 11: 4. 



nnK be behind, tarry: Af. Wohls 
2417. 
inK behind : pa^Knny Pogn B. 
niHK do.: 8: 3, n^nK Stiibe 58. 

^'K oh: Hal. 

TK oh(?) : Schwab F. 

p^K as: 32: 9. 

K:b^K tree: 34^ 5- 

r« nought: i:kb^ which is not 
Schw M. 

n^K there is : n^n^K 37 • 3 ; "^W are 
in him, Pogn B. 

K3y = Talm. K3^K = K3 n^K, 

Lidz 4. 
n-'b is not: Pogn B. 
HD^K error for following nplK ?: 

Schw G. 
bs eat: 36: 7; nxban, whoever 
(f) eats, Pogn B. 

K^DK food: 18: 6. 
^K unto, D^y ^K i: 15 (see bv). 
Hnhv^ god: 7:4; Kni^^x 14; \ii>K, pi. 
16: 5 (also Glossary A). 

KnnbK goddess: Wohls 2417: 
5, Kn^K ('^K) Wohls 2422, 
2426 (or, curse?). 

Knini)« deity: 38: 7. 

5|^K Af. teach: kd^d Hal; x^Dibxb 
Pogn B;nKD^i»n, ib. (Pogn 
as from w). 
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DK, D^K if : 2 : 3 ; rq)eated, whether 
... or, Ellis I. 

KOK, KO^K mother : pa^o^K 8 : 4,n^KtDy, 
38: 14; piur. pnnno'^K, 36: 

5. 
KmoDiK? parallel to cattle, posses- 
sions, Schw M. 

10« be true : Hof . p^oino , Schw M. 

JDK Amen: e. g. JOK r^K, I4- 
8; roi py, Pogn B (see p. 

63). 
KnoD\i faith: 29: 12. 

}0K denominative of k:oi« 
artisan (?) in K^OOKI \HD 
p3Kn:0K. whoever has 
worked for you, Pogn B. 

IDK say, command : 2 : 3 ; Etpe. 
-lon^K 30 : 7, IDHK 37 : 5. 

1DK0 word: Schw M, 10^0 i,^: 
2. 

K1DK tree-top?: 34: 5. 

}K if : in p , Lidz 4 : 9. 

pK yea: poi py Pogn B (see }0k). 

KnwK vessels: 38: 3. 

WKO vessel n^a^b t«o, Schw F. 

^d:k face: 13: 5, prwa in your 
presence, Pogn B, no. 31. 

51K anger: Schw F. 

^DK over? pa^DK pDiy Schw R. 

KB'JK, '^K ('nai and 'iwi) man: i 
12, etc.; constr. c^rx 7 
i3> ^^y 38: 8; pi. '•B'rK 7 

15, «COK 32: 10, K'^K^K 

38: II. 
r'K man: nc'Ki 'K, Ellis 5. 

Knn^K woman, wife: 31: 9, 32: i; 
KnnrK9: 4; Knn"K3: 3, 7: 
15, etc.; nnwK Schw M; 
KnnK3: 3; xnny, Lidz 2; 



pi. ••B'3 1:12, K«r: 35 : 8. 

KDK heal:TD\ w. suf. i: 15; Etp. 
^on^ Wohls 2422 ; ppls. 

tODK, K^DKO, Lidz IC. 

1DK, KniDK healing, etc. : i : 3, 
13: 8; pi. 3: I, etc. (see 
p. 129). 

noK, KDK myrtle: 13: 3, Pogn B. 

KTWw.hall: 12: 13. 

KJiDipD^K, OD^K, ODy threshold: 6: 
4, 9: II, Lidz 5. 

pnpDK? Wohls 2422 (see Frankcl 
ad loc). 

"»DK bind, charm, of magic: 4: i, 
etc.; lon^: 19: 14; Af. 
ppl. pnnoo Pogn B.; n^a 
Kn^oy, prison, ib, (see p. 
52). 
tnoK. '^K, '^y bond, spell, angel: 
4: 3, etc. 

KilD^K ditto. 4: 3, etc. 
KTDK binding: Lidz 5. 
KID10 spell: 3:1. 
Kmno^K goddess: 2: 7, etc. (see p. 

71); 
Kn-iD'^K ditto? Ellis 3, Wohls 

2422 (but see Frankel; 

is the form a confusion 

with or feminine of 

fcno-K?). 

KyK wood: 38: 2. 

5lK moreover: 3: 11, etc.; ^)H, 

Schw I. 
lax turn away: Pogn B, Lidz la. 
^^^BK darkness : Schw F. 
^TDK epithet of pnD 7:11. 

t3"iD"iDK praeparatum? : 13: 12. 
Kn^^pK keys : Pogn B. 
KniK trap: Wohls 2417. 
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KPniK way: Hal 3. 

K^^KOiK Aramaean (so read in 

Pojgn B, 27, ext.). 
njPK earth: 2: 2; KpnK, Myhr, 

Pogn B. 

Z^H fire: 8: 14. 

Knr'K ditto: 14: 7; KHKB^, 
Pogn B. 

Kn^lTK fever : 24 : 2 ; Knr^K Schw G. 

KO^B'K guilt: Schw PSBA xii, 299; 
B^3 Dyc'K, Schw M (see p. 
86). 

^iirK enchant: 2: 3. 

KDB^K enchantment, f&trf. 
Knc'K rump: 'nK^, Pogn B. 
HK sign of accus. : Schw M (Heb.). 
KHK come: 8: 9; Af. wn^K, 9: 7. 
jriK = py press?: 38: 12. 
KiDK place: 9: 8; "triK triKa one 

after the other, 38 : 11; 

fcona afterwards, Schw 

F; inn in place of, after, 

1 : 12, 28: 2. 

3, ^a in: passim; nnnD^n, 2:7; ^a 
Kntrp, 2: 3; KM, in that, 
Schw I (?). 

^3153 a class of deities: 19: 6 (cf. 
Glossary A). 

pa an inter jectional call for divine 
help, in K3"i »DW pa, 
Pogn B (cf. the Syriac 
root ; Pognon, "maledic- 
diction"). 

iina be ashamed: impv. pi. nin^a, 
Pogn B. 

Kia come in : pxa Schw G. 

Kra plunder ( ?) : 5 : 3. 



Kta cleave: K^nabn H^K^a, Pogn B 
(see him, p. 50). 

lOKa = inxD some form of evil: 
Schw L. 

boa cease, abandon: impv. 7: 15, 
pass. part. 17: 13, act. 
(?) K^blDKa Pogn B; Pa. 
undo: 17: 13, 7: 13 kSm 
inf.; Etpa. Schw I. 

ho^a because of: 11: 8 (cf. ho^D). 

woKa womb: 39: 3. 

ion? 32: ID, 33: 12. 

ra define, specify ( ?) : Kra, Schw F. 

pa, n, "^ra: between: in... 

r^ , whether. .. or, 3: 5; 

i>... n, between... and, 

29: 11; K^ra, 'ya, Pogn 

B. 

Kra midst: 6: 11. 

nn within :Ka^bnn3o: 4. 
Knya egg: Pogn B. 
r-a evil: 8: 16, etc. 

Knir'a malady: 34: 7. 

Kninr-a ditto ( ?) : Schw L. 

Knn house, family: pnwa 12: 2, 
p.Tna 6: 6; Mand. with 
suffix, nnn, 38: i, nn^Ka 
Lidz 4; plur. p-Kna 38: 
II. Of a sorcerer's 
school 8: II, 19: 17. 

(Saa) rh^2D, Knbaao class of de- 
mons: 2: 7, 7: 17, 10: 4, 
etc. (see p. 79). 

D^a muzzle: 2:11, Lidz 4. 

ySa swallow up, destroy, Etp. 3: 7, 
9: 6. 

W^^n building: 38: 3; of cattle 
barn, 40: 4; construction 
(abstract) 16: 6. 
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K^KD^a pillow : Lidz 5. 

KntDiDn in 'm... Knnbx, a goddess of 

censing, embalming ( ? ) , 

Wohls 2417. 

Kyn ask: 4: 6; x^^xa, act. ppl. 
f., Pogn B. 

K^ya husband: 8: 13, etc. 

Kaan^^yn class of demons (see 
p. 80) : 2 : 3 ; in Pogn B, 

vn^V2 , Syr. vr\^2 cattle : Wohls 2422, 

34: 8, 37: 2. 
H^p2 herd: Pc^ B, no. 27 (so 

understand). 

nn, p son, passim; Heb. p, 41; 
plur. e. g. K"ii:j ^^a , i : 9 ; 
plur. w. suffix n^n , 11 : y, 
29: 6, 38: 4. 

Kma daughter : Ellis i ; const, 
na passim, ma 36: 2, 
Mand. JID 38 : 4, nxD 
Pogn B (HKa, n^a compon- 
ent of name Pogn B, ?) ; 
plur. pa 3: 3, pnma 3: 
5. xbpna voice, 16: 10. 
tnan sn^a, demons, 29: 7. 

ia apart in r^ "»a 19: 15, Pogn B. 
Kia the open country: 17: 3, 

29: 7. 
Kia Pa. put outside : Pogn B. 
^fina foreigner: 29: 8. 

"^na bright, of angels: Schw 
I. 

fina create: 2: 2, Myhr. 

KTia hail: 14: 3. 

n-ia flee : Ellis i : 8. 

Ta bless : 25 : 3 ; Pa. Kaia Pogn B 

(= OD?). 
pia flash (lightning): 12: 8. 



Kpia lightning: 12: 8. 
Kn^na virgin: 13: i. 

KW D^K^yi proud: Schw M. 

a:i, ao bend: K^a^a, 2:4; inf. axao, 

Etpe., Etpa., Pogn B., Pa. 

reply: 2: 4. 

Ka:i back : 8 : 3. 

Hai:i lintel : pn^naw ,6:4. 

b^^i knead: 12: 5 (of magical op- 
eration). 

ia:i be strong : Pa. pa:JD , 30 : 5. 

Ktai man: 7: 17, 35: 7, 40: 

12. 
tnaa, Kiaii, Mand. fenxa:!, Kian 

strong: 3: 2, 19: 13, 

Pogn A, B. 

Knnai might: Schw F. 
bna great : 5 : 3, ^nan ion Schw F. 
Kn^blT:i woven headdress : Lidz 
2. 

"n^ wall up (against demons) : 17: 
8. 

1:1 midst: iJa 34: 6, ^:h 13: 10, li p 
32 : 6. 

nu tie, bind (of a spell) : 29: 10. 
«m:i eruption, noise: O ^Kp Pogn 
B. 

Wi:i color, form: p^l^a 7: 15 = 
r:i:i Myhr. 

KDi:i body: Hal, Schw Q; nm^ 
term for a man's inamor- 
ata, 13: 12. 

bra rob: Pogn B. 

"ira inhibit, ban: 7: 13, Pogn B. 

KHTn ban: 7: 13. 

KD^Tin magical condemnation: 
Montg. 
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«tD^:i (magic) divorce: 8: 7 (q. v.). 
K^"'«3i:i Gukaean: Pogn B. 

KD^J great: Schw F. 

side: pi. JDO 34- 4; familiar 

spirit: 6: 2, 12: 9. 
bi h'b^ circuit : D^ , 25 : 7. 

K^xb:! rock ( ?) : Pogn B (so 
Pognon; or of the magic 
circle?). 

Hb:b^ circuit Ke^c' ^^3^3 Stube 
58, Pogn B. 

nrh^b: spheres : ]b:b^2 tnia 8 : 13. 

xbni ditto : ^3^By K'bn3 Pogn B. 

K^ri ditto: K'^OK' -bi^a, 6: 11. 

Knbi, KnK^^y, = xi^xba: Pogn B 
(from bay?). 

oba, Ko^b:i, = to KD^bn, Lidz 4. 

51^3 engrave : T^a "»'V , 11 : 9. 

boa bl03K ? Wohls 2422 ("good 
works"?). 

^loa engrave: 36: 7. 
t^oa completion: JOT n^oa ny Schw 
F. 

Kra Jinn: Hyv, prob. 37: 10 (see 
p. 80). 

Kn:a, Knaia troop: 7: 17; species 
of demons 37: 6. 

HV^va, Knrva polished armor: 2: i, 

27 •• 3. 
Hnna an itching disease: Wohls 
2422. 

K'aia, KOTi north: Pogn B. 
KOia bone, body: 7: 17. 
bpia Pa., chain: Pogn A (root 
bb:?). 

Kona body: Stiibe. 



n, T relative particle, passim; with 
following half -vowel, n, 
e. g. '•ann. In Mand. "» 
for 1, 38: 12, 14, Pogn 
A, p. 13. Used to resume 
a preposition, Pogn B, no. 
12, 1. 6 (For omission of 
the particle in genitive 
construction, see p. 39.)- 

nn mine : ^^'3 , on my own 
part, 2:5; nnn, his, 30: 

4. 
'bn ditto: 7: 12; n bnn, in 

order that, 28: 4. 
Km lurk, of demons : i : 6, 6 : 4, 

18: 6. 
pm cling, haunt, of demons : 11:6, 

Pogn B. 

"131 see lar. 

"131, n3n by on account of: 

25: 3. 
fin3"i pasture land: Ellis 3. 
k:ki3"io chariot-driver: Pogn 
B. 
«brf (angelic) cohorts: 8: 14. 
(p"r) Kr"i judgment, of the last 
day: 4: 4» ^9- 8, Wohls 2417. 
tn dwell: P'T Ellis 5, n"»l'^ (0 
Myhr. 
finn dwelling-place and its 
precincts: 32: 11, 38: 2, 
Lidz 4 (KiKH). 

Kn"n ditto: 29: 8. 

KHT"! ditto: 8: 4, 29: 6. 

K"no ditto: Schw E, Hal. 
cm tread down : impv. pcm Lidz 4. 
tnwn evil-doing: Lidz 4. 
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Km chase: Pogn B. 

bm fear : i : 12, Peal and Pael, 
n^^m fearful, Schw F. 

W^PHD terrifying: 35: 7. 

K^nasn dt&poT^t : 35 : 4. 

Kin devil: i: 7, 39: 5, etc. (see p. 

74). 
K3T pure: 27: 4. 

Knan place: r^^^n (sic) Schw G. 
•13T record : 14 : 6, 29 : 9. 

"»3f, Mand. 13T, male: 6: 2, 
39: 5, Ellis 5. 

Knan name: 28: 5. 

Kin draw up : Pogn B, Etpa. 

K-'bno reliever, epith. of Ra- 
phael: 34: 7. 

Hhnbn place in Babylonia : Hal. 

on blood: Schw M. 

KDi, be like, appear in disguise, of 
spirits: K^onb impf. Pogn 
B, Etpe. 1 : 12, etc. 
KniDT likeness : 101 lon^n ,6:4; 
plur. KJiKion, 39: 9 (see p. 
82). 

KOI sleep: Wohls 2417. 

ion be astounded : Stiibe 47. 

"»pon a disease ( ?) : 34 : 10. 

(nn) Knnoeast: Wohls 2422 (so 
Frankel), Kno, Pogn B. 

Kn^anoT ban-writ : 32 : 4, etc. 

(ppi) Kp-rn, fern. Knpm child: 
11: 6, Kpotn36: 4; 
Kpnn, KpnKn ditto: 18: 6, Lids 

5. 
K^pn-n ditto. Pogn B. 

KDOnn healing: 37: i, Pogn B. 

KOiin south: Wohls 2422. 

nom true: 13: 8. 



Kn see! here!: 7: 13, 18: 8 in 
nnoDn, Lidz 5. 

Konn limb (the 248 members) : 
Schw E, F, Stube 56. 

"»"in return : 18:9. 

Kin , Heb. n^i be : ^n^n , i : 2, 4 ; 
ppl. = future, 37: 3; 
Mand. w. prep., ninnn, 
38: 13; ^T^ Schw M. 

K^3\n mansion: 38: 2, Hyv, Pogn 
A, B, Lidz 2; heavenly 
temple, 14: 3. 

p3n thus: 17: 10. 

pn ditto: 8: 8. 

Ty'vhi^ Halleluia, magical term: 7: 
17, etc.; misspelt, 20: 5, 
24: 4, 31: 8, 32: 12. 

nbn walk : n^Kn^o 3 : 3. 

IDH turn: pono, of the angels who 
revolve the planets, Stube 
8; Etp. ib. 1. 14, 36: I. 

n3Dn, na^DH, la^en, laen magical 
terms for reversing 
charms, Ellis 3, and astro- 
logical fate, Schw G (sun, 
earth, stars, constella- 
tions). 

Kn^3Dn a disease: Wohls 2422 
(Frankel reads KJi^Mn, see 
below). 

KnKin mental conceptions: Pogn 
A. 

Knirn now: 3: 11, 4: i. 

1 and, passim: n. b. pa^ 3: 3, 
K^n^ 14: 6, -WKD^ Pogn 
B no. 24, KnapoKi 30: 3, 
K^niriKi 38: 12. 

^1 woe!: i : 9. 
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ini glaucoma : Knr^a % Stube 44 = 
Wohls 2416 (see p. 93). 

m, n^ in noK Kke, 37: 10; rvh apud, 
3: 3 5|i:i n^ p from the 
body, Schw M ; ni^D 3:3; 
n^ sign of accusative, w. 
noun 3 : 4; w. pron. 7: 13 ; 
w. subject of passive ^T^t^ 
nirnnn^Schw F; resuming 

P, 5:3. 

^ai3T flies : Wohls 2422. 

inar marriage-portion: Pogn B. 

pr buy. Pa. sell : Pogn B. 

•13T see Pogn B, p. 38 : "an inde- 
pendent root = (i) turn, 
(2) cherish"; but the 
passages in his bowls can 
be explained by equation 
with 131, lead turn, order. 

KinoT wasp: Pogn B. 

(nr) nw on this side: 13: 7. 

inr Pa. put on guard, Etpa. be on 
guard: Pogn B. 

HniT comer: 4: 2, Pogn B. 

31T fly off : unw niT Wohls 2414. 

(:iiT) Kir, K1HT spouse: 38: 13, etc. 

(m) WRT success: 38: 13. 

mr, nm depart: nrn, pnr Ellis 3 
(see p. 130); Pa. jmw, 
13 : 7 ; Etp. pmr 10 : 6, 
Knmny Pogn B. (cf. nn, 
jnt; see to 3: 2). 

jnt, w, m ditto: prr, 7: 5; 
ppls. yr, rrt 7: 12, = 

W, rW, Myhr ; ppnr 7 : 5. 
n^T impious, of charms: 2: 7, 4: 
I, Pogn B. 

fcWll^TT impiety: 30: 5. 



Kin glory : 7 : 5, Pogn B. 

K^KT weapon: Pogn B. 

wn restraint, loss: 34: 12; 

'T n^n, prison: Pogn B, 
Lidz 2. 

^in honey: 12: 5. 

K3T victorious: 37: 11; p^^ ^^n» 
tt03KT 40: 25, Pogn B, 
Lidz 5. 

Kni3T victory, etc., parallel to 
KniDH Pogn A, B. 

^ibt pour: 12: 5. 
Knon hair: Pogn A. 

DT resound: 6:11. 

KOro resonance: 6: 11. 

pr Pa. designate (of setting apart 
the magic bowls): 3: i, 
31, etc.; invite: Pogn B. 

(IDT) KniOT singing-girl = harlot: 
Pogn B, Lidz 2. 
IIDTO psalm: 14: 3. 

Kion a precious stone?: Hyv. 

Kn-iT harlot : Pogn B, Lidz 2. 

^M hairs, used in magic?: 7: 13 
(see p. 153). 

1DHT foul: Pogn A. 

Kpn blast: 12: 8; plur. blast-de- 
mons 14: 5, 19: 3; ^pyr, 
Schw M (see p. 80). 

nt equip magically: 4: 6, 19: 13, 
31: 4, 38: 2, Pogn B. 
KJinr, 'tor magical equip- 
ment: 38: 13, 40: 2, 
Pogn B, Lidz 2. 

Hjnt seed: Schw I, Hyv. 
fcOiT^T posterity : i : 8. 

nn Pa. love: 13: 4. 
K3n love: ^am, 13: 9. 
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Kan hide: Etp. Schw I. 

ban Pa. injure, destroy: i: lO, 

xbano the destroyer 9:8; 

travail, of a woman, 13: 

II. 

xban, '^n injury, destruction: 

Schw F, G, N. 
vh^in ditto: 7: 16. 
Kb^nn ditto: 32: 8, 37: 11. 
Knban ditto: 16: 6. 
Kniban ditto: 32: 8. 
pan embrace, cherish, of angels: 

13: 4. 
lan enchant: 6: 6. 

nn one: Kin 4:1; -iB^nn 11, Ellis3. 

ihnn one another: 31 : 6, Pogn 
B. 

"tin Af. surround: 4: 6. 

tOKTn (magic) circle: 39: 7. 

tonn precinct, property: 40: 
4, w. to^n , livestock. 

mn new: Kmn, K^nxn Pogn B; f. 
Knmn 13: n. 

Kin Pa. show : 37 : 7, Pogn A, B. 

(am) Kam guilty: Schw F. 

K^in serpent: plur. KnwK^, Pogn 
B. 

pn, pnb, without: Schw I. 
KV^no precinct: Schw P. 

Bnn quick! magical interjection: 
14: 4 g. v.; also n^B^nx 
Bnm, tfc.; ncnnK Stube 
14; B'm Schw N (between 
angel-names ) , Pogn B, 
no. 5, end; cf. ^on. 

Knwn a skin-disase: Wohls 2422. 

Ktn see: 30: 4, Pogn B; Etpe. 
appear: ptn^n 6: 9, etc. 



«lTn apparition: pi. fco^wtn 31: 
10, Pogn A, Lidz 5. 

xrrn ditto: 30: 5. 

«tDn sin: 1 : 3, 4 (of demons). 
KKtDn sinner: D^tDn (?) Schw 

M. 
KHKon sin : Schw PSBA, xii, 
299 (see p. 86). 
^itDn pluck away: Lidz 4. 

«n*Don a demon: 8: 2, 8, 12; 
Kna^on, 17: 4. 

itDn switch, plague: 30: 14. 

K^ live: pn^ 16: 4, P'^n: 36: 6; 
Af . ^nxn of mother, 24 : 5. 

K^n living: 38: 7, 39: 8: pi. 
life: 30: I, 38: 13 (see 
Glossary A). 

Kn^n animal: 7: 14- 

Knrn ditto Hal ; pi. K'^aw^n 39 : 

6. KnK'^yi^n 38: 3, Pogn 

B. 
n^mo healing: Schw H. 
h^n Pa. make strong: p^^no pass. 

31 : 5. ( Rb^nno, n^9»nn\ 

Schw F ?). 
Kb^n power: 2:1, pi. xr^n 2: 

2 ; »rh'D b'^na 37 : 4. 

(nn) nanan a skin-disease : so read 
in Wohls 2422 for 'H 
(Frankel, Kiian). 

KD^an sage, in sorcery: 39: 7. 

6n) Kbibn marriage chamber: 36: 

7. 
^bn sickness: Schw F. 

Habn milk: Pogn B. 

KD^n, "n dream: 6: 10, 31: 4, 39: 
10, etc. (see p. 82). 

ybn arm: 19: 13. 
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thn weak: Pogn B, Lidz la. 

KOn father-in-law : Pogn B no. 29 

(but read ^K"ion ?). 

Knon mother-in-law: Ellis 3, 
Schw G (curse of). 

KD^n wrath : Schw F. 

non name of a place : 5 : 4. 

DOn do violence: 2: 10. 

fOKn leaven: 13: 12. 

Kion wine : Hyv, Pogn B. 

K"ion ass: 40: 4, 14. 

KniDin pebble-charm : 19: 16, plur, 
jnoin, kiDin, 4: i, 30: 3. 
38: II (see p. 87). 

pD^ne^on five of you: 8: 31, 17: 4. 

Knc^Dn fifth: 6: 8. 

KDn womb: 36: 5. 

«:n encamp : pomD ? Schw 1. 

K33n palate: Pogn B. 

pan throttle, of a lilith : 18:6, Lidz 

5. 
Knxon, KDDn sufferings : Schw M, 

Q. 

^Dn quickly (see totnn): 13: 9; 
13 ^on out upon thee, 
Schw M. 

KHD^n grace: 13: 6. 

KDiDKn contumelious: 30: 4. 

bon cease: pb^on Schw I. 

Don jealous : K^noDKn xrK, Lidz 4 ; 
poD«n ? Schw L 

(5in)Kn'DBn a skin-disease: Wohls 
2422, end. 

Y^n desire: Schw F. 

K^inn name of a place: Hal, Schw 
E (Hal. identifies with an 
Arabic place-name; Schw 



with a place mentioned in 
Jer. Sheb. viii, 5). 

bpn twist: Pogn B. 

(Kin) xn-'DnnR a pungent herb ?: 

28: 3. 
ain Pa. lay waste: 38: 11, Pogn B. 

Kmn sword: 37: 8. 
Tin Pa. terrify : nn^n inf. 8 : 7. 

KminK a kind of spell : Stiibe 

25. 
n"in a pungent herb ? : 28 : 3. 

Din ban: pass, ppl., 7: 17, Pogn 
B. 

DKin curse: Montg. 

j<Dnn anathema: Schw M. 

RnoinK ditto : 2 : 6 ; also Knoin, 
read by Frankel in Wohls 
2426: 2. 

poTn Hermon: 2: 6. 

K Din an eruptive disease: Wohls 
2422 (read n for n). 

DiDin ditto: 29: 9. 

^lin Pa. blaspheme: 8: 16. 

5inn sharp: 7: 17. 

Knn Pa. enchant, poison: 7: 13 of 

water (see p. 84). 

pcnn black arts : 5 : 2, 33 : 8, 

etc., Pogn B (see p. 84). 

KCnn sorcerer (harras) : Pogn 

B, K-'Knn, KnKKnn, masc. 
and fem. 

Knenin empoisonment : 39: 6. 

MiC'n darkness : 16: 6: pi. KOiB^n 
Pogn B. 

Dnn seal (magically) : Dnnoi D^nn 
passim; 31: 5, 39: 11, etc. 

Konn, Kon^n seal: 7:4, 19; 15, 

38:7. 
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KOinn besealment: 9: ii. 

r'tDinn(?) ditto: 34: i. 

Knonn ditto: 3: i, 30: i, 38: 
13, Pogn A KriDKnn. 

Knonin ditto: Pogn B. 

^tD gazelles : Wohls 2414. 

bao dip: Schw F. 

y:o seal: Ellis i. 

nysta a seal: ib. 

ino Etpa. purified: 12: 7. 

(mo) 30 good : 29 : 9. 

mio mountain: 7: 12, etc. 

DOO ? Ellis I. 

K^^O shade : K^'^O ^:n ^T«r 29 : 9. 

^^0^0 covers (used of the 
bowls) : 4: I. 

jbboo herb in a magic recipe: 
28: 3. 

KDO unclean: 34: 10. 

^Dio defilements: 29: 7. 

51iO Pa. defile : Pogn A. 

Kniyo false deity: pi. Knipo Wohls 
2422, Knyo t&. 2426. 

k:dio the deluge: 10: 5. 

110 Af. frighten away: 7: 17. 

Kino disturbing: 'o Krtn 30: 

5. 
mo trouble: Schw I. 

5110 tear, pluck: 18: 6 ppl. of a 
lilith. 

KHD-iio, '^O talon, toe: 19: 19; 
pi. K'^Diio, Pogn A, B. 

KHSilO agitation : Lidz 4. 

DD110 etc. some part of the heart: 
11:7 2ind parallels. 

KHO stop up, of the ears : Lidz 4. 



fcr interjection: nn K^ 14: 7, Bins 
n^nnic 1. 4. 

ba^ bring : r\H^H , Pogn B, no. 28. 
«r3^ dry up : Pogn B. 
T hand: ^mT 19: 14, nTic 34: 13; 
n^K bv on side of, Schw 

E; T3 per, 8: 13; n^nn 
"hn n^ 7: 12; «nT their 
hand ?, Schw E, Q. 

3m give: 36: 4, Ellis i. 

HDV day: 4: 4 (of judgment). 

KDO^ day-time: 3: 3, etc.; 
KOKO^K 39: 10; KOKOy 
Pogn B. 

1^^ bear (children) : i : 8. 

Klb^ child: 36: 6. 

K^KUD parturition: 39: 11. 
KD^ sea: 7: 12, 8: 9, 14: 2, Pogn B. 

RD^ adjure : K3y38rDi xroiD 7 : 16, cf . 
40: 5, etc.;n^Di«8: 6,''n^Di« 
17: 8; with bv 8: 12. So 
understand r^lD ^^tsr2, 
Schw I: 5 (not "water 
magic"!). 

KJIDIO exorcism : i : 12 ; pi. 
THKOIO Lidz 5. 

Kn^OlD ditto: Schw L 
Ki^O^ right-hand : 6 : 10, Pogn A. 
K^D^n south: Pogn B (with 

Kui:i ). 

1D^ = 1D«: i: 12. 

np\ np^« a disease: Wohls 2422, 
Schw G (who reads \ip\v^ 
— the preceding na^XD is 
misspelling for this, plus 
D, and). 

Tp^ burning, of fire: 4: 7. 
«ip^ glory = name : 8 : 6. 
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TpK^ glorious, of the Name: 
Lidz 5. 

m^ throw: miD, Lidz 4, pierce<l 
with a lance ?, but see 
Lidz, and cf. •■»iy. 

Hnmic the Law : Hyv, Michael 
prince of the L. 

Kn^:"»io javelin : 11:7 and par- 
allels. 

HTTW 'IV Jordan (mystical river) : 
Pogn B. 

KHT month : 6 : 5, Pogn B. 

icpn^ greens: 18: 6. 

>H1T howler (class of demons) : 
15: 6, Myhr 2, Schw G 
(see p. 81.). 

Bn^ inherit: n^neniD? Ellis 5. 

(ir')Knr«r sleep: 6: 10. 

2JV sit: 13: 7, etc.; impf. ist per. 
Tny Pogn B. 

ton^ bowstring: 2: 5. 

3, ^3 like: "3 12: 8, n Kin ^3 32: 4; 
^3... ^3, correlative, 13: 7; 
13 Pogn B, Lidz 5; K03 
Ellis I ; ni3K 37 : 10 ; Kb^K3 
as if ?, Schw F. 

3R3 Af . put in pain : K3-3D, IK3P3KO 
Pogn B, Lidz 2. 

K3^3 pain, sickness: Wohls 
2422, Pogn B. 

"133 prevail : bv "^33^ impf. Pogn B. 

{5^33 press down (technical phrase 
for. the bowl magic): 4: 
I, 38: 12, impv. pB'SO 
Lidz 4; Etpe. 6: 9. 

RB'3^3 term for the bowl: 6:1, 
etc.; Koby ^^^3^3 (?) 28: 
2 ; step of a throne 12 : 6. 



313 deceive: 32: 9, Pogn B. 
icn3 so: 16: 8. 

icnK3T3 ^m^ 7: 9? 

"»13 artificial parallel to "nn ? : 
Lidz 5. 

Kn3 pitcher: Pogn B. 

K3313 star : 4 : 4 the 7 stars ; 34 : 6 ; 
Hal, Schw E. 

bl3 hold: ^3^0 inf. 4: i. 

P3 arrange: ^nr3 ist pers. 15: 5. 

K33D residence: Pogn B. 

^^^3 planets: Ellis 3 (see § 3). 

OTO stone, as charm: Ellis 3 (read 

KD13?). 

K33 tooth: Lidz 4. 

h^i ^3 all: 7: 6 (both forms), etc.; 
IK0^3 , everyone, Lidz 2. 

Vib'h^ garland: 13: 11. 

Kn^3 daughterin-law : Ellis 3, 
Schw G. 

Kn^3b3 bitch: Schw L. 

1D3 Etpa. return: Pogn B (see him 
p. 20). 

fentDi3 priest: 19: 10. 

nD3 magic ?: Wohls 2426. 

KmD3K magical practice : Stiibe 
2. 

r3 so : 3 : 11; p3 therefore, 9 : 7, 
here, 25: i. 

(Ki3)Kn«i33 associates: 19: 9. 

KD33 wing: Pogn B. 

Knr':3 congregation: '3 n^3 no'^K 
Wohls 2422 (see p. 79). 

D3 abridge, blame: Pogn B. 

KD3, KDK3, D13 (incantation) bowl: 
7: 13, 31: I, Pogn B 

(KD13), Lidz 5. 
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KD3 Pa. cover: 13: 6, Pogn B. 

K'D3 covering: Pogn B. 

KniD3 ditto: 13: 6. 
KDO, K^D113, throne: 8: 14, 14: 3. 
(tya)^ piyDK ugliness, a disease ?: 

34: 10. 
KDD^D menstruation: 29: 7. 
"»M disbelieve: Pogn B. 
n^3 ? in a ^mi , Wohls 2422. 

K:mi3 sickness: 7: 11, Wohls 
2422. 

113 avert, reverse, Pe. Pa. Etp. : 
Pogn B, Lidz i a; Wohls 
2422 (?). 

K3"i3 Sphere, orbit (astrological 
term) : K^3t3 K3KBn '*tnn 
K^nnKO K^^orni : Pogn B. 

K3t3 Wohls 2422, see K3i3n. 

^K-fB'3 Chaldaeans : Hyv (see bKnD3, 
Gloss A). 

NtDBn3 honesty : Pogn B, Lidz 2. 

51tr3 Pa. bewitch : Pogn B, Lidz i a 

'DB'SD for 'DC'SD? 

p|^B'^3 sorcery: Schw L 
"1^85^3 decent, of a good demon : 29 : 

7. 
303 write, of the charms : 9 : 3 etc., 
Pogn B. 

K3n3, «n3n3 writing: Ellis i. 

Kn3^n3 written charm: Ellis 3. 
("in3) "113 Pa. remain, so under- 
stand KnKn3DKi\ Kmnxb, 
of the demons not return- 
ing or remaining, Lidz 5, 
and cf. Noldeke, Gr. § 45. 

h to and sign of accusative 
passim; with suff. ^3^^ 



fern. 7:9, 10 ; H^h = ^3^, 

17: 10; K^^ to me, Pogn 

B, etc. In composition, 

pn? n^3, 1 : 6, and passim 
in Mandaic with verb and 

pronominal suffix, e. g. 

nh^P^2\i^ I have divorced 
her, 32: 9; for ^y, 19: 10; 
with verb to denote pur- 
pose, 0^:ibnb, Pogn B, no. 

23. 1. 45. 46 (cf. bv). 

vh not, passim; in Mand. com- 
pounded with following 
word, e. g. 38: 8, t3K^. 

(KK^)^bK: labor, asthma?: o nn 
16: 9. 

K3^b, Ksb-b heart: 28: 5, etc.; 
Hlb^h 11:7 and parallels, 
19: 18. 

^ih be clad: 2: 2, 8: 3; Af. 13: 6, 
Pogn B. 

KBn3^ garment: 2: 2, 13: 6. 
Oib see tDpD. 

Kl^ be attached to: pno^y pb of 
demons, 6: 3, K'n^no Pogn 
B. 

N'V^ company: Pogn B. 

ei^ curse: Stube 4, Pogn B, Lidz 
2 X^ltDK^, they cursed him. 

KnoiS a curse: 5: i, 31: 4, 
Pogn B; Ellis 3: KDD^; 
Schwab M pi. I'tDib (see 
p. 84). 

KtDltDxS ditto: KHK^OltDK^ pi. 

Pogn B. 
K3t37 species of demons: 20; 

3. 
nb Pa. soil: pn^^cnxbo, Pogn A. 
HDnh food : Schw F. 
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vxh enchant: 5:1. 

^3oS species of demons: 9: 7, 32: 

5» 7» 33: S» 34: 9> 10; 
K3KoS Montg. 

irS^S, n^S'^S night: i : 13, etc.; \xhh 
Pogn B. 

'hh male counterpart to lilith: 8: 
21, etc. 

Kn^S^S lilith; 1:8; pi. Kn^S^S 
and KnK'^^'^S ; n. b. nnS^S, 
^^'^ 13- 3» 6 (see p. 75). 

np7 impv. np, recipe, repeated term 
in magical formula: Hal. 

HV^rh tongue: 13: 2; tongue of 
curses, charms, etc., 4:1; 
Pogn B, Lidz 4 (see p. 
88). 

^KO 100: KOnbn 38: 5: jKD, r^KD, 

200, Schw E, F. 

voyo sickle, weapon of angels: 7: 

17. 
Kino rotten: Pogn B. 

01D remove: ^OD, imp. fem., 17. 

II. 
po suck: 18: 6. 
mo die: ^tti ^JT'D ppl. Wohls 2417. 

KniD death: 3: 6. 

imo ditto: Wohls 2422. 

KnonOD killer, fem. : 36 : 5. 

(TD)KnnD hair: pa^Kn^D Pogn B. 

KniD brain, head: Schw F. 

KHD strike: ppl. pi. |nD 6: 4; pno^n 
Etpe. 18: 7; Lidz 5. 

Knno stroke, plague: 16: 6. 

Knino ditto: 40: 8. 



Kn^no ditto: wntono Pogn B, 
KHK^mo Lidz ic. 

KTinKO city: Pogn B (see K3-i3). 

Kn^KnnKO of Mahoza : Pogn B. 

KOO chance on, reach : Pogn B ; Af . 
bring, 25: 5. In Pogn B 

nroDi (= nroo3), from 

KVO? 

Knioo in '03, I pray: Wohls 
2417. 

honD, Mand. Soro, bioroK with T 
and verb, because that: 
4: 3, Lidz S; w. i) and 
inf., in order to : 2 : 6 (cf. 

too, ^O, '•©'•O , Heb. D'^o water : K^O 
^cm, a disease, Wohls 2422 
(see p. 93) ; K^V ^O'^o 18: 
6; ^B'K-ino ^07: 13; ^K^KO 
my w., Pogn B ; D^O of the 
heavenly sea, 8: 14. 

K3^0 kind, sj>ecies : 1:8; species of 
magic, Ellis 5. 

^30 eat (denominative) : 37: 9. 

bo Pa. speak : ppl. Schw G. 

Knbo Mand. KnSjTO; pi. pbo, 
Mand. lob^o, word, espe- 
cially of incantations: 6: 
12, 12: 9, 34: 5, 38: 6, 
Pogn B. (see p. 85). 

\xrhbo ditto: 6: 9. 

vhbo kSk^o ditto : 27 : 5, 38 : 8. 

K^o be full: pK^on^ 12: 7. 

K^b^D flood: Pogn B. 

iOK^O angel, passim as title of evil 
spirits, 4: I, 37: 8, 38: 6, 
Wohls 2422 16; of dei- 
ties, 36: 5. 
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KnaK^JO female angel = god- 
dess: Pogn B, no. 15 of 
Estera; in his no. i4"»KnDy 
'D i03K^, prob. fern, form 
(Pogn "queen"). 

KTW^ zodiac-sign 19: 9(?), his 
constellation (cf. Glos- 
sary A). 

K3^tD king: 34: 8 of Solomon; Hyv 
of Michael; ib, l^KO of 
Cod (Arabism? — so 
Noldeke, p. 295); 11: 5, 
18: 4, k. of demons. 

KHD^D queen: 19: 6, q. of god- 
desses. 

KniD^D kingdom: Wohls 2417. 

to, gen. po from, passim; ^OD (?. 

Schw F '•D Schw H ; w. J 
assimilated 13: 6, 17: i, 
Vo 17: 5; ^WO from me, 
Lidz 5, K'^^n po ditto, 
Pogn B. lOBWD = iDjya, 
Wohls 2426, and his note 
p. 29. 

WO Pa. ordain: Schw F, arrange 
^noo 15:5. 

Knwo portion, in marriage: 
pi. Knw^O Pogn B. 

KDO melt : 9 : 6. 

iDOdenom. fr. -id«, bind: 32: 7, 

33: 8. 

K^^yo robe: KiD^n 'd 13: 6. 

K'^yvo intermediate (of the middle 
of the three spatial re- 
gions) : K^^KVO K^HK^y Pogn 
B. 

■»V0 bind : Pogn B, Lidz 2, K^pnya 'o 
(so Pogn, and cf. Ass. 
masaru, but see Nold. 
Mand. Gram. 84, n. 2). 



(lo)nno bitter: 2: 3, 4: 4, epithet 
of devils and charms. 

mvr\D bitterness : Pogn B. and 
plur. Knir"»ino. 

(mo) no lord: of deity 19: 5; as 
human title, moiT no Schw 
E ; of the sorcerer Lidz 4 ; 
construct "JO, Hyv, gen. 
no, 18: I ; ^m-iO his lord, 
12: 6; pi., piTK-iKO Pogn 
B, pnnio 28: 5. 

KniO '■=t'-e^s. In y pniO, our 
lady 19: 5; lady of dead 
and living Wohls 2417, 
Pogn B KnmKO. 

mo rebel: Schw F. 

■no rebel : i : 9. 

KRB^ oil : Schw F. 

Kno town : Ellis 3, opposed to tna 

nno stretch out: Pogn B, Etpa. 

ya^ plague: 16: 4, yarw 29: 9. 

13 move, etc.: Stube 62. 

mi Pa. excommunicate, expel: Pu. 
pi30 , Hal = Schw E, 
Nni30 Schw M ; see Lidz\s 
note on Ki^o = KTIO ? in 
Lidz 2. 
n^3 (?) excommunication ? : 
Ellis 3. 

K-n^3 vow, ban, in magic : 5 : 2, 7 : 
13, 32: 12, Lidz 4 icmy3 
(see p. 84). 

K^n^j he is ( ?) : Hal. 

ini Af. make clear, name (?) : 7: 

9- 

Ki^ni light: 16: 6, also mn3 
Pogn B. 
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T13 tremble: Pogn B; p^^O, Pael 
pass, ppl., Halevy (see § 

. 3). 
KT13 commotion: Pogn B. 

mi rest: Etpe. n^n^K, 2: 6. 
Knn^ rest: Pogn B. 
Kmi('0?) in onnoin?, Schw 
R. 

Kmi rest: 16: 7, Schw E. 

fcnii fire: 8: 13, 14: 3; charms of 
fire 15: 7, 34: II ; Gabriel 
prince of fire, Hyv; light, 
in O ^33 1 : 9. 

K^nii pepper: 28: 3. 

nti depart: nrrn, 5:1. 

(^W) ^i)TD, Kbro constellations: 
34: 6, Ellis 3, Schw G. 

rpti class of evil spirits: 21: 
23: 2. 

Ti^P''^ class of evil spirits: 7: 

II, 14: 6, rp^3D 23: 4 

(see p. 75). 
KB^i bronze: 4: 6, 6: 11, 15: 7. 
nni come down : 8 : 7, 12:5; Af. 2 : 

6, 27: 9 (of angels, 

curses). 

103 Pa. guard : 7 • 9» 35 : 6 ; Etpe. 
10: 3, 32: II. 

vrw^h 'W guardian: Wohls 
2417, Pogn B. 

Kni03, 'K03 guarding: 35: i, 
38: 13, Pogn A. 

Knieo ditto: 7: 13. 

Kmne^D wardship: 35: 6. 
ni33 before: Schw F. 
D33 Pa. butcher: Pogn B. 
K^^Kiai^ stranger: Pogn B. 
M3 bite: Schw L, Q D33. 



Di Af. afflict: pD^Dn,'i7: 6. 

KDi Pa. prove, try : nK^D3 she has 
proved, Pogn B. 

Kn^DW trial : Pogn B. 

3Di take up: 4: 6, 28: 3, Pogn B; 
impv. f. pi. TD 17: 9. 

JDO Nisan: Wohls 2422 (see p. 

55). 
nD3 blow with the breath : Schw F, 
of demons blowing on the 
brain. 

tD3 fall: impv. ibiD Wohls 2414, 
Pogn B. 

K^DO 'y^ a disease: 29: 7. 

pDi go out : piD^ 3 : 11; impv. piD 36 : 
2, '•piD 8: 10, ipD, PD 
17: 6, 7; Af. wp^DiHD 
Myhr = wp^DtD 7: 12; 
inf. KpDK^ 9: 8, w. suff. 
32 : 8. 

■iD3 Af . put to flight : m^zH Schw 
F(?), see § 3. 

KfiTDi life, person: 7: 13; 2: i, 
Pogn, on of one's own. 

KV3 wrangle: Pogn B, Lidz la. 

nV3 be victorious: Hal, of a star; 
HOZ^ Dim '3, Schw I. 

K3nv^3 victorious: Schw I. 

(Kp3) Knip3 libation: 36: 7. 

(3p3) «^p3 Pa. perforate : Pogn B. 

3p3 distinct ^renunciation: O 
D^3p3 lino 9: 6. 

Kn3p3 woman, female: 30: 4, 
n3(^)p3 Ellis I, Schw M; 
KnTp3 30: 3, Knap^i (most 
common form, sing, and 
plur.) 6: 3, 8: 2, 37: 10; 
Kn3p3 8:8; wnapi^ , plur. 
KHKnpi^, Lidz 4, 39: 6, 
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KnKnp3 Pogn A. 
Knnp^D curse ?: Schw I. 
opi, Mand. ID)S grasp: 4: 6, 7: 17, 
16: 8, Pogn B Pe. and 
Etpe. 

Kafirs trap: Wohls 2414. 

KnDB^i spirit, of man: Schw G, 
Kno^tr3 39: 2. 

^^i blow, of windblasts: 12: 8. 

■»n3 Hif . permit : Hof . pnio, Schw 
G. 

3KD Pa. make unclean : K3KD0 m^ya 
Wohls 2422. 

]H0 pass. ppl. soiled, foul : KDK^^KD 
39 : ID, K^riCD , m. pi., 
Pogn A, «nK3^D Pogn B 

(cf. K3D). 

3D turn away: 8: 13. 

WD Af. walk: 12: 6, Pogn B. 

^^D numerous: pJD pi. Schw 

Q. 

KID stocks, for the feet: 39: 4, 
Pogn A KmKD. 

K^JKID, 'KD bases, of the world : 
Pogn (p. 77). 

DID, DDD close up : KDOKDDI KonD 
38: ID, KDIDO 40: 21. 

DHD Sodom. 
fcOlD row: 2: 7, 27: II. 
KlD*lD^D seducing spirits : 35 : 4 (see 
p. 80). 

KHDiD mare: Wohls 2414. 

PjlD in 'DT KO^ , Red Sea : 34 : 4. 

KD1D end: Schw F, p^^y ^^ob. 

OHD seize: Pogn B, Lidz la. 

5\nD put a cover on : pass. ppl. KD^D 

38: 12; Pa. 7: 17, Pogn 

B. 



fcnno magic art: KnnD 39: 4, Pogn 
A, B, possibly in tnD2 m^o 
= 'nD3 Ki^nD , Lidz 4. 

KOD go astray : 1:9. 

kSod, k^OD Lat. situla ? : Schw F, 

bis. 
KilDD a satan, Satan: 2: 3, 5: 4f 

etc.; K^KDD 19: 3, 40: 8; 

plur. 35: 3. 

fcODD writ: '•33iTn 'D 26: 6. 

Kio^D side: 6: 10. 

KD^D sword: 37: 8. 
K3D, K3«^ look at : Pogn A, of the 
demon's glance; Schw I. 

bx Af. commit offence: 4: 2, 5 
(inf. '♦^ddk); Etpa. be- 
come wise Stiibe 48. 

(pD)Knir3D^D poverty: 34: 12, 

Lidz 4, as object of exor- 
cism; 16: 10, genius of p. 

^3D close up: 13: i, Pa. Lidz 4. 

fcn3D astrological term = 
pole? Montg. 

n^D Selah, magic word, 5 : 7, 36 : 8, 
etc.; n^KD 20: 5, 24: 6 
(see p. 63). 

Kn^S^D cage-work: 19: 10. 

pbo go up: p'ho 3d pers. 32: 8. 
n^P^^D 1st pers. 9: 7. 
Kn pKDD ascent : Pogn B. 
KDD (?) poison : Schw F. 
'^DD descend upon : Pogn B. 
K^KDD left hand : Pogn A ; wboB', 6 : 

ID. 

''pi^O a place in Babylonia (Yeb. 
I2ia, 'D ''Wk), home of a 
demon: Wohls 2417. 

K3D hate, in ppls. only: act. OD 
2:1 = ^K3D 27: 6; pass. 
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5: 2, 39: 6, Pogn B (cf. 

tKD). 

Knro hatred: Lidz 4. 
VO Pa. gird ? : Pogn B. 
trwo hair: 8: 3. 
Knfi^D lip: Lidz 4. 
^D stench: no mi, 16: 9. 
K31D species of demons: 7: 11. 
Kin^D destruction: 16: 6. 

KTno loosening: 16: 6. 
IHD hide, protect : Nifal 25 : 2. 

Knino pi. secret arts? Ellis 3. 

lay make: 12: 6; of a magical 
work 9: 2, 32: 3; Pa. use 
as a servant, Pogn B. 

Kiay servant: 34: 7. 

Kiny magical practice: Schw 
F (for this and following 
terms, see p. 51). 

Kiuy ditto : 32 : 3. 

Kl2iy ditto: 9:1, etc., Pogn B, 
Lidz 4 KiK^iy; of the 
Jewish cult 29: 12. 

Kinyo ditto: 34: 13, Ellis 3, Schw 
F, M, Stiibe 10. 

lay pass over, transgress: 32: 8; 
1 : 9, 7: 3, 6: II lao. 

my, iry across : kd^ lyy p 8 : 
9 = layo 17: ID. 

vr\)2''V grain: Hyv. 

KniaOND passage: Pogn B. 
K^:y in 'ya, soon: Schw M. 
IV eternity, with oSy: 2: 15. 

KTy time: pi. K^i^y 26: 5. 

wny ditto: 6: 6, Pogn B. 
Kiy go away : 5 : i ; Af. 7 : 17. 



ny unto: 4:4 = KDiy 19: 19; 
with inf. '^ KOiy 34: 11; 
'1 ly as long as, Hal. 

Kfny lock of hair: Pogn B, Lidz 2. 

iiy Pa. help: Schw L 

K^y embryo: 39: 3, Pogn B. 

KDiy bird: 7: 14. 

piy be in distress: ppl. pi. «nKpK. 
Pogn B ; Af. press, M^pyK 

13: 3- 
y^pV so Hyv in 1. 4; read TP^^ 
KnpK distress: Lidz 4. 

iiy Pa. blind: pass. ppl. KiiKO 
Pogn B, perh. in KilO Lidz 

4. 
(Ty)Kn« strength: 6: 11. 

Krry strong: fem., epithet of 
Dilbat 28: 5, of deity 38: 
7, of spirits and witches 
Pogn A, B. 

xwy sheep: 40: 4, 14. 

Kty Etpa. persist: 34: 10. 

Knarry in 'yi noin . Schw R. 

Knpry seal-ring: of the sorcerer: 
17: 12, Ellis I, of Solo- 
mon 34: 8, of God 8: 11, 
ring of fire 15: 7. 

itD^y ? 32: 10 = 33: 12. 

Kry eye, the evil eye : KHtm 'V 5 : 4» 
Lidz 4, nvr\ r^V y Ellis 5 ; 
various possessors of the 
evil eye 30: 3 (see p. 89). 

Kil3y temple: Pogn B; class of 
evil spirits, 38: 8, 40: 19, 
Pogn B, Lidz 4 (see p. 
72). 

Sy enter : \hT^ 29 : 20 = pb^yi 30 : 
10; ppl. r^^« 38: 14. 
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i^^^ w. 1^, out upon thee: 
Pogn B, no. 28, 1. i, = 
Heb. hv n^bn (so better 
than w. Schwally, Knb^\ 
fr. Ass. elelu lament, Or, 
Lit'Zeit, ii, 7 f.). 

(k^) ^ . Mand. bn unto, upon, to 
(freq. for^, cf. pySy and 
r^^^. 8 : 3, 9, and in gener- 
ally in Mand.), passim; 
^^n K^K. by Life! 40: 6, 
18, cf. 40: 5; w. suff., 2d 
fern., sing. '»3^^y Schw F, 
l^y 36 : 3 ( KHD^Sy ? Schw 
F) ; 3d pers. in^i)y Schw 
F, ^niby Stiibe 32 ; 2d plur. 
pD^K^y Pogn B ; 3d, T«^Ki 
pH'K^K, Lidz la; Koby 
(upon him ? Schw G) 
until Pogn B, why Schw 
G; alternating with 'iK^y 
Pogn B, no. 28; iHKD^y, 
how, why: Pogn B. 

yvb above: 19: 10. 

')b'V against: niS^y , against 
him, 37: 8, pn^iK^y, Pogn 
B. 

K^K^y superior, epithet of ce- 
lestial gods: Pogn B. 

n^by height: 'yi k^3313 Hal. 

Dpy, obiy eternity, in formulas: 

nyi oSy ny i: 15, o^yb 
3: 5' r^bv ppob Schw F. 
HDhv a kind of injury: Schw G 
(see p. 93). 

Dy, D^y with: i : 13, 6: 3, 35 : 6; 
'1 D^yi, and also (?) i : 3. 

Koy people: n»Doy 13: i, of 
tribes of angels. 



noy stand: 8: 14. 

Kpoiy depth : Pogn B. 

•niDy Gomorrha : 2:6. 

icenD^ty^^^y a herb used in magic: 
28: 3. 

Knp^y, 'K necklace charm or spirit: 
7: II. 29: 7, Myhr 6; 
Knp^K. 16: 9, masc. plur. 
^P3K, 12: 9 (see p. 88). 

K"iBy dust: K"iD«3, Wohls 2417; = 
Heb. msy, Montg. 

t^lp^V magical knots, as class of 
c'emons: 34: 10 (see p. 
88). 

'\pv uproot: pTpy, Hal; Pa. 8: 15; 
Etpa. 9: 6. 

KJTnpy barrenness, spirit of: 

11: 3- 

(3"ipy) K^3piK(i) scorpions: Pogn 
B, no. 27 (Noldeke). 

(3iy) K3"iyo west: Wohls 2422, 
Pogn B. 

(3iy) nny sweet: Ellis 5. 

KOny a kind of disease: Schw G 
(see p. 93). 

KDiy, 'K bed: 7: 17, Lidz 5. 

K^^Diy darkness: Pogn B; plur. 
Montg. 

p-iy flee: pny» 3: 7, p^ii'*]^'^ 3: 11; 
impv. )p'''^^y Ellis i, pnp 
Lidz 5 (cf. nip). 

HK'ymake: 9: i, Schw Q, Wohls 
2422 (of magical prac- 
tice). 

DJyy oppress : ppl. Kotry 34 : 9, of a 
class of demons. 

itry ten : 'y in , Ellis 3. 

Kp^ny, 'n old: Pogn B. 
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Knniy a Mand. genius : Pogn B, the 
3 Uthras. 

fi and: ^DM 17: 11 (see DID), 
na^KD, see under np^ (see 
p. 105). 

DJS Pa. mutilate : i : 10. 

yJD encounter: 2: 2. 

Kyjs plague, class of evil 
spirits: 7: 14, 15: 6 (see 
p. 92). 

KnyaD, Kn^yae fem. of above: 
Wohls 2426, 16: 10. 
"^^D Pa. break: i : 11. 

KiaD body: 7:6, 19: 15, 38: 

9. 
^TB scatter: 8: 2, in a magical 
phrase. 

K-iicnD potter: Pogn B. 

Kilfi potter's vessel, of the 
bowl: 9: I, 32: 3, 33: I. 

"JOB banish, divorce: 9: 9, 15:8, 
etc.; Af. Lidz 5 (see to 8: 

7)- 
KmcD exemption: 17: 12. 

K^ID^D divorce-writ : 8 : 7, etc. 
'^X Pe. and Pa. bind : Pogn B. 
37D divide inheritance: Pogn B. 

wbfi half: Pogn B. 

DID, HD mouth: 13: i, Lidz 4; ^D by 
niiT 5:5; 'KKK ^B3 20 : 5. 

DOfi face: ^3D0, Schw F. 

KOD in 'D naiy; Wohls 2414. 

DD break: 7: 17. 

PDD cut : 28 : 5 ; Etp. Kptrsy Pogn B. 

ipD command: 36: 3; Af. Lidz 4; 
Etpe. 35 : 6. 



KrnpD command : 38 : 6, jinpKfi 
(w. suff.) i&. 

WipiD ward, imprisonment : 
34: 6. 
ypD burst open: KpDO 6: 11. 

ID Af . break, annul : inf. ID^D Stube 
I, 44, p^DD Ellis 3. 

T^D scatter, bewilder: 7: 16. 

K^HD iron: 2: i, 15: 7, 38: 5, Schw 
I. 

mD flee: Schw N, Hyv 14, Stiibe 
49 ; also prob. in pmD mD 
1 : 10. 

DID determine, of a decree : Lidz 4. 

jonD shrine-spirit: 38: 8, 40: 19 
(see p. 72). 

DID scatter: 28: 3, 4. 

KDi^D person : Pogn A, of demons. 

piD separate: TH^B, 17: 13, ist per. 
plur? 

KJpnD deliverance: 4: 5. 

BHD Af.-Hof. ppl. of the pronounc- 
ed Name: KniDDn nr^z^, 
Hal ; cniDD DB' 1 1 : 9 = 

KBHDD KDIB^ , Lidz 5 ; of 

angels joo^^^o^ pcnDO Stiibe 
59; Af. in Schwab I, 
warn? 

JTiD Euphrates: Schw G. 

DB^ Pa. stretch : 2 : 5 = 27 : 7. 

IB'D break, annul (charms, etc) : 
rmnjyDDi pni^fi^D Pogn B, 
of the magic divorce 1 1 : 

7. 
K^fiTD, KH-iKB'D annulment : Pogn 
B. 

KDwn^D word : 37 : 7. 

Knn^D doorway: 6: 6. 
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^3nfi image-spirits: 5: 2, na^Dfi, 2: 
7, 38: 8, Pogn B, Lidz 4. 
npne Schw Q, paTiD fem. 
pi. Ellis 3 (see p. 72). 

xnnanfi idolatry: 37: 6. 

(KKV)Kn^V filth: 'V ^D^o 18: 6. 
ynv dip: Schw F (?). 

HVDTH finger: Schw F. 
511V mutter: Cjuvo, JDVD Schw F. 
■»1V bind, with a spell : 6 : 6, 7 : 2, 

29: 5. 
•11V draw, depict: 11: 9 = Ellis i. 

Kniiv figure, on a seal: 15: 7. 
niv obey : "niv f . impv. 8 : 10. 
?nv stink : Pogn A. 
KV^V ray of light: 7: 5 plur. 

n^V^V glory: 12: 7. 
^bv scourge : i : 10, Lidz 4. 
K^IB^V north : Wohls 2422. 
■»DV morning: 26: 5. 

KiV cleave: KnKV cloven (hoofs), 

Pogn B; Etpe. 6: 11. 
K311V side: Schw G. 

Kp emphatic part, in KpDK, 7: 14, 
17: 12. 

Knp collect: 37: 4. 

Sap receive: 6: 11, 37: 7, Pogn B; 
impv. ^b^2p Ellis i, b^3Kp 
Lidz 5. 

K^Tp counter-charm : 6 : 2, 32 : 
8 (see p. 86). 

n^bnipb against him : Schw E. 

«inp, Knnip tomb: Wohls 2422, 
Pogn B. 

Kinp ditto: Pogn B, no. 5. 



^P in Lidz 5, but see nip. 

Dip, DKip, Dllp before, in sing, and 
plur. : Dip JO, nnDKip, Mionp 
3: 7» 9; Syr. HDip 34: 7, 
p.TDip, 36: 5, moip 37: 
8; Dlip \0 25: 2, DKUp 
Pogn B. 

Dp, "Op ditto : "opb Ellis i, nop JO 
from him, 13: 2. 

n«0lp pristine: 33: 11 ; Adam Kad- 
mon 10: 3; of Mand. Life 
and Nebat, Pogn B. 

K^bpiip (?) tresses: Pogn B. 

B^llp holiness: Schw M. 

Clip holy, the Holy One: 
Schw I, 7: 15. 

KB^Ip ditto, particularly epithet 
of demons: 4: i, Pogn A. 

Dip arise, stand : ppl. act. r^^p 2 : 7, 
D^p 13: 8; pn'^o^p Pell 
form, Wohls 2417 (of 
the resurrection) ; Pa. 29: 
10; Etpa. 16: 4, 8: 17, 
etc.; Af. pSnD^pKO, Pogn 
B. 

KOip Stature, person: p^KOip 
Pogn B. 

Knoip ditto: 2: I, 19: 3, Pogn 
B. 

Dipo place: Schw M. 

KOip^o ditto: Hal (of cattle). 

bop, bo) kill, of demons : 3:2, 4, 36 : 
4, etc; K^OW Lidz 5 (cf. 
Glossary A). 

lOp bind, of magic: Schw L 

KiO^p spell: 7: 13, 28: 5, Hyv. 

KTp pi. wax figures : 39 : 7. 

(bp) vhbp curse : 5 : 3. 
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K^p, K^Kp voice: 7, 11, of the client 
13: 9, of the witches Lidz 
la; K^pns the magical in- 
vocation, 16: 10 (see p. 
84). 

KXrop amulet: 2: i, 10: 17, 29: 5, 
Ellis 5 (see p. 44). 

Kioip vault of heaven?: Pogn B 
( zodiac ?, see Payne- 
Smith, col. 3650). 

Knop = KDOp ? contortion : 34 : 10. 

W^ip, '^p possessions: 2: 5, 34: 3 
(the Mandaic use for 
"cattle" not assured, in 
34: 8 'p may mean small 
cattle). 

^D3p person(?): "Dip n^D3 Schw I. 

(ip)tnnp cold: Pogn B. 

Kip call, name: 16: 5, 36: 4, np^b 
demons read the inscrip- 
tion, Ellis 5 (see § 3); 
Etpe. 3 : 2, Pogn B i^^'sp^. 

Knnp magical invocation: 7: 
II, 16: 10, Pogn B, Lidz 
4 KnnpK (see p. 84). 

Knnp ditto : 35 : 4. 

WKnp ditto: Pogn B. 

mp chance upon: 18: 10, Ellis 3. 

^P mishap, pollution: Schw 
G, 1. 8 (so possibly, see p. 
92). 

3ip approach: 6: 10, etc. 

3lp, Tip near, neighbor: Ellis 
3, Hal, fem. Knnnp, Schw 
G. 

K3K"ip battle: Lidz la. 

mp, Kip flee: 18: 9 = Hip Lidz 5 
(metathesis of p^y). 



pp horn: Pogn B, Lidz 2; of a 
magical figure 12: 5. 

Kpnip link of a chain : Montg. 

KnDpnp head: 2: i. 

({yp)K^firp old: 19: 9. 

"B^p hard, painful: pi. ""B'p 7: 11, 
Wohls 2422. 

KDrp bow: 2: 4. 

H\£^H\ KCTi, KCTK") head: 19: 19, 
Pogn B, 4: 5. 

n^fiTKi beginning : Lidz 5; creation 
11:9, 18: 12. 

31 great : 4 : 4, etc. ; fem. "Dm ,4:5 
*i Hnw , 38 : 10, Wohls 
2417 '1 "OK grandmother, 
K"nK3"» Pogn B;3i,"3i title 
8 : 8, etc. ; plur. rm Schw 
I, KnK3in Pogn B, ^3131 
masters 16: 8, so K^nin 

39: 7- 
Kn3i usury: Lidz 2. 

K3131 (?) master: Hal. 

(y3-i) y3"iK four: 4: i, K'3"iK Pogn 
B; p^ny3"iK the four of 
you, 8: 13. 

py3-iK forty: Schw E. 

KH^y^n"! fourth, fem.: 6: 8. 

KUn wrath: 16: 3, 37: 8, 39: 7, 
Wohl 2422. 

K^T foot: 19: 19. 

K"irb ditto: 38: 12. 

K^ao ditto: Schw L 

VD^i ditto: 12: 8. 

b^^'i hobbled: 38: 16, 40: 21, 
Lidz 4. 

Kon stone(?): Pogn B, D^n Lidz 
2. 
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5\n shake ( ?) : Lidz 4. 

xn"»? 34: 5- 

nil, Knn spirit, of man : Knn K"»:fi 
KnoB^^i Pogn B, plun 
irmn Lidz I a, Pogn A; 
gen. of evil spirits, 8: 16, 
etc., plur. nimi Schw F, 
^nn 16: 8, etc., as masc. 
30: 3, cf. Ellis 5 njn nn 
n3p^-i3T; Kn^S^S n 30: 3, 
^Sk3 no '■» 16: 9 (see p. 

74). 
Knn perfume: Pogn B. 

(on) Dl, DK1 high: 14: 4, Pogn 
B. 

Kno'i, KnOKi height: plur 9: 6, 

34: 5. 
KODII ditto : Schw G. 

KOlio ditto : 32 : 8, KDIK^O Pogn 
B. 

«n, KTKi mystery, of magical 
rites: 6: 11, 7: 13, 28: 3, 
37: 4, etc. (and see p. 

85). 

7K3nn name of a place or sanctu- 
ary: 19: 10. 

oni Pa. have compassion: 13: 4; 

Donn^n ( ?) Schw L ; ppl. 
Dn"i loving Schw I. 

^oni love of God: 3: i, 11: 2, 
Schw E. 

Knonn love: n ^n love rites, 
28: 3. 

Dim name of a place or sanctuary : 
19: II. 

pm be far : ppls. Kpn-i Schw G, p^n-i 
Hal; Pa. 14: 2 Lidz 4; 
Etpe. 8: 17, Lidz 4 
Pfccnmny. 



Kjn crop ?: Hyv. 
y\y\ chariot: 8: 13. 

Knaano ditto: 14: 2, 25: 2, 
Pogn B. 

KD"» cast down: 9: i, pi act. ppl. 
6: 4, ^Di pass. 7: 17; 
Etpe. poin 14: 7. 

KTOn (the divine) beck: 19: 8. 

WKDi one endowed with the 
evil eye ?: Pogn B. 
Ol2r\ trample : i : 10. 

KDOn reptiles: 7: 14. 

J^i prick, bruise: 18: 6. 

K8rtn evening: 26: 5. 

Diinwi name of a place or sanctu- 
ary: 19: 12. 

in evil : Ellis 5. 

Knijn will, pleasure: 12: 6. 

Itn encamp: 2: 7 (but cf. 27: 11). 

Klfiio camp: 2: 7, 27: n. 

yfil lift, remove (Noldeke eft. 
Arab.) : \'Vtr\'T\, Hyv (who 
supposes Kfii). 

Kpn «pi"i "le crachet a ete crache" ? : 
Pogn B. 

Kip"i dance, of angels: 12: 8. 

Kjrpi firmament: 8: 9, Stiibe 61; 
Mand. Kn^pi, vrvp^, pi. the 
seven K^nypi, Pogn B. 

Knien authority : Stiibe 61 ; men in 
center of bowl No. 20. 

U^zn signing, of a name : KDB' n, 
Schw L 

fir Heb. relative: KV^B^,l3K«r, Schw 
M; magical element, see 
p. 60. 

ht^^ ask : n^ir'Ktr 4 : 6. 
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^HV hell : bynv ynr seventh hell ? 6 : 

12. 

3r burn: MHB^i 28: i. 

KS^B' class of amulet-spirits: 15: 6 

(see p. 88). 
(nnc^) Knnnn praise: 29: 12. 

KOSfir, KnniB' plague, plur. class of 
demons: 12: 4, 10, 15: 6, 
35: 3, Hyv (see p. 92). 

vh^lZ^ road: 5: 4. 

ync' Af . adjure, in exorcism : n^aC'K 
p3^^ i: 8, 3: 3; Mand. 
nnfiTK, I adjure, 40: 5, 
Pogn B (assigned wrong- 
ly by him to K3r). 

y3B^, Kya^B', nynfir, nynr seven : 
6: 7, 19: 4, 4: 4, etc.; 
Mand. fcrnKfir, ynifiy, Pogn 
B. 

pyaB' seventy: 7: 17 of angels, 
Hyv of spells. 

Knjn^B^ oath : Schw I. 

KnT3{y seventh, f em. : 6 : 8. 

P^B^ dismiss, divorce: np'^l^ ly: 2, 
32: 9, 40: 22 nb^p^sB' I 
have divorced her; Pa. 
Pogn B. 

p\2'*Z^ divorcement: 8: 13, plur. 

9: 5. 
-inr Pa. break : Schw G. 

fcnnir "nid" ? : Schw F. 
r\2V cease : r^^ae' Schw E, nn^n^nB' 
Wohls 2426. 
Knnnr residence?: Schw I. 
"^^B' Etpe. dissolve like water: 2: 

11; bum, 28: I. 
B^JK' Pa. disturb: i : 11. 

Kr^E', KB^aiB^ commotion: Pogn 
B. 



BnaBT disturbing: 24: 4. 

KTB^ plur. demons: 2: 7, 7: 14, 
Pogn B, etc.; rt^n^e^? 
(read r^^aiB^?) Schw G, 
etc. (see p. 73). 

Kn^JTB' she-demon: 7: 14. 

fcHB' throw down : Pogn B, so nc' in 
Stube 50? 

■jnc' Pa. send : 36 : 3, Pogn B (also 
Peil forms). 

Kn"ilfira form of magic (see p. 
86). 

KmwD sender: Pogn B. 

WB' be equal: in ppl. o rnc^K, like; 
Pa. set: 37: 11, Pogn B. 

nHTvws^ lust: 28: 4. 

(eifiy) iD^B' eye-tumor: 34: 10. 

pjlB' crawl, of witches: Pogn B; 
rub(?) ib. 

ilB' leap forth : ppl. i^B' 19 : 14. 

fcTifcriB' leaper, ephialtes: Pogn 
A (see p. 82). 
K"^1B' wall : 4 : 6, 34 : 4. 

cnc' Pa. overthrow: inf. K^BIKB', 
Pogn B. 

Knmc' bribe : Pogn B, Lidz 4. 

nmc' worship: 8: 14. 

jnfir bum, with love: )n^nB^3 28: i. 

KHDiriB' consumption : Schw G (see 

p. 93). 
D^pPiB' the ether: 29: 11. 

KiTinfir slumber: 7: 16, 8: 11. 
K^intr black, of a kind of demons : 
Schw G (see p. 80). 

T^ruy emancipate: demons who are 
not pinc^ Schw I ; -nniB^ 
Schw R. 

K'T'E' song, charm : 32 : 9, 33 : 4. 
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33B^ lie: sexually of demons, i : 13, 
11:8; Af. set down 34: 5. 
lay a ghost 16: 11; lay a 
spell 34: 5. 

«n3e^0 (n^3) bedchamber \T\T, 
8: 5, 19: 3- 
voiv find : Etpe. 8 : 7. 

K33^{y? haunter, species of demon, 
so Noldeke to Hyv, ZKP 
\\ 296, perhaps better read 

KniOfir Shekina : 14:3, KHK^DB' 
K^nm Pogn B. 

KJ^3BnD abode, of demons : Ellis 
3 (Halevy, nc^). 

KWIDBWD dwelling: 34: 2. 

^vh!V foetus: Pogn B, Lidz ib 

(Noldeke, exortion). 
Knnin^B' flame: 14: 7. 

nbr send, send away : 8 : 3, Hof al 
8: 13; Mand. W, Etpe. 
K^nc^, pSnntry^ , Af . n^c^K 
inf. }xh\^\ Pogn B. 

fc^JK^cro sender: Pogn B. 

iD^tr rule : poS^crn 6 : 10, Peil pn^o^bfir 
Stiibe 51. 

KtS^be' ruler : 11: 5, 19: 12, 17, 
Lidz 4. 

* ^V send forth : Schw F. 

D^B' Af . deliver : Lidz 4. 

Kobc' peace: 13: 12, 37: 10, 
lb« 'K' Wohls 2417. 

KnD^B'fc^ T initiatory rites, in 
magic: 12: 9, 16: 10, 35: 
4, Hal, Schw E, M, Stube 
2; yKT\rhv Pogn B (see p. 

85). 
fc^n^J^K' ghost, or demon: 8: 2, 8, 12, 
17:4. 



DIB^, KDB' name, passim: plur. niD^B' 
9: 6, pn'^or 14: 6, inoB' 

Ellis 3, KHnDlfir KniDB'KnKOB' 

Schw G, Knnoifir 16: 8; 
Mand. KOIB^ 38: 7, plur. 
p^KD'»B^40: i; DIB^n, in the 
name of (deity, angel, 
sorcerer, or the charm- 
words following, e. g. 6: 
7), passim; n. b.n''OB^^28: 

I, ID WD 95; DIB^DT of 

whatever name i : 13. 

HOV lay waste?: noncT Schw L 

K^Otr heaven: 9: 6, 11 : 2 (= God), 
etc.; "ODfir Schw I, K^O^DB^ 
Schw Q, K^oir Pogn B. 

jnDB' hear : 8 : 10, p^by y^ocr 8:3: 
Mand. n^OlB^ I heard Lidz 
I a = '•KOitr Pogn B. ''KOiB' 
impv. jfr., Etpe. ponjrn, 
ib., Pa. inf. p3^jnD^B6 8 : 7. 

"^0B> guard, keep : 5 : 3. 

K^fiy Pa. serve: Stiibe 60. 

KCtDB'sun: 28: 3,C^OKB^3o: 2 
(cf. Glossary A). 

noB' Pa. ban : Hal Lidz 4, KnnDB^ 

epithet of lilith 34: 13, 

35: II, Etpa. Wohls 2426. 

fc^nDir ban: 8: 6; plur. l«nOB' 

Schw L Knnojy Stube 12. 

KJfiy Pa. change one's place: 36: 2; 
bewilder, make mad: 7: 
16. 

KHB^year: 6: 5, plur. ''3jr 6 : 6 
(see also KHB^n). 

(KyB')KnyB' hour: 4: 5 ^nni 'cr, 26: 

5. 
^niyC' mocking mischief of de- 
mons: Schw G, cf. •pn^yB', 
Ellis 3 (see § 3). 
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IT^ satyr, species of demons: 

on^pr 5: 4 (see p. 80). 

Kmpra fever(?): 11: 3. 

roD^B^ Hyv, read r^y\\£^. 

K^D^r abasement(?) : Schw F. 

^WB^ excommunication Stiibe 12 
(see p. S3). 

^yfir destroy: inf. T]^^ 7: 17; come 
forth : irvtr Schw M. 

Kp^r pi. the Arabic itfe-demon: 15: 

5. 
Kpfir to water : Pogn B, Etpe. 37 : 9. 

VP^ deposit, of the bowl-practice: 

KrpB^ 32: 3, 33: I. 

bpE' take off : 11: 8, Lidz 5. 

^pt^ strike . 11:6, Lidz 5. 

KODlp^r blow, affliction, a 
method or result of magi- 
cal practice: 12: 9, Ellis 
5, Stiibe 2, Wohls 2426, 
2414 KniD^pr Lidz 4 (see 
p. 86). 

KHDipnc^K ditto: 16: 10. 
KVp^r vermin : 7 : 14. 

'^B' Pa. bind, magically : iiB^ Schw 
G, inf., nn«y Schw F, ppl. 

31: 5» 37' 4. 
■jnc' firm, of charms : 3 : i, 13 : 
8, Lidz 5. 

KJTiiB', authority: Schw L 

m-i-iB' spell : Schw G, with Olb. 

Km^'TiWD? Schw I, end. 

•nc' prince: Schw I. 

•nfiy loose, dwell: 12: 2, 34: 11, 

piB' impv. pi. Lidz ib, 

with suff. Lidz 2, ditto 

• fem. "'tnc' Pogn B, e. g. 

no. 15; Af. to lodge, 14: 



3; Etpe. be loosened, 19: 

4, Hyv, Pogn B inKmD, 

•nir diarrhoea : 34 : 10. 

KJia^W tribe, of demoniac species: 
7: 17, 38: 6, 40: 17 the 
360 species (cf. p. 80). 

Bn«y Pa. uproot : K^Bn«y fem. pi. 
impv. ? (but see Lidz, p. 
93, n. 9, = root fcnr). 

KHKbenc^ chains: 39: 5. 

K^^B^B^ enchainment: 34: 11. 

W\^ drink: inf. n^nc^D Schw F, 
impv. '»KnB^K 36 : 7. 

(nfir) njw six : 11:9. 

rn^B', r^B' 60, in enumeration 
of demons, etc. : 19 : 8, 38 : 

5, Lidz 4, Hyv. 

■»3n break: 40: 12; Etpe. 40: 12, 
Lidz la; Pa. inKH, Lidz 
2. 

nn^n (Noah's) ark: 10: 5. 

K)Kn crown: W^n K3Kn Pogn B. 

KD)n military division : plur. nnDoan 
13: I, of demons. 

KDinn, WDin abyss, always in plur: 
Schw F, G, Pogn B fcroin 
K^^nnn (Pogn as though 
= Konin, black). 

3in, Din again : 2 : i, Ellis i ; Din 39 : 
II, Lidz 5. 

lin in Tino, out of : 9: 5. 

fcnin bull 40: 4. 

nnn, n^nn, etc. under :rnnn Schw F, 
n^nn under the hand 7: 12 
= ninn 16: 6; Mand.K^nm 
38 : 12, iKn^n Pogn B. 
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^Knnn inferior : Pogn B, see to 

(in)ioin loss, damage: 34: 7 (see 

p. 94). 
Kn^an abortion : 11:4. 

^n hang( ?) : nbhn^H Schw F. 

nbn three : nnhn Pogn B, Kon^JH 300 
38: 5; pa^n^n, pawbn 17: 
4, 8: 3. 
Knwbn third, fern.: 6: 8. 
pn there: 14: 7, 19: 14. 
Din see 2\n. 

fcr^on eight: 8 spirits, seals, 19: 4, 
Schw E, F, Pogn B. 



'^on 80: 19: 9, w. suff. iKJKtDn 
Lidz 4. 

K3^3n monster, of Leviathan : 2 : 4, 
6. 

Ipn Pa. make fast: 19: 10, 29: 11. 

pj^pn mighty, epithet of magical 
arts : Hal, H)rv ; of deities, 
etc., 34: 9, 40: 19; of the 
sorcerer 34: 2. 

pn two: 4: 4, P(^[n B; pn^m 
two of them, 34: 4. 

Kn^^j^n second : f em. : 6 : 8. 
•pn Pa. divorce: 17: 3. 

K31Tn divorcement: 26: 6. 
(Kxnn) tn^n gate: Pogn B. 



PRONOMINAL FORMS 



1st per. «3K : 2 : I, 5, 4 : 6, etc. ; K3K: 

11: I, Pogn B; OK: 14: i. 
1st pers. pi. wn^K : i : 14. 

2d per. f. WK: 26: 3, 8: 8, 15 (or 

plur.? q. v.), nWK 38: 4. 
2d pers. pi. m. and fem. pn^K : 19: 

13; in3K: Schw F; pnK:4:7; 

rn3K: 8: 8; ^n3«: 8: 8, 17: 

3(?). 
3d pers. (also demonstrative) : Kin 

8: 7, etc., 32: 4; in: 39: 8; as 

copula Kin Kin: 9: i, 32: 3; 

KinnSchw F; K^n: Ellis 3. 

3d pers. pi. p3^n: Pogn B; pnan: 32: 

7,33:7; P^^K. P3K: 13:4,35: 
6 ; r^'" : Schw I, Pogn B ; |n 
Schw Q. 

Demonstrative, masc. pT: 8: 16, 
10: I, Ellis 5, Hal; pi: 3: 5, 



7 : 16, Stiibe 43 (these forms in 
stereotyped phrases, cf. Kn(3) 
16: 8); V'^n: 3: 6, r^'^n 28: 
4, r^«n: Pogn A; K3n (Syr.) 
31: I, 2; K3KT: Schw F; 
Kn (?): 18: 5. 

Demonstrative fem. K*in : 1:4, 35 : 
6, KTKn Lidz 5. 

Demonstrative pi. pbn : 6 : 7, 10 : 3, 

31: 5, 35: 9, 36: 5, Pogn B; 
yh'H: Hal 2; n^^K, '•S^K, n^K: 

25 : 2, 5- 
Indefinite (1) to: 2: 2, IKD 27: 5, 
Pogn B ; KD, in KD3, K03, Kony, 
inKDby(see these prepositions). 
n^K those who( ?) : Wohls 2414. 
Djn^^D: 5: 2, Djn'D,2: 3, 12: 
10, 29 : 8, DIO Ellis 5. 
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Abraxas 57, 99, 151 

Abatur 71, 96, 261 

Adam 166 

Aeon 198 

amulets as objects of exorcism 87 

angel of death 79 

angels 

= charm words 86 

evil 79 

= gods 79, 97, 99, 241 

invocation of 57 f. 

mystical names of 97, 197, 208 
Arabisms 24, 85, 102, 105 
Arabic magic and demonology 44. 

80, 187 
archangels, Michael, etc. 96. 
ardat lili 76 
armament, magical 137 
Armasa 99, 123 
ascent of the soul 227 f. 
assonance, magical 61, 185 f. 
Asshur 21 
Athbash 60, 184 
attestation to magical texts 48 

Babelon, E. 18 

Babylonian magic 42 f., 47, 55 f., 
58, 59, 62, 64, 69, 73, 82, 85, 
87, 91, 109 f., 152, 187 

Bagdana 171, 198 



barbarous words 59 

baskania 68, 78 

Bel 239 

beasts exorcised 44 f. 

Berlin Museum 19 f., 21 

beth-el 72 

Bibliotheque Nationale 18, 19, 21 

binding in magic 52, 85 

black arts 84 

blanket formulas 82, 120 

blast spirits 80 

Borsippa, 21 

bowls and bowl magic 

age of 14, 102 f., 116 

Arabic 14, 21, 44 

description of 13 f. 
forged 14 

origin 50, 57 f., 68, 100, 106 f., 
116 

praxis, 40 f., 51, 53, 162 

Mandaic 15, 20, 21, 30, 37 f. 
244 f. 

as objects of exorcism 88 

paleography of 27 f. 

provenance of 14, 16, 43 

Syriac 15, 16, 21, 32 f., 223 f. 
brass in magic 137, 187 
British Museum 13, 16, 17, 18, 21 
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Casanowicz, I. M. 21 

cattle in magic 49 f ., 234, 242, 246, 

253 f. 
Charles, B. B. 44 

charms, etc 86 f. 

children in magic, s. women 

Christian magic and demonology 

67* 90 f., 99» i07» 115 (s. New 

Testament) 
Christian names 50 
Chwolson, M. 17, 18, 27 
circle in magic 42, 88, 152, 250 
Constantinople Museimi 13, 15, 21 
constellations, zodiacal 135 f. 
countermagic 53, 83, 137 
cult us 51 
curses, magical 84 

dastabira (Persian) 228, 52 

date of bowls, s. bowls 

David 184 

Day of Judgment 135, 235 

demonology in New Testament 78, 

91 f. 
demons and demonology 

= shedin 73 

= depotentized gods 70 

divorce of 158 f. 

= ghosts 75 

good 76, 151 

haunts of, s. haunts 

= idols 72 

insanity caused by 153 

king of 74 

legions of 80 

metamorphosis of 153 



murderous 238 f., 240, 261 

names of 68, 77, 81, 158, 171, 
262 

number of 71 

threatening of 131 
devils (dewin) 73 f. 
Dilbat 217 
diseases 

as objects of exorcism 89 f., 171, 
189, 205, 219, 234, 235 

female 94 

s. eye, fevers, skin 
divorce, magical 158 f., 172 
dreams 82, 206 
duplicate texts 42, 145 f., 167 f., 

203 f. 

eclectic magic 58, 64, 106 f., 115 
Egyptian magic 53 f., 55, 58, 59, 

62, 64, 91, 114 
ekurru 72 
El-shaddai 191 
Elija 259 f. 
Ellis, T. 16, 18, 23 f. 
Ellis, W. T. 21 
empusa 78 
enmity exorcised 87 
Enoch 124, 134 
epesu 51 
ephialtes 80, 82 
epic in magic 62, 65 
evil eye 88, 89, 222, 257 
evil angels 79 
evil spirits 74 

excommunication in magic 53 
exorcism 51 f., 55, 68 f., 83 f., 89 f. 
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(s. amulets, bowls, diseases, 

enmity, poverty, sin) 
exorcists 46 f., 233 
eye diseases 93 

facere 51 

familiar (spirit) 142 

fevers 93, 171, 205 

figures, use of in magic 53 f. 

fire in hell 131 

fire in magic 122, 187, 235 

formulas, 61, 85, 185 f., 199 

Fraenkel, S. 20 

Gabriel 96 f., 234 

gallu 262 

garment, magical 123 
gello 68, 78, 262 

gematria 61, 261 

ghosts 43, 72, 75, 82 f., 157, 201, 
207, 251 

ghul 81, 157 

Gnostic terms 151 

God, gods 56 f. 
gods depotentized 70 

Gottheil, R. 20, 258 

graveyard magic 43 f. 

Greek magic 43 f., 53, 55 f., 58, 59, 
61, 62, 64, 69, 82, 85, 87, 91, 
107, III, 113, 197, 214 

Greek names 50 

Griinbaum, M. 19 

Gula (goddess) 129 

gylo 262 

hair in magic 153 
Halleluia 63, 202 



Harran loi, 123, 239 
Halevy, J. 17, 18 
haunts of demons 76 f. 

in deserts 78 

in house 76, 143 

in shrines 71 
heart in magic 216 
Hecate 58 f. 
hell, 131, 144 
herbs, magical 182, 216 
Hermes 99, 113, 123 f., 150, 208 
Hermon 126 
Hillah 16, 17, 21 
Hilprecht, H. V. 41 
house magic 42 f., 49 f., 177 
hydromancy 40 f. 
Hyvernat, H. 19, 21, 41 

idols as demons 72 
incantations 51, 52, 56, 139 
incubi and succubae 78, 82 
insanity caused by devils 153 
invocation 

of gods, angels, etc. 57, 95 f., 
197 

in black magic 84 
iron in magic 53, 122 
Ishtar 70, 245 
istarati 71 

Jackson, A. V. W. 22 

Jesus Christ 227 

Jewish magic 50, 106 f., 108, 112, 

149 
jinn 80, 105, 157 
Joshua (Jesus) b. Perahia 226 f., 

46, 159, 161, 225 
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kabbalism 65, 114 

Khuabir 20 

king of demons 74 

King, L. W. 21 

kiru 250 

knots, magical 88 

labartu 68 

lamia 78, 81 

Layard, W. 16 

lead in magic 187, 249 

legions of demons 80, 179, 244 

letters, magical, 59, 163 

Leviathan 125 

Levy, M. A. 17, 27 

Lidzbarski, M. 20 

lilith 68, 75 f., no, 117 f., 156 f., 

158, 209 f., 235, 245, 259 f. (s. 

witch) 
Logos 123 f. 
losses exorcised 94 
love charms 178 f. 
love of God in magic 129 
love magic 44, 178 f., 213 f., 238 
Louvre 18, 19, 20, 21 
Lycklama museum 19, 21 



magic 

assonance and rhyme in 

185 f. 
clients of 49 f. 
epic in 62 
figures in 53 f. 
fire in 122, 187, 235 
Great Name in 131 
invocation as form of 84 



61, 



rites of 52, 85, 216 

personality in 48, 66, 112 

praxis of 51 f. 

propitious days for 55 f. 

reciprocal 47 

and religion 57, 65, in 

Scripture quotations in 62 f. 

sealing in 53, 130, 191 

s. Arabic, Babylonian, Christian, 
Egyptian, Greek, Jewish, New 
Testament, Persian 
mamit 52, 84 
Mandaic religion 39, 71, 96, 239 

texts 20, 21, 37 f., 244 f. 
Manichean script 34 
Markaug, B. 19 
marriage charm, 238 f. 
Mazzikin 75 
Metatron 98, 113, 208 
Michael 96 f., 98 
Moon 222, 239 
Montgomery, J. A. 21 
Moses 47, 107, 233 
murderous demons, s. demons 
museums, s. Berlin, British, Con- 
stantinople, Lycklama, Penn- 
sylvania, Washington, Win- 
terthur 
mustalu 152 
Myhrman, D. 20, 145 
myrtle 181 

mystery rites in magic 52, 85, 243 
mystical words and meanings 59 f., 

176 
mythical and apocryphal allusions 

64 
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names 

personal 49 f. 

of demons 59, 261 

of gods, angels 56 f., 58 f. 

as charms 85 f., iii 
Nannai 240 

necklaces as charms 87 f., 186 f. 
New Testament magic 75, 78, 

91 f., 107 
Nippur 13, 16, 21, 103, 113, 129 
Nirig = Nergal 171, 239 
Noah 166 
Noldeke, T. 19, 20, no 

Okeanos 200 
orthoepy 61, 222 

Pahlavi 14, 20, 22 

Palestinian dialect 29, 131 

parakku, pairika, 73 

patkara 72 

Pennsylvania, University of 13 f., 

20 
Persian magic and demonology 55, 

70, 116 
personification in magic 58, 89 f., 

94 f., 99, III 
Peters, J. P. 13 
planets as evil spirits 71, 135 
Pognon, H. 20, 41 
poisoning exorcised 84, 153 
poverty exorcised 94 
praeparatutn 182 
praxis of bowl magic, s. bowl 

magic 
punctuation 29, 32 



Rabbinic texts 27 f., 117 f. 
Randall-Mad ver, D. 13 
Ranke, H. 21 
Raphael 96 f., 234 
rhyme 61, 185 f. 
resurrection, charm for 160 
reversal of charm 63 
Rodwell, J. M. 17, 18, 24 
rubric for magical rite 175, 182 

Samhiza 198, 271 

sappu 88 

Satan, Satans 79 

satyrs 80, 140 

Schwab, M. 18, 24 f. 

Scripture quotations 62 f., 109 

sea, spell of 125 

sealing 53, 64, 130, 191 

Sebaoth 149, 151, 164 

sedu 73, no 

Selah 63 

Seth 166 

seven in magic 75, 79, 139 

Seven spirits 79 

Shema 62 f., 209 

sibilants in magic 60, 220 

si'lat 157 

simulacrum in magic 176, 216, 250 

sin exorcised 86, in 

^P*^ 5i> 109 

sixty as sacred number 71 

skin diseases 93 

skull in magic 21, 256 f. 

sleep exposed to magic 143, 153 

Solomon 53, 64, 80, 173 

sons of light 119 
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sorcerers, evil 83, 250 
spirits 

evil (ruhin) 74 f. 

familiar 142 

seducing 80 
Stiibe, R. 19 
Sulzberger, M. 44 
Sun 222, 239 
syllables, magical 60 
Syriac texts 16, 21, 32 £., 223 f. 

tabVu 142 

Talmud, magic and demonology in 
40 f., 43, 46, 49, 61-64, 71, 
77, 85 f., 108, 119 {., 139, 143, 
i73» 189. 214, 219, 257 

threatening of demons 131 

three hundred and sixty 71 

tin in magic 249 

Tonks, O. S. 22 



'umra 51 

utukki 54, 68, 73, 75, no 

vampire 81, 157 
vows, magical 84 

Washington National Mseuum 21 
water in magic 235 
wax in magic 250 
Winterthur Museimi 19 
witches, witchcraft 78, 235, 261 f. 
Wohlstein, J. 19, 25 
women and children, objects of 
charms 49, 77, 238, 240, 249, 

259 f. 
words, magical 51, 57 (s. incanta- 
tions) 

Yhvh 56, 60, 150, 210, 224 

zakiku 80 

Zeus 200 

Zimmem, H. no 

zodiacal constellations 135 f. 
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GREEK WORDS 



iyyehn; 79, 91, 198 
aXXehwta 63, 202 
afir^ 63 
avd&efia 84 

Saifiove^y daifidviacat 74 

Selva 261 

didpoh)t 80 

el6ij}^v 72 

elg TO bvofia 21 5 

kiuOifjaia 79 

twiKXtftng 52, 84 

iirudai 62 

f^mXrvf 80, 82 

Koradciv, dcfigeve 52 

Kar<i(W//of , rf^^.W(? 44, 53, 54, 85, III 
Karex^fievo^^ K&rox(K 79 



i^po* 250 

Uyog lepSc 5 1, 84 

bpKOi 84 

irdpedpoc 1 42 

7roro;t/ja 72 

irpayiia, npa^tg 51 

(TaXa 63 

(T^ua 73 

GTpayyakia 24O 

au^eiv^ ao/Tijpia, (jur^p c^, 129 

I'a;^' 60, 181, 184 

riXeioL 86 
reAeri^ 81, 85 f. 
^pfiaKonoua 84 
(jm^aKT^ptov 44 

A:pf*fl' 51 



PLATES 



Prefatory Note 

The concave spherical surface on which the bowl texts are inscribed 
precluded their reproduction by photography. At the best only a half of the 
text can be obtained satisfactorily by the camera, as the pair of photographs 
at the end of the Plates will show. Accordingly the texts had to be copied 
by hand. 

Soon after the bowls came to the Museum, Professor Jastrow, of the 
University, and Professor Gottheil, of Columbia, undertook their publica- 
tion. They secured the services of Mr. Horace Frank, Architect, for auto- 
graphing the plates, a considerable sum of money being raised to meet this 
expense. Subsequently Drs. Jastrow and Gottheil gave up their plan of 
publication, and when Professor Hilprecht, then Curator, put the bowls into 
my hands, I fell heir to Mr. Frank's labors. I found he had prepared about 
75 plates, but of these I have been able to use only 23, covering my Numbers 
2, 3, 4, 6, 8, 9, 16, 17, 24, 28, 31, 36, 37, 38, 40. His other plates were 
copies of brcJcen and mutilated bowls which were not worth publishing (see 
Introduction, §1). It appears also that not all the good texts were placed 
in his hands, or else that he did not complete them all. 

There is only one drawback in Mr. Frank's excellent reproductions, 
one which however does not impair their accuracy. Working without much 
direction and knowing nothing of the language, he often broke a word at 
the end of the line and carried it over to the next. I have seen no reason to 
repair this technical error in his copies, but have guarded against it in the 
work of the later copyists. 

There thus remained of the texts which came to be included in this 
publication twenty-five which still required autographing. Shrinking from 
this tedious mechanical labor, especially after an expert hand had preceded 
me, I was very glad to avail myself of the kind cooperation of Professor 
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Gordon, Director of the Museum, who offered me the expert services of his 
staff. Consequently, under my direction, the remaining copies were 
prepared by Mr. William C. Orchard (Nos. i, 5, 7, 10-15, 19, 21-23, 25, 
27, 29, 32, 34, 35), and by Miss M. Louise Baker (Nos. 20, 26, 30, 33, 

39)- 

The style of Mr. Frank's copies conditioned those for which I am 
responsible. He had abandoned the spiral arrangement of the originals and 
made his reproductions in straight lines. This method may be faulted as 
not giving the exact form of the original, but this demerit is small as com- 
pared with the advantage to the scholar of having the whole text lying 
before him at one glance without his being under the necessity of turning 
a bulky volume around and around to follow the spiral career of the text. 
I was therefore quite satisfied to retain this method of reproduction. 

It may be remarked that all my decipherment was made entirely from 
the originals ; only after my own work was finished did I compare Mr. 
Frank's copies. In a few cases I was able to improve his facsimiles, in 
several cases his copies, which were made when the texts were fresher and 
more legible (they have manifestly faded under exposure to light), have 
helped me correct or enlarge my readings. The other copyists also worked 
independently, and then we compared our respective results. The coopera- 
tion of others, expert copyists, with the author has thus tended to a full 
control of the accuracy of the facsimiles and transliterations. 

I have finally to speak in the highest terms of the artistic and pains- 
taking labors of these two gentleman and Miss Baker, whose assistance has 
afforded me so great relief. 



CATALOGUE 



TOT run CATALOGOB 






8693 6.5 + 17 



2945 7.2 + 174 



3 3-4 2963 10.3 + 20.5 



4 4-5 2923 7.5 + 17.3 



MsciirnoN 

Broken and mended, with two 
holes. Written inside and out in 
large coarse script, .5 cm. average 
height, rude spiral design in center. 

Broken and mended. Fair, 
large characters. .4 cm. in height. 
In center two large figures, one in 
reverse position to other; one of 
which appears to be making a sign 
with his hand (as against the evil 
^y€?)> probably the sorcerer, the 
other with feet hobbled, the de- 
mon. 

Broken and mended, with a 
s^^ent 6 + 12 cm. missing. Flat 
boss. The rim of the bowl has a 
double edge. Fair characters, 
.3 cm. high. In the center figure of 
a demon, armed with helmet and a 
sabre and spear in either hand, and 
his feet manacled. 

Broken and mended, small seg- 
ment missing. Characters .4 cm. 
high. In the center figure of the 
sorcerer waving a magic bough. 
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TOT PUTS CATALOGUE SIZE DBSCIIPTIOIf 

mniBER h 



5 6 2952 7+18 Slightly broken and mended, 

with small fragment missing. 
Characters .4 cm. high. In center 
rude figure of a demon with four 
arms and one leg. 

6 7 2916 6 + 15.8 Perfect bowl but for a fracture 

which does not touch the text. 
Small circle in center. Characters 
.3 cm. high, rather crabbed. 

7 8 16007 5-6+15.7 Broken and mended, with a 

square fragment of text missing. 
Fine, clear characters, .2 cm. high. 
In center circle with cross. 

8 8-9 9013 8.5 + 16.6 Broken and mended, with two 

small fragments missing. Charac- 
ters .2 cm. high. In center obscene 
picture of a lilith with hands and 
feet bound. 

9 10 9010 6 + 17.7 Perfect bowl. Characters much 

obliterated, .4 cm. high. Circle in 
center. On exterior four short 
lines in Hebrew. 

10 II 16014 6.9+14.2 Broken and mended with seg- 

ment missing. Characters .4 cm. 
high. In center monstrous figure 
with owl-like head and apparently 
several breasts, presumably a lilith. 

11 12 16022 6.3+16.1 Broken and mended, with three 

fragments of the text missing. 
Characters carelessly written, .3 or 
.4 cm. high. In center rude design, 
probably of a lilith. 
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12 13 9009 7.2 + 17.7 Perfect bowl. Characters .4 cm. 

high, coarse but distinctly formed. 
In center a demon, with beastlike 
face and arms and feet bound. 
Endorsement on exterior. 

13 14 8694 7 + 16.2 Broken and mended, with small 

piece missing. Coarse, clumsy 
characters, .6 cm. high. In the 
center a clumsy figure of a demon 
with caterpillar-like arms. Text 
continued on the exterior for 6 
lines. 

14 15 16017 6.8+18.7 Broken and mended, with miss- 

ing segment. Characters .4 cm. 
high, in a good hand. In center a 
lilith with hands and feet manacled. 

15 16 16087 7.3 + 17.2 Broken and mended. Characters 

.4 cm. high. In center figure of a 
serpent with its tail in its mouth. 

16 17 2920 6.8 + 16.3 Broken and mended. Characters 

coarse, .3 cm. high. Rough circle 
in center. 

17 18 2922 7+ 15.7 Broken and mended, with a seg- 

ment missing. Characters coarse, 
.4 cm. high. In the center the cir- 
cle and cross, formed in a peculiar 
way. 

18 19 8695 7.2 4-16.1 Broken and mended, with frag- 

ment of about 5 cm. square miss- 
ing. Coarse characters, .4 cm. 
high. In center rude and faded 
design— of a demon? 



324 



UNIVERSITY MUSEUM. BABYLONIAN SECTION. 



nxT run catalogdi 

mjIDBR ii 



19 20 



6.6 + 17.6 



20 21 16023 7+17 



21 22 16054 6.5 + 17 



22 22-23 16006 6.5 + 16 



23 22 16090 7 + 17.2 



24 23 2926 7 + 16.8 



Broken and mended. Characters 
crabbed and obscure, closely writ- 
ten, .3 cm. high. Circle and cross 
in center. 

Broken and mended, fragment 
missing. Large, coarse characters, 
.6 cm. high. Large figure of a de- 
mon manacled, with a circle in his 
breast bisected by two lines. For 
the magical words accompanying 
see commentary. 

Broken and mended, with two 
fragments missing, a small one in 
the text. Script large, .8 cm. high, 
and rude. In center a rectangular 
figure divided into three squares, 
in one of those at the end two large 
markings like letters. 

Broken and mended, with two 
fragments missing. From the 
same hand as No. 21 and with the 
same design, the markings in the 
square suggesting a face. 

Broken and mended. Frcxn the 
same hand as Nos. 21, 22, and with 
similar design. 

Broken and mended, small frag- 
ment missing. Coarse script, .7 
cm. high. In the center a figure of 
rude concentric circles with radial 
lines. 
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TIXT flkn CATALOGUE 



31 






25 24 16009 6.9 + 17.2 



26 24 3997 6.9+15.5 



27 25 16041 5.6 + 16.6 



28 25 2972 6.5 + 16.5 



29 26 16055 6.8+17 



30 26 16096 6.5 + 16.8 



27 9008 6.6 + 16 



32 28 16086 6.9+17 



Broken and mended, with four 
fragments missing. Coarse script, 
.5 cm. high. 

Broken and mended. Script 
.4 cm. high. In the center a rough 
circle bisected by two lines, in each 
segment a magical word. 

Broken and mended with two 
considerable fragments missing. 
Script fine and fair, .2 cm. high. 
In the center a circle with cross. 

Broken and mended, four frag- 
ments missing, the text much 
blurred or obliterated. A fair 
script,.3 cm. high. 

Broken and mended, one frag- 
ment missing. Bold and well 
formed characters .5 cm. high. 

Broken and mended, small frag- 
ment missing. Script .3 to .4 cm. 
high. In center rude figure of a 
lilith with tresses flying and hands 
and feet bound. 

Perfect. Syriac script, .3 cm. 
high. In center a circle divided 
into four squares each with a cross 
in it. 

Broken and mended, one large 
and one small fragment missing. 
Same script and design as in No. 
31- 
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HIT flkn CATALOGUE SIZE 

NUlltEt ii 



33 29 16019 6.2+15.5 



34 30 9012 7-5 + 175 



35 31 16097 6.5 + 16.1 



36 32 2933 6.3 + 15.4 



37 33 2943 6.5 + 17 



38 34 2941 7 + 17 



39 35 9005 6.8+17.2 



40 36-38 2972 7.3 + 17.2 



DBSCMPnON 

Broken and mended, with two 
considerable fragments missing. In 
center cross with circle. 

Broken and mended. Design as 
in Nos. 31, 32. 

Broken and mended, two small 
fragments missing. Design as in 
No. 33. 

Broken and mended, with about 
half of the two lines on the margin 
missing. 

Broken and frequently repaired, 
much of the margin missing and a 
large part of the text obliterated. 
The script the smallest in the 
Syriac bowls, .2 to .3 cm. high. In 
the center circle and cross, each 
segment containing presumably 
letters of the Tetragrammaton. 

Broken and mended, with sever- 
al small holes. Mandaic script 
average character about .2 cm. 
high. Small circle in center. A 
brief phrase written radially near 
the margin on the exterior. 

Broken and mended, some frag- 
ments missing. Script larger and 
coarser than in No. 38, .3 cm. high. 

Broken and mended, some large 
lacunae. Script as in No. 39. The 
text covers also most of the ex- 
terior. Circles in the center. 
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)'>Y>n>*)-b^ K-s^*7'»T^\ (y^'rijj^^ -^-»*t'7^ 
^>^Aj^>)y' Y^A3^i Vi>>-^^) yo-^D*? 




^ BLIBRIOR 12 

i-S-f:? o-^A^J )^^A -n)^^3 >V5'V»'^VX 

R-i^-bi^) /77^»^a jiti^y/ nvD/N, 

Kthxr >J?>^-n»N,^ QlVz/t?) A<^v>y ^^'i^^j5 
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^^i>y>»(;iV» >i»»iMyK7y»>*wf<') fvr)?-'iXV ^^iO^ V^tV 

n">?»>M )i*V»»t/«i»'Si>t ^'Tww v^»V» Kw»«j -«-»%!» 
.'>-f»*)»'>ift->) \»*>*|© 'iinw N<»9tY« M»«sr«s rt><*>n»>»*^» 
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)i»4»^«wnj^*int^f 'yi^it*** iiw->>i1T>/t v-mtn>>^>J»^ A:nbiyrV«-»vn^ 



|»lj> Yl ^^.VWl Han 
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FIGURE FOR TEXT 3. 



FIGURE FOR TEXT 4 



UNIVERSITY MUSEUM. BABYL. SECTION VOL. III. PLATE V. 



n(^> N^) V>*i>!> 
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